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Foreword

Every year since Yud Shevat 5711 (1951), the day the Rebbe
accepted being the leader of Lubavitch, until the year 5748 (1988)
the Rebbe would recite a Maamer based on the Maamer of his
father-in-law, the Frierdiker Rebbe, titled ">132 °nx2" which was
published Yud Shevat 5710 (1950) the day of the Frierdiker Rebbe s
Histalkus.

The Frierdiker Rebbe's original Maammer consists of
twenty chapters. Each year the Rebbe would explain one chapter,
after completing all twenty chapters, the Rebbe started the cycle
over again, this time explaining the Frierdiker Rebbe’s Maamer
with a new depth.

This year’s chapter is number fifteen, which was explained
by the Rebbe in 5725 (1965) and then again in 5745 (1985).

Torah in English translated the °13% °nXa from 5725.
However, since this is a non-edited Maamer of the Rebbe, all
though we did our best, not all explanations are necessarily correct.

Hebrew text reprinted with permission of Vaad L’hafotzas
Sichos.

Torah In English

The 24" of Teves, 212" anniversary of the Alter Rebbe s Yahrtzeit, Erev Shabbos
Parshas Va’era, 5785

Canadensis, Pennsylvania

! The numerical value of "27".
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all the Jewish soldiers who
are putting their lives on the
line on behalt of the entire
Jewish Nation
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“I came to my garden my sister my bride.”

On this verse, the Frierdiker Rebbe quotes the Midrash: “To my
garden refers to my bridal chamber,” the original main dwelling place,
for in the beginning the lkur Shechinah was in the lower realms.
However, after Adam, the first person, sinned by eating from the Tree of
Knowledge, Hashem removed the Shechinah from the land to the first
firmament. Throughout later generations, as they transgressed Hashem's
commands, the Shechinah receded from one firmament to the next, up
until the seventh firmament.”

YW YR AIOWI DR 1TV 1191 22T MAR 277X N2 2N
TYAWT 931 ,01°20 Iwn RIW VAW RAW TV Y000 ¥OpIn 000t 7ovatn
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“Afterward, righteous individuals, such as the patriarchs etc.,
brought the Shechinah down (starting) from the seventh firmament, (and
continuing downward) from one firmament to the next (over six
generations), until the seventh leader, Moshe Rabbeinu, (and “all
sevenths are cherished”) who brought the Shechinah down from the first
firmament back to earth.”

2 A bridal chamber is a place for the Chosson and Kallah to spend time together, the same
is with this world, it is a bridal chamber for Hashem and the Yidden.
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This was the purpose, for the Shechinah to return to where it was
initially, the returning of the Shechinah s essence to the lowest reality.

P ,2OPTX 091D AV LDOPTRY DY TYR WM w'n an
D°IINNN2 N R 0T MWYS 1397 ,7008 799 110w R anTiam

And this adds depth to the verse, “and they will dwell forever on
it.” That the purpose and mission of the righteous, (including all Yidden,
since “your nation is entirely righteous”™) is to establish a dwelling place
for Hashem in the lowest reality.

1177192 7"21P7 RIP> PONOR 1YY LR"HD RIDINRI X¥DINK V'Y 1N
X1 ,PPN0R DW IDIRAY LMW AV 172192 RITW 7"20T RO 10 LRy
LMW NI 02 RITW LRV 93 221077 K 190

This is achieved through bending and transforming the “Sitra
Achra®,” causing the glory of the Holy One blessed be He, to radiate
throughout all realms (i.e. worlds). This is a revelation of the all-
encompassing divine light, which permeates all worlds equally.

O"3 K17 02N ,WIPRY WA ,02102 NI WIPR 07 W I
WL ,2°°0WH OAW K17 QLI WR DRWOH TARY AR 9D N2 9D
.TUAY ANDW LOHY TV 110U P10

And this is the meaning behind the verse, “They shall make for
me a sanctuary, and I will dwell within them,” (simply referring to the
Mishkan and the Beis HaMikdash.) The sages explain, that the words

8 Literally, “the other side.” There are two sides: One side tells you: “There is nothing
besides for Hashem”, and the other side says, “There is nothing besides for me”. “The
other side” is the side that hides Hashem s oneness.
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“within them” show us that it is the responsibility of every Yid to draw
down Hashem s presence (to dwell) within them. As (seen) in the words
of the verse “And they will dwell forever-“7v%” on it,” meaning that
Yidden cause “7v%” the Ikur Shechinah to dwell below.*

ONTIAY POV R, NIDWY MW K17 DI WK ,10WH) WIpRa 199
M7 DA IWR a3 ,0"RT R 7Y 721 RIAMPT R PW9A1 ,NM0P1 M1
STOMY TWNI AN N8N WY TNNRRY 109

Therefore, the main service by the Beis HaMikdash and the
Mishkan, (their purpose being to cause “and I will dwell”,) was with
sacrifices and incense. As expressed in the Zohar, “The deeper idea of the
sacrifices reaches until the infinite light of Hashem”, and as also seen in
the Gemara: “It is a pleasant spirit before me; that I spoke, and My will
was fulfilled” and this is drawn down below.

00 WY DOVWW WOTA2 RPRY DYDY XYA 112 19WnT 0 199
JOWnb DOwAR A MWYR i MY 70 223773 90

And it was for this reason that the Mishkan was built from acacia
wood (o°vw ¥¥), since as the Midrash notes the word "o°vw" stems from
the word "muw" (“craziness”®). This is because we need to take the
“craziness of the world” and transform it into ‘“beams for the Mishkan”.

NVPMIRY VARNT WA 721K WIDRW MY ,IPW NIMIR WP 73T
MYV, DTRT NTIAYA D0 T°YnD o1y Sy o (Wap nann) w P
,(7"10 ,muw 'on) DOLW PXYN WY1 Y ,WnY DOWp 20 PWn DWW
TPVA AN LDV PIVD (20T DY OXY) DT 00281 DWW IR

4 In the Frierdiker Rebbes Maamer he explains how “799” refers to Tkur Shechinah.
5 Commonly translated as “folly” or “foolishness”, however here we translated it as

“craziness”, since just like craziness is beyond reasoning or understanding, so too we
should serve Hashem through “holy craziness”.
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The letters of the word “w1p” (beam), are the same as those of
the word “pw” (falsehood). As explained at length in the continuation of
the Frierdiker Rebbe s Maamer each of the letters ,w ,7 ,p hint at their
deeper spiritual significance and application in man’s life mission.

Through taking the “craziness of the world” and building from it
“beams for the Mishkan,” which were made from ovw wood (i.e.
“craziness” as explained above) then the “beams” become upright and
standing (“0*7W o°vw °xv”), like pillars that connect above with below
and below with above, until they become like one.

This is accomplished through using “holy craziness”, i.e. through
serving Hashem beyond reasoning and understanding.

Qw2 D°RIPI 1971 LRI MY WY W ITIAYY ,INRPT2 NI
S NINAX

The Frierdiker Rebbe explains (in the Maamer) that the Yidden
are the ones who do this mission, and therefore they are called by the
name “7zivos Hashem” (The Army of Hashem).

AN OORYY 070 SYW "7 RN PIVY LRI PIV INR? PwHm
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TINRI 522w "M ,aNIR 22101 PRY 2™ORYY ,12°0R ONIX QORI PRY TV 2"

WIRD o117 7P MY NIRRT INI LIPR NINXIR 1272 TNID RIT AR
TANPMA 1IXI7 973,017 NIRAY L RANT

And the Frierdiker Rebbe goes on to explain that the purpose of
an army is that through them a country can go out to war to be victorious.
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It is seen down here, by the earthly kingdom, that victory is of
the utmost importance to the king. This is to the extent that even the
treasuries that the king and his fathers amassed, which are so precious to
the king that he doesn’t even show them, and certainly doesn’t give them
to anyone, even so, to ensure victory he opens and splurges these
treasuries.

And he gives these treasures to his soldiers, 7zivos Hashem,
through their commanders, in order to be victorious.

0"R M7 1PN 12 W' 2OTPR LI7YN7 RN PIY R2Y T
PIWAY ,TWNTT "R 0°°0MY) 9N PR TV A0n PR PR TV T9vn X
(IR YT YR PR TY Aot

In order to explain what treasuries are spiritually, the Frierdiker
Rebbe prefaces with what is written in the Zohar and Tikunei Zohar:
“Hashem s infinite light is “above to no-end”, and “below without finish.”
And the Frierdiker Rebbe concludes (later on in the Maamer) that the
concept of “above to no-end” refers to the Otzar (treasury).

LORINT PIV) PR PR TV 99007 PIva P78 Mpnyal 7anna Pany

TIVA RIIW 07790 PR TV 70R27 PIva 73 (PIIR0Y) 27 TIRT 0°P092 RN

UM TV LR AW 1DIN,NOHAN PR TV ,0RY LwHNAWw 113 0"RIRT
L0"RIR DWW IDINA R ,I00

To understand (extensively and with depth) the greatness of the
concept of “above to no-end” (which refers to the treasuries), the
Frierdiker Rebbe explains in the previous chapters the greatness of its
opposite, the concept of “below without finish,” which is how the infinite
light expresses itself below, even in the lowest of places, in a way that it
remains infinite.

JITAW IV 9T 20 AT
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From here (understanding its opposite, “below without finish”) it
is understood the greatness of this concept (the concept of “above to no-
end”).

LDONWRIT 2P0 7T 1IN0 2"y

Until here is the contents of the first fourteen chapters of the
Frierdiker Rebbe's Maamer .
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Chapter Two

OHR-EIN-SOF ABOVE IS AS IT IS BELOW
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Now the Frierdiker Rebbe begins to explain the idea of “above
to no end” (which is greater than the idea of “below without finish”)
concluding that this (“above to no end”) is the Ozzar (treasury) and even
this is given to the soldiers, and not just in a regular giving but rather in
a way of splurging. From this it is evident how important victory is and
how much it pertains to the king himself.

0900 PR TV AUNRYT PR IR AR L,IWY IWNHT P92 IR
7Y 1729297 PIviT 2™n0 717 ,0"RIND R D90 PR TV 0T 1IVhw awdT
O"RIND O"ARIT TR TR

And the Frierdiker Rebbe explains (in the fifteenth chapter, after
he explains “below without finish”,) that just as Hashem § infinite light is
found “below without finish” in the same way Hashem § infinite light is
found, “above to no end”.

,70R 0RY TOWHN WITY NO9ON PR TV A0aRT PIvaa aRang 7'

729n% (77 LX) TWNI 0"RIRY 71 R LYR 1R TV 0nDT Pavna 12m "o

IR QYT RITW 2PV Y 79U DR 19IR2 RITW ROXLPR TR TV 7097

7V MR TR 2022 (ANRDT INRI2ND D°IDIN 227) MDY IR MY 09I
219030

And just as the expression and revelation of the infinite light is
“below without finish” i.e. the lowest of lows, so too the infinite light is
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“above to no end” i.e. the highest of highs. This is where the light ascends
and is concealed (from those below) through the light withdrawing deeper
into its source.

It is concealed in two ways, (as explained in the Frierdiker
Rebbe'’s Maamer) one, through the void of the light itself, and two, from
the void of its revelation.

TR TV TURDT PR RAOWA LD"Y ATIRDY 197 LRI IV R0

72V 73 7212 2K LX"I99 RITW 1M X1 QXY 0NN AW ,121 1O9an
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Seemingly an explanation is due: The novelty of “below without
finish” is readily understood: the infinite light is unaffected by the
Tzimtzum, it is therefore a great wonder that it can be in the lowest realms,
places of extreme limitation.

However, what is the novelty that the unlimited light is “above to
no end”, even without that it is an unlimited light, above the Tzimtzum,
and above the worlds!

NP9V M2 RITW LRI YR PR TV VR 39UR0T Pvaw ,aRan 7'
TP TR TV 09YR R 20YnaY IR 2y

It is this that the Frierdiker Rebbe is addressing when he writes
that the infinite light is “above to no end” in a way of “mw7 a%wn”
(concealing of the light).

12|Page



owrs 135 "rRa

(We aren’t referring to the unlimited light in its default state but
rather how the light is after its removal from its default state when it
ascends and is withdrawn in its source.®)

TORAS HABA’AL SHEM-TOV
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We will understand this based on the explanation of the Baal
Shem Tov (printed in Kesser Shem Tov) on the verse “ 2°pYR X172 WX
nX” (“In the beginning Hashem created ...””) and this is his wording:

“nwX7a is translated by the Targum Yerushalmi® as “mnona”
(“with wisdom”), another term for this is the letter X,® meaning that
Hashem enclothes Himself in the letter & (and creates light from the letter
X which is the light of m%°¢X), and afterward, He enclothes Himself with

8 For just as “below without finish” refers to the light after its removal from its default
state, so too “above to no end” refers to the light after its removal from its default state
just in the opposite way, in a way of elevation that leaves a void, versus in way of
expression and revelation.

8 Even though it says Targum Yonason, it is really found in Targum Yerushalmi.

& When the letter X is spelled out we get: “n28” which can be translated as learn/teach
similar to Chochmah, as seen in Iyov: “n3n 7978%” “I will teach you wisdom”.

(For more understanding of the connection between X and Chochmah see Sefer
HaMaamorim Eter Maamer “Tiku” Page 3.)
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the letter R into the letter 2 (and creates the world of 7%12) until He
enclothes Himself in the final letter n, i.e. four hundred enclothements,
(the word nX representing X through n, 1 through 400) n representing the
last of the four hundred worlds.

And afterward, Hashem goes even lower and hides Himself
within many concealments and masks, which are represented by the
words, DN, M2 ,0mN creating the worlds of Kelipah.

This is the meaning of the next verse “The earth was
astonishingly void, with darkness over the surface of the abyss”. All of
this is accomplished through the name “0°p%x” which represents restraint
and concealment.”

9932 R 0"RIRY M7 LPR PR TV 29 75917 KITW 120 70

O"NIR 7737 ,(AMRDI2 2R IR2AW 1K) MIRCEAT 9D KON RIW TV X105

JINT QOVA AWYIR TV 1900 0K MY 29V AR 29V wahnm 1Ry R

P2°0) MR TV YW LT OV 1R PROw 2'NR (MRDT) RN 10
21932 ROW R¥A1 RIT REAI RIIW 2P 23 ,12937 797 23 (IR

Based on the above explanation® we can understand that when
the Frierdiker Rebbe writes in the Maamer that the light is “above to no
end” in a way of “71 09v71,” he means to say that every'® withdrawal of
the light to its source is “above to no end”.

79UN9T IV IR RN 2OV MR 20V OW 7Iva O"Yw an an
9900 PR TV 07 702 2NIwn NRaTa RIAY VR PR TV 399

% That as the light prepares to descend to a lower level (while going through its devolution
of the many concealments of Seder Hishtalshelus) a part of the light is withdrawn.

"9 Not only the withdrawal of the light before the Tzimtzum HaRishon (Siluk Haor), but
also the withdrawal of the light that occurs during Seder Hishtalshelus.
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This is how the Frierdiker Rebbe (through explaining that the
infinite light is “above to no end” in a way of “n 02¥n”) clarifies the
great quality of “above to no end!®”.

0 The Frierdiker Rebbe is also clarifying how the quality of “below without finish” is
similar to the quality of “above to no end”, for both refer to the light, not in its status
quo. (“Above to no end” is the term for the light in withdrawal mode, while “below
without finish” is the term for the light in Hislabshus mode.)
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Chapter Three

TORAS HARAV HAMAGGID
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The Frierdiker Rebbe goes on to explain that the concealment of
Hashem s light is not for the sake of perpetual concealment (i.e. in a way
that it cannot possibly be revealed,) but rather for the ultimate revelation
which is to follow, by prefacing with what’s written in Rimzei Torah*? (of
the Maggid) on the verse: “q03 MI¥IN nw 72 7wy (“Make for yourself
two silver trumpets”).

The Maggid explains that if you take the word mxwxn (lit.
trumpets) and you split it, you get m1x-1%1 which means “half forms”. On
this the Maggid explains that this is what a 07X (person) is; the ‘7 stands
for 112°7 (speech) and the ‘a (‘1) stands for 7awnn (thought), which is the
make-up of a person in this world. However, a person is still not complete
until he also has the letter X, since only when adding the 7"7x™ of 19K
02w %W (“Master of The Universe”) is he an 07X (person).

DAY 7"APT WYY 1Y RN (KD ORT UMIP M) AT WY TR
QIRT AWV 70, QTR TV TWRIY TV YW (1°201) ,MaRY Ano3 a0
1"ap oy mTnR

But how is it conceivable that /imited man can relate and unite
with ‘X, the ultimate infinity?

12 On Parsha’as Beha’loscha.
13 7"Ox is the letter ‘X spelled out, which translates as Master.
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Therefore, the Frierdiker Rebbe (based on the Maggid*)
explains: “Hashem made many Tzimtzumim, concealing his light within
many worlds, all in order for man® to (have the ability to) unite with Him.

noHoN DR 0% R DOV PV 07 0927 DOMINAXAY L1207
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“From this it is understood, that the many Tzimtzumim are not for
the sake of perpetual concealment, but rather for the light’s ultimate
revelation, to be drawn down to the place in which man is found, spurring
him to unite his 0"7, (as explained earlier, his speech and thought), with
the ‘X,'? and then together they will no longer be “half forms™ but rather
a complete “form”- 07-N.

YR WY TN QTR (77N 1002 Pwnnw 1) 3" 257 70N
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And the Maggid continues: “Man needs to toil, freeing himself

of his coarse nature, elevating himself from “below” (this physical world)

to “above” (Hashem) until he reaches complete oneness with Hashem.'®”

14 The Maggid is adding on the Ba 'al Shem Tov that the whole purpose of Tzimzzum is for
man to unite with Hashem.

15 Who can t handle the brightness of Hashem’s infinite light without the Tzimtzum.
16 The meaning of “mM7¥-1%1" is that man (and also Hashem so to speak) are only “half-

forms” (man is only ‘0 ‘7 and Hashem is only ‘X) only when they are united, do they
become a complete form- D7X.

17|Page



Basi L’gani 5725

From here we see how the purpose of “above to no end” is not
just to create a “void”, but rather its ultimate purpose is to help limited
man separate and elevate himself from physicality and unite with ‘,'? the
ultimate infinity i.e. uniting 2"7 with ‘X.

"R MARNI2 2"IR R2AAW WY LYR TR TV I9YRY 0"RIR P 1N
Q1P 11 RY (3192)1,712232 71 0"RIRW L9922 R 0"RIR 1 aTIpnT n''va
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And this is what “above to no end” means, as the Frierdiker
Rebbe brings later in the Maamer from the Eitz Chaim: “Originally,
(before Hashem created the world,) Hashem s infinite light filled all space
in a revealed fashion consequently there was no space for the existence
of the worlds, for this reason there was a Tzimfzum.” (Similar to the
Maggid’s Torah).

ADDITION FROM THE EITz CHAYIM AND AVODAS HAKODESH

TR TV 770R PR PR TV 79025 0"RINT PIVIT 0w, PIV TIVY 20K 1Y)
W' 9"RR QW 2R ,N912°7 ¥ QWW L NINEYA WIWA RITW 10 1w 1°9an
SRR RN DVRR 700, D18X WY 0" IR MR 9 Xonn nw n''va

Based on this we come to another idea, that the concept of
Hashem s infinite light being “below without finish” and “above to no
end,” also refers to the light as it is in its source, in Azmu, only over there
it is a Yecholes. But regarding Atzmus it is impossible to apply what’s
written in Eitz Chaim that, “it filled all space... and afterward there was
a Tzimtzumim”, since concealment can only apply to the light, not to the
Luminary (Hashem.)

TORAS ADMUR HAZOKEIN
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And this is similar to what the Alter Rebbe explains, (at length in
Torah Ohr and Likkutei Torah) that there can only be a contraction in the
light and not in the Luminary, Hashem (Heaven forbid), since when
referring to light we can use the term “revelation/spread”, so too we can
use the term “concealment” regarding it.

P T U0 Opt 9O DR IRWI 1IN QXARWIT AT PIV 1PN
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Therefore, this idea (that when he contracts his light there
remains a void and hollow space,) is only referring to the main light
which was previously revealed and filled the (now) hollow space, leaving
no room for the world to exist (due to the strength of brightness of the
light as per the wording of the Maggid), that is now concealed.
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However the “Luminary” is still revealed in all places even after
the Tzimtzum. This is why (as explained in Torah Ohr) “The name of
Hashem is often repeated on the lips of man and even in the mouths of
woman and children”. Since the Luminary, (Hashem) is found in all
places, and the 7zimtzum affects only the light, that instead of it being
revealed it is hidden.
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Chapter Four
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The Frierdiker Rebbe continues: “The light is truly unlimited,
hence it is impossible to attribute any descriptions or limitations to it.!’
Therefore we must say, that in addition to the unlimited light there also
exists a limited light, i.e. a light that allows for the worlds to exist.
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As it says in Avodas HaKodesh: “Ohr Ein Sof is of ultimate
perfection, and just as He can express Himself infinitely, so too He has
the ability to limit, for if you would not say so, you would be undermining
His perfection.”
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¥ Nonetheless, when the infinite light is revealed, it prevents the
ability to limit from being felt (discerned). Although the ability to limit is
there, all that is perceived is the unlimited expression and therefore, there
isn’t any place for the worlds to exist. (As seen previously in Eitz
Chayim.)

7 Meaning, it isn’t limited to expressing itself only in an unlimited way.
8 Even though the limited light was always present, which would seemingly allow for
other existence -
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And this was the accomplishment of the Tzimtzum, it completely
concealed the unlimited light,'® for this reason the place? is now? called
“a hollow empty void.” Since in comparison to when the light was
revealed, it is now hollow.??

Afterward, Hashem drew forth a short and thin sliver (of light)
into the hollow place, from which came forth the creation and existence
of the worlds.
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With this, we can make light of what’s written: “I, Havayah, did
not change” and®® “You are (one) before the worlds were created and you
are (one) after the worlds were created.”® For seemingly, there was a
significant change, Tzimtzum, creation, and even until the lowest of
worlds! (As seen previously in the Frierdiker Rebbe Mammer.)

19 The purpose of this concealment is to reveal the ability to limit, enabling the creation
and existence of the worlds.

20 That was previously filled with infinite light.

2L Post-Tzimtzum

22 Of the infinite light (which withheld the ability to limit.)

28 As written later in the Frierdiker Rebbe s Maamer.

24 Even after the creation of the worlds, Hashem remains the only existence.
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TORAS HAMITTELER REBBE
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This same question is addressed at length by the Mitteler
Rebbe:* “Seemingly, “I, (Havayah,) did not change” is not understood,
being that “Your kingship extends throughout all worlds,” Hashem's
sovereignty before the 7zimtzum 1is the same sovereignty that extends
throughout all the worlds, even to the lowest.

Therefore, if a change occurs in Malchus D Asiyah® it should
seemingly reflect on a change in Hashems sovereignty (even) as it is
before the Tzimtzum!
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He answers, that since we are dealing with Tzimtzum, which isn’t
in a chain of “cause and effect” it therefore doesn’t affect any change.
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%5 Sha’ar HaYichud Chapter 9.
% Malchus D’Asiyah is Hashem s sovereignty as it manifests in the world of Asivah, the
lowest rung in the chain of the worlds.
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Meaning, when we are dealing with a chain of “cause and effect”.
The effect is from the same essence as its cause, and as a result when
there is a change in the effect, it redlects a change in the cause.

This is true even more when using the word Shefa,*” for the intent
in the use of the word “Ohr” (light) (as explained in Ohr HaTorah) is to
negate Shefa, for when dealing with Shefa, a change in the Shefa reflects
on a change in the source of the Shefa.
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For this reason, we are emphasizing that there was a “Tzimtzum”
(specifically the primary Tzimtzum, “Tzimtzum HaRishon’), a complete
withdrawal and “leap” of the light which created a hollow empty void,
and afterward the subsequent re-emergence of the light was only “a thin

and short sliver.”?8

27 To fully understand the idea of Shefa we will contrast it with Ohr:

Mashal for Ohr: When one works hard to understand a topic or when one comes
up with a novel idea, his face lights up (automatically, without intent).

This is the idea of Ohr (light), it reflects its source/cause, just as the light shows
on the deep intellectual comprehension (but not what he understood). (See Sefer
Maamorim Samech Aleph, Page 165.)

Mashal for Shefa: A teacher teaching a student.

There are three main differences:

1. It does not happen automatically, rather it requires intense effort (unlike Ohr
which comes automatically.)

2. The teacher must consider the student’s intellectual capacity and modify the
concept accordingly, (unlike Ohr which shines without making any modifications).

3. The teacher gives over the very idea itself and not just an outcome of the idea
(unlike Ohr which is only a reflection of its cause.)

28 This shows on the great separation between the Maor and the Ohr, therefore (unlike
Shefa) a change in Ohr doesn’t make a difference to Atzmus.
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Also, even before the Tzimtzum®, the Tzimtzum only affected the
light, and the light is only a “reflection” of Afzmus. From this it is
understood how the Tzimtzum doesn’t affect any change in (“1”) Atzmus.
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And the Mitteler Rebbe continues, that even the light remains
unaffected by the Tzimtzum!

Although we said that the Tzimtzum took place in the light, and
we also said that the light drawn down afterwards is only a thin and short
sliver.* (And this is all in addition to the fact that the ability for a limited
light to emerge is only a result of the Tzimtzum.®") Nonetheless we say
that “I did not change” is even referring to the light!
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As the Tzemach Tzedek® writes, (and the Frierdiker Rebbe also
brings what's written®® in explanation to what’s stated in Otzros Chayim)
that also in the light there is no change.

2% Which wasn’t yet affected by the Tzimtzum, therefore one may think that it existed in
a way of “Shefa” -

30 Which is also a (result of) Tzimtzum.

51 Even though it’s the same Ohr Ein Sof that re-emerges after the Tzimtzum, the very fact
that it comes after Tzimtzum, makes it different.

32 Mitzvas HaEmunas Elokus Chapter 6.

33 Likkutei Torah Hosafos of Parshas Vayikra.
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One example brought from Moshe Rabbeinu, whose soul was
from Atzilus, and a second example from the concept of prophecy.

Prophecy is an experience of Atzilus dressed in the world of
Briah.**
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Although it is stated that since the destruction of the Beis
HaMikdash prophecy has been “nullified”, it does not mean there is a
change in the revelation of prophecy, for even now prophecy “exist”. It is
only that after the destruction of the Beis HaMikdash is no one with the
capacity to receive prophecy.®®
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Similarly, if Moshe were to live in our times, his Neshama of
Atzilus would be revealed in this world, just like in his days.
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If so, there is no change in the light, (the light of Azzilus exists
now) it is just that there is no fitting receiver.

34 Moshe'’s soul is a revelation of the world of Atzilus in this world, and a human being
experiencing prophecy is also a revelation from the world of Azzilus in this world as
dressed in understanding (Briah).

3 However, if there was a person with this capacity, he would receive prophecy, since the
light of prophecy exists just as before.
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Similarly, an example is brought® of a wise teacher teaching a
pupil. He has deep wisdom that he wishes to transmit (impart), but the
teacher's understanding is of an entirely different caliber than the
pupil’s.¥’” Therefore in order to transmit his profound wisdom, he must
remove this wisdom entirely from his mind and then he regenerates the
wisdom to fit the pupil’s level.
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Even at the very moment that the teacher puts his own
understanding to the side, it hasn’t been forever erased, it remains in its
entirety, it has only been temporarily stored away due to the pupil’s
limited capacity.
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In order for the pupil to receive from the teacher’s profound
wisdom the teacher can’t reveal everything, since then he will not receive
anything, therefore all the teacher can reveal is what the pupil is capable
of grasping.

%6 Mitzvas HaEmunas Elokus, Chapter 4.
57 If the teacher were to pour out all his knowledge, the pupil would remain with nothing.
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In this revelation, the teacher’s profound understanding isn’t
perceived, and even the limited version of the teacher’s understanding=®
isn’t perceived.®

IR NPWA O L, NI RY NN TN DAY PR 7127 700 77 WR
MPXR 71V IR 7RI2T IR 72P° W2 W Dapn Nonw a2 K" ,IR2
L0372 QORI AT AW w7V 93 e

This adds depth to our understanding of how the light remains
unchanged. ** The only reason the light isn’t perceived (using the
framework of the above analogies) is that there is no fitting Mekabel to
receive the light of Atzilus, like Moshe and the Prophets were capable of
in their time.*
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The Frierdiker Rebbe continues to develop this idea even further
and says that even from the “perspective” of the Tzimtzum itself there is
no change!
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% The way the idea exists in the teacher’s mind after the Siluk.

% For even the way the idea exists in the teacher’s mind after the Siluk is still above the
pupil’s capability to grasp. In order to introduce a new idea to the pupil, the teacher must
go into the world of the pupil and understand how the pupil’s mind processes information,
then he can reassemble the idea with building blocks that fit seamlessly with the pupil’s
processing abilities. When the idea takes on this form, it can then be transmitted to the
pupil.

40 Even post-Tzimtzum.

4130 too, the Ohr Ein Sof that goes through the Tzimtzum, shines just as before. It is only
that the limited worlds are unable to receive it, therefore in relation to them there is a
“Tzimtzum.”
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He explains this with a parable of a teacher imparting knowledge
to his student, that the ultimate intent of the teacher is to guide the student
to think as he does.*
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The only reason the teacher (temporarily) conceals the idea is to
make it accessible to the pupil.#

Then he must draw forth the idea in a simplified form, (in a way
the student will relate,) however, when being taught, the teacher’s
profound understanding isn’t perceived, and even the limited version of
the teacher’s understanding® isn’t perceived.*”
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Only then will the teacher’s intent, that eventually the pupil will
come to the same understanding as him, be fulfilled.

P71 1932 RIT IR W L,I1W PR NG TRAY 7292 37 KD 077 9"
72 K17 IV 22w 1170 ,0A%Y DIRNXT T 190X ROR ,TAPNA7 O 1KY
Sw A"927 DR O3 AP ,207 M 0 RPN 11000, 1000 MYl v

“2na way that (after much time and effort) the student can reach the same depth and
understanding as the teacher.

43 So that later, the student will reach the same depth as his teacher.

44 The way the idea exists in the teacher’s mind after the Siluk.

45 For even the way the idea exists in the teacher’s mind after the Sifuk is still customized
to the pupil’s capability. In order to introduce a new idea to the pupil, the teacher must go
into the world of the pupil and understand how the pupil’s mind processes information,
then he can reassemble the idea with building blocks that fit seamlessly with the pupil’s
processing abilities. When the idea takes on this form, it can then be transmitted to the
pupil.

28|Page



owrs 135 "rRa

77 DIAXTA WY DIAXT NYwaA 00 DR L,DINNET R T 7773 09,200
29123 092 R 20w

So not only is there no change from the “lights” perspective,*®
but even from the perspective of the Tzimtzum (darkness) there is no
concealment, since the entire depth of the teacher’s knowledge is found
within the Tzimtzum,* and the entire purpose of the Tzimtzum is that
eventually the pupil should reach the teacher’s level of understanding.*®

PR DY 0°3°7% L9123 092 L1 O TNPNR QA 7027 KON
(D1¥nx)

It is only that in order for the pupil to reach the teacher’s depth,
which was previously inaccessible to him, the concealments are
necessary.
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Therefore, it is understood that the Tzimtzum doesn’t affect any
real change, it only appears as so from the pupil’s perspective. The
teacher, however, sees in the Tzimtzum how it enables the pupil to reach
his full understanding.

In the beginning the full complexity is only in potential, but
afterward, when the pupil will recognize the full profundity of his

6 Just as it seems that the teacher puts his understanding aside (from the student’s
perspective) and yet in truth, it doesn’t go anywhere, it remains in its entirety.

47 Meaning even though, what is being taught to the student is only a simplified version,
but still the entire depth is contained in it.

8 Being that right now the student’s capacity is very small, the teacher needs to “make
the idea “smaller” to be able to fit in his head, and later when the student becomes smarter,
he will appreciate the full depth.
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teacher's wisdom (and also see how it was all packed into the concise
words of the teacher) it will be actualized.
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Chapter Five
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It is true that (even) from the perspective of Tzimtzum “nothing
changed,” nevertheless, the revelation of the infinite light goes through
concealment after concealment* (as seen in the teaching of the Ba’al
Shem Tov) that Hashem enclothed himself within the letters *& through ’n

until 37112) TN (darkness and emptiness) were created.
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This is what the Frierdiker Rebbe continues to explain in the
Maamar, that although it is obvious that every creation has something
giving it life, (and this known by everyone) nevertheless, there may be
those who make the mistake and don't know or recognize that their life
force is from Hashem, to the extent that they can attribute their
achievements to, “my power and the strength of my hand,” and to an even
more extreme “the Nile is mine, and I created it.”
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For seemingly, through contemplating the creation, one should
inevitably conclude that “with the word of Hashem the heavens were

49 This is only temporary, and only from the student’s/world’s perspective (as explained
in Chapter four).
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created and with the breath of His mouth all of their hosts.” (So how is it
possible for a person to attribute his life to himself and not to his Creator?)

TORAS HAREBBE MAHARASH
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As explained by the Rebbe Maharash,™ that every physical
existence is a combination of four elements,* and if these elements were
to be divided, all existence would cease. If so, all physical existence
depends on the force which unites attaches the elements.® This force is
greater than the four elements themselves.>® And certainly if permission
were to be given to the eye to see, it would be seen that “the word of
Hashem is constantly standing in the heaven” that it is the word of
Hashem that is creating the Heavens and the Earth and all that is upon
them.
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%0 In the Hemshech of Mayim Rabim which was repeated many times, and in and many
other of his Maamorim.

51 Fire, wind, water, and earth.

52 Which keeps them from separating, allowing them to be a physical existence.

%3 Since only a power higher than the elements can combine and unite them.
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*Nevertheless, (the reason why it’s possible for one not to
recognize His creator) is because there are many concealments affecting
Hashem s light, which even allows for the opposite,® (as seen in the Ba’al
Shem Tov’s explanation of the words in the verse: “...darkness over the
surface of the abyss™®) to the extent that is possible to say that “the Nile
is mine, and I created it”. This is the idea of “concealment after
concealment” and the concept of “above to no end”.

54 Although the fact that Hashem is creating everything is perceivable through
contemplation -

%5 Not only does he not attribute life force to the Creator, but he can even attribute it to
himself.

% That Hashem hides Himself within many concealments and masks, represented by the
words, 27N, TWIM M MmN creating the worlds of Kelipah.
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Chapter Six
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Just as Hashem s infinite light is found “below without finish” in
an unlimited way,” so too Hashem s infinite light is “above to no end,”
going through endless concealment,® to the extent that creations can
(mistakenly) attribute their achievements to “my power and the strength
of my hand,” and to an even greater extreme, “the Nile is mine, and I
created it.”
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This is what the Frierdiker Rebbe explains by quoting the verse:
“It is true, you are the G-d (7-X) who conceals (2nnon).” Just as the
revelation of Hashem s name 7-X, representing His attribute of unlimited
kindness (as it says® a1 93 9-x 7011 &) is from Hashem Himself, so too
the concealment of Hashem's revelation (through withdrawal after

57 Spreading itself endlessly, down to the lowest reality, yet remaining infinite.

%8 The difference being that “below without finish” is infinite revelation, while “above to
no end” is infinite concealment.

%9 Psalms, 52 3.

80 Trans. Kindness of Hashem all day. The word “day” represents revelation, and “all day”
represents unlimited revelation, and a revelation is the idea of kindness.
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withdrawal) comes from Hashem Himself. For it is exclusively within
Hashem's ability to effect a withdrawal of the light.
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As explained at length by the Rebbe RaShab,® just as the
unlimited ability stems from the truly unlimited one (Hashem Himself),
so too does the ability to limit the unlimited light (and the ability for limit
in general,) is from the truly unlimited one (Hashem Himself).
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The proof for this is that an effect (revelation) can’t go against its
nature, only a power above the effect (i.e. its cause) can suppress its
nature.

From here it comes out that the ability to withhold infinite light
is a greater expression of Hashem than his ability to reveal®.
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61 Sefer HaMaamorim 1"0n and 2"7wn as well as many other of his Maamorim.
62 The ability to limit an unlimited expression is a greater accomplishment than the
unlimited expression itself, therefore it requires a higher source.
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To bring out this idea the Rebbe RaShab brings examples and
parables where the ability of limitation is found throughout Seder
Hishtalshelus:

This idea® is found in the relationship between the light and
vessels in the lower worlds (¥"2 mn2w),* and in the higher world of
m°xx, and also in the light before Tzimtzum,® and even in Atzmus®,
where the ability to be revealed or be concealed is equal,®’
(Yecholes HaAtzmus) comes the Seder Hishtalshelus concepts of “above
to no end” and “below without finish”.

and from here
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And this is the meaning of: “It is true, You are the G-d (7-X) who
conceals (7nnon).” (That the ability to conceal comes from “You”-

Atzmus.) Until it is actually concealed, reaching down even to the worlds
of Kelipah.®®

53 The idea of “above to no end” (concealment and limitation) -

64 That in the ¥">2 nm>w the light of the Sefiros represent the ability to reveal, while the
vessels represent the ability to conceal, defining the lights and giving them a specific
form.

8 Even before the Tzimtzum there exists the idea of revelation and concealment,
revelation is the state of Ohr Ein Sof as it exists before it arose in Hashem s will to create
world’s where it is considered Ein Sof, and concealment is the state of Ohr Ein Sof after
Hashem's will to create worlds, where there is a certain change in the light, that in
comparison to the Ohr Ein Sof before, is considered a “limitation.”

8 Regarding Atzmus, there is obviously no limitation, all that is being said is that the idea
of limitation begins in the fact that A7zzmus has limitless ability (which includes the ability
to limit).

7 Unlike in the Ohr, which is the “ability to reveal” being actualized (there is now
revelation), however the ability to limit, remains only in potential.

8 Literally, “shell” or “husk”. Used interchangeably for “evil.” Evil exists when the
divine flow of energy is obstructed and distorted by the Kelipah, allowing for the denial
of Hashem, just as a shell obstructs the consumption of a fruit or nut.
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This expresses itself in Avodas HaAdam when a person attributes
his achievements to “my power and the strength of my hand,” and to an
even greater extreme, “the Nile is mine, and I created it.”
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And this is what we explained previously about “above to no
end” and “below without finish.”

(That the only difference between them is, “below without
finish” is from the ability to reveal, and “above to no end” is from the
ability to (passively) not reveal and to (actively) conceal.)
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Chapter 7
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The level of “above to no end,” — “concealment after
concealment”, is the same concept as the “Otzar” which is also
concealed.
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However, to win the war, not only does Hashem give the
revelation of “below without finish”, but He also splurges his treasuries,
which is the revelation of “above to no end”,®® and it is through this that
the soldiers win the war.
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Although the treasures are given to the commanders, the purpose
is that they should end up with the soldiers who are the ones who actually
bring the victory. And therefore they are called “The Army of Hashem”.
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8 See the end of Chapter one.
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It is stated: “Like the days of your redemption from Mitrayim, 1
will show you wonders (during the final redemption).”

That just as by the exodus of Egypt, where it is written that the
Yidden left “according to their 7zivos” and since then they were called
“Tzivos Hashem.” So too by the coming of Moshiach Tzidkeinu, through
the Avodah throughout the duration of Galus, and by going out to war
with the treasury of Yiras Shamayim, the Yidden are leaving this exile
with a “mighty arm”, through Moshiach Tzidkeinu, speedily in our days!
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