


ובפרט  אנ״ש,  מדקדקים  היו  "והלואי 
אדמו״ר  מו׳׳ח  כ״ק  בדברי  התמימים, 
אלו  ובפרט  בשיחותיו  אפילו  הכ״מ 

משנת השי״ת והשנה שקדמה לה."
)אג"ק ח"ד ע' כד(

בנוגע  האחרונה  בתקופה  המדובר  וע"ד 
התורה  בלימוד  המיוחדת  להוספה 
בתור  )רק(  לא   – ומשיח  גאולה  בעניני 
המשיח  ביאת  ולקרב  למהר  "סגולה" 
והגאולה, אלא )גם ו(בעיקר כדי להתחיל 
"לחיות" בעניני )רק( בתור "סגולה" למהר 
ולקרב ביאת המשיח והגאולה, אלא )גם 
בעניני  "לחיות"  להתחיל  כדי  ו(בעיקר 
דימות  הזמן"  עם  "לחיות  וגאולה,  משיח 
ממולא  נעשה  שהשכל  עי"ז  המשיח, 
משיח  בעניני  והשגה  בהבנה  וחדור 
מתפשט  ומהשכל  שבתורה,  וגאולה 
להנהגה  ועד  הלב.  ברגש  גם  וחודר 
באופן  ומעשה  דיבור  במחשבה  בפועל 
על  שעומדים  זה,  מיוחד  לזמן  המתאים 
זה  ש"הנה  באצבע  ומראים  הגאולה,  סף 

)המלך המשיח( בא".
)ש"פ בלק תנש"א(
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ָׁ

עוֹלָם בָּ אֹרָעוֹת שֶׁ ל הַמְּ כָּ יָדוּעַ שֶׁ
רָטִית, חָה פְּ גָּ הַשְׁ הֵם בְּ
הֶם לִמּוּד וְהוֹרָאָה וְיֵשׁ בָּ
עֲבוֹדַת הָאָדָם לְקוֹנוֹ, בַּ
ה ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ

ים  רִיִּ ים וְעִקָּ לָלִיִּ נוֹגֵעַ לִמְאֹרָעוֹת כְּ בְּ
שׁוּרִים הַקְּ
דוֹלוֹת וַחֲשׁוּבוֹת עִם מְדִינוֹת גְּ
נְיָן הֶם נִמְצָא רֹב מִנְיָן וְרבֹ בִּ בָּ )שֶׁ
לוּת( זְמַן הַגָּ רָאֵל בִּ דִבְנֵי יִשְׂ
עָה פָּ עֲלֵי הַשְׁ בַּ
לּוֹ, ל הָעוֹלָם כֻּ וּמַנְהִיגוֹת כָּ
מּוּד וְהַהוֹרָאָה ם הַלִּ גַּ שֶׁ

אֹרָעוֹת אֵלּוּ  מִמְּ
רִי לָלִי וְעִקָּ עִנְיָן כְּ הוּא בְּ
עֲבוֹדַת הָאָדָם לְקוֹנוֹ. בַּ

נוֹגֵעַ לְהַמְאוֹרָעוֹת רֶךְ-זֶה בְּ וְעַל-דֶּ
ה: יָמִים אֵלֶּ דְּ

לְכָל לְראֹשׁ 
ת זֶה, בָּ עֶרֶב שַׁ אֵרַע בְּ אֹרָע שֶׁ – הַמְּ
ו  סוּ יַחְדָּ נְּ בּוֹ הִתְאַסְפוּ וְהִתְכַּ שֶׁ
י מְדִינוֹת רָאשֵׁ
עוֹלָם,  דוֹלוֹת וַחֲשׁוּבוֹת בָּ גְּ
ם וּבְראשָֹׁ
דוֹלוֹת,  עֲצָמוֹת הַגְּ י הַמַּ תֵּ יאֵי שְׁ נְשִׂ
וְהֶחְלִיטוּ וְהִכְרִיזוּ 
יַחֲסֵי ה בְּ קוּפָה חֲדָשָׁ עַל תְּ

מְדִינוֹת הָעוֹלָם –  
ל מִלְחָמוֹת ב שֶׁ טּוּל מַצָּ בִּ
ין מְדִינוֹת הָעוֹלָם,  בֵּ
צִמְצוּם וּבִטּוּל  ם בְּ א גַּ טֵּ תְבַּ יִּ שֶׁ
ק,  לֵי נֶשֶׁ כְּ
לוֹם וְאַחְדוּת,  וְעַד לְשָׁ
ה וְעֶזְרָה הֲדָדִית  עֻלָּ תּוּף פְּ שִׁ
ין מְדִינוֹת הָעוֹלָם  בֵּ
הּ. לָּ לְטוֹבַת הָאֱנוֹשׁוּת כֻּ

It is known1 that all events in the world 

are by Divine Providence, 

and they contain a lesson and instruction

in the service of man to his Creator,

and most certainly

regarding major events 

that are connected

to great and important countries

(in which are found the majority 

of the Jewish People during the time of golus2),

[countries] that are influential 
and lead the entire world,

indeed, also the lesson and instruction

from these events

is regarding a most essential matter

in the service of man to his Creator.

And likewise regarding the events that transpired in 

these days: 

First and foremost, 

the event that occurred this Erev Shabbos (Friday)3, 

upon which gathered together 

the heads of goverment

of great and important countries,

and at their head

the leaders of two superpowers,

in which they decided together and announced 

a new era in the relationship between 

countries of the world –

nullifying the state of wars 

between countries of the world, 

which will express itself also in lessening and nullifying 
weaponry,

to the extent of peace and unity,

joint efforts and friendly assistance 
among the countries of the world 

for the good of all mankind.

משיחות* ש"פ משפטים, ז"ך שבט, מבה"ח אדר א'** ה'תשנ"ב
From the Sichos of Shabbos Parshas Mishpotim 5752

c  'סעיף א  d
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וְקָדַם לִמְאֹרָע זֶה 
רָטִית(  חָה פְּ גָּ הַשְׁ )בְּ
יא מְדִינָה זוּ  ל נְשִׂ נְאוּמוֹ שֶׁ
הּ  לָּ ה כֻּ לָאֻמָּ
אוֹר לַיּוֹם הָרְבִיעִי,  )בְּ
א",  תָּ בַּ "קָמֵי שַׁ
ת זֶה(,  בָּ  הַתְחָלַת עֶרֶב שַׁ
בּוֹ הוֹדִיעַ וְהִכְרִיז שֶׁ
עֻלּוֹתָיו  עַל פְּ

ק,  לֵי נֶשֶׁ צִמְצוּם וּבִטּוּל כְּ  בְּ
סָפִים  וְנִצּוּל הַכְּ
ק( לֵי נֶשֶׁ ת כְּ תְנוּ לִרְכִישַׁ לֹּא יִנָּ )שֶׁ
דֵי לְהוֹסִיף  כְּ
דִינָה –  נֵי הַמְּ ל בְּ לָה שֶׁ לְכָּ עִנְיְנֵי הַכַּ  בָּ
רָה עַל-יְדֵי  ְ אֻשּׁ הַכְרָזָה שֶׁ
בְחָרִים",  ית הַנִּ "בֵּ
דִינָה  י הַמְּ עִים חֻקֵּ בּוֹ נִקְבָּ שֶׁ
י תּוֹרָה  שׁ לָהֶם תּקֶֹף עַל-פִּ יֵּ שֶׁ
ינָא" (. מַלְכוּתָא דִּ ינָא דְּ )"דִּ

וְיֵשׁ לְהִתְבּוֹנֵן
אֹרָע זֶה, מּוּד וְהַהוֹרָאָה מִמְּ הַלִּ  בְּ
הַמְאוֹרָע פְרָטֵי הָעִנְיָנִים דְּ  וְגַם בִּ

 – מְקוֹמוֹ וּזְמַנּוֹ, 
כוּתוֹ  יָּ כּוֹלֵל שַׁ
מַן בַּתּוֹרָה,  ל הַזְּ לְתָכְנוֹ שֶׁ
בוּעַ,   ָ ת הַשּׁ פָרָשַׁ  בְּ
ן. דִלְקַמָּ כְּ

אֹרָע זֶה מּוּד וְהַהוֹרָאָה מִמְּ הַלִּ
רִי לָלִי וְעִקָּ עִנְיָן כְּ  הוּא בְּ
רָאֵל  נֵי יִשְׂ ל בְּ עֲבוֹדָתָם שֶׁ  בַּ
ינוּ וַעֲבוֹדָתֵנוּ  )"מַעֲשֵׂ
לוּת"(  ךְ הַגָּ ל זְמַן מֶשֶׁ כָּ
– "לְהָבִיא לִימוֹת הַמָּשִׁיחַ":
עוּדִים מֵהַיִּ
לֵימָה ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ הַגְּ  דְּ

יחַ צִדְקֵנוּ   עַל-יְדֵי מְשִׁ
כוּת לְהַנְהָגַת אֻמּוֹת הָעוֹלָם  יָּ שַׁ בְּ
ים  תוּ חַרְבוֹתָם לְאִתִּ – "וְכִתְּ

And before this event 

(by Divine Providence) 

the president of this country spoke 

to the entire nation 

(on the night of Wednesday [Tuesday night,] 

“the days leading up to Shabbos4,” 

the beginning of this Erev Shabbos5) 

in which he notified and announced 
regarding his accomplishments  

in nullifying weaponry 

and utilizing the money 

(which will not be used for purchasing weaponry)

in order to add 

in the sustenance of the people of the country

– an announcement that was approved by 

“the House of Representatives” 

where the laws of the country are set 

which have strength from the perspective of the Torah 

(“the law of the country is the law6”).

Therefore, it is appropriate to contemplate

 upon the lesson and instruction from this event, 

as well as the specific details of this event  
– its time and place, 

including its connection 

to the content of the time in the Torah7,  

[namely,] in the Parsha of the week8,  

as we shall explain.

The lesson and instruction from this event

 is in a most important aspect 

in the service of the Jewish people 

(“our service 

throughout the time of golus9”) 

- “to bring to the days of Moshiach10”:

Among the prophecies 

of the true and complete geula

 through our righteous Moshiach 

regarding the conduct of the nations of the world 

–  “They will beat their swords into plowshares 

  c  'סעיף ב  d
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וַחֲנִתּוֹתֵיהֶם לְמַזְמְרוֹת 
א גּוֹי אֶל גּוֹי חֶרֶב  לֹא יִשָּׂ
וְלֹא יִלְמְדוּ עוֹד מִלְחָמָה".

וּלְהוֹסִיף, 
עִנְיָן זֶה יִהְיֶה שֶׁ

ל  תוֹ שֶׁ עֻלָּ  עַל-יְדֵי פְּ
יחַ עַצְמוֹ – שִׁ מֶלֶךְ הַמָּ
סוּק הַתְחָלַת הַפָּ תוּב בְּ כָּ מוֹ-שֶׁ  כְּ
ין הַגּוֹיִם  פַט בֵּ "וְשָׁ
ים"  ים רַבִּ וְהוֹכִיחַ לְעַמִּ
יחַ . .   שִׁ וֹפֵט הוּא מֶלֶךְ הַמָּ )"הַשּׁ
ים,  ל הָעַמִּ הֵא אָדוֹן כָּ יְּ שֶׁ
וְהוּא יוֹכִיחַ לָהֶם 
מְצָא בּוֹ הֶעָוֶל  יִּ וְיֹאמַר לְמִי שֶׁ
ת . .   ר הַמְעֻוָּ ֵ יַשּׁ
נֵי זֶה  וּמִפְּ
לֹא תִהְיֶה מִלְחָמָה 
ין עָם לְעָם  בֵּ
ינֵיהֶם,  לִים בֵּ י הוּא יַשְׁ כִּ
וְלֹא יִצְטָרְכוּ לִכְלֵי מִלְחָמָה, 
תוּ אוֹתָם לַעֲשׂוֹת מֵהֶם וְכִתְּ

לִי לַעֲבוֹדַת הָאֲדָמָה"(,   כְּ
ן,  כֵּ שֶׁ
מִים  אַחֲרִית הַיָּ "בְּ
ית ה' גו' נָכוֹן יִהְיֶה הַר בֵּ

 
ל הַגּוֹיִם  וְנָהֲרוּ אֵלָיו כָּ
ים  ים רַבִּ וְהָלְכוּ עַמִּ
וְאָמְרוּ

 לְכוּ וְנַעֲלֶה אֶל הַר ה' 
ית אֱלֹקֵי יַעֲקבֹ  אֶל בֵּ
אוֹרְחוֹתָיו רָכָיו וְנֵלְכָה בְּ וְיוֹרֵנוּ מִדְּ

צֵא תּוֹרָה  יּוֹן תֵּ י מִצִּ  כִּ
לַיִם",  וּדְבַר ה' מִירוּשָׁ
יחַ,  שִׁ "וְהַמּוֹרֶה הוּא מֶלֶךְ הַמָּ
פַט". וְעָלָיו נֶאֱמַר וְשָׁ

יָמִים אֵלּוּ  בְּ וְכֵיוָן שֶׁ
מַחְלִיטִים וּמַכְרִיזִים 
עוֹלָם י מְדִינוֹת בָּ רָאשֵׁ
בַר   עַל-דְּ
ק  לֵי נֶשֶׁ צִמְצוּם וּבִטּוּל כְּ

and their spears into pruning hooks, 

one nation will not raise a sword upon another nation 
and they will not teach war anymore11.”

And to add, 

that this phenomenon will be 

through the accomplishment of 

King Moshiach himself – 

 as stated in the beginning of the posuk11 

“And he will judge among the nations 

and rebuke many nations” 

(“The judge is the King Moshiach... 

who will be the master of all the nations, 

and he will rebuke them 

and he will tell the one by whom  an iniquity was found

correct your ways... 

and due to this 

there will not be anymore wars 

between the nations 

since he will make peace between them; 

they will not need army weapons

 and they will transform them into 

tools to work the ground12”), 

for indeed, 

“at the End of Days 

the Temple Mountain of Hashem will be magnificently 
standing... 

and all the nations will stream to it 

and many nations will go 

and they will say 

'let us go and ascend to the Mountain of Hashem 

to the house of the G-d of Yaakov 

and he will teach us of his ways, and we will go in his path 

for from Tzion the Torah will emerge 

and the Word of Hashem from Yerushalayim13,”  

“and the teacher is King Moshiach, 

and about him it is written 'and he will judge.'”12

And since in these days 

it is being decided and announced 

by the heads of countries

regarding 

nullifying weaponry
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ים  רוּשִׁ הָעִנְיָנִים הַדְּ וְהַהוֹסָפָה בֶּ
דִינָה לַת הַמְּ לְכָּ לְקִיּוּם כַּ

לּוֹ   וְהָעוֹלָם כֻּ
עוּד  – תֹּכֶן הַיִּ
"וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים", 
לְחָמָה  לֵי הַמִּ בִירַת כְּ שְׁ
לַעֲשׂוֹת מֵהֶם
לִים לַעֲבוֹדַת הָאֲדָמָה,  כֵּ

ה יֵצֵא לֶחֶם"  נָּ  "אֶרֶץ מִמֶּ
רוּר  – הֲרֵי-זֶה סִימָן בָּ
עַל הַתְחָלַת קִיּוּמוֹ 
שֶׁל יִעוּד זֶה 
לֵימָה  ית וְהַשְׁ ה הָאֲמִתִּ אֻלָּ גְּ בַּ
יחַ צִדְקֵנוּ. עַל-יְדֵי מְשִׁ

יאוּר: לְיֶתֶר בִּ

יא" "זְמַן הַשִּׂ מְצָאִים בִּ נִּ יוָן שֶׁ כֵּ
י הֶעכְסְטֶע צַיְיט"(   )"דִּ
יחַ צִדְקֵנוּ,  יאַת מְשִׁ ל בִּ שֶׁ
א",  יחַ( בָּ שִׁ ה זֶה )מֶלֶךְ הַמָּ "הִנֵּ
בָר  רוֹאִים כְּ
)מֵעֵין וְ(הַתְחָלַת
 פְּעֻלָּתוֹ שֶׁל מֶלֶךְ הַמָּשִׁיחַ עַל הָעַמִּים, 
ין הַגּוֹיִם  פַט בֵּ "וְשָׁ
ים  ים רַבִּ וְהוֹכִיחַ לְעַמִּ
ים וגו'"  תוּ חַרְבוֹתָם לְאִתִּ וְכִתְּ
– עַל-יְדֵי-זֶה 
לֵב  ”ה נוֹתֵן בְּ בָּ הַקָּ שֶׁ
אֻמּוֹת-הָעוֹלָם  לָכִים דְּ הַמְּ
יַד ה'"( רִים בְּ )"לֵב מְלָכִים וְשָׂ

 
ו  לְהַחְלִיט וּלְהַכְרִיז יַחְדָּ
ב  עֲמָד וּמַצָּ בַר הַמַּ עַל-דְּ
ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ דְּ

עַם וְזֶהוּ הַטַּ
הַחְלָטָה וְהַכְרָזָה זוֹ   שֶׁ
וְקָא זְמַן זֶה דַּ הָיְתָה בִּ

יֻחֶדֶת  כוּתוֹ הַמְּ יָּ גְלַל שַׁ  – בִּ
לֵימָה ית וְהַשְׁ ה הָאֲמִתִּ אֻלָּ לְהַגְּ
יחַ צִדְקֵנו  עַל-יְדֵי מְשִׁ
שׁ. פעַֹל מַמָּ ּ בְּ

and adding in the matters which are necessary 

for the thriving of the sustenance of the country 

and the world at large 

– the content of the prophecy 

“and they will beat their swords into plowshares,” 

destroying weapons of war 

in order to make from them 

tools to work the ground, 

“the  earth14 from which comes bread15”  

– this is indeed a clear sign 

of the beginning of the fulfillment
 of this prophecy 

in the true and complete geula

 through our righteous Moshiach.

For further clarification:

Since we find ourselves in 
“the highest time” (“Di Hechste Tzeit”) 

of the coming of Moshiach, 

“here he (King Moshiach) comes,16”  

we already see 

(the prelude and) the beginning of 

the influence of the King Moshiach on the nations,

 “and he will judge among the nations 

and he will rule many nations, 

and they will beat their swords into plowshares...” 

–  through this 

that Hashem places in the hearts 

of the kings of the nations of the world 

(“the heart of the kings and rulers are in the hand of 
Hashem17”) 

to decide and announce together 

regarding the state 

of “they will beat their swords into plowshares.”

And this is the reason 

that this decision and announcement 

transpired in this time – 

because of its special connection 

to the True and Complete Redemption 

through Moshiach 

in literal actuality.
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וְיֵשׁ לְהוֹסִיף,

אֹרָע  ל הַמְּ כוּתוֹ שֶׁ יָּ ַ שּׁ שֶׁ
יחַ צִדְקֵנוּ ל מְשִׁ תוֹ שֶׁ עֻלָּ לְהַתְחָלַת פְּ
אֹרָע  ם בִּפְרָטֵי הַמְּ ת גַּ שֶׁ  מֻדְגֶּ
- הַמָּקוֹם וְהַזְּמַן 
הֶם הָיְתָה הַחְלָטַת וְהַכְרָזַת בָּ שֶׁ
דִינוֹת י הַמְּ  רָאשֵׁ
ב  עֲמָד וּמַצָּ  עַל הַמַּ
ים": תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ דְּ

בּוֹ אֵרַע מְאֹרָע זֶה  הַמָּקוֹם שֶׁ
)מָקוֹם מְיֻחָד 
אֵי-כֹּחַ קְבִיעוֹת בָּ גִים בִּ בּוֹ מְיֻצָּ שֶׁ

עוֹלָם  בָּ דִינוֹת שֶׁ  הַמְּ
ינֵיהֶם  ר בֵּ דֵי לְהִתְדַבֵּ כְּ
לוֹם( י שָׁ י נעַֹם וְדַרְכֵּ דַרְכֵּ בְּ
מְדִינָה זוֹ וּבְעִיר זוֹ,  – הוּא בִּ

הּ נִמְצָא  בָּ דִינָה וְהָעִיר שֶׁ  הַמְּ
"בֵּית רַבֵּינוּ שֶׁבְּבָבֶל",
ינוּ",  ית חַיֵּ  "בֵּ
דְרָשׁ,  נֶסֶת וּבֵית הַמִּ ית הַכְּ בֵּ
ה וּגְמַ"ח,  פִלָּ ית תּוֹרָה תְּ בֵּ
יא דּוֹרֵנוּ,  כַ"ק מוּ"ח אַדְמוֹ"ר נְשִׂ דְּ
חַר בּוֹ  בָּ שֶׁ
זִי  רְכָּ קוֹם הַמֶּ וּקְבָעוֹ לְהַמָּ
צֵא תּוֹרָה",  נּוּ "תֵּ מֶּ מִּ שֶׁ
עְיָנוֹת חוּצָה  הֲפָצַת הַתּוֹרָה וְהַמַּ
בֵל  כָל קַצְוֵי תֵּ בְּ
יחַ צִדְקֵנוּ  יאַת מְשִׁ עַד בִּ
פוּצוּ מַעַיְנוֹתֶיךָ חוּצָה(,  יָּ שֶׁ )כְּ
עוּד  ם קִיּוּם הַיִּ אָז יִהְיֶה גַּ שֶׁ
ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ

זֶה: וְהָעִנְיָן בָּ

יא דּוֹרֵנוּ  בוֹא נְשִׂ בְּ
חְתּוֹן, דּוּר הַתַּ לַחֲצִי כַּ
 וְקָבַע מְקוֹמוֹ 
מְדִינָה זוֹ וּבְעִיר זוֹ, בִּ

כּוּךְ  רוּר וְהַזִּ ה הַבֵּ תֹקֶף וְנַעֲשָׂ  הִתְחִיל בְּ

And we may add, 

that the connection of this event 

to the beginning of the actions of our rightous Moshiach

 is emphasized also in the details of this event 

– the place and the time
of the decision and announcement 

by the leaders of the countries

 regarding the era of 

“they will beat their swords into plowshares” transpired:

The place where this event occurred 

(a designated place 

where the representatives 

of the countries of the world come 

to speak together

 in a peaceful way)  

– is in this country and in this city,

the country and city in which is found 

“The House of our Rebbe in the Diaspora,18”  

“The House of Our Life,” 

the Shuls and study-house, 

house of Torah, prayer and good deeds,

 of my revered Father-in-Law the Rebbe, Leader of our generation, 

which he chose  

and set to be the center 

from where “The Torah will come forth,”

 the spreading of Torah and the wellsprings [of 

Chasidism] outward to every corner of the world 

until the coming of Moshiach

 (when your wellsprings will be spread outward19), 

which then will also be the fulfillment of the prophecy 
“and they will beat their swords into plowshares.”

The idea of this [is as follows]:

When the leader of our generation came 

to the lower hemisphere,

and established his residence 

in this country and in this city,

the refinement began to transpire in its full strength,

  c  'סעיף ג  d
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דַּחֲצִי כַּדּוּר הַתַּחְתּוֹן, 
לּוּי  ךְ הַגִּ ם בּוֹ נִמְשָׁ גַּ שֶׁ
ן-תּוֹרָה  מַתַּ דְּ
דּוּר הָעֶלְיוֹן(,  חֲצִי כַּ הָיָה בַּ )שֶׁ
ה  וִיתֵירָה מִזֶּ
ה –  – אַדְרַבָּ
קוֹר ה הַמָּ עֲשָׂ נַּ שֶׁ

ט  ֵ שּׁ ךְ וְנִתְפַּ נּוּ נִמְשַׁ מֶּ מִּ  שֶׁ
ה  עֻלָּ ר הַפְּ עִקָּ
עְיָנוֹת חוּצָה  דַהֲפָצַת הַתּוֹרָה וְהַמַּ
בְּכָל קַצְוֵי תֵּבֵל מַמָּשׁ, 
לוּחִים  ְ עַל-יְדֵי הַשּׁ
רַחֲבֵי הָעוֹלָם  לַח בְּ ָ שּׁ שֶׁ
דּוּר הָעֶלְיוֹן(,  ם לַחֲצִי כַּ )גַּ
עוֹלָם,  בָּ חַת שֶׁ ה הֲכִי נִדַּ נָּ עַד לַפִּ
דֵי לְהָפִיץ תּוֹרָה וְיַהֲדוּת כְּ

רָאֵל  נֵי יִשְׂ ל בְּ ין כָּ  בֵּ
)כּוֹלֵל וּבִמְיֻחָד

ין אֻמּוֹת הָעוֹלָם  רִים בֵּ דָּ  אֵלּוּ שֶׁ
לְשׁוֹנָם רִים בִּ וּמְדַבְּ
מוֹתָם(, חִיצוֹנִיּוּת כְּ  וּמִתְנַהֲגִים בְּ

ר,   וְעוֹד וְגַם-זֶה עִקָּ
ר ל עִנְיְנֵי טוֹב וְצֶדֶק וְישֶֹׁ הֲפָצַת כָּ

ין אֻמֹּות הָעוֹלָם  ם בֵּ  גַּ
נֵי נֹחַ,  עַל-יְדֵי קִיּוּם מִצְוֹת בְּ
נִים הָאַחֲרוֹנוֹת,  ָ שּׁ יוֹתֵר בַּ שׁ בְּ דְגָּ מֻּ כַּ
הוֹלְכִים וּמִתְקָרְבִים יוֹתֵר  כָל שֶׁ כְּ
יחַ צִדְקֵנוּ,  בִיאַת מְשִׁ מַן דְּ לְהַזְּ
ים  "אָז אֶהֱפךְֹ אֶל עַמִּ שֶׁ
רוּרָה פָה בְּ שָׂ

ם ה'  שֵׁ ם בְּ לָּ  לִקְרֹא כֻּ
כֶם אֶחָד". וּלְעָבְדּוֹ שְׁ

קוּפָה הָאַחֲרוֹנָה וּבַתְּ
נַת נִסִּים,  ְ  )הָחֵל מִשּׁ
נַת שְׁ כָה בִּ וְהֶמְשְׁ
 "נִפְלָאוֹת אַרְאֶנּוּ"

כּלֹ"(   וְ"נִפְלָאוֹת בַּ
יא  ה זוֹ לְשִׂ עֻלָּ יעָה פְּ הִגִּ
בוּלוֹתֶיהָ  פְרִיצַת גְּ – בִּ
דִינָה הַהִיא  ל הַמְּ שֶׁ
גְלָה עָתָהּ חָרְתָה עַל דִּ שְׁ בִּ שֶׁ
 וְהִכְרִיזָה מִלְחָמָה

of the lower hemisphere
 [namely] that also in it should be drawn forth the revelation 

of the Giving of the Torah

(that took place in the upper hemisphere20), 

furthermore 
– on the contrary – 

it has become the source 

from which spreads forth

the main accomplishment 

of spreading the Torah and the wellsprings [of Chassidus] 

in all corners of the world literally, 

through the shluchim

that he sent all over the world

(also to the upper hemisphere),

 even to the furthermost corner of the world 

in order to spread Torah and Yiddishkeit

 among all the Jewish People 

(including and especially

 those who dwell among the nations of the world, 

speak their language 

and act like them outwardly), 

moreover and also important, 

spreading all matters of good, righteousness and justice 

even among the nations of the world 

through fulfilling the Noachide Commandments21,  

as emphasized to a great extent in the recent years,

as we get closer  

to the time of the arrival of our rightous Moshiach, 

which “then I shall transform the nations

 to have clear speech

to all call out in the Name of Hashem
 and serve Him as one22.” 

And in the recent time period 
(beginning with the "year of miracles" [5750, 1990], 

and its continuation in the year 

in which “I will show you wonders” [5751] 

and “wonders in everything” [5752]) 

this accomplishment reached its peak 

–  with the opening of the borders 

of ‘that country’ [Russia] 

which in the past had “engraved on it's flag”
 and declared war 
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הֲדוּת הֲפָצַת הַתּוֹרָה וְהַיַּ  בַּ
אֱמוּנָה  וְעַד לְמִלְחָמָה בֶּ

בוֹרֵא עוֹלָם וּמַנְהִיגוֹ   בְּ
אֲסָר ם הַמַּ )כּוֹלֵל גַּ
כַ"ק מוּ"ח אַדְמוֹ"ר  דְּ

יא דּוֹרֵנוּ,   נְשִׂ
וּלְאַחֲרֵי-זֶה 
ה  וּכְתוֹצָאָה מִזֶּ
דִינָה הַהִיא(,  בוּלוֹת הַמְּ יְצִיאָתוֹ מִגְּ
י-כֵן,  וְאַף-עַל-פִּ
ם  ם שָׁ כָה גַּ נִמְשְׁ
לוּחֵי שְׁ עִילוּת דִּ הַפְּ
יא דּוֹרֵנוּ  נְשִׂ

הֲדוּת  הֲפָצַת הַתּוֹרָה וְהַיַּ  בַּ
שׁ, אי וּבִמְסִירוּת-נֶפֶשׁ מַמָּ חֲשַׁ בַּ
קוּפָה הָאַחֲרוֹנָה  עַד לַתְּ

לְכוּת  זֵירַת הַמַּ טְלָהּ גְּ תְבַּ נִּ  שֶׁ
עִילוּת  ךְ הַפְּ ר הֶמְשֵׁ וְנִתְאַפְשֵׁ
הֲדוּת  הֲפָצַת הַתּוֹרָה וְהַיַּ דַּ
אֵת וּבְיֶתֶר עזֹ,  יֶתֶר שְׁ בְּ
גָלוּי וּבְפִרְסוּם, בְּ

טָר הַקּוֹדֵם,  שְׁ ל הַמִּ  וְעַד לִנְפִילָתוֹ שֶׁ
טָר חָדָשׁ  ל מִשְׁ וַהֲקָמָתוֹ שֶׁ
לוֹם,  ר וּלְשָׁ הִכְרִיז לְצֶדֶק וּלְיֹשֶׁ שֶׁ
עַל יְסוֹד הָאֱמוּנָה 
בוֹרֵא הָעוֹלָם וּמַנְהִיגוֹ. בְּ

ךְ לָזֶה  וּבְהֶמְשֵׁ
ת זֶה בָּ עֶרֶב שַׁ מָה בְּ הִתְקַיְּ
ין מַנְהִיגָה הֶחָדָש ה בֵּ ישָׁ גִּ  הַפְּ

דִינָה הַהִיא  ל הַמְּ ׁ שֶׁ
ל מְדִינָה זוֹ,  לְמַנְהִיגָה שֶׁ
ל פוּתָם שֶׁ תְּ תַּ הִשְׁ בְּ
ה מַנְהִיגִי מָּ  עוֹד כַּ

עוֹלָם,  דוֹלוֹת בָּ  מְדִינוֹת גְּ
לָה הּ נִתְקַבְּ בָּ שֶׁ
 הַהַחְלָטָה וְהַהַכְרָזָה

כְנָה  תָּ  שֶׁ
ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ

וְיֵשׁ לוֹמַר, 
ל קִיּוּמָהּ שֶׁ בְּ שֶׁ
ה הַחְלָטָה וְהַכְרָזָה זוֹ גִישָׁ  פְּ

against spreading Torah and Yidishkeit 

and even more so [-] a war against the belief 

in the Creator of the world and it's Conductor

(including, the imprisonment 

of my revered father in law the Rebbe

 Leader of our Generation, 

followed by 

and resulting

in him leaving the borders of that country), 

and nevertheless,

it continued also there [Russia] 

the efforts of the shluchim of 
the Leader of our Generation

 in spreading Torah and Yidishkeit, 

secretly and with literal self-sacrifice, 
until the recent time-period 

in which the decree of the kingdom was nullified 
making it possible to continue the efforts 

of spreading Torah and Yidishkeit

 with increased vigor and greater strength 

in the open,

including the fall of the previous regime, 

and the establishment of a new regime

under the motto of righteousness, justice and peace, 

on the foundation of the belief 

n the Creator of the world and it's Conductor.

And in continuation to this 

on this Erev Shabbos,

the meeting between the new leader 

of that country 

with the leader of this country23,  

together with 

other leaders 

of great countries of the world, 

and at this conference they accepted 

the resolution and announcement

 whose content is 

“and they will beat the swords into plowshares.”

And it can be said, 

that the fact that 

this conference, resolution and announcement 
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 בְּהָעִיר שֶׁל 
נְשִׂיא דּוֹרֵנוּ

 כַ"ק מוּ"ח אַדְמוֹ"ר 
הּ  בָּ )שֶׁ
דִינוֹת,  צוּ מַנְהִיגִי הַמְּ נִתְקַבְּ
ם מַנְהִיג מְדִינָה זוֹ, כּוֹלֵל גַּ

הֻצְרַךְ לָבוֹא   שֶׁ
ירָה לְעִיר זוֹ(,  מֵעִיר הַבִּ
ז,  מְרֻמָּ
תוֹצָאָה  א כְּ ל זֶה בָּ כָּ שֶׁ
הֲדוּת,  הֲפָצַת הַתּוֹרָה וְהַיַּ עֻלּוֹת דַּ מֵהַפְּ
ר,  צֶדֶק וְיֹשֶׁ
כָל הָעוֹלָם, בְּ

ים  עֲשׂוּ וְנַעֲשִׂ נַּ  שֶׁ
יא דוֹרֵנוּ,  עַל-יְדֵי נְשִׂ
מָשִׁיחַ שֶׁבַּדּוֹר, 
עַל-יְדֵי  וְעַד שֶׁ
"ל  כָל הַנַּ לֵימוּת הָעֲבוֹדָה בְּ שְׁ
ה יָמֵינוּ אֵלֶּ בְּ
לּוֹ רָאוּי וּמֻכְשָׁר  ה הָעוֹלָם כֻּ  נַעֲשָׂ
יחַ,  שִׁ מֶלֶךְ הַמָּ ה דְּ עֻלָּ לְהַתְחָלַת הַפְּ
ין הַגּוֹיִם  פַט בֵּ "וְשָׁ
ים  ים רַבִּ וְהוֹכִיחַ לְעַמִּ
ים". תוּ חַרְבוֹתָם לְאִתִּ וְכִתְּ

וְגַם הַזְּמַן 
בּוֹ אֵרַע מְאֹרָע זֶה  שֶׁ
קוּפָה הָאַחֲרוֹנָה עַצְמָה( תְּ )בַּ
ל  הוּא זְמַן מְסֻגָּ
ה אֻלָּ כוּת לְהַגְּ יָּ שַׁ  בְּ
ה עִנְיָנִים: מָּ ד כַּ  – מִצַּ

בוּעַ ָ ד יְמֵי הַשּׁ א( מִצַּ
ת,  בָּ  – עֶרֶב שַׁ
 עֶרֶב וַהֲכָנָה 
ת  בָּ לּוֹ שַׁ כֻּ לְ"יוֹם שֶׁ
י הָעוֹלָמִים",  וּמְנוּחָה לְחַיֵּ
יקִין  ית מַזִּ בִּ בּוֹ "מַשְׁ שֶׁ
ק( לֵי נֶשֶׁ ם כְּ )כּוֹלֵל גַּ

 מִן הָעוֹלָם",  
ה,  וִיתֵירָה מִזֶּ
מּוֹסִיפִין מֵחוֹל עַל הַקֹּדֶשׁ,  יוָן שֶׁ כֵּ

occurred in the city 

of the Leader of our Generation,

 my revered father in law the Rebbe 

(in which 

the leaders of the countries gathered together, 

including the leader of this country, 

that needed to come

 from the capital city to this city24), 

hints  

that all of this is an outcome

 of the achievements in spreading Torah and Yidishkeit, 

righteousness and uprightness, 

throughout the whole world, 

that has been and is being accomplished 

by the Leader of our Generation, 

the Moshiach of the generation25,

to the extent that through 

the completion of the above mentioned service 

in these days 

the entire world has become ready and fit
 for the accomplishments of King Moshiach,

“and he will judge among the nations 

and rebuke many nations 

and they will beat their swords into plowshares.26”

And also the time
 in which this event occurred 

(within the recent time-period itself)

 is an auspicious time 

in connection with The Geula 

– for a number of reasons:

1) Due to the day of the week 

– Erev Shabbos27,  

Erev and preparation 

for “the day that is entirely Shabbos 

and rest for life everlasting28,”  

upon which “He removes destructive entities 

(including weapons) 

from the world,29”  

and furthermore, 

since “we add from the profane to the holiness, 
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אֵב  ל לַזְּ מָשָׁ
הוּא טוֹרֵף מִלְּפָנָיו וּמִלְאַחֲרָיו"  שֶׁ
ל חוֹל  טּוֹרֵף זְמַן שֶׁ )שֶׁ
ת(,  בָּ ַ ת הַשּׁ ַ לִזְמַן קְדֻשּׁ
בָר בְּעֶרֶב שַׁבָּת  ה כְּ נַעֲשָׂ
ב  עֲמָד וּמַצָּ הַמַּ
ת", בָּ לּוֹ שַׁ כֻּ "יוֹם שֶׁ דְּ
יקִין מִן הָעוֹלָם". ית מַזִּ בִּ  "מַשְׁ
ד יְמֵי הַחֹדֶשׁ  ב( מִצַּ
חֹדֶשׁ,  – יוֹם כ"ו בַּ
ם הֲוָיָ',  שֵׁ א דְּ גִימַטְרִיָּ בְּ
ה,   שׁוֹן מְהַוֶּ מִלָּ
ב  עֲמָד וּמַצָּ רוֹמֵז עַל הַמַּ שֶׁ
לְעָתִיד לָבוֹא  דִּ
ם הֲוָיָ'  הַהִתְהַוּוּת עַל-יְדֵי שָׁ שֶׁ
הּ,  לָּ רִיאָה כֻּ כָל הַבְּ רֶת בְּ הְיֶה נִכֶּ תִּ
תוּב  כָּ מוֹ-שֶׁ כְּ
בוֹד הֲוָיָ'  "וְנִגְלָה כְּ
ו  ר יַחְדָּ שָׂ ל בָּ וְרָאוּ כָּ
ר",  בֵּ י הֲוָיָ' דִּ י פִּ כִּ
וְאֵין נְתִינַת מָקוֹם 
י-רְצוּיִים לְתִּ לָעִנְיָנִים בִּ

ק(,  יקִים וּכְלֵי נֶשֶׁ  )מַזִּ
תוּב  כָּ מוֹ-שֶׁ כְּ
חִיתוּ גו'  "לֹא יָרֵעוּ וְלֹא יַשְׁ
עָה אֶת הֲוָיָ'". י מָלְאָה הָאָרֶץ דֵּ כִּ

שׁ יוֹתֵר וּמֻדְגָּ
ו  נֵיהֶם יַחְדָּ חִבּוּר שְׁ  בְּ
חדֶֹשׁ יּוֹם כו בַּ – שֶׁ
בוּעַ, ָ שּׁ י בַּ ִ שּׁ ִ יּוֹם הַשּׁ  חָל בַּ
דֻגְמַת הוּא בְּ  שֶׁ
ית, רֵאשִׁ ה בְּ מַעֲשֶׂ י דְּ ִ שּׁ  יוֹם שִׁ

רוֹא אָדָם הָרִאשׁוֹן,   יוֹם בְּ
הּ,  לָּ רִיאָה כֻּ ר וְתַכְלִית הַבְּ עִקָּ
וְעַל יְדֵי )וּלְאַחֲרֵי(

 חִדּוּשׁ הִתְהַוּוּתוֹ 
י(  ִ שּׁ כָל יוֹם שִׁ )בְּ
הּ,  לָּ רִיאָה כֻּ ה חִדּוּשׁ הִתְהַוּוּת הַבְּ נַעֲשֶׂ
בוּעַ  ָ שּׁ י בַּ ִ שּׁ ִ יּוֹם הַשּׁ שֶׁ וּבִפְרָט כְּ
חדֶֹשׁ,  יוֹם כו בַּ חָל בְּ
ם הֲוָיָ', שֵׁ א דְּ ימַטְרִיָּ הַגִּ

ה,  שׁוֹן מְהַוֶּ  מִלָּ

analogous to a wolf 

which snatches from the front and the back30”  

([meaning]that we snatch from the time of the weekday 

[and change it ] to the holiness of Shabbos),

it is accomplished already on erev Shabbos  

the state 

of “the day that is entirely Shabbos,” 

“He removes destructive entities from the world”. 

2) Due to the day of the month 

– the 26th of the month, 

the numerical value of the Name Havay'eh, 

an idiom of Mehaveh (creates)31,  

which alludes to the state of 

[the world in] the Time to Come 

which then  the creation through the Name Havay'eh, 
will be clearly evident throughout the entire creation as 

as the posuk says32  

“and the Honor of Hava'yeh will be revealed

 and all flesh will see together 
that the Mouth of Havay’eh spoke” 

and there will be no more room 

for undesirable matters 

(destructive entities and weapons) 

as it is written33  

“they will not do evil and they will not destroy... 

for the world [will be] is filled with the knowledge of Havay'eh.”

And even more emphasized 

in the unification of these two [unique days] as one 
– that the 26th day of the month 

occurs on the 6th day of the week, 

which is similar to 

the 6th day of Creation,

the day that Odom Horishon was created, 

the main part and purpose of the entire creation, 

and through (and after34) 

the renewal of his creation 

(every Friday) 

the renewal of the entire creation is accomplished35,  

and especially when the 6th day of the week 

occurs on the 26th day of the month,

the numerical value of the Name Havay'eh, 
an idiom of Mehaveh
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שׁ עוֹד יוֹתֵר מֻדְגָּ
הּ. לָּ רִיאָה כֻּ  חִדּוּשׁ הִתְהַוּוּת הַבְּ

ר  ג( וְעוֹד וְגַם-זֶה עִקָּ
זְמַן זֶה  כוּת דִּ יָּ ַ ר וְהַשּׁ שֶׁ ד הַקֶּ – מִצַּ
לִנְשִׂיא דוֹרֵנוּ –
ת הָאַחֲרוֹן בָּ  לִהְיוֹתוֹ עֶרֶב שַׁ
בָט, חדֶֹשׁ שְׁ  בְּ
ר,  חֹדֶשׁ הָאַחַד עָשָׂ
בּוֹ ירִי שֶׁ הָעֲשִׂ  שֶׁ
 הוּא יוֹם הַהִלּוּלָא
לֵימוּת הָעֲבוֹדָה( מַר וּשְׁ  )גְּ

ל כַ"ק מוּ"ח אַדְמוֹ"ר   שֶׁ
יא דוֹרֵנוּ,  נְשִׂ
ר  וּבְאַחַד עָשָׂ
ה  בּוֹ נַעֲשָׂ שֶׁ
לּוֹ יאוּת שֶׁ שִׂ ךְ וְחִדּוּשׁ הַנְּ הֶמְשֵׁ
אֵת וּבְיֶתֶר עזֹ יֶתֶר שֶׁ  בְּ

 עַד לְסִיּוּם וּגְמַר 
ל דוֹרֵנוּ זֶה  ל הָעֲבוֹדָה שֶׁ כָּ
לוּת ל הַגָּ )דּוֹר הָאַחֲרוֹן שֶׁ

הוּא הוּא   שֶׁ
ה(  אֻלָּ ל הַגְּ דּוֹר הָרִאשׁוֹן שֶׁ
נִים ךְ מב שָׁ מֶשֶׁ בְּ
יֵשׁ לוֹמַר  דְּ
עוֹת סָּ נֶגֶד מב הַמַּ הֵם כְּ  שֶׁ
ים, ר הָעַמִּ דְבָּ מִּ בַּ  שֶׁ

בָר מוּכָנִים  אָז כְּ  שֶׁ
וְעוֹמְדִים 
נִיסָה לָאָרֶץ  לְהַכְּ
לֵימָה ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ גְּ בַּ

ה  אֲרֻכָּ ר בָּ מְדֻבָּ  )כַּ
פְנֵי זֶה(  לִּ הִתְוַעֲדוּת שֶׁ בַּ
ם בְּהַזְּמַן  גַּ – שֶׁ
קוֹם(  )נוֹסַף עַל הַמָּ
בַר בּוֹ הָיְתָה הַהַכְרָזָה עַל-דְּ שֶׁ
ים" תוּ חַרְבוֹתָם לְאִתִּ  "וְכִתְּ
כוּת יָּ ַ ת הַשּׁ שֶׁ  מֻדְגֶּ
תוֹ  לִפְעֻלָּ

יא דוֹרֵנוּ  ל נְשִׂ  שֶׁ
כַ"ק מוּ"ח אַדְמוֹ"ר, 
דּוֹר, בַּ יחַ שֶׁ שִׁ הַמָּ

ה  עַל יָדוֹ נַעֲשָׂ  שֶׁ

it is empahsized to a greater extent 

 the renewal of the creation of the entire universe.

3) Furthermore and also important 

– due to the connection of this time 

to the Leader of our Generation – 

being that it is the last Erev Shabbos 

of the month of Shvat, 
the 11th month, 

which the 10th day of this month 

is the Yom Hahilula

(the completion and culmination of the service) 

of my revered Father in law the Rebbe 
the Leader of our Generation, 

and on the 11th day of this month

when it came to frution

 the continuation and renewal of his leadership 

with advanced vigor and greater strength 

including the culmination and completion

 of the service of this present generation 

(the last generation of golus 

which is indeed 

the first generation of the Geula) 
at the end of 42 years 

which we may say 

that they correspond to the 42 journeys

 in the deserts of the nations 

at which point we are already prepared 

and standing ready 

to enter The Land [of Israel] 

in the True and Complete Geula

(as spoken at length 

in the previous Chassidic Gatherings 36) 

– thus, also in the time 
(in addition to the place)

 in which the announcement regarding 

“they will beat their swords into plowshares” occurred
 there is emphasis on the connection

 to the accomplishment 

of the Leader of our Generation, 

my revered Father-in-Law, 

the Moshiach of the generation, 

which through him it is accomplished 
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עוּד קִיּוּם הַיִּ
ים וגו'". תוּ חַרְבוֹתָם לְאִתִּ  "וְכִתְּ

ר זֶה  ֵ וְיֵשׁ לְקַשּׁ
בוּעַ, ָ ת הַשּׁ רָשַׁ עִם פָּ
טִים פָּ ת מִשְׁ רָשַׁ  פָּ
טִים פָּ שְׁ ה הַמִּ  – "וְאֵלֶּ

ים לִפְנֵיהֶם",  שִׂ ר תָּ  אֲשֶׁ
"י,  ִ וּמְפָרֵשׁ רַשּׁ
ה . . מוֹסִיף עַל הָרִאשׁוֹנִים, "וְאֵלֶּ

ינַי   מָה הָרִאשׁוֹנִים מִסִּ
ינַי",  אַף אֵלּוּ מִסִּ
"לִפְנֵיהֶם, וְלֹא לִפְנֵי גוֹיִם, 
דִין אֶחָד  וַאֲפִלּוּ יָדַעְתָּ בְּ
רָאֵל דִינֵי יִשְׂ נִין אוֹתוֹ כְּ הֵם דָּ שֶׁ

בִיאֵהוּ   אַל תְּ
הֶם וכו'": לָּ אוֹת שֶׁ עַרְכָּ בְּ

טִים הוּא  פָּ ת מִשְׁ רָשַׁ ל פָּ כְנָה שֶׁ תָּ
מָהּ – שְׁ – כִּ
ין אָדָם לַחֲבֵרוֹ  בֵּ ינִים שֶׁ  דִּ
חִיּוּבָם מוּבָן בְּשֵׂכֶל הָאָדָם,  שֶׁ
ט  פָּ שְׁ מִּ תּוֹרָה בַּ בָרִים הָאֲמוּרִים בַּ "דְּ
אִלּוּ לֹא נֶאֶמְרוּ  שֶׁ
דַאי לְאָמְרָן", הָיוּ כְּ
ךְ, דֵי כָּ   וְעַד כְּ
נָה תּוֹרָה "אִלְמָלֵא לֹא נִתְּ  שֶׁ
 הָיִינוּ לְמֵדִין צְנִיעוּת מֵחָתוּל
מָלָה".  וְגֶזֶל מִנְּ
ה,   וִיתֵירָה מִזֶּ
חִיּוּבָם מוּבָן  שֶׁ
רָאֵל,  נֵי יִשְׂ ל בְּ כְלָם שֶׁ שִׂ )לֹא רַק בְּ
"עַם חָכָם וְנָבוֹן", 
א(  אֶלָּ
ם בְּשִׂכְלָם שֶׁל אֻמּוֹת הָעוֹלָם,  גַּ
כֵן  תָּ יִּ וְעַד שֶׁ
ינִים  ה דִּ כַמָּ בְּ שֶׁ
רָאֵל. דִינֵי יִשְׂ נִין אֻמֹּות הָעוֹלָם כְּ דָּ

וְיֵשׁ-לוֹמַר
כֵן נֶאֱמַר  לָּ  שֶׁ
ה רָשָׁ הַתְחָלַת וּפְתִיחַת הַפָּ בְּ

the fulfillment of the prophecy of 
“they will beat their swords into plowshares...”.

And we may connect this 

with the Parsha of the week, 

the Parsha of Mishpatim 

– [which begins] “and these are the laws 

that you should place before them,” 

upon which Rashi comments, 

“And These... adding more to the first ones, 
[namely] just as the first ones are from Sinai,

 so too these are from Sinai,” 

“'Before them,' and not before gentiles, 

and even if you know that regarding a particular law

 they judge it just as the laws of the Jewish People 

[nevertheless] do not bring it 

before them in their courts...”:

The content of the Parsha of Mishpatim is 

– as its name denotes

– laws between man and his friend 

that are obligated by human intellect, 

“things that are said in the Torah as a Law 

which had they not been said 

it would have made sense to say them37,”

 to the extent that, 

“if the Torah would have not been given

 we would have learned modesty from a cat 

and [we would have learned not to] steal from an ant38.”

And furthermore,

their obligation is understood 

(not only in the intellect of the Jewish People, 

“a wise Nation39,”  

rather) 

also in the intellect of the nations of the world, 

to the extent that it is possible 

that regarding several laws 

the nations of the world judge them [in a similar 
manner] as the laws of the Jewish People.

And it can be said

 that therefore it says 

in the beginning and opening of the Parsha 

  c  'סעיף ד  d
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טִים",  פָּ שְׁ ה הַמִּ  "וְאֵלֶּ
"אַף אֵלּוּ מִסִּינַי" 
טִים פָּ שְׁ ם הַמִּ גַּ – שֶׁ
כֶל הָאָדָם שֵׂ חִיּוּבָם מוּבָן בְּ  שֶׁ
 צְרִיכִים לְקַיְימָם
כֶל מְחַיְיבָם, הַשֶּׂ נֵי שֶׁ  )לֹא מִפְּ

י אִם(   כִּ
נֵי צִוּוּי הַקָּבָּ”ה  מִפְּ
”ה בָּ ל הַקָּ רְצוֹנוֹ שֶׁ א שֶׁ )אֶלָּ
ה וּוּיִים אֵלֶּ צִּ  שֶׁ

כֶל הָאָדָם(,  שֵׂ ם בְּ  יִהְיוּ מוּבָנִים גַּ
וּם זֶה וּמִשּׁ
ים  שִׂ  "תָּ
טִים(  פָּ שְׁ ם הַמִּ )גַּ
וְקָא,  לִפְנֵיהֶם" דַּ
"וְלֹא לִפְנֵי גּוֹיִם . . 
נִין . .  הֵם דָּ )אַף( שֶׁ
רָאֵל",  דִינֵי יִשְׂ כְּ
ינֵיהֶם  דִּ יוָן שֶׁ כֵּ
ד חִיּוּב הַשֵּׂכֶל,  הֵם מִצַּ
”ה. בָּ ד צִוּוּי הַקָּ וְצָרִיךְ לְקַיְימָן מִצַּ

וּבְעמֶֹק יוֹתֵר:

טִים", פָּ שְׁ ה הַמִּ "וְאֵלֶּ
ינַי"   "אַף אֵלּוּ מִסִּ
ירוּשׁוֹ,  – יֵשׁ-לוֹמַר פֵּ
ה בָּ ם הַסִּ גַּ שֶׁ
כְלִי  לְהַחִיּוּב הַשִּׂ
טִים" פָּ "מִשְׁ  דְּ
ינַי",  הוּא "מִסִּ

ינַי"   וְלוּלֵי נְתִינָתָם "מִסִּ
כֶל הָאָדָם מְחַיְיבָם לֹא הָיָה שֶׂ
מוֹ "הָרִאשׁוֹנִים"(.  )כְּ

זֶה רָה בָּ  וְהַהַסְבָּ
כְלִי הוּא הַחִיּוּב הַשִּׂ  – שֶׁ
ה  תוֹצָאָה מִזֶּ  כְּ
ה  צִוּוּיִים אֵלֶּ בְּ שֶׁ
”ה  בָּ ל הַקָּ שׁ רְצוֹנוֹ שֶׁ נִתְלַבֵּ
ד עַצְמוֹ  צַּ מִּ )שֶׁ
הוּא לְמַעְלָה מֵהַחָכְמָה(

“and these are the laws,”

 “even these are from Sinai”
 – that also the laws 

which are obligated by human intellect 

must be fulfilled 
(not because intellect obligates them,

 rather) 

due to the command of Hashem
(however Hashem's will is 

that these commandments

should also be understood in human intellect),

 and for this reason 

“place them 

(also the “intellectually understood laws (Mishpatim)”) 

before them” 

“and not before the gentiles... 

(although) they judge them... 

like the laws of the Jewish People,”

since their laws 

are a result of human intellect obligating them, 

and they must be a result of the command of Hashem40.

And even deeper:

[The posuk] “And these are the laws,” 

“even these [mishpotim] are from Sinai”
 – can be explained 

that also the reason 

for human intellect obligating the

 “intellectually understood laws” 

is “from Sinai,” 

and had they not been given “from Sinai”

human intellect would not obligate them 

(just as “the first ones” [laws that we would not have 
thought of had they not been given.])

 And the explanation of this is 
– that the intellectual obligation 

is an outcome of the fact 

that regarding these commandments 

the will of Hashem 

(which on Its own

 transcends understanding) 

  c  'סעיף ה  d
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רֵךְ  ם בְּחָכְמָתוֹ יִתְבָּ  גַּ
תּוֹרָה(,  )בַּ
הַתּוֹרָה הִיא וְכֵיוָן שֶׁ

רָאוֹת וּפִנְקְסָאוֹת"  יפְתְּ  "דִּ
הֶם נִבְרָא הָעוֹלָם, בָּ שֶׁ
ה בָרִים אֵלֶּ נַעֲשׂוּ דְּ
גִדְרֵי הָעוֹלָם, בִים בְּ  מְחֻיָּ
ם בְּשֵׂכֶל הָאָדָם  וּבְמֵילָא גַּ
אֻמּוֹת-הָעוֹלָם(, כֶל דְּ  )וְעַד לַשֵּׂ

עְתּוֹ נטָֹה  דַּ  שֶׁ
בִים  חֻיָּ מְּ בָרִים שֶׁ לַדְּ
”ה בָּ ל הַקָּ ד חָכְמָתוֹ שֶׁ מִצַּ
 )"סִינַי"(.

י-זֶה יֵשׁ לוֹמַר וְעַל-פִּ
רוּשׁ  ם הַפֵּ  גַּ
ה . . מוֹסִיף עַל הָרִאשׁוֹנִים"  "וְאֵלֶּ דְּ
הַהוֹסָפָה עַל הָרִאשׁוֹנִים  – שֶׁ
ינַי"(  )"מִסִּ
כָךְ הִיא בְּ

ינַי"  נוּ "מִסִּ תְּ נִּ טִים" שֶׁ פָּ שְׁ הַ"מִּ  שֶׁ
כֶל הָאָדָם, שֵׂ ם בְּ כִים גַּ נִמְשָׁ

הוּ תּכֶֹן הַחִדּוּשׁ  זֶּ  שֶׁ
ינַי"(  ן-תּוֹרָה )"מִסִּ מַתָּ דְּ
זֵירָה וְהַהֶפְסֵק  טְלָה הַגְּ בָּ שֶׁ
ין עֶלְיוֹנִים לְתַחְתּוֹנִים,  בֵּ שֶׁ
”ה )עֶלְיוֹנִים(  בָּ ל הַקָּ חָכְמָתוֹ שֶׁ שֶׁ
ךְ וְתַחְדֹּר מְשַׁ תֻּ
חְתּוֹנִים(,  כֶל הָאָדָם )תַּ שֵׂ ם בְּ  גַּ
ם דַּעְתּוֹ  גַּ שֶׁ
ד עַצְמָם(  חְתּוֹנִים מִצַּ )תַּ
נוֹטָה לְכָך
יַחַד עִם זֶה  בְּ א, שֶׁ  )אֶלָּ
שׁ  צָרִיךְ לִהְיוֹת נִרְגָּ
בִים  תְחַיְּ בָרִים הַמִּ עְתּוֹ נוֹטָה לַדְּ דַּ שֶׁ
”ה,  בָּ ל הַקָּ ד חָכְמָתוֹ שֶׁ מִצַּ
"אַף אֵלּוּ מִסִּינַי"(.

וְעִנְיָן זֶה צָרִיךְ לִהְיוֹת
ם אֵצֶל אֻמּוֹת הָעוֹלָם  גַּ

נוֹגֵעַ לְקִיּוּם   בְּ
נֵי נחַֹ  מִצְוֹת בְּ
עַת נוֹטָה לָהֶן", "הַדַּ אַף שֶׁ – שֶׁ

was enclothed also in the Wisdom of Hashem

 (in the Torah),

and since the Torah is 

“the Blueprints” 

with which the world was created41,  

these laws became 

obligatory from the world’s point of view, 

and automatically also in human intellect 

(including the intellect of the nations of the world), 
that they have an innate leaning

 toward the laws that are obligatory

 from the viewpoint of the Wisdom of Hashem 

(“Sinai”)42.

And based on this we may also say 

[an innovative] explanation 

of “'and these...' adding more to the first ones” 

– that the additional [quality] over the first ones 
(“From Sinai”) 

is that 

the “Laws” that were given “from Sinai”

 are also drawn into human intellect, 

which this is the content of the innovation

 of the Giving of The Torah (“from Sinai”) 

the nulification43 of the decree and division 

between the Upper Realms and the Lower Realm,  

that the Wisdom of Hashem (The Upper Realms)

 shall also be drawn forth and permeate

 human intellect (the lower realms), 

that also their understanding

 (the lower realms even without any outer-influence) 
has an innate leaning towards it 

(however, together with this 

it must be evident 

that their intellect leans towards these laws 

due to the Wisdom of Hashem, 

“even these are from Sinai”).

And this concept must also be 

by the nations of the world 

with regard to their fulfillment 
of the Noachide Commandments 

– that even though “intellect leans towards [keeping]them44,]”  
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[nevertheless] they must “accept them 

and do them

 because Hashem commanded them in the Torah … 

however if one does them 

because they make sense...

he is not considered a Righteous Gentile 

and is not45  among their scholars46.”

And the ultimate perfection of this 

will be in the Days of Moshiach 

– “the preoccupation of the entire world 

(even the nations of the world)

 will only be to know Hashem

 as it says 

'for the world [will be] filled 
with the knowledge of Hashem47, '”  

namely, that “the Knowledge of Hashem” 

(knowing the Maaseh Merkovoh and the like,

[which this is] the main phenomenon of “Sinai48” ) 

is drawn forth and permeates human intellect.

And it can be said 

that this idea is alluded to 

also in the conclusion of the Parsha: 

“And they saw the G-d of Israel 

and beneath His Feet

 [there was] a brick of sapphire...

 and they saw (“Vayechezu”) Hashem 

and they ate and drank49”  

– [alluding to the fact] that seeing G-dliness (“Sinai”) 

is drawn forth and permeates human intellect

 and unites with the person like food 

(“and they ate and drank”) 

which becomes part of one's flesh and blood, 
[accomplished] through

 studying the deeper aspects of the Torah 

in a manner of understanding and comprehension 

(“they will gain sustenance [from it]”50)

 with the teachings of Chabad Chassidus, 

including also through translating 

(“Vayechezu,” the Aramaic word for 'seeing')

[the teachings of Chassidus] into the seventy languages

 of the nations of the world 

ל אוֹתָן  קַבֵּ יְּ   צָרִיךְ "שֶׁ
ה אוֹתָן  וְיַעֲשֶׂ
נַי שֶׁצִּוָּה בָּהֶן הַקָּבָּ”ה בַּתּוֹרָה.    מִפָּ
אָן  אֲבָל אִם עֲשָׂ
נֵי הֶכְרֵעַ הַדַּעַת . .  מִפְּ
אֵינוֹ מֵחֲסִידֵי אֻמּוֹת הָעוֹלָם
 וְלֹא מֵחַכְמֵיהֶם".

זֶה לֵימוּת בָּ ְ וְתַכְלִית הַשּׁ
יחַ  שִׁ ימוֹת הַמָּ הְיֶה בִּ  תִּ
ל הָעוֹלָם "לֹּא יִהְיֶה עֵסֶק כָּ – שֶׁ

ם אֻמּוֹת הָעוֹלָם(   )גַּ
לְבָד . .  א לָדַעַת אֶת ה' בִּ אֶלָּ
אֱמַר  נֶּ שֶׁ
י מָלְאָה הָאָרֶץ כִּ
עָה אֶת ה'",   דֵּ
עָה אֶת ה'"  "דֵּ  הַיְינוּ, שֶׁ
זֶה, בָה וְכַיּוֹצֶא-בָּ ה מֶרְכָּ )יְדִיעַת מַעֲשֵׂ
ל "סִינַי" ( ר עִנְיָנוֹ שֶׁ  עִקָּ
כֶל הָאָדָם. שֵׂ כֶת וְחוֹדֶרֶת בְּ  נִמְשֶׁ

וְיֵשׁ לוֹמַר, 
ז עִנְיָן זֶה מְרֻמָּ שֶׁ
ה: רָשָׁ סִיּוּם הַפָּ ם בְּ  גַּ
רָאֵל  "וַיִרְאוּ אֶת אֱלֹקֵי יִשְׂ

 וְתַחַת רַגְלָיו 
יר גו'  פִּ ה לִבְנַת הַסַּ מַעֲשֵׂ כְּ
וַיֶחֱזוּ אֶת הָאֱלֹקִים

תּוּ"  שְׁ  וַיּאֹכְלוּ וַיִּ
ת אֱלֹקוּת )"סִינַי"(  רְאִיַּ – שֶׁ
כֶל הָאָדָם שֵׂ כֶת וְחוֹדֶרֶת בְּ נִמְשֶׁ

זוֹן  מוֹ הַמָּ  וּמִתְאַחֶדֶת עִמּוֹ כְּ
תּוּ"(  שְׁ )"וַיֹּאכְלוּ וַיִּ
רוֹ, בְשָׁ ר כִּ ם וּבָשָׂ ה דָּ עֲשָׂ נַּ שֶׁ

 עַל-יְדֵי 
נִימִיּוֹת הַתּוֹרָה לִמּוּד פְּ

גָה  ל הֲבָנָה וְהַשָּׂ אֹפֶן שֶׁ  בְּ
רְנְסוּן"(  )"יִתְפַּ
"ד,  תוֹרַת חֲסִידוּת חַבָּ בְּ
רְגּוּם  ם עַל-יְדֵי הַתַּ כּוֹלֵל גַּ
ה( ל רְאִיָּ רְגּוּם שֶׁ חֱזוּ", תַּ )"וַיֶּ

בְעִים לָשׁוֹן  שִׁ  בְּ
אֻמּוֹת הָעוֹלָם  דְּ
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יר", פִּ "לִבְנַת הַסַּ ז בְּ מְרֻמָּ )כַּ
ידֵי אָדָם ים בִּ עֲשִׂ נַּ בֵנִים" שֶׁ "לְּ  שֶׁ

 רוֹמְזִים עַל הָאוֹתִיּוֹת 
אֻמּוֹת-הָעוֹלָם(, בְעִים לָשׁוֹן דְּ ל שִׁ שֶׁ

הְיֶה מוּבָן  יִּ דֵי שֶׁ  כְּ
רָאֵל  ם לִבְנֵי יִשְׂ גַּ
ה  עֵת-עַתָּ לְּ שֶׁ
אֵינָם מְבִינִים לְשׁוֹן הַקּדֶֹשׁ,

הְיֶה מוּבָן  יִּ  וְעַד שֶׁ
ם לְאֻמּוֹת הָעוֹלָם  גַּ
בִים ם הֵם מְחֻיָּ גַּ )שֶׁ
לִילַת עֲבוֹדָה-זָרָה שְׁ  בִּ

 וּבְהָאֱמוּנָה 
בוֹרֵא הָעוֹלָם וּמַנְהִיגוֹ(,  בְּ
זּוֹהִי הַהֲכָנָה  שֶׁ
עוּד  לְקִיּוּם הַיִּ
רוּרָה  פָה בְּ ים שָׂ "אָז אֶהְפּךְֹ אֶל עַמִּ
ם ה' שֵׁ ם בְּ לָּ לִקְראֹ כֻּ
כֶם אֶחָד".  וּלְעָבְדּוֹ שְׁ

ה מוּבָן  וּמִזֶּ
"ל אֹרָע הַנַּ נוֹגֵעַ לַמְּ ם בְּ גַּ
 – הַחְלָטַת וְהַכְרָזַת

 מַנְהִיגֵי אֻמֹּות הָעוֹלָם 
ב עֲמַד וּמַצָּ בַר הַמַּ עַל-דְּ

ים"  תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ  דְּ
טִים: פָּ ת מִשְׁ רָשַׁ ת פָּ בָּ עֶרֶב שַׁ – בְּ

ים" הוּא תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ
ב -עִנְיָן הַמּוּבָן וּמְחֻיָּ
ם בְּשֵׂכֶל הָאָדָם  גַּ
טִים"(, פָּ  )"מִשְׁ
ב י מְחַיֵּ כֶל אֱנוֹשִׁ הֲרֵי, שֶׂ  שֶׁ

ל הָעוֹלָם   קִיּוּמוֹ שֶׁ
ר,  י צֶדֶק וְיֹשֶׁ עַל-פִּ
לִילַת מִלְחָמָה עַל-יְדֵי שְׁ
ן, בִיאָה הֶרֶס וְחֻרְבָּ מְּ  שֶׁ

 רַחְמָנָא לִיצְלָן, 
לְחָמָה לֵי הַמִּ בִירַת כְּ בִיא לִשְׁ יָּ וְעַד שֶׁ

תוּ חַרְבוֹתָם"(   )"וְכִתְּ
וַהֲפִיכָתָם לְכֵלִים

ל עוֹלָם  בִיאִים תּוֹעֶלֶת לִישׁוּבוֹ שֶׁ מְּ  שֶׁ

(as alluded to in [the word] “Livnas (brick) of sapphire,” 

which “bricks” that are man-made 

allude to the letters 

of the seventy languages of the nations of the world51), 

so that it will be understood 

also to the Jewish People 

that as of yet 

do not understand the Loshon Hakodesh52,  

more so, that it should be understood also 

to the nations of the world 

(since they too are obligated 

to deny idol worship 

and believe 

in the Creator of the world and it's Conductor),

 which this is the preparation 

for the fulfillment of the prophecy 
“then I will transform the nations to have clear speech  

to all call out in the Name of Hashem 
and serve the Creater as one53.”

And with this, we can also truly appreciate

 the above mentioned event 

– the decision and announcement 

of the leaders of the world’s nations 

regarding the state of

“And they will beat their swords into plowshares” 

– on Erev Shabbos of the Parsha of Mishpatim:

“And they will beat their swords into plowshares”is a 

concept that is understood and obligated

 also by human intellect 

(“[Intellectually understood] Laws),” 

since human intellect obligates 

the world existing 

through righteousness and justice, 

thus negating war

 which brings destruction, 

Heaven forbid,

to the extent of ultimately destroying warfare 

(“and they will beat their swords”) 

and transforming them into tools 

that contribute to the settling of the world 

  c  'סעיף ו  d
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ים"(. )"אִתִּ

י-כֵן,  וְאַף-עַל-פִּ
ל הַדּוֹרוֹת  ךְ כָּ מֶשֶׁ בְּ
הִתְנַהֲלוּ רִבּוּי מִלְחָמוֹת
ין אֻמּוֹת הָעוֹלָם  בֵּ

עוֹלָם  ן בָּ רְמוּ הֶרֶס וְחֻרְבָּ גָּ  שֶׁ
י! כֶל הָאֱנוֹשִׁ שֵׂ יב בְּ תְחַיֵּ – בְּנִיגּוּד לְהַמִּ
וע"כ-צָרִיךְ-לוֹמַר,

ה הָאֲמִתִּית לְכָךְ  בָּ הַסִּ  שֶׁ
קוּפָה הָאַחֲרוֹנָה  תְּ בַּ שֶׁ
אִיפָה ְ רֶת הַשּׁ נִכֶּ
 לִגְמַר וּלְסִיּוּם
עוֹלָם, לְחָמוֹת בָּ קוּפַת הַמִּ  תְּ
ה קוּפָה חֲדָשָׁ  וְהַתְחָלַת תְּ
ל קִיּוּם הָעוֹלָם   שֶׁ
ר,  י צֶדֶק וְיֹשֶׁ עַל-פִּ
לוֹם וְאַחְדוּת, שָׁ

יוֹתֵר  שׁ בְּ דְגָּ מֻּ  כַּ
הַחְלָטַת וְהַכְרָזַת  בְּ
מַנְהִיגֵי אֻמֹּות הָעוֹלָם

ת זֶה,  בָּ עֶרֶב שַׁ  בְּ
הִיא

ד חִיּוּב הַשֵּׂכֶל   )לֹא רַק מִצַּ
טִים"(, פָּ )"מִשְׁ
כֶל הָיָה הֲרֵי חִיּוּב הַשֵּׂ  שֶׁ

פְנֵי-זֶה,  לִּ כָל הַדּוֹרוֹת שֶׁ ם בְּ  גַּ
ר(  ם, וּבְעִקָּ א גַּ אֶלָּ
מַן תְקָרְבִים לְהַזְּ מִּ נַי שֶׁ מִפָּ
ינַי"( אוֹדוֹתָיו הִכְרִיזָה הַתּוֹרָה "מִסִּ  שֶׁ
ים". תוּ חַרְבוֹתָם לְאִתִּ  "וְכִתְּ

י-זֶה יֵשׁ לוֹמַר,  וְעַל-פִּ
הַחְלָטַת וְהַכְרָזַת  שֶׁ
מַנְהִיגֵי אֻמּוֹת הָעוֹלָם 
טִים פָּ ת מִשְׁ רָשַׁ ת פָּ בָּ עֶרֶב שַׁ בְּ
ב עֲמָד וּמַצָּ בַר הַמַּ  עַל-דְּ

ים",  תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ  דְּ
הִיא, 
תוֹצָאָה מֵהַחְלָטַת וְהַכְרָזַת  כְּ
"מַלְכֵי רַבָּנָן"
א", יחַ( בָּ שִׁ ה זֶה )מֶלֶךְ הַמָּ "הִנֵּ  שֶׁ

ין  סַק-דִּ  הָחֵל מֵהַפְּ

(“plowshares”).

And notwithstanding this, 

throughout all the generations 

many wars were waged 

between nations of the world 

which brought about destruction in the world

– opposite of what is obligated by human intellect!

We must therefore say,

that the true reason for the fact 

that in the recent time period 

we see a desire 

to end 

the era of wars in the world,

and the beginning of a new era

 in which the world exists

 through righteousness, justice,

 peace and unity, 

as exceedingly emphasized 

in the decision and announcement 

of the leaders of the world’s nations 

on this Erev Shabbos,

is 

(not only due to the intellectual obligation  54

([intellectually understood] “laws”), 

since the intellectual obligation existed 

also in all the generations before this, 

rather also, and mainly)

 because we are approaching the time about 

which the Torah announced (“From Sinai”) 

that “they will beat their swords into plowshares55.”

And based on this we may say, 

that the decision and announcement 

of the leaders of the world’s nations 
on Erev Shabbos of the Parsha of Mishpatim 

regarding the state

 of “and they will beat their swords into plowshares,” 

is 

an outcome of the decision and announcement

 of “the kings, the Rabbis”

that “Here he (King Moshiach) comes,” 

beginning with the ruling 
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ל כַ"ק מוּ"ח אַדְמוֹ"ר  שֶׁ
יא דוֹרֵנוּ  נְשִׂ
לְמוּ  בָר נִשְׁ כְּ מִּ שֶׁ
ינוּ וַעֲבוֹדָתֵנוּ  מַעֲשֵׂ
לוּת ךְ זְמַן הַגָּ מֶשֶׁ דְּ
בָר  וּמוּכָנִים כְּ

יחַ צִדְקֵנוּ,  נַי מְשִׁ לַת פָּ  לְקַבָּ
ל סַק-דִין שֶׁ וְכֵן הַפְּ
רָאֵל יִשְׂ נִים וּמוֹרֵי-הוֹרָאָה בְּ  הָרַבָּ

 שֶׁהִגִּיעַ זְמַן הַגְּאֻלָּה, 
וִד וכו' ית דָּ "יַעֲמֹד מֶלֶךְ מִבֵּ
יחַ" הוּא מָשִׁ חֶזְקַת שֶׁ  בְּ
ב  עֲמָד וּמַצָּ  וְעַד לְהַמַּ
אי"  וַדַּ יחַ בְּ "הֲרֵי זֶה מָשִׁ דְּ
סַק-דִין "מִסִּינַי", – פְּ
ךְ וְחָדַר מְשַׁ נִּ  שֶׁ
ם בְּגִדְרֵי הָעוֹלָם,  גַּ
ךְ  דֵי כָּ  עַד כְּ
נְהִיגֵי אֻמֹּות הָעוֹלָם  מַּ שֶׁ
מַחְלִיטִים וּמַכְרִיזִים מִדַּעְתָּם 
)וּבְעֶרְכָּאוֹת שֶׁלָּהֶם(, 
הֶם הַתּקֶֹף  שׁ בָּ יֵּ שֶׁ
ינָא"(  מַלְכוּתָא דִּ ינָא דְּ "דִּ דְּ
ב עֲמָד וּמַצָּ בַר הַמַּ עַל-דְּ
ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ  דְּ

וְיֵשׁ לוֹמַר, 
כוּתָהּ יָּ ת שַׁ שַׁ הַדְגָּ שֶׁ

ל הַחְלָטָה וְהַכְרָזָה זוֹ   שֶׁ
סַק-דִין "מִסִּינַי"  לְהַפְּ
ית בְּיוֹם הַשַּׁבָּת מִתְגַלֵּ
ה ית הָעֲלִיָּ בּוֹ נַעֲשֵׂ  ]שֶׁ

ת  בָּ כָל עִנְיְנֵי עֶרֶב שַׁ  דְּ
ארָֹע ם הַמְּ )כּוֹלֵל גַּ

 דְהַכְרָזַת 
מַנְהִיגֵי אֻמֹּות הָעוֹלָם(
ת בָּ ַ יוֹם הַשּׁ ה דְּ ָ דֻשּׁ  לְהַקְּ
ת", בָּ שַׁ  )"יאֹכַל בְּ

פָנָיו"([  "טּוֹרֵף מִלְּ אֹפֶן שֶׁ  בְּ
תּוֹרָה  אָז קוֹרִין בַּ – שֶׁ
הּ  לָּ טִים כֻּ פָּ ת מִשְׁ רָשַׁ פָּ
צִבּוּר, )בְּ
 וּבִבְרָכָה לְפָנֶיהָ וּלְאַחֲרֶיהָ(,

of my revered father-in-law the Rebbe 

Leader of our Generation 

that we have already completed 

‘our deeds and Service’ 

of the time of golus 

and we are already prepared 

to accept Moshiach, 

as well as the ruling of 

the authoritative Rabbis among the Jewish People

 that the time of the Geula has arrived, 

“a King will arise from the House of David...

 receiving the status as Moshiach” 

until the state 

of “behold he is certainly Moshiach56”  

– a ruling “from Sinai,” 
which is drawn forth and permeates 

also the realm of the world, 

to the extent that 

the leaders of the nations of the world57

 are deciding and announcing using their own logic 

(and “in their courts,” 
which have the strength of 

“the law of the country is the law”)

regarding the state of “and they will beat their swords 

into plowshares.”

And we may say, 

that the emphasis on the connection 

of this decision and announcement 

to the rulings “from Sinai” 
is revealed on the day of Shabbos58

[when the elevation {takes place}

of all the matters of Erev Shabbos 

(also including the event 

of the announcement 

by the leaders of the world’s nations) 

to the holiness of The Shabbos Day 

(“he shall eat on Shabbos,” 

in a manner of “snatching from before it”)] 

– when we read from the Torah

 the entire59  Parsha of Mishpatim 

(amidst the congregation,

 and with the Blessing before it and after it), 
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שׁ  ה מֻדְגָּ בָּ  שֶׁ
טִים"  פָּ שְׁ ם הַ"מִּ גַּ שֶׁ
ינַי", הֵם "מִסִּ

ידָן,  נִדּוֹן-דִּ רֶךְ-זֶה בְּ  וְעַל-דֶּ
הַכְרָזַת  שֶׁ
מַנְהִיגֵי אֻמֹּות הָעוֹלָם 
בַר  עַל-דְּ
ים" תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ
כְלָם י חִיּוּב שִׂ  עַל-פִּ

טִים"  פָּ  )"מִשְׁ
ם אֻמֹּות הָעוֹלָם נִין גַּ דָּ שֶׁ

הֶם(  לָּ אוֹת שֶׁ עַרְכָּ  בְּ
תוֹצָאָה  הִיא כְּ
ינַי"( ין הַתּוֹרָה )"מִסִּ סַק-דִּ מִפְּ
יחַ צִדְקֵנוּ. יאַת מְשִִׁ בַר בִּ  עַל-דְּ

וְיֵשׁ לְהוֹסִיף 
כוּת  יָּ ַ ר וְהַשּׁ שֶׁ הַקֶּ בְּ
טִים פָּ ת מִשְׁ פָרָשַׁ דְּ
לוּת   לְסִיּוּם זְמַן הַגָּ
ה: אֻלָּ וְהַתְחָלַת הַגְּ

יּוֹת רְשִׁ ךְ הַפַּ הֶמְשֵׁ בַּ
טִים  פָּ ת מִשְׁ רָשַׁ פָּ  – )א( שֶׁ
אָה לְאַחֲרֵי וּבִסְמִיכוּת בָּ

ת יִתְרוֹ   לְפָרָשַׁ
יּוּמָהּ וְחוֹתָמָהּ סִּ שֶׁ
חַ: זְבֵּ דִינֵי הַמִּ  בְּ

ינִין  ת דִּ רָשַׁ ה נִסְמְכָה פָּ  "לָמָּ
חַ  ת מִזְבֵּ לְפָרָשַׁ
לוֹמַר לְךָ

ים סַנְהֶדְרִין  שִׂ תָּ  שֶׁ
חַ(", זְבֵּ שׁ )הַמִּ קְדָּ אֵצֶל הַמִּ
עוּד  ז קִיּוּם הַיִּ זֶה מְרֻמָּ בָּ  שֶׁ
בָרִאשׁוֹנָה",   יבָה שׁוֹפְטַיִךְ כְּ "וְאָשִׁ
נְהֶדְרִין  יבַת הַסַּ שִׁ
זִית ת הַגָּ כַּ לְלִשְׁ
י, לִישִׁ ְ שׁ הַשּׁ קְדָּ בֵית-הַמִּ  בְּ
רֶךְ-זֶה   וְעַל-דֶּ
ה רָשָׁ ךְ הַפָּ הֶמְשֵׁ  בְּ

ת(  בָּ עֶרֶב שַׁ עוּר דְּ ִ שּׁ  )בַּ
קוֹם – "לַהֲבִיאֲךָ אֶל הַמָּ

in which is emphasized 

that also the “[intellectually understood] laws” 

are “from Sinai,” 

and likewise in our case, 

that the announcement 

of the leaders of the world’s nations 

regarding 

“they will beat their swords into plowshares” 

based on their logical decision 

(“intellectually understood laws” 

that the nations of the world judge by

 in their courts)

is an outcome 

of the ruling of the Torah (“from Sinai”) 

regarding the coming of Moshiach.

And we may add 

[additional points to] the connection 

of the Parsha of Mishpatim

 to the end of the time of golus 

and the beginning of the Geula:

In the order of the Parshas 

– (1) That the Parsha of Mishpatim

 comes right after 

the Parsha of Yisro60 

which ends 

with the laws of the mizbe'ach (altar:) 

[our sages say:] “Why does the Parsha regarding Laws 

follow the Parsha regarding the mizbe'ach

 to teach you

 that the Sanhedrin (Jewish Supreme Court)

 should be located next to the (beis ha)Mikdosh 61 (the mizbe'ach)62,”

 which this alludes to the fulfillment of the prophecy
“and I will return your Judges as in the beginning,63” 

the return of the Sanhedrin

 to the Lishkas HaGozis, 

in the Third Beis Hamikdosh64, 

and likewise 

in the continuation of the Parsha 

(in the daily portion of Erev Shabbos) 

 – “to bring you to the place 

  c  'סעיף ז  d
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ר הֲכִינוֹתִי",  אֲשֶׁ
נֶגְדּוֹ, ר כְּ בָר מְקוֹמִי נִכָּ  "כְּ
קְרָאוֹת  וְזֶה א' מִן הַמִּ
מּוֹדִיעִים  שֶׁ

ל מַעֲלָה  שׁ שֶׁ קְדָּ ית-הַמִּ בֵּ  שֶׁ
נֶגֶד  ן כְּ מְכֻוָּ
ה", ל מַטָּ שׁ שֶׁ קְדָּ ית-הַמִּ בֵּ

 
 

טִים פָּ ת מִשְׁ רָשַׁ )ב( וּמִפָּ
רוּמָה  ת תְּ אִים לְפָרָשַׁ  בָּ
תְחִילִין לִקְרוֹתָהּ מַּ )וְעַד שֶׁ
מִנְחַת  בְּ
טִים(,  פָּ ת מִשְׁ רָשַׁ ת פָּ בָּ  שַׁ
וּוּי הּ נֶאֱמַר הַצִּ בָּ שֶׁ
שׁ  "וְעָשׂוּ לִי מִקְדָּ
תוֹכָם", י בְּ כַנְתִּ  וְשָׁ

ן,  כָּ שְׁ ת הַמִּ יַּ אי עַל עֲשִׂ קָּ  שֶׁ
נִי, יִת רִאשׁוֹן וּבַיִת שֵׁ בַּ

י,  לִישִׁ ְ שׁ הַשּׁ קְדָּ ית-הַמִּ ר( בֵּ  וְגַם )וּבְעִקָּ
שׁ אֲדנָֹ-י כּוֹנְנוּ יָדֶיךָ".  "מִקְדָּ

אָה  וּבֵינֵיהֶם בָּ
טִים  פָּ ת מִשְׁ רָשַׁ פָּ
ישׁ דֵי לְהַדְגִּ – כְּ

ה  אֻלָּ עִנְיְנֵי הַגְּ  שֶׁ
י,  לִישִׁ ְ שׁ הַשּׁ קְדָּ ית-הַמִּ )בֵּ
נְהֶדְרִין(  חַ וְהַסַּ זְבֵּ הַמִּ
יּוֹת אֵלּוּ  פַרְשִׁ בְּ שֶׁ
)יִתְרוֹ וּתְרוּמָה( 
אֹפֶן  הֵם בְּ
טִים", פָּ "מִשְׁ דְּ

ד  ם מִצַּ בִים גַּ חֻיָּ מְּ  שֶׁ
כֶל הָאָדָם, שֵׂ

 הַיְינוּ, 
כוּ וְחָדְרוּ  בָר נִמְשְׁ כְּ שֶׁ
גִדְרֵי הָעוֹלָם, בְּ

ד עַצְמוֹ  הָעוֹלָם מִצַּ  שֶׁ
מַכְרִיז
ה. אֻלָּ יעַ זְמַן הַגְּ הִגִּ  שֶׁ

that I have prepared,” 

“‘My place is already clear parallel [to the Beis Hamikdosh],

and this is one of the  pesukim

which teach us 

that the Beis Hamikdosh of Above 

is precisely parallel to 

the Beis Hamikdosh below65.”

[from here we see that the end of Parshas Yisro (just 

before the Parsha of Mishpotim begins) is connected to 

the Beis Hamikdosh, i.e. the Geula.]  

(2) And from the Parsha of Mishpatim

 we come to the Parsha of Teruma 

(to the extent that we begin reading it

 during Minchah 

of the Shabbos Parshas Mishpatim), 

in which [Hashem] said the command 

“and they shall make for me a Sanctuary (mikdosh) 

and I will dwell among them66,” 

 which refers to the building of the Mishkon, 

the First and Second Botei Mikdosh, 

and also (and mainly) the Third Beis Hamikdosh67,

 “The Sanctuary which You, O' Hashem, have 

established with Your Hands68.”

And between them (Yisro & Teruma)there is 

the Parsha of Mishpatim 

– in order to emphasize 

that the matters of the Geula

 (the Third Beis Hamikdosh,

 the mizbe'ach and the Sanhedrin)

 in these Parshas

 (Yisro and Terumah) 

are in a manner 

of “Mishpatim (intellectually understood laws),”

 which are obligated even from the perspective 

of human intellect, 

meaning, 

that they have been drawn forth and have permeated 

the realm of the world, 

that the world from its own initiative

 announces

 that the time of the Geula has arrived.
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ר וְעוֹד וְעִקָּ
טִים עַצְמָה  פָּ ת מִשְׁ פָרָשַׁ ם בְּ גַּ  – שֶׁ
כוּת  יָּ ַ ר וְהַשּׁ ז הַקֶשֶׁ מְרֻמָּ
לוּת  לְסִיּוּם זְמַן הַגָּ
ה  אֻלָּ וְהַתְחָלַת הַגְּ
הּ  פֵירוּשָׁ י הַמְבאָֹר בְּ – עַל-פִּ
טִים(  פָּ ת מִשְׁ רָשַׁ ל פָּ )שֶׁ
ה: עַל-פֶּ בְּ תּוֹרָה שֶׁ בַּ

ינִים רָטֵי הַדִּ פְּ
טִים פָּ ת מִשְׁ פָרָשַׁ בְּ  שֶׁ
ין אָדָם לַחֲבֵרוֹ בֵּ הָעִנְיָנִים שֶׁ  בֶּ

אֲרוּ   נִתְבָּ
ה  עַל-פֶּ בְּ תּוֹרָה שֶׁ בַּ
סֵדֶר נְזִיקִין,  בְּ
ה נְזִיקִין  לָּ "כֻּ שֶׁ
א הִיא",   כְתָּ חֲדָא מַסֶּ
כֶת הָרִאשׁוֹנָה  סֶּ וְ"חָלַק הַמַּ
ה חֲלָקִים,  לֹשָׁ לִשְׁ
א  בָבָא קַמָּ וְהִתְחִיל בְּ
ר עַל נְזִיקִין  וְעִנְיְנָה לְדַבֵּ
גוֹן שׁוֹר וּבוֹר וְהֶבְעֶר וְדִין הַחוֹבֵל,  כְּ
בָר  ים דָּ אי לְהַקְדִּ ַ וֹפֵט רַשּׁ וְאֵין הַשּׁ
סִיר יָּ קֹדֶם שֶׁ
נֵי אָדָם  הַהֶזֶק מִבְּ

נֵי זֶה   וּמִפְּ
רִאשׁוֹנָה  ים אוֹתָהּ בָּ הִקְדִּ
ינִין, אָר הַדִּ עַל שְׁ

בָא מְצִיעָא  ךְ בָּ  וְאַחַר-כָּ
ר עַל וְעִנְיְנָה לְדַבֵּ
כִירוּת דוֹנוֹת וּשְׂ קְּ עָנוֹת וְהַפִּ  הַטְּ
כִיר . . ָֹ וֹאֵל וְהַשּׂ  וְדִין הַשּׁ
תוּב ה הַכָּ עָשָׂ מוֹ שֶׁ  כְּ
טִים(  פָּ ת מִשְׁ פָרָשַׁ  )בְּ
ינֵי שׁוֹר וּבוֹר וְהֶבְעֶר,  אַחַר דִּ שֶׁ
ים,  צוּ אֲנָשִׁ וְכִי יִנָּ
עָה שׁוֹמְרִים, ר עַל אַרְבָּ בֵּ דִּ

תְרָא,  בָא בַּ ךְ בָּ  וְאַחַר-כָּ
רְקָעוֹת ת הַקַּ חֲלֻקַּ ר בַּ וְעִנְיָנוֹ לְדַבֵּ
פוֹת . . תָּ שֻׁ ירוֹת הַמְּ עִנְיָן הַדִּ ינִין בְּ  וְהַדִּ
אַחֲרוֹנָה ה בָּ ר הַחֵלֶק הַזֶּ  וְסִדֵּ
לָה לּוֹ קַבָּ כֻּ בִיל שֶׁ שְׁ  בִּ

Furthermore and mainly

– also in the Parsha of Mishpatim itself 

we can see the connection 

to the end of the time of golus 

and the beginning of the Geula 

– based on “the explanations” 

(of the Parsha of Mishpatim) 

in the Oral Torah69 :

The laws which are discussed

 in the Parsha of Mishpatim 

regarding matters between man and his friend 

are explained 

in the Oral Torah 

in the order of Nezikin, 
which “the entire Nezikin 

[in essence] is one tractate 70,”  

“he [then] divided the first tractate 
into three parts, 

beggining with Bava Kama

which discusses damages 

e.g. an ox, a pit, fire, and one who wounds [his friend], 
for a judge may not proceed to anything 

before removing 

things that may cause damage 

and for this reason

 he preceded these laws 

before all other laws; 

afterwards Bava Matziah 

which discusses 

claims, guardianship, rentals, 

and the laws of borrowers and hired-workers... 

just as the order of the pesukim 

(in the Parsha of Mishpatim) 

that after the laws of an ox, a pit, fire,
'and when people will quarrel,' 

He speaks about the four guardians; 

afterwards Bava Basra, 

which discusses the division of land 

and the laws regarding shared dwellings... 

and he placed this section last 

since it is all laws that have been given over from 

generation to generation

  c  'סעיף ח  d
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 וְדִבְרֵי סְבָרוֹת
אֵר מִן הַתּוֹרָה".  וְלֹא הִתְבָּ

דִבְרֵי הַזֹּהַר  שׁ בְּ וּמֻדְגָּ
נָן( קִינוּ )רַבָּ ינִין תְּ בֵי דִּ לָת בָּ – "תְּ

נִיתָא,  סִדְרֵי מַתְּ  בְּ
חֲדָא קַדְמִיתָא 
וֹר וכו',  ע אָבוֹת נְזִיקִין הַשּׁ אַרְבַּ בְּ
כַח,  תַּ אִשְׁ ית דְּ נְיָינָא טַלִּ תַּ
פִין  תָּ לִיתָאָה שֻׁ תְּ
אֲבֵידָה . .  וְרָזָא דַּ
קְרָא נָקְטוּ  אֹרַח דִּ
ע . . שַׁ בַר פֶּ ל דְּ כְתִיב עַל כָּ דִּ
ה   עַל שׁוֹר עַל חֲמוֹר עַל שֶׂ
א,  בָא קַמָּ א בָּ דָּ
ין,  אִנּוּן מִלִּ הָכֵי הוּא בְּ דְּ
בָא מְצִיעָא,  א בָּ לְמָה דָּ עַל שַׂ
ל אֲבֵדָה עַל כָּ
לִיתָאֵי", בָא תְּ א בָּ  דָּ

 הַיְינוּ, 
נְזִיקִין  בוֹת דִּ ג' הַבָּ שֶׁ
סוּק פָּ זִים בַּ מְרֻמָּ
ע וגו'" שַׁ בַר פֶּ ל דְּ  "עַל כָּ
טִים. פָּ ת מִשְׁ פָרָשַׁ בְּ  שֶׁ

וּבֵאוּר הָעִנְיָן:

"נְזִיקִין" 
לוּת לָלוּת זְמַן הַגָּ – רוֹמֵז עַל כְּ

בוֹת,  לֹשׁ בָּ  )וְנֶחְלַק לְשָׁ
לָלִיּוֹת(,  לֻיּוֹת הַכְּ לֹשׁ גָּ נֶגֶד שָׁ כְּ
עוֹלָם  נָם בָּ שְׁ יֶּ שֶׁ כְּ
י-רְצוּיִים )"נְזִיקִין"(, לְתִּ עִנְיָנִים בִּ
עָה אֲבוֹת נְזִיקִין"  הָחֵל מֵ"אַרְבָּ
לוּת, הַגָּ א" דְּ בָא קַמָּ "בָּ  בְּ

רֶךְ-זֶה   וְעַל-דֶּ
עִנְיְנֵי מְרִיבָה וּמַחֲלֹקֶת 
)"זֶה אוֹמֵר אֲנִי מְצָאתִיהָ 
וְזֶה אוֹמֵר אֲנִי מְצָאתִיהָ . .
 יַחְלוֹקוּ"(
לוּת, הַגָּ בָא מְצִיעָא" דְּ "בָּ  בְּ
 וְעַד לְבָבָא בַּתְרָא"
לוּת הַגָּ  )סִיּוּם וּגְמַר( דְּ

 as well as intellectual concepts 

that are not elaborated upon in the Torah71.” 

And [this is also] emphasized in the words of the Zohar72  

– “Three courts of justice they (the sages) established 

in the order of the Mishnah, 

the first one 
regarding the four categories of damages the ox etc., 

the second regarding a Talis that is found, 

the third regarding partners 

and the 'raza' (secret) of the lost object... 

they chose the order of the posuk 

as it is written73 "regarding all acts of negligence... 

regarding an ox, a donkey, a sheep"

this refers to Bava Kama, 

for it discusses these things, 

"regarding clothing" refers to Bava Metzia, 

"regarding all lost objects"

refers to the third 'Bava' [Bava Basra]74,”  

meaning,

 that the three sections of Nezikin 
are alluded to in the posuk 

“regarding all acts of negligence...” 

which is in the Parsha of Mishpatim.

And the explanation of this75:

“Nezikin (Damages)” 
– alludes to the general time of golus 

(which is divided into three, 

corresponding to the three general exiles76), 

when there are in the world 

undesirable matters (“Nezikin”) , 
beginning with “the four basic damagers” 

during “Bava Kama (the first stage)” of golus, 
and likewise 

matters of disagreement and quarrels 

(“this one says 'I found it' 

and this one says 'I found it'...

 they shall divide it”) 

 [this is] during the “Bava Metziah (Middle stage)” of golus, 

until the “Bava Basra (the last stage)” 
(the end and culmination) of the golus 
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הַתְחָלָתָהּ   – שֶׁ
רָצוּ לַעֲשׂוֹת פִין שֶׁ תָּ הַשֻׁ בְּ

חָצֵר",  ה בֶּ  מְחִצָּ
רָצוֹן הַטּוֹב,  מֵּ שֶׁ
לְלֹא הֶכְרֵחַ 
רָצוּ  )"טַעְמָא דְּ
הָא לֹא רָצוּ 
אֵין מְחַיְיבִין"(,

ינֵיהֶם  רִים בֵּ בְּ  מִתְדַּ
ה בַר מְנִיעַת הֶזֶק רְאִיָּ עַל-דְּ
 אִישׁ מֵרֵעֵהוּ;
 
וְסִיּוּמָהּ 
ים  חְכִּ יַּ הָרוֹצֶה שֶׁ בְּ
תּוֹרָה",  דִינֵי מָמוֹנוֹת . . בַּ יַעֲסקֹ בְּ
רוּת חָכְמַת הַתּוֹרָה )"סִינַי"( בְּ הִתְגַּ

חוֹדֶרֶת  אֹפֶן שֶׁ  בְּ
גִדְרֵי הָעוֹלָם ם בְּ גַּ
טִים"(, פָּ ינֵי מָמוֹנוֹת", "מִשְׁ  )"דִּ
עַל-יְדֵי-זֶה  שֶׁ
רוּת לֶלֶת הָאֶפְשָׁ טֵלָה וְנִשְׁ  בְּ

י-רְצוּיִים  לְתִּ  לָעִנְיָנִים בִּ
)"נְזִיקִין"( 
לוּת, סִיּוּם וּגְמַר הַגָּ – בְּ
ה חִלָּ אָז מַתְּ  שֶׁ
לֵימָה ית וְהַשְׁ ה הָאֲמִתִּ אֻלָּ  הַגְּ
שֶת לֶּ ית וְהַמְשֻׁ לִישִׁ ְ ה הַשּׁ אֻלָּ  )גְּ
לוּיוֹת, לֹשׁ הַגָּ כֶת שָׁ הַפֶּ מְּ  שֶׁ
רֶךְ-זֶה  וְעַל-דֶּ
שׁ לָּ שֻׁ י וְהַמְּ לִישִׁ ְ שׂ הַשּׁ קְדָּ ית-הַמִּ  בֵּ

ן,  כָּ שְׁ כּוֹלֵל הַמִּ  שֶׁ
נִי, יִת רִאשׁוֹן וּבַיִת שֵׁ בַּ
כְלָל(. נָם לְבִנְיָן וּמְשֻׁ ךְ חֻרְבָּ  וּמְהַפֵּ

וּלְהוֹסִיף,
תְרָא  בָא בַּ כֶת בָּ מַסֶּ בְּ  שֶׁ
לוּת(  )סִיּוּם וּגְמַר הַגָּ
ם זֶת גַּ מְרֻמֶּ
לֵימָה ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ  הַגְּ

יחַ צִדְקֵנוּ   עַל-יְדֵי מְשִׁ
דוּעָה הַסּוּגְיָא הַיְּ – בְּ

אֲרוּ  הּ נִתְבָּ בָּ  שֶׁ

– which starts off 
with “the partners that want to make a division

 in the courtyard,” 

that from their good-will, 

without being force to do so

(“[they are doing this] because they want to

 [inferring to the fact] that if they do not want to

 they are not obligated77”), 

they discuss between themselves

 [how to] eliminate the damage of one of them seeing 

what the other one is doing [in privacy]; 

and its [Bava Basra's]conclusion is

 with [the statement] “one who desires to become wise 

should study the monetary laws... in the Torah,78” 

the strengthening of the Wisdom of the Torah (“Sinai79”) 

in a manner that it permeates 

also the realm of the world 

(“monetary laws,” “[intellectually understood] laws”), 

which through this

the possibility {for undesirable things} is nullified and 
negated

 of undesirable matters

 (“Nezikin”)
[this is refering to] – the end and culmination of the golus,

 which then begins 

the True and Complete Geula 

(the third and tri-fold Geula 

which transforms the three exiles, 

and likewise 

the third and tri-fold Beis Hamikdosh 

which includes the Mishkon, 

first and second Beis Hamikdosh, 
and transforms their destruction into building and 

magnificence). 
And to add, 

that in the tractate of Bava Basra 

(the end and culmination of the golus) 

there is allusion also to

 the true and complete Geula80  

through Moshiach81 

– in the known Talmudic passage (sugya)82  

in which it is explained
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ה ה-וְכַמָּ מָּ כַּ
לְעָתִיד לָבוֹא,  עוּדִים דִּ  מֵהַיִּ
וּמֵהֶם: 
”ה לַעֲשׂוֹת בָּ "עָתִיד הַקָּ

יקִים  דִּ  סְעוּדָה לַצַּ
ל לִוְיָתָן",  רוֹ שֶׁ שָׂ מִבְּ
”ה לַעֲשׂוֹת בָּ "עָתִיד הַקָּ
יקִים דִּ ה לַצַּ  סֻכָּ
ל לִוְיָתָן",  מֵעוֹרוֹ שֶׁ
מְשׁוֹתַיִךְ דְכדֹ שִׁ י כַּ מְתִּ  "וְשַׂ
לַיִם( . . ל חוֹמוֹת יְרוּשָׁ אֲבָנִים שֶׁ  )בָּ

 חַד אָמַר שֹׁהַם 
פֶה, וְחַד אָמַר יָשְׁ
”ה בָּ  אָמַר לְהוּ הַקָּ
דֵין וּכְדֵין",  לְהֶוֵי כְּ

”ה בָּ  "עָתִיד הַקָּ
לַיִם  יהַ אֶת יְרוּשָׁ  לְהַגְבִּ
רְסָאוֹת לְמַעְלָה,  ג' פַּ
אֱמַר נֶּ שֶׁ

יהָ . .  חְתֶּ בָהּ תַּ  וְרָאֲמָה וְיָשְׁ
א תֹּאמַר  מָּ וְשֶׁ
יֵשׁ צַעַר לַעֲלוֹת,

לְמוּד-לוֹמַר   תַּ
עוּפֶינָה  עָב תְּ ה כְּ מִי אֵלֶּ
וּכְיוֹנִים אֶל אֲרֻבּוֹתֵיהֶם",
גְיָא אוֹדוֹת  וְכֵן הַסֻּ

רָאֵל  ת אֶרֶץ יִשְׂ  חֲלֻקַּ
לֶעָתִיד לָבוֹא.

י הָאָמוּר לְעֵיל עַל-פִּ
קֶת יוֹתֵר  מִתְחַזֶּ
מִיהָה, לִיאָה וְהַתְּ  הַפְּ
עַר וְהַהַבְהָלָה יַחַד עִם גֹּדֶל הַצַּ  בְּ

 )וְעַד 
עַר ד גֹּדֶל הַצַּ צַּ מִּ שֶׁ
זֶה  אֵין לְהַאֲרִיךְ בָּ

ת(  בָּ ַ יוֹם הַשּׁ  בְּ
רָאֵל  נֵי יִשְׂ בְּ כֵן שֶׁ – הֲיִתָּ
לוּת?!... גָּ נִמְצָאִים עֲדַיִן בַּ

 many 

of the prophecies of the Geula, 

and among them:

 “In the Future Hashem will make 

a feast for the Righteous 

from the flesh of the Leviathon,” 
“In the Future Hashem will make 

a Sukkah (a tent) for the Righteous 

from the skin of the Levioson,” 

“'and I will make their gates of Kodkod83'  

(in the stones of the walls of Yerusholayim)... 

one [sage] said [Kodkod means] [the] onyx  [stone]

and another one said jasper [stone], 

upon which Hashem said to them 

'it shall be this as well as that' [both types of precious 

stones],” 

“in the Future Hashem 

will raise up Yerusholayim

 three Parsos83 {above},

as the posuk says84 

 'and it will be raised and settle in its place’... 

and you might think 

that it will be troubling to ascend up to it, 

therefore the posuk says 

'who85 are these that fly like a cloud 
and like doves to their nests,'”

 as well as the Talmudic passage86  

 regarding the division of the Land of Israel87 

 in the Time to Come.88

[so we see that Bava Basra is connected in many ways to 

the Geula.] 

The above spoken

intensifies 
the wonder, 

together with the great distress 

(and so much so 

that due to the greatness of the distress 

it is inappropriate to speak too much about it

 on Shabbos) 

– how is it possible that the Jewish People 

still find themselves in golus?!...

  c  'סעיף ט  d
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 עַד מָתַי?!...

כֵן  הֲיִתָּ
נִים מָּ ל הַסִּ אַחֲרֵי כָּ לְּ שֶׁ

 עַל בֹּא 
לֵימָה ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ הַגְּ

שׁ,  ד מַמָּ כֶף וּמִיָּ  תֵּ
עַד לְהַמְאוֹרָע 
ת זֶה  בָּ עֶרֶב שַׁ דְּ
אֲפִלּוּ אֻמּוֹת הָעוֹלָם  שֶׁ
מַן יעַ הַזְּ הִגִּ מַכְרִיזִים שֶׁ
ים" תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ  דְּ

 – נִמְצָאִים אָנוּ 
ת-קֹדֶשׁ זֶה בַּ ַ יוֹם הַשּׁ בְּ

חוּץ לָאָרֶץ,   בְּ
צֵא, מְקוֹם לְהִמָּ בִּ
רָאֵל נֵי יִשְׂ ל בְּ  יַחַד עִם כָּ
ל קַצְוֵי תֵבֵל,  מִכָּ

ה,  דוֹשָׁ אַרְצֵנוּ הַקְּ  בְּ
לַיִם עִיר הַקֹּדֶשׁ ירוּשָׁ בִּ

שׁ,  קְדָּ  וּבְבֵית הַמִּ
לְחָן הֶעָרוּךְ  ֻ ים לַ"שּׁ מְסֻבִּ
וּמוּכָן לֶאֱכלֹ לִפְנֵי הָאָדָם", 
עָלָיו עֲרוּכִים שֶׁ
ר! מָּ שֻׁ ר וְיַיִן הַמְּ וְיָתָן וְשׁוֹר הַבָּ  הַלִּ

ר  וְעוֹד וְעִקָּ
לָה  עֲדַיִן לֹא נִתְקַבְּ – שֶׁ
וּוּי וּנְתִינַת-כּחַֹ הַהוֹדָעָה וְהַצִּ
שׁ "וְעָשׂוּ לִי מִקְדָּ  דְּ

תוֹכָם"  י בְּ כַנְתִּ  וְשָׁ
מִנְחָה( תּוֹרָה בְּ קּוֹרְאִים בַּ פִי שֶׁ )כְּ
י! לִישִׁ ְ שׁ הַשּׁ קְדָּ ית הַמִּ נוֹגֵעַ לְבִנְיָן בֵּ  בְּ

ה מוּבָן וּמִזֶּ
 גֹּדֶל הַצּרֶֹךְ וְהַהֶכְרֵחַ

אֵת וּבְיֶתֶר עֹז  יֶתֶר שְׁ  לְהוֹסִיף בְּ
הָעִנְיָנִים  בֶּ
קָרְבִים וּמְזָרְזִים  מְּ שֶׁ
שׁ  פעַֹל מַמָּ וּמְבִיאִים בְּ
שׁ. ד מַמָּ כֶף וּמִיָּ ה תֵּ אֻלָּ אֶת הַגְּ

Until when?!....

How is it possible 

that after all the signs

indicating 

the coming of the true and complete Geula

literally immediately, 

including the event 

on this Erev Shabbos 

in which even the nations of the world 

are announcing that we have reached the era

 of “and they will beat their swords into plowshares” 

– we find ourselves 
on this holy Shabbos day

 in the Diaspora, 

instead of finding ourselves 
– together with all The Jewish People 

from the entire world 

– in our Holy Land, 

in the holy city of Yerusholayim 

and in the Beis Hamikdosh, 

sitting at “the laden table

 prepared to be eaten from89,”  

upon which lays

 the Levio'son, the wild ox and the guarded wine!

Furthermore and more importantly 

– that we have not yet received 

the notification, command and empowerment 
that “they shall make for Me a Mikdosh

 and I will dwell among them” 

(as we read in the Torah during Mincha) 

with regard to the building of the Third Beis 

Hamikdosh!

And from this we understand 

the great necessity 

to add with advanced vigor and greater strength 

in the manners 

that hasten 

and bring in actualty
the Geula immediately.

  c  'סעיף י  d
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וּלְכָל לְרֹאשׁ 
שׁ  דְגָּ הָעִנְיָן הַמֻּ – בְּ
טִים: פָּ ת מִשְׁ פָרָשַׁ בְּ

טִים"  פָּ "מִשְׁ
ין אָדָם לַחֲבֵרוֹ  ינִים בֵּ רָטֵי הַדִּ – פְּ
לוֹם  מִתּוֹךְ שָׁ
לִילַת הָפְכוֹ,  יטָא שְׁ )וּפְשִׁ
לוּת הָאַחֲרוֹן(, ת הַגָּ טּוּל סִבַּ בִּ
ה, אֻלָּ אָה הַגְּ עַל-יְדֵי-זֶה בָּ  שֶׁ
ט פָּ שְׁ מַעֲלַת הַמִּ מַאֲמַר-חֲזַ"ל בְּ  כְּ
"בּוֹ צִיּוֹן נִבְנֵית,  שֶׁ
דֶה", פָּ ט תִּ פָּ שְׁ מִּ אֱמַר צִיּוֹן בַּ נֶּ  שֶׁ

 וְכֵן צְדָקָה 
צְדָקָה"(  בֶיהָ בִּ )"וְשָׁ
וּגְמִילוּת חֲסָדִים,

תֵינוּ  פָרָשָׁ מְפֹרָשׁ בְּ  כַּ
י אֶת הֶעָנִי",  לְוֶה אֶת עַמִּ סֶף תַּ "אִם כֶּ
מִילוּת חֲסָדִים דוֹלָה גְּ "גְּ

דָקָה",   יוֹתֵר מִן הַצְּ
הַסּוּגְיָא ם בְּ  וְכַמְבאָֹר גַּ

תְרָא  בָבָא בַּ  בְּ
הּ"  ירוּשָׁ )"פֵּ
טִים פָּ ת מִשְׁ רָשַׁ ל פָּ שֶׁ
ה( עַל-פֶּ בְּ תּוֹרָה שֶׁ  בַּ

מִצְוַת צְדָקָה,  רָטֵי הָעִנְיָנִים דְּ  פְּ
ר,  וּמֵהָעִקָּ
דוֹלָה צְדָקָה שֶׁמְּקָרֶבֶת אֶת הַגְּאֻלָּה, "גְּ
אֱמַר  נֶּ  שֶׁ
ט פָּ מְרוּ מִשְׁ כֹּה אָמַר ה' שִׁ
 וַעֲשׂוּ צְדָקָה 
י קְרוֹבָה יְשׁוּעָתִי לָבוֹא כִּ
לוֹת".  וְצִדְקָתִי לְהִגָּ

]וּמַתְחִיל 
רָמָא  מַן גְּ הַזְּ הָעִנְיָן שֶׁ בְּ
נָה כָל שָׁ הוּג בְּ נָּ – כַּ
ת קֹדֶשׁ בָּ מוֹצָאֵי שַׁ בְּ  שֶׁ

לְוֶה גו',  סֶף תַּ  לְסֵדֶר אִם כֶּ
ה  ה מַלְכָּ נֶעֱרֶכֶת מְלַוֶּ
מִילוּת חֲסָדִים. לְטוֹבַת קֶרֶן גְּ

 וְכֵיוָן 

And first and foremost 
– in the matter which is emphasized

 in the Parsha of Mishpatim:

“Mishpatim” 

– details of the laws between man and his friend 

in a peaceful manner90  

(and obviously not doing the opposite,

 [thereby] nullifying the reason for the last golus91), 

which through this the Geula comes, 

as the words of our sages92 regarding the virtue of justice 

which “with it Yerusholayim is built, 

as the posuk says93 'Tzion is redeemed with justice,” 

and likewise Tzedakah 

(“and its captives with Tzedokah93”) 

and acts of kindness94,  

as it states in our Parsha95  

“if you will lend money to My Nation, to the poor man96,”  

“great are acts of kindness [loans]

 even greater than Tzedokah97,”  

and as explained also in the Talmudic passage 

in Bava Basra  98

(“the elucidation” 

of the Parsha of Mishpatim

 in the Oral Torah) 

the details of the Commandment of Tzedokah, 

and among the main details 

“great99 is Tzedokah since it hastens the Geula, 

as the posuk says 100

"so says Hashem guard justice 

and do Tzedokah 

for My salvation is near 

and my Tzedokah will soon be revealed101.'' 

[Beginning 

with the timely matter 

– as is the custom every year 

that Motzei Shabbos 

of the Parsha 'if you will lend money...,' [Mishpotim] 

there is a Melaveh Malka Dinner

 to benefit a free loan fund. 
And since
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ת",   בָּ שַׁ י צִבּוּר בְּ פַקְחִין עַל צָרְכֵּ מְּ שֶׁ
דַאי וְנָכוֹן כְּ
מַ"ח  נַהֵל הַגְּ מְּ  שֶׁ
יַעֲלֶה וְיַכְרִיז עַל
ה, ה מַלְכָּ  הַמְלַוֶּ
אֵר וְהָדָר,  רבֹ פְּ עָרֵךְ בְּ אי תֵּ  וּבְוַדַּ
וּ"בְרבֹ עַם הַדְרַת מֶלֶךְ",
הוֹר ם הַטָּ פִי נִדְבַת לִבָּ נוּ כְּ  וְיִתְּ
מַ"ח, רֶן גְּ  לְהַקֶּ

ר,   וְעוֹד וְהוּא הָעִקָּ
הַהַחְלָטָה עַל זֶה  שֶׁ
כָר,  כֶף אֶת הַשָּׂ בִיא תֵּ תָּ
שׁ, ד מַמָּ כֶף וּמִיָּ ה, תֵּ אֻלָּ בִיא הַגְּ תָּ
ה, ה מַלְכָּ לַוֶּ עָרֵךְ הַמְּ אָז תֵּ  שֶׁ
יחָא",  א מְשִׁ דָוִד מַלְכָּ תָא דְּ  "סְעֻדָּ
יא דוֹרֵנוּ ל נְשִׂ פוּתוֹ שֶׁ תְּ תַּ הִשְׁ בְּ
נוּ,  רֹאשֵׁ יחַ צִדְקֵנוּ בְּ  מְשִׁ
ה, דוֹשָׁ אַרְצֵנוּ הַקְּ בְּ
לַיִם עִיר הַקֹּדֶשׁ ירוּשָׁ  בִּ
י[. לִישִׁ ְ שׁ הַשּׁ קְדָּ  וּבְבֵית הַמִּ

וּבִלְשׁוֹן 
תְרָא: בָא בַּ כֶת בָּ הַתְחָלַת מַסֶּ
רָצוּ"  פִין שֶׁ תָּ ֻ  "הַשּׁ
חַס  הַהַנְהָגָה וְהַיַּ – שֶׁ
ין אָדָם לַחֲבֵרוֹ בֵּ שֶׁ
פִין תָּ ל ב' שֻׁ אֹפֶן שֶׁ  הִיא בְּ
טוֹבָתוֹ ל אֶחָד רוֹצֶה בְּ כָּ  שֶׁ

נִי  ֵ ף הַשּׁ תָּ ֻ ל הַשּׁ  שֶׁ
ן וְקַל-וָחֹמֶר כֵּ ל-שֶׁ מִכָּ )בְּ
 מֵהַחְלָטַת וְהַכְרָזַת 
מַנְהִיגֵי אֻמּוֹת הָעוֹלָם 
בַר הָאַחְדוּת עַל-דְּ
ינֵיהֶם(, פוּת הַהֲדָדִית בֵּ תָּ ֻ  וְהַשּׁ
 וְעַל-יְדֵי-זֶה

זִית"   "בּוֹנִין אֶת הַכּתֶֹל . . גָּ
יֵשׁ לוֹמַר, – דְּ
רוֹמֵז עַל  שֶׁ
שׁ, קְדָּ ית-הַמִּ נְיָן בֵּ  בִּ
ךְ הַסּוּגְיָא הֶמְשֵׁ  כְּ
פְיָא,  מְשַׁ זִית אַבְנֵי דִּ  "גָּ
יב  כְתִּ דִּ
ה אֲבָנִים יְקָרוֹת ל אֵלֶּ כָּ

“public needs are discussed on Shabbos102,”  

it is befitting 
that the administrator of the free loan fund

 should ascend103 and announce regarding 

the Malaveh Malka, 

and certainly it will proceed in a most beautiful 

manner, 

and [in a manner of] “a vast nation glorifies the king104,”  

and [everyone] will donate from the goodness of their hearts 

to the free loan fund, 

and furthermore and mainly, 

that the resolution to do so 

will immediately bring the reward105,  

it will bring the Geula, literally immediately, 

which then the Melaveh Malka, “

the meal of Dovid Malka Moshicha106,”  

will be together with the Leader of our Generation 

our righteous Moshiach at our head, 

in our Holy Land, 

in the holy city of Yerusholayim 

and in the Third Beis Hamikdosh].

And as the wording 

of the beginning of tractate Bava Basra: 

“the partners that desire” 

– that the conduct and relationship

 between one another 

is in a manner of two partners 

in which each one wants the good 

of the other partner 

(most certainly so and a kal v'chomer [fortior]

from the resolution and announcement 

of the leaders of the nations of the world 

regarding unity among them

and mutual partnership), 

and through this 

“they build the wall... of Gozis (hewn stones)” 

– [about which] it can be said 

that this alludes 

to the building of the Beis Hamikdosh, 

as the continuation of the Talmudic passage107

  “'Gozis' smoothly fashioned stones,

as it is written108  

'all of these [were] precious stones 



43   וכתתו חרבותם לאתים

זִית",  מִדּוֹת גָּ  כְּ
ךְ לָזֶה  וּבְהֶמְשֵׁ
ר אוֹדוֹת מְדֻבָּ
נִי ֵ שׁ הַשּׁ קְדָּ ית הַמִּ  מַעֲלַת בֵּ

בִנְיָן . .   "בְּ
נִים",  שָׁ בְּ
כְתִיב  "דִּ
ה הָאַחֲרוֹן יִת הַזֶּ בוֹד הַבַּ דוֹל יִהְיֶה כְּ גָּ

 מִן הָרִאשׁוֹן" 
ר( ם )וּבְעִקָּ סוּק זֶה קָאי גַּ פָּ – שֶׁ

י,  לִישִׁ ְ שׁ הַשּׁ קְדָּ ית הַמִּ  עַל בֵּ
זּהַֹר. מְבאָֹר בַּ כַּ

ךְ לָזֶה  וּבְהֶמְשֵׁ
ם הַהוֹרָאָה  – גַּ
רוּמָה  ת תְּ רָשַׁ מֵהַתְחָלַת פָּ
ת(:  בָּ מִנְחַת שַׁ קּוֹרִין בְּ )שֶׁ
שׁ "וְעָשׂוּ לִי מִקְדָּ
תוֹכָם", י בְּ כַנְתִּ  וְשָׁ
רָטִי שׁ הַפְּ קְדָּ  הָחֵל מֵהַמִּ

רָאֵל  שְׂ כָל-אֶחָד-וְאֶחָד מִיִּ בְּ  שֶׁ
תוֹכָם, א בְּ תוֹכוֹ לֹא נֶאֱמַר אֶלָּ )"בְּ
ל אֶחָד וְאֶחָד"(, תוֹךְ כָּ  בְּ
נִימָה, לִבּוֹ פְּ  בְּ
וּבְבֵיתוֹ וּבְחַדְרוֹ,
ית ה בֵּ עֲשָׂ נַּ  שֶׁ
ה וּגְמַ"ח, פִלָּ  תּוֹרָה תְּ
 כּוֹלֵל וּבִמְיֻחָד

פוּת  תְּ תַּ  הַהִשְׁ
נֵסִיּוֹת  י-כְּ תֵּ בִנְיָן וְהַרְחָבַת בָּ בְּ
י-מִדְרָשׁוֹת וּבָתֵּ
אֹפֶן  בְּ

רוּמָה גו'  "וְיִקְחוּ לִי תְּ  דְּ
ת"  זָהָב וָכֶסֶף וּנְחֹשֶׁ
תוּב(, כָּ נוּיִים בַּ בָרִים הַמְּ ל י"ג )ט"ו( דְּ )כָּ
עַל-יְדֵי-זֶה  שֶׁ

 מְמַהֲרִים וּמְזָרְזִים וּפוֹעֲלִים 
י לִישִׁ ְ שׁ הַשּׁ קְדָּ ית הַמִּ נְיָן בֵּ כֶף בִּ תֵּ
שׁ. פְשׁוּטוֹ מַמָּ  כִּ

"ל  כָל הַנַּ וּנְתִינַת-כֹּחַ מְיֻחֶדֶת בְּ
ה: יָמִים אֵלֶּ – בְּ

the standard Gozis (hewn stone) size'” 

and in continuation to this 

[the Gemoro] speaks about 

the virtue of the second Beis Hamikdosh “

[greater than the first] both in structure 
as well as [in the amount of] years [it stood]...,” 

“as it is written109 

 'the Honor of this last House will be greater 

than the first one” 
– which this posuk refers also (and mainly) 

to the Third Beis Hamikdosh, 

as explained in the Zohar110. 

And in continuation to this 

– also the instruction 

from the beginning of the Parsha of Terumah (which we 

read during the Mincha of [this] Shabbos): 

“and they shall make a Mikdosh for Me 

and I will dwell among them,”

 beginning with the individual Mikdosh 

within each and every Jew 

(“it does not say 'In it' rather 'in them,'

 within each and every one111” ), 

within one’s heart, 

and in one’s house and in one's room, 

that it becomes a house of

 Torah, Prayer, and Acts of Kindness, 

including and especially 

through taking part 

in the building and broadening of Shuls

 and study-halls 

in a manner of 

“and they shall take a donation for Me... 

gold, silver and copper112”  

(all the 13 (15)113  items enumerated in the posuk), 

which through this

 we hasten and bring about

 immediately the building of the Third Beis Hamikdosh

 in its most literal sense.

And there is a special empowerment for all the above

 – in these days:

  c  סעיף י"א  d
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יֻחֶדֶת  עֲלָה הַמְּ נוֹסַף עַל הַמַּ
בָט,  ל חֹדֶשׁ שְׁ שֶׁ
ר, חֹדֶשׁ הָאַחַד עָשָׂ
ה אִים זֶה-עַתָּ  בָּ
חֹדֶשׁ,   מִיּוֹם כ"ה בַּ
נוֹ  מָּ סִּ שֶׁ
רָאֵל"  נֵי יִשְׂ בָרְכוּ אֶת בְּ "כֹּה תְּ
ת כּהֲֹנִים,  רְכַּ – בִּ
רָאֵל בְּאַהֲבָה"  "לְבָרֵךְ אֶת עַמּוֹ יִשְׂ
וְקָא,  דַּ
רֶךְ-זֶה  וְעַל-דֶּ
ת כּהֲֹנִים נוֹגֵעַ לְבִרְכַּ בְּ
רָאֵל שְׂ ל-אֶחָד-וְאֶחָד מִיִּ בָרֵך כָּ מְּ  שֶׁ

הְיוּ לִי מַמְלֶכֶת כּהֲֹנִים"(  ם תִּ  )"וְאַתֶּ

ל יוֹם הַתְחָלַת כָּ בְּ
ת הַתּוֹרָה( רְכַּ  )לְאַחֲרֵי בִּ
רִיכָה לְהֵאָמֵר  צְּ  שֶׁ
רָאֵל, ל אַהֲבַת יִשְׂ מִתּוֹךְ רֶגֶשׁ שֶׁ

כָךְ  ם בְּ שׁ גַּ דְגָּ  וְכַמֻּ
ךְ לָזֶה  הֶמְשֵׁ בַּ שֶׁ
ה( פִלָּ )וְעוֹד קדֶֹם הַתְּ

רָאֵל  שְׂ ל-אֶחָד-וְאֶחָד מִיִּ  אוֹמֵר כָּ
ל עָלַי "הֲרֵינִי מְקַבֵּ
ה  מִצְוַת עֲשֵׂ

מוֹךָ"  ל וְאָהֲבְתָּ לְרֵעֲךָ כָּ  שֶׁ
דּוּר סִּ קֵן בַּ ינוּ הַזָּ תַב רַבֵּ כָּ מוֹ-שֶׁ )כְּ
וֶה לְכָל נֶפֶשׁ(.  ָ  הַשּׁ
ר  וְעוֹד וְעִקָּ
ת כּהֲֹנִים רְכַּ בִּ – שֶׁ

רָכוֹת  ל הַבְּ  כּוֹלֶלֶת כָּ
לֵימוּת  ְ תַכְלִית הַשּׁ בְּ
בְרָכָה  עֲלָה דִּ )הֵן הַמַּ
ה(,  תְפִלָּ עֲלָה דִּ וְהֵן הַמַּ
רִית רָכָה הֲכִי עִקָּ וּבִפְרָט הַבְּ
לֵימָה ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ ת הַגְּ רְכַּ  – בִּ
שׁ. ד מַמָּ כֶף וּמִיָּ  תֵּ

וּלְאַחֲרֵי-זֶה 
ת(  בָּ חֹדֶשׁ )עֶרֶב שַׁ יוֹם כ"ו בַּ
ם הֲוָיָ’  שֵׁ א דְּ ימַטְרִיָּ – הַגִּ
"ל סְעִיף-ג(,  נַּ )כַּ

In addition to the unique advantage 

of the month of Shvat, 

the 11th month114,  

we are now coming 

from the 25th [KoH] of the month115,  

which alludes to

 “KoH [so] shall they bless the Jewish people116”  

– the Priestly Blessing, 

“to117 bless His Nation the Jewish People with love” 

specifically118, 

and likewise 

regarding the Priestly Blessing 

which each and every Jew blesses 

(“and you [every single Jew] shall be for Me a Kingdom 

of Kohanim119”) 

at the beginning of every day [in the morning brochos] 

(following the blessing of the Torah) 

which must be said 

with a feeling of 'love of our fellow Jew,' 

as emphasized also in the fact 

that in continuation to this 

(and even before the [Morning] Prayer) 

each and every Jew says 

“I hereby accept upon myself

 the positive commandment 

to love your fellow as yourself120”  

(as the Alter Rebbe writes in the prayer book121 

that is suited for every person122).  

Furthermore and mainly 

– that the Priestly Blessing 

includes all the blessings 

in the most complete way

(it has the virtue of a blessing 

as well as the virtue of a prayer123) 

and especially the most essential blessing 

– the blessing of the True and Complete Geula literally 

immediately.

And following this,

 the 26th day of the month (Erev Shabbos) 

– the gimatria (numerical value) of the Name Have'yeh 
(as mentioned in se'if gimmel), 
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שׁוּר עִם קִיּוּם מִצְוַת  קָּ שֶׁ
רָאֵל" נֵי יִשְׂ בָרְכוּ אֶת בְּ "כֹּה תְּ
 עַל-יְדֵי הַכֹּהֲנִים
שׁ קְדָּ בֵית הַמִּ  בְּ

 בַּשֵּׁם הַמְפוֹרָשׁ 
לוּת(,  זְמַן הַגָּ ן בִּ אֵין-כֵּ ֶ )מַה-שּׁ
וְהַהֲכָנָה לָזֶה 
עַל-יְדֵי עֲבוֹדָתָם 
רָאֵל  נֵי יִשְׂ ל בְּ שֶׁ
)"מַמְלֶכֶת כֹּהֲנִים"( 
י תָמִיד" יתִי הֲוָיָ' לְנֶגְדִּ וִּ "שִׁ אֹפֶן דְּ בְּ
לוּת,  זְמַן הַגָּ ם בִּ  גַּ
עַל-יְדֵי-זֶה  שֶׁ
מְמַהֲרִים וּמְזָרְזִים וּפוֹעֲלִים
כָל הָעוֹלָם ם הֲוָיָ’ בְּ לּוּי שֵׁ  גִּ

 )לְאַחֲרֵי וְעַל-יְדֵי 
ת כֹּהֲנִים  בִרְכַּ הִתְגַלּוּתוֹ בְּ
שׁ(,  קְדָּ בֵית הַמִּ בְּ שֶׁ
ךְ אֲנִי נִקְרָא". ב כָּ אֲנִי נִכְתָּ ם שֶׁ שֵׁ "כְּ

וּלְאַחֲרֵי-זֶה
חֹדֶשׁ  יוֹם זַ"ךְ בַּ
ת-קדֶֹשׁ(  בַּ ַ  )יוֹם הַשּׁ
מֶן זַיִת זָךְ גו'  – "שֶׁ
מִיד" לְהַעֲלוֹת נֵר תָּ

"מְנוֹרַת זָהָב טָהוֹר גו'   בִּ
ה אַחַת",  מִקְשָׁ
רוֹמֵז עַל   שֶׁ
בְעַת הַסּוּגִים ל שִׁ אַחְדוּתָם שֶׁ
רָאֵל  מוֹת-יִשְׂ נִשְׁ  דְּ
לוּ מְשְׁ נִּ שֶׁ
נוֹרָה. בְעַת קְנֵי הַמְּ  לְשִׁ

וּלְאַחֲרֵי-זֶה
חדֶֹשׁ  יוֹם כ"ח בַּ

 )יוֹם רִאשׁוֹן( 
– תּוֹסֶפֶת "כֹּחַ", 
כָל עִנְיָנִים אֵלּוּ. תּקֶֹף וְחֹזֶק בְּ

וּלְאַחֲרֵי-זֶה
 עֶרֶב ראֹשׁ-חדֶֹשׁ, 
הוּא הֲכָנָה לְראֹשׁ-חֹדֶשׁ שֶׁ
בָנָה חִדּוּשׁ הַלְּ  – שֶׁ

which is connected to the fulfillment of the Mitzvah “So 
shall you bless the Jewish People,” 

through the Kohanim 

in the Beis Hamikdosh 

with the Tetragrammaton
(as opposed to in the time of golus124),  

and the preparation for this 

is through the service 

of The Jewish People 

(“A Kingdom of Kohanim”) 

in a manner of “I place Hava'yeh before me always125”  

even during the time of golus, 

which through this

 we hasten and bring about 

the revelation of the Name Hava'yeh in the entire world 
(after and through

 its revelation in the Priestly Blessing 

in the Beis Hamikdosh),

 “just as I am written so am I called [My Name is 
pronounced]126.” 

And following this 

the 27th [zach] of the month

 (the holy day of Shabbos)

– “zach [pure] olive oil...

to raise up a continuous lamp127”  

in “the pure gold Menorah... 

made of one piece [of gold]128,”  

which alludes to 

the unity of the seven types 

of Jewish Souls 129

who are compared 

to the seven branches of the Menorah130.

And following this 

the 28th (Chof-Ches) of the month

 (Sunday) 

– an additional “koach” (Power)”

strength in all these matters.

And following this 

Erev Rosh Chodesh, 

which is the preparation for Rosh Chodesh 

– and the renewal of the moon
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ראֹשׁ-חדֶֹשׁ,   )בְּ
ר לְאַחֲרֵי הַהֶעְלֶם וְהַהֶסְתֵּ
עֶרֶב ראֹשׁ-חֹדֶשׁ(  בְּ
רָאֵל  בְנֵי יִשְׂ  מוֹרֶה עַל הַחִדּוּשׁ דִּ
מוֹתָהּ"(  שׁ כְּ הֵם עֲתִידִים לְהִתְחַדֵּ )"שֶׁ
לֵימָה, ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ הַגְּ בְּ

 וּבִפְרָט 
ראֹשׁ-חֹדֶשׁ  שֶׁ
י  לִישִׁ ְ יּוֹם הַשּׁ חָל בַּ
י טוֹב,  ל בּוֹ כִּ הֻכְפַּ שֶׁ

ה,  אֻלָּ הַגְּ רִי דְּ וּמַתְחִיל מֵהַטּוֹב הֲכִי עִקָּ
פוּל, וּבִפְרָט טוֹב כָּ
ה, אֻלָּ פֶל קָשׁוּר עִם גְּ כֶּ  שֶׁ
ה יְתֵירָה שָׁ  וּבְהַדְגָּ
ראֹשׁ חֹדֶשׁ אֲדָר,  בְּ
לֵיה", בָרִיא מַזָּ  "דְּ
 לִהְיוֹתוֹ 
מְחָה", ךְ גו' לְשִׂ ר נֶהְפַּ "הַחֹדֶשׁ אֲשֶׁ

ת פּוּרִים,  גְאֻלַּ מְחָה דִּ  הַשִׂ
ה", ה לִגְאֻלָּ אֻלָּ וּ"מִסְמַךְ גְּ
סַח",  "פּוּרִים לַפֶּ
ימֵי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם  "כִּ

 אַרְאֶנוּ נִפְלָאוֹת" 
– "מִסְמַךְ" 
דֶר, נּוּי הַסֵּ שִׁ ם בְּ גַּ

לֵימָה  ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ הַגְּ  שֶׁ
ת פּוּרִים. אֻלַּ אָה לִפְנֵי גְּ בָּ

וּלְהוֹסִיף, 
ה"  ה לִגְאֻלָּ אֻלָּ סְמַךְ גְּ "מִּ אַף שֶׁ שֶׁ
נִי קָאי עַל אֲדָר שֵׁ
מוּךְ לְנִיסָן  הַסָּ
ן אֲדָר רִאשׁוֹן אֵין-כֵּ ֶ  )מַה-שּׁ
ת הַחדֶֹשׁ(,  בִרְכַּ אוֹדוֹתָיו הִכְרִיזוּ בְּ  שֶׁ
יֵשׁ לוֹמַר,
ם לַאֲדָר ךְ גַּ יָּ ַ שּׁ  שֶׁ
בָט מוּךְ לִשְׁ  הַסָּ
י:  – כִּ

נָה שְׁ שׁוֹן הַמִּ מִלְּ

(on Rosh Chodesh, 

after its concealment 

on Erev Rosh Chodesh)

alludes to the renewal of the Jewish People 

(“Whom are destined to be renewed like it131” ) 

in the True and Complete Geula,

and especially 

since Rosh Chodesh 

occurs on the third day of the week when

 [the utterance of] "that it is good" was repeated132 

[when Hashem created the world,]  

and beginning with the true 'good' of the geula, 

and especially double good, 

which ‘double133’  is connected to the geula134,  

and with extra emphasis 

regarding Rosh Chodesh Adar, 

“which has a healthy Mazel135,”  

being that it is 

“the month that was transformed... to joy136,”  

the joy of the geula of Purim, 

and “one geula is next to the other geula,” 

[i.e.] “Purim [is next] to Pesach137,”  

[which Pesach is connected to the Geula because] “As 

the days you left the land of Egypt 

I will show you wonders [in the ultimate Geula138]” 

– “next to”

 can also be in changing the order,

[meaning] that the True and Complete Geula

 comes before the Geula of Purim.

And to add, 

that although “geula next to Geula” 

refers to the Second Adar 

which is close to Nissan 
(and not the first Adar 

which was announced and blessed [today]),

we may say, 

that this [Geula next to Geula] is also referring to the Adar 

that is close to Shvat [i.e. the 1st Adar ]

– for139 :

From the wording of the Mishna140,  

c  סעיף י"ב  d
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ין אֲדָר הָרִאשׁוֹן  "אֵין בֵּ
נִי ֵ  לָאֲדָר הַשּׁ

ה  גִלָּ א קְרִיאַת הַמְּ  אֶלָּ
נוֹת לְאֶבְיוֹנִים", וּמַתָּ

מָע,   מַשְׁ
אָר הָעִנְיָנִים  שְׁ בִּ שֶׁ
ה( אֻלָּ כוּתוֹ לְהַגְּ יָּ ידָן, שַׁ )וּבְנִדּוֹן-דִּ

וִים הֵם,   שָׁ
ה, וִיתֵירָה מִזֶּ
קְרָא "אֲדָר נִּ יוָן שֶׁ  כֵּ
ה(  )וִיתֵירָה מִזֶּ
 רִאשׁוֹן", 
הוּא "רִאשׁוֹן" ר לוֹמַר שֶׁ בֵּ מִסְתַּ

יבוּת,  מַעֲלָה וַחֲשִׁ ם בְּ  גַּ
אֲדָר בְעָה בַּ נוֹגֵעַ לְשִׁ שׁ בְּ דְגָּ מֻּ כַּ

שׁוּר עִם  קָּ  – שֶׁ
זֵירַת הָמָן, טּוּל גְּ בִּ
חדֶֹשׁ אֲדָר . . פַל פּוּר בְּ "נָּ  שֶׁ
 וְלֹא הָיָה יוֹדֵעַ . .

אֲדָר  בְעָה בַּ שִׁ בְּ  )שֶׁ
ה(  נוֹלָד" )מֹשֶׁ
אֲדָר רִאשׁוֹן,  ר עִנְיָנוֹ בַּ עִקָּ – שֶׁ
רֶךְ-זֶה מָצִינוּ וְעַל-דֶּ

אֲדָר סְתָם  ה עִנְיָנִים שֶׁ כַמָּ  בְּ
קָאי עַל אֲדָר רִאשׁוֹן.

וְנוֹסַף לָזֶה: 
אַף
ת מְבָרְכִים בָּ שַׁ בְּ  שֶׁ
י תּוֹרָה  הִכְרִיזוּ עַל-פִּ

רָאֵל תּוֹרָה הִיא"(   )"מִנְהָג יִשְׂ
"ראֹשׁ חֹדֶשׁ אֲדָר רִאשׁוֹן שֶׁ

י",  לִישִׁ ְ יּוֹם הַשּׁ  בַּ
הֲרֵי,
יחַ צִדְקֵנו בוֹא מָשִׁ יָּ שֶׁ  כְּ
ד, כֶף וּמִיָּ ּ תֵּ

 לִפְנֵי ראֹשׁ חדֶֹשׁ, 
ים שׁ הֶחֳדָשִׁ אָז יַחְזְרוּ לְקַדֵּ שֶׁ
ה,  י הָרְאִיָּ  עַל-פִּ
שׁ מָקוֹם  יֵּ כֵן שֶׁ יִתָּ
נְהֶדְרִין סַּ שֶׁ
יִהְיֶה עוּ שֶׁ נּוּ וְיִקְבְּ  יְשַׁ

 רַק אֲדָר אֶחָד זֶה, 

“there is no difference between the first Adar 
and the second Adar 

besides for the reading of the Megillah 

and giving presents to the poor,” 

we can infer, 

that in other matters 

(and in our case, its relation to The Geula)

 they are the same, 

and furthermore, 

since it is called  "Adar

(and more so) 

the first Adar”

it makes sense to say that it is “first” 
also in virtue and importance, 

as emphasized regarding the 7th of Adar 

– which is connected to

the nullification of the decree of Haman, 
that “the lot fell out on the month of Adar... 

and he did not know... 

(that) on the 7th of Adar 

(Moshe was born141)”  

– which is mainly [celebrated] in the First Adar142,  

and likewise we find regarding many matters that [the
mention of] “Adar” without specifying which one, 

refers to the First Adar143. 

In addition to this: 

although

 on [this] Shabbos upon when we blessed [the month] 

they announced as per the instruction of the Torah 

(“A Jewish Custom is Torah144” )

that “Rosh Chodesh of the first Adar

is on Tuesday,” 

But indeed,

 when Moshiach will come

 immediately, 

before Rosh Chodesh, 

when we will once again sanctify the months based on 

seeing [the moon145],  

it is possible 

that the Sanhedrin 

might change this and decide 

that there will only be one Adar146,  
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וְיִהְיֶה סָמוּךְ לְנִיסָן
כָל זֶה,   )וְיֵשׁ לְהַאֲרִיךְ בְּ
אן-מְקוֹמוֹ(. וְאֵין-כַּ

וִיהִי-רָצוֹן
ר  וְהוּא הָעִקָּ
לֵימָה  ְ ית וְהַשּׁ ה הָאֲמִתִּ אֻלָּ הַגְּ  – שֶׁ
יחַ צִדְקֵנוּ  עַל-יְדֵי מְשִׁ
שׁ פֹעַל מַמָּ בוֹא בְּ תָּ
שׁ, ד מַמָּ כֶף וּמִיָּ  תֵּ

אי  וּבְוַדַּ
ין אֵין צֹרֶךְ לְהַמְתִּ שֶׁ
 עַד חדֶֹשׁ נִיסָן, 
וְגַם לֹא עַד חֹדֶשׁ אֲדָר 
מוּךְ לְנִיסָן, הַסָּ
 וְגַם לֹא עַד חדֶֹשׁ אֲדָר
בָט, מוּךְ לִשְׁ  הַסָּ
יחַ צִדְקֵנוּ שִׁ מְּ יוָן שֶׁ  כֵּ
ת מְבָרְכִים בָּ שַׁ א בְּ  בָּ
 חדֶֹשׁ אֲדָר רִאשׁוֹן,
בָט, ל חֹדֶשׁ שְׁ סִיּוּמוֹ שֶׁ  בְּ
בָט,  זַ"ךְ שְׁ
ת לְאַחַר חֲצוֹת, בָּ ַ יוֹם הַשּׁ  וּבִפְרָט בְּ

נְחָה  זְמַן הַמִּ  בִּ
ית, לִישִׁ וּסְעוּדָה שְׁ
ית לִישִׁ ְ ה הַשּׁ אֻלָּ שׁוּר עִם גְּ קָּ  שֶׁ
י. לִישִׁ ְ שׁ הַשּׁ קְדָּ  וּבֵית הַמִּ

שׁ,  פעַֹל מַמָּ הְיֶה לָנוּ בְּ ן תִּ כֵּ
שׁ,  ד מַמָּ וְתֵכֶף וּמִיָּ
ד"  "מִיָּ בְּ ים שֶׁ רוּשִׁ ל הַפֵּ עִם כָּ
יבוֹת י-תֵּ ם הָרָאשֵׁ ]כּוֹלֵל גַּ
כְלָלוּת הַדּוֹרוֹת  דִּ

ה   מֹשֶׁ
ם-טוֹב(  עַל-שֵׁ רָאֵל )הַבַּ יִשְׂ
יחָא([,  א מְשִׁ דָּוִד )מַלְכָּ
שׁ",  "מַמָּ בְּ ים שֶׁ רוּשִׁ וְכָל הַפֵּ
שׁ  ד מַמָּ וּלְכָל לְראֹשׁ מִיָּ
כִּפְשׁוּטוֹ,
שׁ. שׁ מַמָּ שׁ מַמָּ  מַמָּ

and it will be next to Nissan147  

(and one should elaborate upon this, 

however this is not the place).

And may it be the Will [of Hashem] 

and this is the main thing 

– that the True and Complete Geula

through Moshiach

comes in literal actuality,

literally immediately,

And most certainly 

that there is no need to wait 

until the month of Nissan,
and even not until the month of Adar 

that is close to Nissan, 
and even not until the month of Adar 

that is close to Shevat,

since Moshiach 

comes on Shabbos upon which we bless 

the month of the Adar Aleph, 

at the end of the month of Shevat, 

the 27th of Shevat, 

and especially on Shabbos afternoon, 

in the time of the Minchah prayer 

and the third Shabbos meal, 

which is connected to the third Geula

 and the Third Beis Hamikdosh.

And so may it be for us, in literal actuality, 

literally immediately,  

with all the explanations of “MiYad (“immediately”)” 

[also including the acronym 

of the generations in general 

– Moshe,

Yisroel (The Baal Shem Tov) 

and Dovid ([the ancestor of] King Moshiach)148] 

and all the explanations of “Mamash (“literally”),” 

and first and foremost Miyad Mamash
in the most literal sense,

Mamash Mamash Mamash.

c  סעיף י"ג  d
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Notes

*) Also including the talks of 
the Wednesday night and Thursday 
afternoon of Parshas Mishpotim, the 
25th of Shevat, as well as Sunday of 
Parshas Terumah, the 28th of Shevat.

**) Note that Rosh Chodesh Adar 
I, occurs on the 3rd (Gimmel) and 4th 
(Dalet) day of the week – [combined 
together makes the word] Gad (Mazal).  

1) See Kesser Shem Tov, 
Supplements, Sect. 119 ff. ref. a.l.

2) And as a result these countries
attain fame and greatness – “as known
that every nation and kingdom that
the Jewish people are exiled to become
exceedingly exalted... greater than all
the [other] nations and continuously
ascend in greatness during the time that
the Jewish people are under [their rule]”
(Toras Chaim Lech Lecha, 92a. And see
Mechilta Beshalach 14:5).

3) Which is related to the day
of Shabbos, as the words of our sages
(Avodah Zarah, end 3a) “one who toils on 
Erev Shabbos shall eat on Shabbos.” And
see infra note 23.

4) Pesachim, end 106a.

5) As emphasized also in the [fact
that] the “song of the day” [of Wed.] ends 
off with, “the short Lechu Neraninah” 
(“Hayom Yom,” 23rd of Kislev. E.p.). 

6) Gittin 10b. ref. a.l.

7) Since all matters begin from
them [first being found] in the Torah, 
as the words of our Sages (Zohar vol. 2, 
beg. 161b) “Hashem looks into the Torah 
and creates the world, people study 

Torah and make the world endure ,” and 
especially the portion of the Torah that 
is related to this time in particular – the 
weekly Torah Portion.

8) As the Teaching of the Alter
Rebbe that we must “live with the times,”
meaning, [we must] live with the content 
of the time [explained] in the Torah, in
the weekly Torah Portion (“Hayom Yom,”
the 2nd of Cheshvan. E.p.).

9) Tanya, beg. ch. 37.

10) Terminology of our Sages –
in the Mishnah, end of the 1st ch. of
Berachos.

11) Yeshayah 2, 4. Michah 4, 3.

12) Commentary of the Radak a.l.

13) Yeshayah ibid, 2-3. Michah ibid,
1-2.

14) Iyov 28, 5.

15) And not only “bread” which is
necessary for the existence of human
kind, rather also pleasurable foods,
like fruits of the tree – as emphasized
in the continuation of the verse “and
their spears into pruning hooks,” “tools
used to prune vines and other trees”
(Comm. of the Radak). And note from
the relation to the “Rosh Hashanah for
Trees” which we are now coming from
– in which there is emphasis on the
addition of  (pleasurable things) “vine,
fig, pomegranate... olive oil and [date] 
honey” to (the necessities of) “wheat and 
barley.” 

16) Shir Hashirim 2, 8 and in Shir
Hashirim Rabbah a.l.
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17) A common expression – based
on Mishlei 21, 1. See also Likkutei Sichos
vol. 13, pg. 285, note 1, and in [the note]
on the margin. Ref. a.l.

18) Megillah 29a. And see at length
– “Kuntres B’inyan Mikdash Me’eat
Zeh..."

19) Holy Letter of the Baal Shem
Tov – [appearing in] Kesser Shem Tov, at
the beginning.

20) See Igros Kodesh of the Rebbe
Rayatz, vol. 2, pg. 492 ff. ref. a.l.

21) As the ruling of the Rambam
(Laws of Kings, 8:10) that “Moses gave
over the Command of Hashem  to 
prevail upon all of mankind to accept the 
Commandments that the descendants 
of Noach were commanded to do.”  

22) Tzefanyah 3, 9. And see
Rambam ibid, end ch. 11.

23) And their conference is
continuing (with advanced vigor and
greater strength) on this very Shabbos
day.

24) Although the simple reason for
this is because the set place where the
representatives of the countries of the
world meet was established to be in a
place that is not the capital of a specific 
country, nevertheless the true reason of 
setting this place to be specifically in this 
city, is, because it is the capital city of 
“the Rabbis, the kings” (see Gittin, end 
62a and more), [namely,] my revered 
father-in-law the Rebbe leader of our 
generation (see infra note 26). 

25) See “Kuntres B’inyan Mikdash
Me’eat Zeh Beis Rabeinu Shebibavel"
[where the fact] that the leader of the
generation is the Moshiach of the
generation [is explained at great length]. 

And this has extra emphasis regarding 
my revered father-in-law the Rebbe 
leader of our generation – as alluded to 
in his 2 names: “Yosef” – named so for 
“[in the Future,] Hashem will once again 
[L’hosif – an idiom of Yosef] stretch 
forth His arm… and gather the dispersed 
Jewish people...”(Yeshayah 11, 11-12), and 
“Yitzchak” – named so [since Yitzchak’s 
birth brought about laughter (Yitzchak – 
an idiom of Tzchok, meaning ‘laughter’) 
which the ultimate perfection of laughter 
and joy will be in the Redemption] “then 
our mouths will be filled with laughter” 
(Tehillim 126, 2. And see Berachos 31a).  

26) Note that the U.N., the
organization for unity and peace among 
the nations, was established in the lower 
hemisphere close after the leader of our 
generation came to the lower hemisphere 
(beginning with the resolution that [the 
nations] accepted [to form the U.N.] 
in middle of the war, around the year 
5702, and mainly at the end of the war, 
around the year 5705), and its place 
was set in the city of the leader of our 
generation, including the building of its 
official building (around the year 5711) – 
which this emphasizes the fact that the 
unity and peace among the nations is 
an outcome of the accomplishments of 
the leader of our generation in refining 
the world (through spreading Torah, 
Judaism, righteousness and justice 
throughout the world), and the more 
the world is refined through the leader 
of the generation, the organization for 
unity and peace among the nations 
becomes more and more established, 
including the ultimate perfection of 
refining the world with the fulfillment 
of the prophecy “and they will beat their 
swords into ploughshares” the essence 
of this organization.*
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_____________

*) To the extent that this verse is the 
motto of this organization and is 
engraved on the wall of the building (and 
see infra note 55).           

27) In addition to the fact that the 
sixth millennium in general, is similar to 
Erev Shabbos (see Ramban and Bachy’e 
on Bereishis 2, 3). 

28) Tamid, at the end.

29) Toras Cohanim Bechukosai, 
26:6. And see Likkutei Sichos vol. 7, pg. 
188 ff.

30) Mechilta Yisro, 20:8. And see 
Likkutei Sichos vol. 16, pg. 231 ff.

31) Zohar vol. 3, beg. 257b. Pardes 
Shaar 1, ch. 9. Tanya, Shaar Hayichud 
Veha’emunah beg. ch. 4. E.p. 

32) Yeshayah 40, 5.

33) Ibid 11, 9.

34) Although during the six days of 
creation, first all the other creations were 
created and afterwards Adam was created 
– since, regarding the first time there is a 
special reason for the creation of man to 
be after all the other creations (although 
humankind is the main purpose of the 
creation [and seemingly should have 
been created first]) –  “in order that he will 
come in for a feast, without delay,” “that 
he will find that everything is ready and 
eat from whatever he desires” (Sanhedrin 
38a and in Rashi’s commentary), whereas 
regarding the renewal of the creation it 
can (and therefore must) be in the order 
of their importance, namely, that man 
precedes all the other creations.      

35) And therefore Rosh Hashanah 
– [marking] “the beginning of Your 

creation” of the entire creation – was set 
on the 1st of Tishrei, the day Adam was 
created (and not on the 25th of Elul upon 
which the world was created).  

36) See the Talk of Shabbos Parhas 
Beshalach ch. 4 ff.

37) Rashi’s Comm. on Acharei 18, 4. 

38) Eiruvin, end 100b.

39) Va’eschanon 4, 6.

40) And on the contrary: “one who 
brings court cases of Jews before non-
Jews desecrates the Name of Hashem and 
extols the name of idols... this acclaims 
honor to their idols” (Rashi’s Comm. 
ibid).

41) Bereishis Rabbah at the 
beginning.

42) And based on this we can truly 
appreciate the words of the Rambam (in 
his ‘Eight Chapters’ (ch. 6)) that “things 
which are obvious to all humankind that 
they are bad... namely, that had they not 
been written [in the Torah] it would have 
[nevertheless] made sense for them to be 
prohibited... a moral person would have 
not want any of them” (and regarding 
these [bad] things one should not say 
“I would want it but what can I do since 
my Father in Heaven decreed upon me 
not to,” rather [one should say] “I don’t 
want it”) – for seemingly, what does “not 
wanting” from the perspective of human 
logic have to do with the conduct of 
Jewish people in accordance with [the 
instructions] of the Torah [i.e. a Jews 
perspective is a Torah perspective so what 
does it make a difference if from human 
logic it is out of question] – only [the 
answer is], since human logic negating 
[bad] is only because the Wisdom of 
Hashem, Torah, declares so, and this is 
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the reason why these things are out of 
question from the perspective of human 
intellect [hence human intellect in this 
case is merely mirroring the wisdom of 
Hashem]. And this still needs further 
analysis.  

43) Tanchuma Va’erah, 15. Shemos 
Rabbah 12:3. And more.

44) Rambam, Laws of Kings, beg. 
ch. 9.

45) This version (“and is not among 
their scholars”) is the common version 
[of the words of the Rambam], and there 
are other versions which say “rather are 
among their scholars” (see Likkutei 
Sichos vol. 20, pg. 141. Ref. a.l.).  

46) Ibid, end ch. 8.

47) Ibid, end ch. 12.

48) See Bereishis Rabbah 3:2. Ref. 
a.l. Likkutei Sichos vol. 1, end pg. 149 
ff. [At the giving of the Torah (Sinai) 
the revealed aspects of the Torah (the 
laws) were not given in a open manner 
(we only heard the Ten Commandments 
and the rest (which were also given to 
Moshe then) were only alluded to in the 
Ten Commandments and were discussed 
only later on) whereas the deeper aspects 
of the Torah – Knowledge of G-dliness, 
was openly revealed (they all saw 
G-dliness).]  

49) 24, 10-11.

50) Tikkunei Zohar, at the end of 
Tikkun 6. And see Likkutei Sichos, vol. 
24, pg. 136, note 35. Ref. a.l. 

51) Whereas the letters of the Holy 
Tongue, which are called “stones” that 
are made by Hashem (Torah Ohr on our 
Parshah, 77c ff.).

52) And even not the language 
of Yiddish (“Zchargun”) which is the 
intermediary between the Holy Tongue 
and the languages of the nation of the 
world, similar to Aramaic (see Likkutei 
Sichos vol. 21, pg. 446 ff. ref. a.l.).     

53) To [speak] the Holy Tongue 
(Comm. on the verse). And see Ohr 
Hatorah (book 7) on the end of our 
Parshah (at the end of the explanation 
of [the concept of] bricks): “and we may 
say that this is [the meaning] of what is 
written ‘then I will transform the nations 
to have a clear tongue’ that they will all 
be [on the level of] the Holy Tongue 
[complete Holiness] and they will 
not need the level of ‘bricks’[refining 
of negativity]... in the Time to Come 
everything will be [on the level of] 
the Holy Tongue which are ‘stones’ – a 
Heavenly creation.”  

54) In addition to the fact, that also 
the intellectual obligation is because of 
the Wisdom of Hashem, as explained 
above in ch. 5.

55) As alluded to also in the fact 
that this resolution was accepted and 
announced in the building upon which 
is engraved the verse “and they will beat 
their swords into ploughshares” on the 
wall openly seen in the street – which 
this emphasizes that this resolution and 
announcement (which is the goal and 
purpose of the establishment of this 
location) is founded on a verse in the 
Torah, “From Sinai.”

56) Rambam, Laws of Kings, end 
ch. 11. 

57) For, “although they do not 
know of this, still their Ministering 
Angel knows of this” (Megillah, 3a) [and 
causes them to decide so].
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58) As alluded to also in it [Shabbos] 
occurring on the זך ZaCh (27th) of the 
month – idiom of “ZaCh [זך pure] olive 
oil, crushed for a luminary,” emphasizing 
the concept of light and revelation (and 
see infra ch. 11).

59) In addition to it beginning to be 
read on Thursday – prior to the event on 
Erev Shabbos, and on Monday – prior to 
the event on Tuesday night.  

60) That follows the Parshah of 
Beshalach which its culmination is “a war 
for Hashem with Amalek from generation 
to generation,” “for three generations 
[eras] from the ‘generation’ [era] of this 
world [i.e. the pre-messianic era], to the 
‘generation’ [era] of Moshiach, including 
the ‘generation’ [era] of the Time to 
Come [i.e. the era of the resurrection 
of all those that past away]” (Targum 
Yonasan Ben Uziel).           

61) Which the main part of it is the 
Altar – “a house for Hashem prepared 
to sacrifice in it sacrifices” (Rambam 
beg. of laws of the Holy Temple). And 
note from the relation to “Benyamin 
a snatching wolf” (related to Shabbos 
which  “snatches from before it and 
from after it”) – since the Holy Temple 
(and the Altar) is in the portion of land 
[belonging to the tribe of Benyomin,] 
‘the snatcher’ (Zevachim, 53b ff.), and 
the Altar (the main part of the Holy 
Temple) which ‘snatches’ the sacrifices is 
compared to a ‘snatching wolf ’ (Bereishis 
Rabbah 99:3), since it ‘snatches’ physical 
things to elevate them to Holiness.      

62) Rashi’s Comm. at the beg. of 
our Parshah. Yerushalmi Makkos, 2:6. 
Mechilta, end of Parshas Yisro (and 
in some editions – at the beg. of our 
Parshah). Our Parshah 21, 14.   

63) Yeshayah, 1, 26.

64) After [the fulfillment of what is 
written] that “they [the Jewish Supreme 
Court] are destined to return to Tiberius 
first and from there they will relocate 
to the Holy Temple” (Rambam, Laws of 
Sanhedrin 14:12). 

65) 23, 20 and in Rashi’s Comm.

66) 25, 8.

67) See Rambam beg. of Hilchos 
Beis Habechirah.

68) Beshalach 15, 17 and in Rashi’s 
Comm. Zohar vol. 3, 221a.

69) As the exposition of the Sages 
of the verse “and the Torah and the 
Mitzvah” at the end of the Parshah of 
Mishpotim (Berachos 5a. Introduction of 
the Rambam to his Code of Jewish Law).

70) Bava Kamma, end 102a.

71) Intro. of the Rambam to his 
Comm. on the Mishnah (s.v. V’hachelek 
Hashishi).

72) Vol. 3, 198a.

73) Our Parshah, 22, 8. – And note, 
that this verse is the song of the snatching 
wolf (Perek Shirah, ch. 5), which alludes 
to the song [upon rejoicing] the nullifying 
and transforming of the undesirable 
matters through the ‘snatching wolf ’ of 
Holiness. 

74) In Nitzutzei Oros a.l.: “this is 
difficult to understand since the laws of 
[returning] lost objects is in Bava Metzia, 
ch. 2, Aspaklareya Me’irah.”* And in the 
notes of my revered father and teacher 
(Likkutei Levi Yitzchok, on Zohar III, pg. 
401): “the [Zohar] explains [that] “Kol (all) 
lost objects” refers to [Bava Basra, which 
discusses the laws of] partners, since Kol 
refers to [Hashem’s Sefirah of] Yesod 
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which is called Kol [since it contains in 
it all the previous Sefiros] – symbolized 
by a male [who ‘gives’ all the Sefiros to], 
Malchus [the ‘recipient’] symbolized by 
a female – the lost object, since a woman 
is called ‘a lost object’ as written in the 
Talmud in the beg. of Kiddushin [a man 
must look for a wife (his lost half)], and 
“all lost objects” is the unison of the 
‘male and the female,’ who are refered 
to as partners, since the uniting of man 
and woman is called a partnership, as 
the words [of our Sages], ‘there are three 
partners in [the making of a] person, his 
father, mother...’, and this is also [the 
meaning of] what the Zohar said before 
this, ‘the third regarding partners and the 
'Raza' (secret) of the lost object,’ 'Raza' 
refers to Yesod, as it says in Me’orei Ohr 
s.v. Raz, analyze what is written there,
‘the lost object’ [refers to] Malchus” – see
there at length, and he concludes: “and
now the question of Aspaklareya Me’irah
in Nitzutzei Oros is answered.” [In 
Kabbalah and Chassidus it is explained 
that every entity in this physical world 
corresponds to a similar aspect Above. In 
our case male and female correspond to 
the concepts of ‘giver’ and ‘recipient.’]

_____________

*) And in Nitzutzei Zohar a.l.: the Gra 
in his explanation of Tikkunei Zohar, 
10, (end 147a) writes that the wording 
should be corrected to state “...the 
second regarding a Talis (Prayer Shawl) 
that is found and the secret of the lost 
object, the third regarding partners... 
'regarding clothing, regarding all lost 
objects...' refers to Baba Metzia,” and he 
concludes that the “third 'Baba' [Baba 
Basra],”  “partners,” is alluded to in the 
conclusion of the verse “the words of 
both of them should come before the 
court.” It is however quite unlikely that 
such an error occurred in the wording of 

the Zohar [namely, an error which would 
necessitate] two corrections, changing 
the order [in the wording] of the Zohar 
(and a double change: both at the 
beginning of the passage as well as the 
at the end of the passage), and adding 
the conclusion of the verse which is not 
mentioned in our editions of the Zohar – 
because of this question (especially since 
this question can be answered based on 
the explanation of my revered father and 
teacher brought in this note).

75) Regarding the following – see
also Likkutei Sichos vol. 26, pg. 150 ff.

76) The Egyptian exile, the exile
following the destruction of the first 
Holy Temple and the exile following the 
destruction of the second Holy Temple.

77) Beg. 2b.

78) 175b – in the Mishnah.

79) Including and especially
the supremacy of the revelation and
dissemination of the inner aspects of
the Torah in a comprehensible form,
namely, the Chabad Chassidic teachings
– as alluded to also in the end of the
Parshah of Mishpaatim: “And they saw
Hashem...”, as supra ch. 5.

80) In addition to the hastening
of the Redemption through the
Commandment of Tzedakah (Charity),
as infra ch. 10.

81) Note that in the Tractate of
Bava Basra (75b) it is explained that 
“Moshiach”* is called by the Name of 
Hashem, “for it is written (Yirmiyah 23, 
6) ‘and this is the name that they will
call him ‘Hashem our righteous one’”
[Moshiach is so submitted to Hashem
to the extent that his whole existence is
a pipeline for Hashem to be revealed in
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the world – see Likkutei Sichos vol. 2, 
pg. 444, the address of Yisro, 5752 and 
more].**

_____________

*) In addition to the phenomenon that 
“the righteous are called by the name of 
Hashem” (ibid).

**) Note from [what is written in] Zohar 
II, 38a: “Who is ‘the face of the Master, 
Hashem’? (As stated also in our Parshah, 
23, 17) This is [refers to] Rabbi Shimon 
Bar Yochai” (and see the sources cited 
in Nitzutzei Zohar a.l.). And we may say 
that the innovation of Rabbi Shimon Bar 
Yochai over all other righteous ones [that 
specifically he is called ‘the face of the 
Master, Hashem’]is due to the fact that 
“in him shined... from the level of Light 
revealed to Moshiach” (Siddur (with 
Chassidic explanations), Shaar HaLag 
Be’omer, 307b).

82) End 74b ff.

83) Yeshayah 54, 12.

[83] [About 12 kilometers]

84) Zecharyah 14, 10.

85) Yeshayah 60, 8.

86) 122a.

87) And note that even after the
division of the land among the Tribes, the 
entire Land of Israel belongs to the Jewish 
people as a whole – similar to “partners
who want to make a partition...”, that
even the making of a partition is in a
manner of  “partners.”

88) And likewise in the Parshah of
Mishpotim (in the daily portion of the
Holy Shabbos) regarding the boundaries
of the Land – “I shall make your
boundaries from the Red Sea until the

Philistinenian river and from the desert 
until the [Euphrates] river,” (23, 31, and in 
Rashi’s Comm.), as was promised to our 
forefather Avraham* by the Covenant 
[upon going] between the severed 
[animals] (Lech Lecha 15, 18-21).

 __________

*) And note from [what is stated in] in 
Bava Basra 100a: “he traveled in it along 
its length and width thereby acquiring 
the place where he walked [one of the 
ways of acquiring possession of land is 
by walking along its boundaries]... as the 
verse says, ‘arise and travel in the land 
along its length and width, for I shall give 
it to you’... so that it will be easy for your 
descendents to conquer.”  

89) Rashi’s Comm. on the beg. of
our Parshah.

90) See Shemos Rabbah, beg. of
our Parshah (30:1): “they need to come
to court and they make peace.” And
in Chidushei Radal a.l.: “possibly this
means through making an agreement,
as it says in Sanhedrin (6b) ‘What is a
‘peaceful judgment’? An agreement.’”

91) See Yoma 9b.

92) Shemos Rabbah ibid, 15.

93) Yeshayah 1, 27.

94) Also including the influence
upon the nations of the world to be 
occupied in [giving] Tzedakah,* and 
especially after the decision of the 
countries’ leaders to conserve on money 
used for weaponry, thus it is easier to 
accomplish upon them to add in acts of 
Tzedakah, both for gentiles, as well as for 
Jews.
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____________

*) Note from the discussion whether 
Children of Noach are obligated in 
giving Tzedakah (see Likkutei Sichos vol. 
5, pg. 157 ff. ref. a.l.). Note also from the 
Talmudic discussion in Bava Basra (10b) 
regarding the explanation of the verse 
“and kindness for the nations is a Chatas,” 
which concludes with the explanation 
of Rabbi Yochanan Ben Zakai: “Just as a 
Chatas [sacrifice] atones for the Jewish 
people so too Tzedakah atones for the 
nations of the world.”      

95) 22, 24.

96) Note from the connection to the
daily portions of Rambam of this Erev 
Shabbos and the Shabbos day – Laws of 
Providing For the Poor. And note from 
the conclusion of the daily portion of 
Tanya of the holy day of Shabbos with 
“the Service of Tzedakah.”     

97) Sukkah, 49b.

98) 8a ff.

99) 10a.

100) Yeshayah 56, 1.

101) And this receives greater
appreciation – since the passage of
the Zohar that the three Tractates are
alluded to in the verse “'regarding all
acts of negligence...” (as supra ch. 8), is
based on the verse “guard justice and
do Tzedokah .” And see Likkutei Levi
Yitzchok on the Zohar, ibid (pg. 404) –
where it is explained “the connection of
all of this to the verse ‘guard justice and
do Tzedokah .’”

102) See Shabbos, 150a.

103) To allude to the ascent [of
all Jewish people] from exile to the

Redemption, in the words of our Sages 
(Vayikra Rabbah 32:5. ref. a.l.) “Reuven 
and Shimon* went out [of exile].” 

*)  Note from the concept of “specifically 
having this particular name” (Yoma 
83b) – the name of the administrator 
of the free loan fund, may he live (The 
Publisher).  

104) Mishlei 14, 28.

105) See Ta’anis, 8b. Shulchan Aruch
Orach Chaim, end sect. 571.

106) Siddur Ha’Arizal a.l. And more.

107) End 3a.

108) Melachim I, 7, 9.

109) Chagai 2, 9.

110) Vol. 1, 28a.

111) See Alshich on the verse. Shelah
69a. And more.

112) 25, 2-3.

113) See Likkutei Sichos vol. 21, pg.
153, and the references cited there.

114) As well as the unique virtue
of the year in general – [the year 5752,
which the Hebrew letters for this
number is the acronym of the Hebrew
words meaning] ‘it will be the year of
wonders in everything,’ “‘in everything,’
‘from everything,’ ‘everything,’” as the
explanation of our Sages in Bava Basra
(end 16b ff.) [that these words are used] 
in reference to the forefathers since 
“Hashem gave them a taste of the World 
to Come [the Messianic Era – when we 
will have everything,] in ‘this world [the 
pre-messianic era].’”

115) And before it – the KoD (24th)
day of the month (upon which there
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was the onset of the declaration of 
the president of this country), which 
correlates to [the verse] “and I will place 
KodKod” (see supra ch. 8).   

116) Naso 6, 23.

117) Wording of the Blessing recited
prior to the Priestly Blessing of the
Cohens (Sotah 39a).

118) See Shulchan Aruch of the Alter
Rebbe, Orach Chaim 128:19 (based on
Zohar vol. 3, 147b).

119) Yisro 19, 6.

120) Sha’ar Hakavonos at the beg.
And see Likkutei Sichos vol. 25, pg. 374,
ref. a.l.

121) And note, that it was (originally)
printed in Rashi letters which are slightly 
similar to letters of the nations of the
world and are lower than square [regular 
Hebrew] letters which are similar to
Ashuri letters [the letters used for Torah
Scrolls etc.], [this was done] to emphasize 
the connection [of this statement] also
to those that are found on a low level that 
are not yet affiliated with Ashuri letters 
(similar to the translation [of Chassidic 
teachings] into languages of the nations 
of the world which is lower than the Holy 
Tongue). Nevertheless, in the recent 
years it was printed anew in square 
letters, as other Torah literature that we 
put effort to print them specifically in 
square letters, to make it easier for the 
readers and those that study them, so 
that it should be easily useable for them 
(see also Sefer Hasichos 5749 vol. 2, pg. 
431).       

122) And as explained in detail in
Tanya Chapter “LeV (32)” that “even those 
that are far from the Torah of Hashem and 
His Service and they are therefore called

mere ‘creations’ (“love the creations”) 
one must draw them close with ‘thick 
ropes’ of love,” to the extent that even 
those “that it is a Mitzvah to hate them 
[due to their negative conduct], it is a 
Mitzvah to love them as well, and both 
are true, hating the negative in them and 
loving the concealed good in them....” 

123) See s.v. Koh Sevarachu, 5626.
Likkutei Sichos vol. 10, pg. 38. Ref. a.l.

124) Sotah, 38a.

125) Tehillim 16, 8. Rama Orach
Chaim, at the beg.

126) Pesachim, 50a.

127) Beg. Parshas Tetzaveh.

128) Terumah 25, 31-36.

129) And more in general – “from
its feet till its flowers [at the top]” 
(Ba’haloscho 8, 4), “‘its feet’ refers to 
the lower levels and ‘its flowers’ are the 
higher levels” (Likkutei Torah 33c).

130) Likkutei Torah ibid, 29c ff. e.p.

131) Wording of the blessing of
Kiddush Levanah (Sanhedrin, 42a).

132) Rashi’s Comm. Bereishis 1, 7.
(From Bereishis Rabbah 4:6).

133) Also including the ‘double’ of
two days of Rosh Chodesh.

134) See Pirkei DeRebbi Eliezer ch.
48. Yalkut Shimoni beg. Parshas Lech
Lecha. s.v. Lech Lecha, 5627. 5630. And
more.

135) Ta’anis, beg. 29b.

136) Esther 9, 22.

137) Megillah, end 6b and in Rashi’s
Comm.
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138) Michah 7, 15.

139) Regarding the following – see
also Likkutei Sichos vol. 26, pg. 367 ff., 
and the references cited there.

140) Megillah, ibid.

141) Ibid, 13b.

142) Magen Avraham, Orach Chaim,
sect. 580, by-clause 8. And see Likkutei
Sichos vol. 16, pg. 342. Ref. a.l.

143) See Tur Orach Chaim, sect. 428.
Rama ibid sect. 427. Tur Shulchan Aruch
Choshen Mishpat, 43:28.

144) Shulchan Aruch of the Alter
Rebbe, Orach Chaim, end sect. 180.
494:16. And see Likkutei Sichos vol. 22,
pg. 56. Ref. a.l.

145) And note, that there is the
possibility of the ‘sanctifying of the
months through the Sanhedrin based on
seeing [the new moon]’ also prior to the
coming of Moshiach [the Redemption]
– according to the opinions that it is
possible to make a Jewish Court in its
full sense in the present time [before the
Redemption] (see Likkutei Sichos vol. 9
pg. 105. References are cited there. And
see also the address of Shabbos Parshas
Bereishis 5745 (the 2nd Farbrengen)).

146) And we may say that this is
alluded to also in the writing of the name 
of the month “'אדר א” (instead of “Rishon”), 
which also means “Adar Echad (Adar 
one),” similar to “Yom Echad (day one),” 
although it is followed by the second day 
etc. – alluding to the possibility that it 
will remain one Adar (if the Sanhedrin 
will decide to change it that it will not be 
a leap year).      

147) Note, that according to the
opinion of the Rambam (Hilchos 

Kiddush Hachodesh 4:2) that “the Court 
calculates and finds out if Tekufas Nissan 
(the spring solstice) will come out on 
the 16th of Nissan or after it they make 
the year a leap year [by adding a month 
(the second Adar) before Nissan thereby 
Tekufas Nissan will be before the 16th 
of Nissan]... and they do not need any 
other reason [for making it into a leap 
year in addition to the Tekufah],” it is a 
certainty that this year will be a leap year 
so that Tekufas Nissan will not be after 
the 16th of Nissan,* whereas according 
to the opinion of the Rameh (Hasagas 
HaRameh a.l. And see Kesef Mishnah, 
ibid, Law 16) that they do not make it 
into a leap year due to the Tekufah alone, 
rather only if there are 2 reasons.

_____________

*) For, since the Tekufah this year [taking 
into account that it is a leap year] is on 
the 4th of Nissan (as appears on the 
calendar) – according to the opinion of 
Shmuel, and according to the opinion of 
Rebbi Ada – according to whose opinion 
we follow regarding making leap years – 
close to two weeks beforehand, hence, if 
they do not make it a leap year the Tekufah 
will be after the 16th of Nissan [either on 
the 4th of Sivan or (approximately) the 
20th of Nissan].          

148) And more specifically regarding
our generation – that the acronym of 
“MiYaD” alludes to the 3 time periods 
related to my revered father-in-law the 
Rebbe Leader of our generation (see the 
Talk of Va’eira 5752 ch. 10), and in the 
order from close to us [to further from 
us] – Moshiach (Menachem is his name), 
Yosef Yitzchak, Duber (the second name 
of the 5th Lubavitcher Rebbe).     



מוקדש לזכות 

'שי מנחם מענדלהחתן התמים 
 ויפראל

'תחי רבקהמרת והכלה 
 דאל אר

לרגל חתונתם בשעה טובה ומוצלחת
 י"ז אד"ר תשפ"ד

יהי"ר מהשי"ת שיזכו לבנות בית נאמן  
 לנחת רוחבישראל בנין עדי עד 

 כ"ק אדמו"ר מלך המשיח שליט"א

ושיזכו לקבל פני משיח צדקנו 
 שמחה וטוב לבב מתוך

 תיכף ומי"ד ממ"ש 



מוקדש לזכות
כ"ק אדמו"ר מלך המשיח שליט"א

מהרה יגלה ויגאלנו אכי"ר

*

לעילוי נשמת
 אריה ליב אברהם יעקב בן יוסף
והקיצו ורננו שוכני עפר והוא בתוכם, 

בהתגלות מלכינו משיחנו תיכף ומיד ממש

יחי אדוננו מורנו ורבינו
מלך המשיח לעולם ועד



מוקדש לזכות
כ"ק אדמו"ר מלך המשיח שליט"א

מהרה יגלה ויגאלנו אכי"ר

*

לע"נ
יעקב יוסף  החסיד ר' אליהו בן 

ע"ה ישראל 
והקיצו ורננו שוכני עפר והוא בתוכם, 

בהתגלות מלכינו משיחנו תיכף ומיד ממש

יחי אדוננו מורנו ורבינו
מלך המשיח לעולם ועד
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