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For those davening at home without a minyan, an 
easy to follow guide to the piyutim from chazoras 

hashatz with explanations, annotations and 
suggested niggunim.
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Dear Mispallel,

It is almost a full year since the last Tishrei in lockdown, but we face the prospect again 
– although we remain hopeful this does not eventuate. The response we received for 
the Machzor Companions last year was unprecedented, to a degree that we had not 
envisioned when we embarked on this project. This has given us the encouragement to 
forge ahead with improving and updating the Machzor Companions for this year.

So much of Rosh Hashanah takes place outside of the home – davening in Shule, Mivtzoim 
and Tashlich. Lockdown and / or restrictions means that these opportunities will be severely 
limited or curtailed. We will have to forego the climax of Rosh Hashanah – Tekios in a 
packed Shule and davening fervently with heartfelt melodies in unison. There will likely be 
many mixed emotions and bittersweet moments.

On the practical side, davening at home presents its own logistical challenge. What parts 
of the Chazzan’s repetition should we recite and which paragraphs should be omitted? In 
Shule, we can easily turn to the person closest to us if we lose our way in the Machzor. But 
when we are at home, to whom shall we turn?

In truth, when someone davens without a minyan, there is no obligation to say Piyutim. 
Nevertheless, it is certainly appropriate to recite them – not during one’s personal Shmoneh 
Esrei, but afterwards.

 1. The Machzor Companion contains only those Piyutim that are said without  
 a Minyan. This eliminates page‑flipping and searching, as well as second‑  
 guessing whether you did or didn’t say the right thing.

 2. Introductory explanations in English to provide insight into the background  
 and purpose of the main Piyutim. [These have been adapted from the   
 Artscroll  Machzor, Machzor Meforash and other sources.]

 3. The names of Nigunim to which these Piyutim are frequently sung to in Shule.

How to use: Once you conclude your silent Shmone Esrei, turn to this pamphlet and recite 
the Piyutim in the exact order that it appears. It is as simple as that. [Everything in this 
booklet is recited, even parts which are labelled as “Chazzan”, which merely serves to 
highlight what the Chazzan says aloud in Shule.]

I would like to conclude with acknowledging our special thanks to Rabbi Yosi Wolf for 
preparing the Piyutim introductions, Rabbi Menachem Lipksier for his input in the Nigunnim, 
D-RA Creative for layout and design, and Motty Rabin for literally seeing this project through 
from start to finish.

Rabbi Shmuel Lesches
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שחריתשחרית



שחריתשחרית

    
Most of the piyutim that appear in Shacharis of the second day of Rosh

Hashanah were composed by Rabbi Shimon HaGadol of Mainz (10th ‑11th century).
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Similar to the את חיל יום פקודה piyut that appeared at the same juncture of 
the first day of Rosh Hashanah’s Amidah, the אמרתך צרופה piyut recalls the 
merit of our ancestor Avraham—whom it refers to as אזרחי, the Eastern—and 
is therefore inserted into the first blessing of the Amidah, which concludes 
with the words מגן אברהם—shield of Avraham. It, too, alludes to the fact that 
Avraham and Sarah’s child, Yitzchak, was conceived in Rosh Hashanah.
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 Suggested Niggun: Didan Notzach (beginning from the words בשמים ובארץ)
                                        or Noda Be’yehuda
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 Suggested Niggun: Anim Zemiros (of the Rebbe) or Ashrei (AKA Veltish 
Anim Zemiros) 
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This piyut follows an almost identical pattern to Rabbi Eliezer Hakalir’s 
עליון  piyut that appears in the first day of Rosh Hashanah’s musaf. Its מלך 
unusual alphabetic motif indicates that it, too, underwent a similar redaction 
to avoid offending monarchs. Note that, in both piyutim, the two stanzas 
that criticise human monarchy are identical—the latter is a copy of the 
former. Understanding the original format of the piyut—one stanza praising 
Hashem’s kingship followed by one stanza criticising human monarchy—
informs the way we should read it. In many Shules, the piyut is sung in a way 
that לעדי עד ימלוך מלך עליון is one sentence. In truth, however, the words מלך 
 are an introduction to the upcoming stanza; they do not follow on from עליון
the words לעדי עד ימלוך.
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 Suggested Niggun: Nodah BiYehudah or Yifrach Beyomov
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This piyut describes the Jewish people and the heavenly angels raising their 
voices in praise to Hashem. The first two lines of each stanza describes the 
praises of the angels and the Jewish people, interchangeably, and the third 
line describes their prayer in unison. Each line concludes with a declaration 
of Hashem’s kingship, either in present, past or future tense. Following 
each stanza, we declare Hashem’s kingship in all three tenses in the one 
sentence, reflecting Hashem’s transcendence over the limitations of time.



YY Rosh Hashana Machzor Companion I שחרית - Day 2

 Suggested Niggun: Mareh Koehn (starting from Adirei Ayuma) 
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מוסףמוסף



If someone is davening without a Minyan, he should not hear Shofar or recite Musaf 
during the first quarter of the day (before 9:25am), unless there is no other option. 
When possible, he should hear Shofar before Musaf, instead of after.

He may not blow or listen to the Shofar during the actual Shmoneh Esrei of Musaf, but 
he may blow 70 additional sounds afterwards in order to hear a total of 100 blasts. 
[In Shule, 30 blasts are sounded after Musaf, in addition to the 100 already blown. It 
is questionable whether these additional 30 blasts should be sounded by one who 
davens without a Minyan. One way to achieve this is by blowing those sounds for one 
who has not yet heard Shofar. In the absence of that, it appears that these additional 
30 blasts should not be sounded in private.]
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The piyut describes Hashem as “One who purchases his servants during 
judgement”—a description borrowed from Yeshayah (11:11) who prophesised that 
Hashem will redeem the Jewish people from the nations amongst whom they 
will be exiled. Once, before reciting this line of the piyut, Rabbi Levi Yitzchak of 
Bardichev paused for a long time. Finally, he said it aloud with great joy. 

Later, he explained himself: During my prayers, I was elevated to the heavens. 
There I saw a large bag of sins that Satan had meticulously collected over the year 
and was planning to present before the heavenly court. Upon looking through 
the sins, I realised that most of them were committed inadvertently or due to 
extenuating circumstances.  CONT. ON ENGLISH SIDE.
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The Rebbe would stand for this piyut

    
CONT. FROM HEBREW SIDE. 
I began to dispose of the libellous claims, one by one. But then Satan grabbed me. 
“Thief!”, he cried, “Repay what you have stolen”. I had no sins of my own to give 
him. “In that case, as repayment for what you have taken, you will be my slave”, 
Satan sneered. At the last moment, Hashem intervened: “I will redeem him”. At 
this point, Rabbi Levi Yitzchak concluded, I continued my prayers with great relief: 
“One who purchases his servant during judgment”.
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In describing Hashem’s judgement, the piyut says: You fix the amount (of 
material wellbeing) for all Your creations. Plainly, this implies that the amount 
of material blessing that a person receives throughout a year is solely 
dependent on the judgement of the previous Rosh Hashanah, irrespective 
of their present conduct. The following Midrash (Tanchuma, Miketz 1), 
however, informs our understanding: 

Rabbi Shimon bar Yochai says: Though Hashem gives exactly what He 
affixed on Rosh Hashanah, the benefit that we yield from it depends on our 
current behaviour. If we are worthy, the allotted rain will fall on bushes, trees 
and plants; if we are not worthy, it will fall on oceans and streams.

Additionally, Chassidus explains that the blessing that Hashem allots on 
Rosh Hashanah doesn’t always become manifest in the world, as this is 
largely influenced by our ongoing behaviour. Hence the need for our daily 
prayers.
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The Rebbe would stand for this piyut
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 Suggested Niggun: Essen Est Zich
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The concluding paragraph of this piyut reads: 
 באין מליץ יושר מול מגיד פשע תגיד ליעקב דבר חוק ומשפט כו.ו

Reb Tzvi Elimelech of Dinov, in his Bnei Yissoschor, explains this as follows:

The heavenly accusers, the פשע  claim that the Jewish people are ,מגידי 
undeserving of Hashem’s blessings. Logically, their claims are valid and 
nothing can be said to refute them—אין מליץ יושר.

But there’s a loophole: Hashem acts מדה כנגד   our obedience to His ;מדה 
Torah often requires super‑rational commitment; shouldn’t Hashem act in 
kind? We therefore say to Hashem: ליעקב דבר חק ומשפט  מגידי tell the—תגיד 
 and—חק—are loyal to the Torah despite its irrationality ,יעקב ,that we פשע
therefore rightfully deserve—משפט—that Hashem act to us in kind,
judging us favourably despite our lack of deservingness.
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The Kabbalists were particularly fond of this piyut, composed by Ezra and 
Zerubavel (5th century BCE):

The Arizal amended the spelling of many words—by adding or subtracting 
the letter vav and the like—to ensure that they reflected the correct 
Kabbalistic associations. For whatever reason, many of these amendments 
are not reflected in the Chabad Machzor.

The Shelah Hakadosh criticised those who, based on grammatical 
considerations, omitted the word שהוא in the second stitch of some of the 
stanzas, explaining that “every single word is another Kabbalistic reference 
to Hashem”. The Chabad Machzor indeed reflects this.
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 Suggested Niggun: Zol Shoin Zein Di Geulah, Keli Atoh
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Noting that the word הרת is also associated with pregnancy, the Tzemach 
Tzedek explained:

After the spiritual preparations of the month of Elul and Days of Selichos, 
on Rosh Hashanah, every soul becomes impregnated—vested—with יראת 
 to sustain it for the rest of the year. This is also reflected in the Torah and ;ה
Haftorah readings of the first day of Rosh Hashanah—Sarah and Chanah’s 
pregnancies.

    
Arugas Habosem (12th century explanation on the Machzor) explains that 
by the end of davening, we have attained the status of תשובה  We .בעלי 
therefore ask Hashem to strengthen us—to help us maintain the spiritual 
heights that we have reached.
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 Suggested Niggun: Reb Levik’s Niggun (The Rebbe’s Father)



דברי תורהדברי תורה
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וכל מאמינים שהוא חי וקים הטוב ומטיב לרעים ולטובים

“All believe that He lives and is eternal, He is good and does good to the wicked 
and to the good.”

QUESTION: How does His doing good to the wicked prove that he is eternal?

ANSWER: A king of flesh and blood who is eventually going to die rushes to take 
vengeance during his lifetime, for either he or his enemy against whom he wishes 
to take vengeance might die, and he would miss the chance to be avenged. Since 
Hashem lives forever He does not have to rush to take His due, because He can 
collect whenever He wants, even after the person’s death, if necessary (see Devarim 
32:40, Rashi).

Hashem does not desire that the wicked perish, but rather that they repent and live. 
Thus, since He patiently does good even to the wicked though they do not deserve 
it and does not rush to take His vengeance, it proves that he is eternal.

QUESTION: The word “latovim” — “to the good” — is superfluous; if He does good 
to the wicked, He surely does good to the good?

ANSWER: Some people are aware that they were wicked during the year and 
resolve on Rosh Hashanah to repent and change their ways in the future. There are, 
however, others who don’t even realize their wickedness and think that they are 
good and what they are doing is good.

Hashem has mercy on every Jew. He is good and does good not only “lara’im” — 
to the wicked — who are cognizant of their past and resolved to improve, but also 
“latovim” — to those [who in their own eyes] are good — and who seemingly have 
no need to change or improve.

Good to All
Umeitiv Laraim V’latovim - By Moshe Bogomilsky

The content on the following pages is produced by Chabad.org, and is copyrighted 
by the author and/or Chabad.org. If you enjoyed these articles, we encourage 
you to distribute it further, provided that you do not revise any part of it, and you 
include this note, credit the author, and link to www.chabad.org. 
If you wish to republish this article in a periodical, book, or website, please email 
permissions@chabad.org.

CONT. FROM MACHZOR COMPANION DAY 1
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“And every object shall know that You have made it; and every creature shall 
understand that You have created it; and every thing that has the breath of life in 
its nostrils shall proclaim: G‑D, the G‑D of Israel, is king, and His sovereignty rules 

over all...

-Rosh Hashanah prayers

The Hebrew language has no word for “things,” for “objects” or for “stuff.” Even the 
words “physical” and “matter” are borrowed terms. In Hebrew, all things are dvarim 
— “words.” Words: articulations of the soul, crystallized thoughts. And ever since 
then, all that exists is G‑D and his words. 

After all, G‑D spoke and the world came into being. The magic of it is that these 
words are so tightly packed, we do not realize they are words — we perceive them 
as things; independent, autonomous things that are just here because they are here, 
as though they have no source at all.

This is the mission we came to this world to accomplish: That not only we, not only 
humankind, but every effect should know it’s cause, every form should understand 
that which formed it — the entire world should become a transparent glove for the 
G‑dliness it contains. Even this very sense of “here I am just because I am” will be 
seen as nothing more than a distorted reflection of the true essence of all things‑the 
only one who is “just there because He is there.”

In fact, this is what Adam achieved on his very first day:

An ancient Midrash tells us that when Adam awoke to life, he found all the other 
creatures standing over him, worshipping him. Being the very first creatures, they 
realized that someone must have formed them — and Adam seemed the obvious 
candidate.

Adam realized otherwise, so he communicated with them and brought all the creation 
to the awareness that there must be a Higher Being, not just another creature, but 
an Unlimited Creator, that brought all creatures into being and continues to sustain 
and enliven each one of them — himself included.

Since then, that has been the mission of every descendant of Adam: To bring all 
creation to this higher state of consciousness.

The Adam Factor
V’yayda Kol Pa’ul Ki Attah P’alto - By Tzvi Freeman
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“G‑D says: ”...Recite verses of remembrance before Me, 
that memory of you shall rise before Me.”

-Talmud, Rosh Hashanah 16a

Why do we need to remind G‑D?

Because G‑D is infinite. Being infinite, He is capable of creating infinite worlds, 
each of infinite capacity with infinite beings of infinite intelligence. And according 
to the sages, He has done exactly that. If so, what significance could us very finite 
creatures have that He should bother with us at all?

Only because, at the very onset of creation, this Infinite G‑D determined He would 
delight in a wondrous blend of opposites: Light and dark, the very big and the very 
small, confusion and harmony. Little creatures of a finite and confusing world that 
completely hides His presence, acknowledging the Infinite One as their Creator and 
connecting to His light from their dark place. That is something that can only happen 
in a world such as ours. And so, He delights in our world. And it is this delight that 
keeps Him engaged, sustaining the flow of life‑giving energy.

At times, however, such as the awesome day of Rosh Hashanah, the power lines are 
all but shut down. G‑D is re‑determining how He will relate to this world. His Divine 
Presence shifts into transcendent mode. ”The Throne of Judgment,” our sages call 
it. The universe at that time is like a person asleep — the mind and emotions have 
gone on their own journey, leaving the body at its most basic level of function.

Our mission: To re‑awaken that flow of energy and bring new life to the cosmos. To 
re‑engage G‑d.

To accomplish this, the Torah prescribes multiple strategies. Blowing the shofar is 
prescription #1. The verses of remembrance we say in the Musaf prayer are another. 
How do they work?

One secret of the ancient tradition is that of the ”cosmic mirror”:

All that happens on our material plane is only a reflection of the dynamics of a higher, 
spiritual realm. When the rain falls, trees grow tall, birds fly south, nations make war 
and peace — all is a reflection of the movements and songs of higher beings on a 
plane of reality far beyond our own. Those beings, in turn, only reflect even higher 
entities. And so on, until we reach the ultimate Prime Mover of All Things.

We, standing at the very bottom, are in a unique position. Just as the One at the 
Top is free to do as He pleases, with nothing beyond Him forcing His hand, so, too, 
we here at the bottom: We are also granted free choice to break out of the box and 

Reminding G‑D
Attah Zocher Ma’asay Olam - By Tzvi Freeman
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initiate new, unprecedented dynamics. When we do that, our actions are mirrored in 
reverse, reverberating all the way up — even at the very top.

This is the secret power of all our mitzvahs, good deeds and study of Torah — 
everything in our lives that involves free choice. It is also the clue to understanding 
these verses of remembrance: The words we say are spoken in the heavens. As we 
say the words from G‑d’s own Torah in which He remembers His affection for our 
world, so, above, He turns His Divine focus back towards our earthly plane.

“The  following talk by the Rebbe is about the difficulties of translation itself.

The act of translation assumes that for every word in one language, equivalents can 
be found in another. But this may be untrue, especially when we are dealing with 
ideas that are central and unique to Judaism.

We may then fall into the error of equating a Jewish idea with one drawn from 
another culture when the two are in fact dissimilar, even opposite.

This is the case with the three words constantly on our minds during the Ten Days of 
Teshuvah. In English they are repentance, prayer and charity.

How far these differ from their Jewish counterparts ‑ teshuvah, tefillah and tzedakah 
‑ the Rebbe emphatically explains.

The Service of the Ten Days

We express the hope that on Rosh Hashanah G‑d blessed us with a ”good and 
sweet year” to come, a year made fruitful by children, health and sustenance.
But there is no limit to goodness and blessing. Thus, during the Ten Days of Teshuvah 
we have the opportunity through our service, to cause G‑d to grant us yet greater 
benefits from His ”full and expansive hand.”

What is this service? It is, as we say in our prayers, ”repentance, prayer and charity” 
which avert evil and bring the good. But the words ”repentance, prayer and charity” 
are misleading.

By thus translating the Hebrew terms teshuvah, tefillah and tzedakah we are led 
into a false comparison of these three elements of the religious life as they exist in 
Judaism and outside it.

In fact, there are crucial differences. Teshuvah is not repentance. Tefillah is not 
prayer. And tzedakah is not charity.

Teshuvah, Tefilla and Tzedakah
By Rabbi Jonathan Sacks

~~~
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Teshuvah and Repentance

”Repentance” in Hebrew is not teshuvah but charatah. Not only are these two terms 
not synonymous. They are opposites.

Charatah implies remorse or a feeling of guilt about the past and an intention to behave 
in a completely new way in the future. The person decides to become ”a new man.” 
But teshuvah means ”returning” to the old, to one’s original nature.

Underlying the concept of teshuvah is the fact that the Jew is, in essence, good. 
Desires or temptations may deflect him temporarily from being himself, being true to 
his essence.

But the bad that he does is not part of, nor does it affect, his real nature. Teshuvah is 
a return to the self.

While repentance involves dismissing the past and starting anew, teshuvah means 
going back to one’s roots in G‑d and exposing them as one’s true character.

For this reason, while the righteous have no need to repent, and the wicked may be 
unable to, both may do teshuvah.

The righteous, though they have never sinned, have constantly to strive to return to 
their innermost. And the wicked, however distant they are from G‑d, can always return, 
for teshuvah does not involve creating anything new, only rediscovering the good that 
was always within them.

Tefillah and Prayer

”Prayer” in Hebrew is not tefillah but bakashah. And again these terms are opposites. 
Bakashah means to pray, request, beseech. But tefillah means, to attach oneself.
In bakashah the person asks G‑d to provide him, from above, with what he lacks. 
Therefore when he is not in need of anything, or feels no desire for a gift from above, 
bakashah becomes redundant.

But in tefillah the person seeks to attach himself to G‑d. It is a movement from below, 
from man, reaching towards G‑d. And this is something appropriate to everyone and 
at every time.

The Jewish soul has a bond with G‑d. But it also inhabits a body, whose preoccupation 
with the material world may attenuate that bond.

So it has constantly to be strengthened and renewed. This is the function of tefillah. 
And it is necessary for every Jew.

For while there may be those who do not lack anything and thus have nothing to 
request of G‑d, there is no‑one who does not need to attach himself to the source of 
all life.
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Tzedakah and Charity

The Hebrew for ”charity” is not tzedakah but chessed. And again these two words 
have opposite meanings.

Chessed, charity, implies that the recipient has no right to the gift and that the donor is 
under no obligation to give it. He gives it gratuitously, from the goodness of his heart. 
His act is a virtue rather than a duty.

On the other hand tzedakah means righteousness or justice. The implication is that 
the donor gives because it is his duty. For, firstly, everything in the world belongs 
ultimately to G‑d. A man’s possessions are not his by right. Rather, they are entrusted 
to him by G‑d, and one of the conditions of that trust is that he should give to those 
who are in need.

Secondly, a man has a duty to act towards others as he asks G‑d to act towards him. 
And as we ask G‑d for His blessings though He owes us nothing and is under no 
obligation, so we are bound in justice to give to those who ask us, even though we are 
in no way in their debt. In this way we are rewarded: Measure for measure. Because 
we give freely, G‑d gives freely to us.

This applies in particular to the tzedakah which is given to support the institutions 
of Torah learning. For everyone who is educated in these institutions is a future 
foundation of a house in Israel, and a future guide to the coming generation. This will 
be the product of his tzedakah ‑ and his act is the measure of his reward.

Three Paths

These are the three paths which lead to a year ”written and sealed” for good.

By returning to one’s innermost self (teshuvah), by attaching oneself to G‑d (tefillah) 
and by distributing one’s possessions with righteousness (tzedakah), one turns the 
promise of Rosh Hashanah into the abundant fulfillment of Yom Kippur: A year of 
sweetness and plenty.
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“Other than the mitzvah of blowing the shofar on Rosh Hashanah, perhaps the 
most important observance of the day is found in the Rosh Hashanah Musaf prayers.
Ordinarily, the Musaf prayer contains seven blessings: the standard three opening 
and three closing blessings of the Amidah, and one middle blessing called Kedushat 
Hayom (Sanctification of the Day), which reflects the unique holiness of the day and 
recounts the special offerings brought in the Temple. The Rosh Hashanah Musaf 
prayer contains nine blessings, making it the longest Musaf prayer (in terms of 
blessings) of the entire year.

The standard six opening and closing blessings frame three unique blessings known 
as Malchiyot (Sovereignty), Zichronot (Remembrances) and Shofrot (Sounding of the 
Shofar), corresponding to three of the themes of the day. (The blessing of Kedushat 
Hayomis merged together with Malchiyot, since they share many of the same 
themes.)

Why 9 Blessings?

The Talmud tells us that these nine blessings correspond to the nine times that 
Channah the prophetess mentioned G‑d’s name in the prayer of gratitude she said 
on Rosh Hashanah following the birth of her son, the future prophet Samuel.

Blowing of the Shofar

The Mishnah tells us that after each of the blessings Malchiyot, Zichronot and Shofrot 
are recited, we blow the shofar. This is in addition to the stand‑alone shofar‑blowing 
that takes place after the reading of the Torah.

Note that the shofar is only blown when praying communally. In fact, the Ashkenazic 
custom is to only blow the shofar during the chazzan’s repetition of the Amidah, 
while the Chassidic and Sephardic custom is to blow during the silent Amidah as 
well. If one is praying without a minyan, he doesn’t blow the shofar (or hear the 
shofar blown by someone else) when reciting these three blessings.

Thus, it is very important to pray this Musaf with the congregation. This is in addition 
to the general reason that G‑d is more likely to “overlook” iniquities and accept the 
prayers of a community.

What’s in These Blessings?

Each of the three blessings includes three verses from the Torah (Pentateuch), 
three from Nevi’im (Prophets), three from Ketuvim (Writings) and a concluding verse 

The Rosh Hashanah Prayers: 
Malchiyot, Zichronot and Shofrot
By Yehuda Shurpin
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from the Torah, for a total of ten verses. The number ten corresponds to the Ten 
Utterances with which G‑D created the world.

Malchiyot (Sovereignty)

Rosh Hashanah commemorates the day that Adam, the first person, was created. 
It was the creation of man that crowned G‑D as King of the universe. While there 
were creations before man, including angels, one is only king over subjects, not 
slaves (angels) or animals. When Adam was created and recognized that G‑d was 
Master and King of the universe, he felt that it was necessary for all of creation 
to acknowledge this, transforming the day of his creation into the day of G‑d’s 
coronation.

Thus, in this blessing we start off by reciting verses expressing our gratitude that 
G‑d has established a special relationship with His nation, and that He is King 
and Master of all the world. We end this blessing with an expression of hope and 
confidence that the day will come when all nations of the world will recognize G‑d’s 
reign over the universe.

Zichronot (Remembrances)

As King, G‑d judges how loyal each one of his subjects was throughout the year. 
G‑d is a G‑d of mercy; in judging us, He not only remembers our every action—for 
good or not so good—throughout the year, but He also remembers everything that 
has occurred throughout the history of creation that may stand in our good stead.
Thus, while this blessing includes verses that remind us how G‑d recalls everything 
we did, we also recite verses that express how G‑d remembers the righteous acts 
of our ancestors, concluding with the blessing “. . . Who remembers His covenant.”
Shofrot (Sounding of the Shofar)

The shofar blasts signify both the coronation of the King as well as the announcement 
of the King’s arrival.

The Talmud tells us that G‑d says to us on Rosh Hashanah, “Say before Me verses 
whose themes are sovereignty, remembrances and shofar. Sovereignty, so that you 
should crown Me king over you; remembrances, so that I should remember you 
for good; and with what? With a shofar.” Thus, it is through the shofar that the first 
two “objectives,” coronation and remembrance, are accomplished. Additionally, the 
sounding of the shofar reminds us of the two greatest events in all time: the giving 
of the Torah and the coming of Moshiach. Thus, we recite verses describing the 
revelation at Sinai as well as a prayer for the sounding of the great shofar heralding 
the final redemption.

Expression of the Fundamentals of our Faith

The 15th century Jewish philosopher Rabbi Yosef Albo explains that these three 
blessings are an expression of the most basic principles of the Jewish faith. We 
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start off with Malchiyot, which reminds us of the existence and absolute sovereignty 
of G‑D. Zichronot reminds us that G‑d knows and remembers every action, and it is 
His providence that decides our fate. Shofrot reminds us of the truth and eternity of 
the Torah, which was given to us with a tremendous shofar blast that emanated from 
heaven. Such a heavenly shofar blast will once again be heard in the Messianic Era, 
when all will recognize the truth of the Torah, as the prophet Zachariah proclaims: 
“And the L‑rd G‑D shall sound the shofar, and He shall go with the whirlwinds of the 
south.” May it be speedily in our days!

וכל מאמינים שהוא עונה לחש

“And all believe that He answers silent prayer.”

QUESTION: Hashem can read what is in the mind and heart of a person, so what 
praise is this for Hashem?

ANSWER: On Rosh Hashanah, Satan and vicious angels come before His Heavenly 
Tribunal to prosecute the Jewish people. They complain about the iniquities the 
Jews have committed.

Hashem is the All Merciful and loves His chosen people regardless of their merit. He 
does not enjoy hearing any critique about them and despises those who endeavor 
to besmirch them.

The liturgist is saying in Hashem’s praise that all believe that when He hears them 
prosecuting, oneh — He responds “lachash” — “be silent. Stop your complaining. I 
do not want to hear anything negative said about My beloved children.”

”Stop Complaining!”
Shehu Oneh Lachash - By Moshe Bogomilsky

~~~
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“Rosh Hashanah, the Baal Shem Tov taught, is a game of hide and seek. G‑D 
hides, we seek.

But where can G‑d hide? Wherever you go, there He is. As the Zohar says, “There 
is no place void of Him.”

So perhaps what the Baal Shem Tov meant is more like peek‑a‑boo—in which a 
parent hides behind his or her own fingers. So too, G‑D hides Himself within the 
guise of an awesome, indifferent king, judging His subjects strictly by the book until 
the most sublime angels shiver in dread.

And we seek. We seek the father behind the stern voice. We are the small child who 
climbs into the king’s arms, tears off the mask and exclaims, “Daddy!”

Which is just what He was waiting for.

Dad, Our King
V’yayda Kol Pa’ul Ki Attah P’alto - By Tzvi Freeman





כתיבה וחתימה טובהכתיבה וחתימה טובה
לשנה טובה ומתוקהלשנה טובה ומתוקה

Have a Happy Have a Happy 
Sweet New YearSweet New Year
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