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For those davening at home without a minyan, an 
easy to follow guide to the piyutim from chazoras 

hashatz with explanations, annotations and 
suggested niggunim.



Dear Mispallel,

It is almost a full year since the last Tishrei in lockdown, but we face the prospect again 
– although we remain hopeful this does not eventuate. The response we received for 
the Machzor Companions last year was unprecedented, to a degree that we had not 
envisioned when we embarked on this project. This has given us the encouragement to 
forge ahead with improving and updating the Machzor Companions for this year.

So much of Rosh Hashanah takes place outside of the home – davening in Shule, Mivtzoim 
and Tashlich. Lockdown and / or restrictions means that these opportunities will be severely 
limited or curtailed. We will have to forego the climax of Rosh Hashanah – Tekios in a 
packed Shule and davening fervently with heartfelt melodies in unison. There will likely be 
many mixed emotions and bittersweet moments.

On the practical side, davening at home presents its own logistical challenge. What parts 
of the Chazzan’s repetition should we recite and which paragraphs should be omitted? In 
Shule, we can easily turn to the person closest to us if we lose our way in the Machzor. But 
when we are at home, to whom shall we turn?

In truth, when someone davens without a minyan, there is no obligation to say Piyutim. 
Nevertheless, it is certainly appropriate to recite them – not during one’s personal Shmoneh 
Esrei, but afterwards.

 1. The Machzor Companion contains only those Piyutim that are said without  
 a Minyan. This eliminates page‑flipping and searching, as well as second‑  
 guessing whether you did or didn’t say the right thing.

 2. Introductory explanations in English to provide insight into the background  
 and purpose of the main Piyutim. [These have been adapted from the   
 Artscroll  Machzor, Machzor Meforash and other sources.]

 3. The names of Nigunim to which these Piyutim are frequently sung to in Shule.

How to use: Once you conclude your silent Shmone Esrei, turn to this pamphlet and recite 
the Piyutim in the exact order that it appears. It is as simple as that. [Everything in this 
booklet is recited, even parts which are labelled as “Chazzan”, which merely serves to 
highlight what the Chazzan says aloud in Shule.]

I would like to conclude with acknowledging our special thanks to Rabbi Yosi Wolf for 
preparing the Piyutim introductions, Rabbi Menachem Lipksier for his input in the Nigunnim, 
D-RA Creative for layout and design, and Motty Rabin for literally seeing this project through 
from start to finish.

Rabbi Shmuel Lesches

    
    

    FOREWORD



This Machzor Companion has been generously 
sponsored anonymously by two generous 

donors:

In the merit of a רפואה שלמה for a specific 
individual. In return, the sponsors ask that you 
please daven on their behalf for a רפואה שלמה 
and plentiful ברכות in their lives and the lives 

of their family members, and also for all of כלל 
 especially those who are in urgent need ,ישראל

of a רפואה שלמה and a ישועה קרובה. 

~~~~

In the merit of שידוכים and having children. 
In return, the sponsors ask that you please 

daven for all who are in need of a Shidduch, or 
children, that they have their deepest wishes 

fulfilled speedily. 

~~~~

Let us also daven that the sponsors of this 
project have abundant פרנסה and נחת to enable 
them to continue embarking on ever bigger and 
greater projects for the sake of the community.
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This cryptic piyut, authored by Rabbi Eliezer Hakalir, recalls the merit of our 
ancestors Avraham and Sarah and is therefore inserted into the first blessing 
of the Amidah, which concludes with the words מגן אברהם—shield of Avraham.

The piyut refers to the fact that Sarah, at age ninety, conceived Yitzchak (as 
retold in today’s התורה  on Rosh Hashanah, demonstrating the day’s (קריאת 
unique potency. Indeed, two other famous women who were unable to bear 
children for many years, Rachel and Chanah (as retold in today’s הפטרה), also 
conceived on Rosh Hashanah.
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The אתה הוא אלוקינו piyut follows an alphabetic motif. Borrowing terms from Tanach, 
it describes Hashem’s creation of the world and the way He interacts with its 
inhabitants, especially the Jewish people:

יושר נקמה סתרו   Though Hashem’s conduct with the world may sometimes – נאפד 
appear vengeful, in truth, underneath that clothing lies hidden an inner, upstanding, 
purpose.

 In addition to the simple meaning of these words, which first – תולה ארץ על בלימה
appear in Sefer Iyov (26:7), the Gemarah (Chulin 89a) provides two instructive 
explanations:
מה is a compound of בלימה  without anything. This symbolises complete – בלי 
humility, personified by Moshe who said regarding Aharon and himself ונחנו מה —
what are we? Ironically, it is only upon people with such subtle character that the 
world can firmly stand.
 .one who closes one’s mouth—בולם is associated with the Hebrew word בלימה
Holding one’s tongue during difficult conversations is well worthwhile; the social 
fabric of the world depends on it.
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 Suggested Niggun: Didan Notzach (beginning from the words בשמים ובארץ)
                                        or Noda Be’yehuda
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We now begin an ecstatic, responsive song of praise to G‑D. It is slightly 
abridged from the version usually recited on the second day, with one stanza 
 relating to shofar‑blowing omitted. In its present form, it begins with six (ע, פ, צ)
stanzas that are recited by the chazzan and congregation. Then the piyut אדר 
 Splendour and majesty, continues the theme of praise, with each verse ,והוד
concluding with a Scriptural verse. After each three verses, the congregation 
and chazzan recite one of the original six stanzas as a refrain. This piyut was 
composed by Rabbi Shimon HaGadol with the acrostic שמעון appearing in 
each of the opening stanzas. The first stiches of the remaining verses form an 
alphabetical acrostic; and the second stiches begin with שמעון בר יצחק חזק ואמץ 
Shimon bar Yitzchak, may he be strong and persevere.
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 Suggested Niggun: Anim Zemiros (of the Rebbe) or Ashrei
                                       (AKA Veltish Anim Zemiros) 
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This piyut, authored by Rabbi Eliezer Hakalir, describes the Jewish people and 
the heavenly angels raising their voices in praise to Hashem. Each line of the 
piyut concludes with a declaration of Hashem’s kingship, either in present, past 
or future tense, in that order—first, we acknowledge Hashem’s control over 
current events, only afterward do we concede to His control over the past 
and future too. Following each three lines we declare Hashem’s kingship in all 
three tenses in the one sentence, reflecting Hashem’s transcendence over the 
limitations of time.
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 Suggested Niggun: Ki Hinei Kachomer (starting from Adirei Ayuma) or Nyet Nyet
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Composed by Rabbi Eliezer HaKalir, the piyut of דין עורך   too, follows an ,לא-ל 
alphabetic motif. It describes how Hashem conducts judgement on Rosh Hashanah, 
דין  ,Though a plain reading of the piyut may evoke fear, between its lines .ביום 
the mefarshim point out, are numerous hints as to the forgiving attitude Hashem 
displays toward His beloved people during judgement. Below is one such example:

 Plainly read, these words imply that Hashem – לבוחן לבבות, לגולה עמוקות, להוגה דעות
sees past our actions and reads our private thoughts, exposing our true motives, 
which may be less than noble. But, applying a Chassidic lens, they provide 
encouragement: Hashem sees past our self‑centred motives, which are a product 
of our animal soul, and discerns the true, pure intent of our neshamah.
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The Rebbe would stand for this piyut



מוסףמוסף



If someone is davening without a Minyan, he should not recite Musaf during the first 
quarter of the day (before 9:13am), unless there is no other option. 
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This piyut reflects on our ancestors’ merits and, in it, we ask Hashem to answer 
our prayers in their merit. More specifically, the piyut recalls the earliest origins 
of The Day of Judgement: Hashem judging Adam for eating from the forbidden 
tree on exactly this day. Just like Hashem judged Adam favourably, and let him 
live, we request that Hashem judge us, too, favourably.
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In this piyut, we ask Hashem that the call of the Shofar remind Him of His 
covenant with the world, made with Noach, and His covenant with the 
Jewish people, made with our forefathers. Though, we concede, we may 
not have kept our side of the deal, we request that He, as a just G‑D, honour 
His.
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Through a critical, sweeping assessment of the great figures in Jewish 
Biblical history, this piyut, in its distinct cryptic way, makes the point that, in 
the presence of Hashem’s perfectness, even our nation’s greatest legends 
are unworthy. Avraham sought reassurance that he’d indeed have a child 
as Hashem had promised; Yaakov’s sons sold their brother Yosef to slavery; 
Moshe lost his temper at the Jewish people in the desert; Dovid took Bas‑ 
Sheva as his wife. We therefore ask Hashem that He treat us favourably in 
only His merit.
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This piyut contrasts the eternity of Hashem’s kingship (the first 11 stanzas 
and the final stanza) against the fickleness of human kingship (the 2 stanzas 
before the last). The piyut has a remarkable history, reflected in its strange 
alphabetic motif. Each verse in its opening stanza begins with an alef, each 
verse in its second stanza begins with a gimmmel, each verse in its third 
stanza begins with a hei, and so forth. In other words, every successive 
stanza skips a letter of the Alef Beis. Not to mention that the two stanzas 
speaking of human kingship begin with Beis and Tof, which appears rather 
random. The explanation is that, originally each line extolling Hashem’s 
kingship was followed by a line criticising human monarchy, thereby 
highlighting the contrast between the two. Whilst the former stanzas began 
with alef, gimmel, hei and so forth, the latter stanzas began with beis, 
daled, vav and so forth. However, at a certain point in history, the extensive 
criticism of human monarchy was deemed dangerous and every second 
stanza, aside for two, was removed. The two that were kept begin with the 
letter beis and taf, reflecting their position in the original piyut.
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 Suggested Niggun: Niggun L’SVY”T (Small Cup of Wine) or Darkecha Eloikeinu
                                        as well as Rosh Chodesh Kislev Niggun
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The following story is recorded in the 13th century commentary Or Zarua, who 
attributes the writing to Rabbi Ephraim of Bonn (a compiler of Jewish martyrologies, 
died ca. 1200). According to the story, Unetanneh Tokef was composed by an 
11th‑century sage named Rabbi Amnon of Mainz (or Mayence, in Germany) – who, 
apart from this one story, is unknown to history. As a friend of the (otherwise 
unnamed) Archbishop of Mainz (or, perhaps, the otherwise unnamed Governor), 
Rabbi Amnon was pressured to convert to Catholicism. As a delaying tactic, he 
requested three days to consider the offer; immediately he intensely regretted 
giving even the pretence that he could possibly accept a foreign religion. After 
spending the three days in prayer, he refused to come to the archbishop as 
promised, and, when he was forcibly brought to the archbishop’s palace, he 
begged that his tongue be cut out to atone for his sin. Instead, the archbishop 
ordered his hands and legs amputated — limb by limb — as punishment for not 
obeying his word to return after three days and for refusing to convert. At each 
amputation, Rabbi Amnon was again given the opportunity to convert, which he 
refused. He was sent home, with his severed extremities, on a knight’s shield. 
This event occurred shortly before Rosh Hashanah. On that holiday, as he lay 
dying, Rabbi Amnon asked to be carried into the synagogue, where he recited the 
original composition of Unetanneh Tokef with his last breath (the story contains an 
ambiguous phrase that some commentators interpreted as saying that he did not 
merely die but that his body miraculously vanished). CONT. ON ENGLISH SIDE.
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CONT. FROM HEBREW SIDE.
Three days later, he appeared in a dream to Rabbi Kalonymus ben Meshullam 
(died 1096), one of the great scholars and liturgists of Mainz, and begged him 
to transcribe the prayer and to see that it was included in the text of the High 
Holiday services. Thus, the legend concludes, Unetanneh Tokef became a 
part of the standard liturgy.

(For a more detailed version of this story see later in this pamphlet)

The Rebbe would stand for this piyut
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 Suggested Niggun: Essen Est Zich
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 :The connection between these two verses – חמול על מעשיך ותשמח במעשיך
The Midrash tells that Hashem regretted destroying the world through the 
Flood and blamed Noach for not interceding with Him on behalf of the 
people of his generation. We therefore say to Hashem, “Have mercy on 
your creation”, for, in the end, their endurance will cause to you “Rejoice in
your creations”.
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This piyut contains a double alphabetical motif. In the first stich of each 
verse, the alphabet follows the definite article ה, “the” or “Who”, while in 
the second stich, it follows the phrase שהוא מאמינים   All believe that ,וכל 
He. Nevertheless, it is customarily recited as if this latter phrase were the 
beginning of a new verse. Thus, the congregation recites וכל מאמינים... גנזי 
 which is repeated by the chazzan. Then, the congregation recites נסתרות
.etc וכל מאמינים... ופודה משחת
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 Suggested Niggun: Zol Shoin Zein Di Geulah, Keli Atoh
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Today is the birth[day] of the world. The phrase is in the present tense, 
for on Rosh Hashanah of each year the Creation is renewed in its entirety. 
This renewal is also the basis of the phrase זה היום תחלת מעשיך, This day is 
the beginning of Your works, that appears in the Remembrance blessing 
(Yaaros D’vash).

Although the הרה usually refers to conception, it sometimes is used to mean 
birth. This is its meaning here. Alternatively, according to Rabbeinu Tam, 
Creation took place on two levels: In Tishrei, G‑D decided that He would 
create the world, and in Nissan He did so. Thus, Rosh Hashanah is literally 
the day on which the world was conceived in G‑D’s plan.

    
Since Rosh Hashanah is the day when G‑D sits in judgment, we make this 
direct series of brief pleas that G‑D judge us for the good. The first four of 
these brief pleas follow the order of the aleph‑beis. [In some machzorim this 
series continues through the entire alphabet.]
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 Suggested Niggun: Reb Levik’s Niggun (The Rebbe’s Father)



דברי תורהדברי תורה
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וגם את נח באהבה זכרת בהביאך את מי המבול...מפני רוע מעלליהם

“You also remembered Noach with love when You brought the waters of the 
flood...because of the wickedness of their deeds.”

QUESTION: Why do we base our plea on Noach; can’t we find any other Jewish 
tzaddikim?

ANSWER: The Torah describes Noach as a “tzaddik bedorotav” — “righteous in his 
generation.” Some explain that this means, in comparison to his contemporaries 
he was righteous, but had he lived in Avraham’s generation he would be naught 
(Bereishit 6:9, Rashi).

In our prayer we are saying, “You remembered Noach with love when You brought 
the flood.” Though he, too, should have drowned, You separated him because You 
took into consideration the “wickedness of their deeds” and when he is measured 
against them, he is a tzaddik. Likewise, measure us against the people of the world 
we live amongst, and regardless how we may have failed You, in comparison to 
them we are tzaddikim and are worthy to be lovingly remembered by You.

* * *
Alternatively, Noach and the teivah — ark — have a connection to Rosh Hashanah 
(see Zohar, Bamidbar, 149). The Gemara (Rosh Hashanah 11a) says that on Rosh 
Hashanah the Matriarchs, Sarah and Rachel, and the prophetess Chanah were 
remembered by Hashem, and it was decreed that they bear children. Their Hebrew 
names each consist of three letters (שרה, רחל, חנה). Two of the letters of each name 
are also present in each of the other two names and each contains a letter which is 
unique in her name (שרה, רחל, חנה).
The letters ש,ל,נ have the numerical value of 300, 30, and 50 respectively. These 
numbers are alluded to in the dimensions of the teivah — ark — Hashem instructed 
Noach to make, as the pasuk says, “This is how you should make it — 300 cubits the 
height of the ark, 50 cubits its width, and 30 cubits its height (Bereishit, 6:15).”

* * *
Perhaps the reason Hashem hinted to Noach about these three women is to 
indicate that though he would witness the destruction of the world, he should not 
fear because there would be a rebirth of the world in general and the Jewish people 
in particular, and these three women can be credited for the past, present and future 
of Jewry.

Sarah gave birth to Yitzchak, the first Jewish child. Rachel gave birth to Yosef, who 
was the trailblazer and the source of strength for Jewry to endure and survive 
throughout the long galut — exile. Chanah gave birth to Shmuel, who anointed 
David, the ancestor of Mashiach — the redeemer of our people who will speedily 
lead us out of galut to our Holy Land.

WILL BE CONT. IN MACHZOR COMPANION DAY 2

Our Generation
Vegam Et Noach - By Moshe Bogomilsky
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רבונו של עולם ... ופרנסה טובה וכלכלה ולחם לאכול ובגד ללבוש ועשר

“Master of the world, [grant me] good livelihood and sustenance, food to eat and 
clothes to wear, wealth.”

QUESTION: Doesn’t one who has a good livelihood, sustenance and wealth have 
food to eat and clothes to wear?

ANSWER: There are people who have food in abundance and a wardrobe full of 
clothing yet are, unfortunately, bed‑ridden and unable to enjoy their delicacies or 
garments. Yaakov prayed for good health so that he could enjoy his food and wear 
his clothing. To him “gezunt” was a primary objective.

* * *
Alternatively, man works very hard and goes to great length to earn his ‘bread’ 
(parnasah). For example, people work during the night denying themselves sleep; 
others perform hazardous jobs, and still others travel far distances and are separated 
from their families for long periods of time.

In reality one may wonder, are they working “for bread to eat” or is “their bread 
eating them?”

Yaakov prayed to Hashem to give him a tranquil source of parnasah through which 
he would have “bread to eat” and not an occupation where, G‑d forbid, the bread 
would consume him.

A Healthy Eater
Parnassah Tovah... - By Moshe Bogomilsky
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On Yom Kippur, as Mendel was going about his assigned chores, he saw the guard 
with the scar approaching. With a few deftly planned steps, the guard maneuvered 
Mendel into a corner where no one else could see or hear what they were saying.

“Are you fasting today?” the guard asked Mendel.

Mendel answered affirmatively. There was no way he could deny it; his observance 
was common knowledge.

“So am I” the guard continued. “Ten days ago, I heard you chanting a tune and it
brought back memories of my father taking me to synagogue as a child. I realized
that it was Rosh Hashanah, and I counted the days until Yom Kippur. I am also
fasting.”

Mendel and the guard both sensed that others might be looking, and each turned to 
go his way. But Mendel’s quandary had been solved. He proceeded, humming the 
tune V’chol Maaminim — “All Believe.”

אבינו מלכנו חטאנו לפניך

“our Father our King we have sinned before You.”

QUESTION: Why does the individual say “chatanu” — “we sinned” — in plural?

ANSWER: The Gemara (Shevuot 39a) says that all Jews are responsible one for 
another. The reason for this is that the Jewish people are like one body. Thus, the 
Jew who sins affects the entire Klal Yisrael. Likewise, when a Jew does a good deed 
it has a good effect and benefits the entire Jewish people (see Rambam, Teshuvah 
3:4).

A passenger on a boat once noticed another passenger drilling under his seat. In 
astonishment, he bellowed “what are you doing?” The other responded, “Mind your 
own business. I’m drilling under my seat. I paid for a voyage on this seat.” The man 
said to him “Fool, don’t you realize that if water comes in under your seat we are all 
doomed”!

Who Sinned?
Chatanu Lefanecha - By Moshe Bogomilsky

~~~
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כבקרת רועה עדרו מעביר צאנו תחת שבטו

“As a shepherd examines his flock, making his sheep pass under his staff.”

QUESTION: Why the emphasis “edro” — “His flock” — and “tzono” — “His sheep” 
and not simply “eder” — “a flock” — and “hatzon” — “the sheep”?

ANSWER: A shepherd may be tending either a herd of sheep which belongs to 
someone else or his own herd. When the sheep are not his, he handles them more 
roughly and beats them more often, sometimes beating them viciously when they 
go out of line. With his own sheep, however, he is more gentle and merciful. When 
they need to be reprimanded, he does not hit them, but merely shows them a whip 
so that they get the message.

We beseech Hashem that He deal with us not as a shepherd who is watching over 
someone else’s sheep, but as a shepherd who is pasturing “edro” — “his own flock.” 
In such a case, when reprimand is necessary, all he does is lead his sheep under 
the whip. He picks up the whip over them and shows it to them, but out of love and
concern for his own sheep he does not strike or inflict pain on them.

It’s All His
Kevakarat Roeh - By Moshe Bogomilsky

And all believe that He is the faithful G‑d... — Rosh Hashanah Musaf Prayers. 
Mendel spent 14 years in hard labor camps because of his involvement in the 
Jewish underground in Stalinist Russia. The camp authorities knew that he would 
not perform ordinary work on the Jewish holidays, so they gave him chores that did 
not involve forbidden tasks.

That was the extent of their tolerance. They did not provide him with time to pray or 
a prayer book. Once on Rosh Hashanah, while Mendel was doing the chores he was 
given, he was singing the holiday prayers to himself.

While he was reciting the Musaf service and singing the hymn V’chol Maaminim, 
which declares how all men share in the belief in G‑d, he stopped and thought: 
Why was he in a hard labor camp? Because there were people who did not believe, 
and whose unwillingness to believe was so fierce that they tried to crush — both 
physically and spiritually — those who did.

As he was thinking, he noticed one of the guards looking at him closely. The guard 
was tall and imposing. He had a scar running across his face that made him look 
particularly threatening. With such a person eyeing him, it was better not to take 
time out to think. Mendel returned to his chores and shortly afterwards, the guard 
moved on.

Do All Believe?
Vchol Maaminim - By Eli Touger

~~~
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“Your Highness” Rabbi Amnon said, “By requesting three days for consideration, I 
have sinned gravely against my G‑d”

These brave words enraged the Duke even more. “For sinning against your G‑d,” 
the Duke said angrily, “Let Him avenge Himself. I shall punish you for disobeying my 
orders. Your legs sinned against me, for they refused to come to me; therefore your 
legs shall be cut off!”

With very faint signs of life, the legless body of Rabbi Amnon was sent back to his 
home, to his grief‑stricken family. It was the day before Rosh Hashanah.

The news about Rabbi Amnon’s dreadful fate spread throughout the whole city. 
Everyone was horrified and distressed. It was a very tragic Day of Judgment for the 
Jews of Maintz, who assembled in synagogue the following morning.

Despite his terrible suffering, Rabbi Amnon remembered that it was Rosh Hashanah, 
and he requested to be taken to synagogue. At his request, he was placed in front of 
the Holy Ark.

All the worshippers, men, women and children, wept terribly seeing their beloved 
Rabbi in such agony, and never were any more heart‑rending prayers offered than on 
that day of Rosh Hashanah.

When the cantor began to recite the Musaf prayer, Rabbi Amnon motioned that there 
be made an interval while he offered a special prayer to G‑d. Silence fell upon the 
worshippers, and Rabbi Amnon began to recite Unetanneh Tokef (“Let us express
the mighty holiness of this day”). The congregation repeated every word, and their 
hearts went out to G‑d in prayer and tears. “Kedusha&” was then recited, followed by 
the prayer of “Oleinu”. When the words “He is our G‑d, and no other” were reached, 
Rabbi Amnon cried them out with his last remaining strength, and passed away.

The prayer ’Unetanneh Tokef’ is now one of the most solemn prayers of Rosh 
Hashanah and Yom Kippur. It includes the stirring passage:

“On Rosh Hashanah it is inscribed, and on Yom Kippur it is sealed: how many shall
pass on, and how many shall be born; who shall live, and who shall die; who in his

time, and who before his time; who by fire and who by water; who by sword and who
by beast; who by hunger and who by thirst; who by storm and who by plague; who

by choking and who by stoning... Who shall rest, and who shall wander; who shall be
tranquil and who shall be harassed; who shall be at peace and who shall suffer; who

shall become poor, and who shall become rich; who shall fall and who shall rise...
But repentance, prayer and charity revoke the evil decree!”

The undying courage of Rabbi Amnon, the author of this prayer, serves as an inspiration 
to all of us.
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There is one thing, however, that I can never part with ‑ this is my faith. I am bound
by an unbreakable covenant to my faith, the faith of my forefathers. Do you want me 
to betray my people, my G‑d! Would you want a man to serve you that has no respect 
for his religion, for the bonds and ties he holds most sacred! If I betray my G‑d, could 
you ever trust me never to betray you! Surely, the Duke cannot mean it. The Duke is 
jesting!”

“No, no” the Duke said, though he sounded a little uncertain, for inwardly the Duke 
was pleased with Rabbi Amnon’s reply. Rabbi Amnon hoped the matter was settled, 
but when he arrived at the palace the next day, the Duke repeated his request. Rabbi 
Amnon became very unhappy, and began to avoid visiting the palace, unless it was 
absolutely necessary.

One day, the Duke, impatient at Rabbi Amnon’s obstinacy, put it very bluntly to him; he 
must either become a Christian or suffer the consequences.

Pressed to give his answer immediately, Rabbi Amnon begged the Duke to allow him 
three days in which to consider the matter. This, the Duke granted him.

No sooner did Rabbi Amnon leave the Duke, than he realized his grave sin. “My
G‑d!” he thought. “What have I done?! Am I lacking in faith and courage that I requested 
three days for consideration! Can there be any but one answer! How could I show 
such weakness even for one moment! O, gracious G‑d, forgive me . . .”

Rabbi Amnon arrived home brokenhearted. He secluded himself in his room and 
spent the next three days in prayer and supplication, begging G‑d’s forgiveness.

When Rabbi Amnon did not arrive at the palace on the third day, the Duke became 
very angry, and ordered his men to bring Rabbi Amnon in chains.

The Duke hardly recognized Rabbi Amnon; so much did the venerable man change in 
the course of the last three days. However, the Duke quickly brushed aside whatever 
feeling of sympathy he might have felt for his erstwhile friend, and said to him sternly:

“How dare you disregard my command! Why did you not appear before, in time to
give me your answer! For your sake, I trust you have decided to do as I tell you. It will 
be bad for you otherwise.”

Although Rabbi Amnon was now a broken man physically, his spirit was stronger
than ever.

“Your Highness,” Rabbi Amnon answered him fearlessly, “There can be but one 
answer: I shall remain a loyal Jew as long as I breathe!”

The Duke was beside himself with wrath. “It is now more than the question of your 
becoming Christian. You have disobeyed me by not coming voluntarily to give me 
your answer. For this you must be punished . . .”
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More than eight hundred years ago there lived a great man in the city of Mayence 
(Maintz). His name was Rabbi Amnon. A great scholar and a very pious man, Rabbi 
Amnon was loved and respected by Jews and non‑Jews alike, and his name was 
known far and wide. Even the Duke of Hessen, the ruler of the land, admired and 
respected Rabbi Amnon for his wisdom, learning, and piety. Many a time the Duke 
invited the Rabbi to his palace and consulted him on matters of State.

Rabbi Amnon never accepted any reward for his services to the Duke or to the 
State. From time to time, however, Rabbi Amnon would ask the Duke to ease the 
position of the Jews in his land, to abolish some of the decrees and restrictions 
which existed against the Jews at the time, and generally to enable them to live in 
peace and security. This was the only favor that Rabbi Amnon ever requested from 
the Duke, and the Duke never turned down his request. Thus, Rabbi Amnon and his 
brethren lived peacefully for many years.

Now the other statesmen of the Duke grew envious of Rabbi Amnon. Most envious
of them all was the Duke’s secretary, who could not bear to see the honor and 
respect which Rabbi Amnon enjoyed with his master, which was rapidly developing 
into a great friendship between the Duke and the Rabbi. The secretary began to 
seek ways and means to discredit Rabbi Amnon in the eyes of the Duke.

One day, the secretary said to the Duke:

“Your Highness, why should you not persuade Rabbi Amnon to become a Christian, 
like ourselves? I am sure that considering the honor and many favors he has enjoyed 
at your generous hand, he will gladly abandon his faith and accept ours.”

The Duke thought it was not a bad idea. When Rabbi Amnon came to his palace the
next day, the Duke said to him:

“My good friend, Rabbi Amnon, I know you have been loyal and devoted to me 
for many years. Now I wish to ask you a personal favor. Abandon your faith, and 
become a good Christian like me. If you do, I shall make you the greatest man in the 
whole of my State; you shall have honor and riches like no other man, and next to 
me, you shall be the most powerful man in my land . . ”

Rabbi Amnon grew very pale. For a moment he could find no words to reply to the 
Duke, but after a while he said:

“O, illustrious Monarch! For many years I have served you faithfully, and my being a 
Jew in no way lessened my loyalty to you or to the State. On the contrary, my faith 
bids me to be loyal and faithful to the land of my sojourn. I am ready and willing to 
sacrifice everything I possess, even my very life, for you as well as for the State. 

The Unetaneh Tokef Prayer
The Story - By Nissan Mindel



YY Rosh Hashana Machzor Companion I דברי תורה - Day 1

Hamelech (“the king”) is an oft‑occurring word in the Rosh Hashanah prayers, 
whose dominant theme is our coronation of G‑d as king of the universe and our 
submission to His sovereignty. Indeed, it is the first word chanted by the cantor on 
Rosh Hashanah morning, as he opens the Shacharit prayers with an awe‑inspiring 
melody that climaxes with a sonorous “Ha‑me‑lech!”

One Rosh Hashanah morning, the great chassidic master Rabbi Aaron of Karlin 
fainted when he came to the word Hamelech. He later explained that he recalled 
the Talmudic passage that describes Rabbi Yochanan ben Zakkai’s encounter 
with Vespasian. Rabbi Yochanan had himself smuggled out of the besieged city of 
Jerusalem to plead with the Roman general to spare the Torah center of Yavneh.

When Rabbi Yochanan entered Vespasian’s tent, he addressed him as “Your
Majesty.” You are deserving of death on two accounts,” said Vespasian. “First of all, 
I am not the king, only His Majesty’s general.” (In fact, a messenger from Rome was 
already approaching the general’s camp to inform him that he had been appointed 
sovereign of the empire.) “Secondly, if I am indeed king, why did you not come to 
me until now?”

“I thought to myself,” said the Rebbe of Karlin, “If we address the Almighty as ‘King,’ 
does this not invite the question, ‘If I am indeed your king, why did you not come to 
me until now?’ What can we answer to that?”

The King and I
Hamelech - From the Chassidic Masters

זכרנו לחיים מלך חפץ בחיים וכתבנו בספר החיים למענך אלקים חיים

“Remember us for life, O King Who desires life, and inscribe us in the Book of Life
for Your sake, O Living G‑d.”

QUESTION: Inherent in man’s nature is a desire for life. Why, when praying for life,
do we emphasize Hashem’s desire for life and that we are asking for life for His
sake?

ANSWER: A Jew comes into this world with a mission to study Torah and do good
deeds. When a person lives a lifespan of seventy years and accomplishes very little,
his living is only biological but not the true life expected of a Jew.

When we pray for life, we emphasize that we are not referring merely to biological
life, which every human being desires and for which he will give everything he has —
rather we ask for the sort of life which “You O King” desire that we live ‑ life filled with
accomplishment, and not wasted away in vanity. Thus, we beseech, “Inscribe us in 
the Book of Life — for Your sake,” grant us life which we will use for Your sake —
Torah and mitzvot.

Grant with Purpose
Zachreinu Lechayim - By Moshe Bogomilsky

~~~
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Bless us, our Father, all as one — the Amidah.

On this day our divine service revolves around the acceptance of G‑d as King.
Throughout the year, we regard G‑d’s sovereignty as an established fact and we
relate to Him through His edicts, His precepts. On Rosh Hashanah we focus on the
essence of our relationship with G‑d, accepting His sovereignty in an act of homage
that encompasses our entire existence. In making this commitment, the fundamental
G‑dly spark at the core of our being comes to the surface.

This expression of our spiritual potential has an effect in the human realm as well as
in our relationship with G‑d. In paying homage to a mortal king, the most august of
nobles and the humblest of subjects bow together; their joint act of submission
efficiently levels them. By the same token regardless of our differing levels of
understanding and self‑refinement, are joined in the unifying act of accepting G‑d’s
sovereignty.

This bond which unites different individuals extends beyond the shared act of
homage. At the deep‑seated level of the soul where man is one with G‑d, there is no
division between one man and another. Recognizing our unity with G‑d in the king‑
subject relationship thus reveals the internal unity which binds the entire Jewish
people.

Rosh Hashanah is a day of judgment, the time at which G‑d determines our future in
the year to come. By standing unified, together as one people, we bring about a 
year of blessings. “Bless us, our Father, all as one.”

When is the father truly happy? — When he sees all of his children relating to one
another lovingly. In the same way when G‑d observes the unity of our people and
perceives the bonds of genuine love that connect us together, His joy finds 
expression in abundant blessings for success in all our endeavors for the coming
year.

The Unified Blessing
Kulanu K’echad - By Eli Touger
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Reb Shmuel Levitin was a Chabad Chassid who displayed tremendous self‑sacrifice
to keep the flame of Judaism alive during the dark days of Soviet Communism. He 
paid a price for his activities, spending several years in a Siberian gulag. Imprisoned 
together with him was another Jew who was quite a talented speaker.

Their warden was a Jewish communist named Mosei, who felt it his duty to be 
particularly brutal to religious prisoners. Occasionally, however, the light of his buried
soul would emerge, and he would tell Reb Shmuel and his fellow Jewish inmate that
his name was really Moshe. He would then share some pleasant memories of his
youth which was spent in a Jewish environment. These moments of clarity would not 
last and he would soon revert to being mean Mosei.

Once, during a moment when Mosei was in “Moshe‑mode”; Reb Shmuel’s companion 
asked Mosei if he was interested in listening to a story. Mosei responded in the 
affirmative.

“Once there lived a Jew in a remote village,” the prisoner began. “Due to his poverty, 
he could not afford to hire a private teacher for his children, so he taught them 
himself. In order to make the arrangement work, he made a rule with his kids: During 
school hours he was a strict teacher, with all the trimmings. Otherwise, he was their 
gentle and loving father.

“One day after “school” one of the children was having a tender talk with his father 
about the difficulties of“school.” The youngster sweetly asked his father if he could 
please speak to his teacher to go a bit easier on him.”

The prisoner concluded by saying: “Similarly, we ask Moshe to implore Mosei to go 
a bit easier on me and Reb Shmuel…”

The supplicatory prayer known as Avinu Malkeinu (“Our Father, Our King”), is recited 
on Rosh Hashanah, Yom Kippur, and the days in between. G‑d is our father and our 
king. When we recite the Avinu Malkeinu prayer, we are asking our Heavenly Father 
to intercede with our King to be gentle with us and grant us a sweet new year.

Dual Personality
Our Father, Our King! - By Yossy Gordon
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בהגלותך מלכנו על הר סיני ללמד לעמך תורה ומצות

“When You our King, revealed Yourself upon Mount Sinai to teach Your people
Torah and mitzvot.”

QUESTION: Why did Hashem give the Torah while the Jews were still in the
wilderness and not wait till after they arrived in their own land, Eretz Yisrael?

ANSWER: The Gemara (Tamid 32a) relates that Alexander the Great put ten
questions to the elders of the South. One of the questions was “Were the heavens
were created first or the earth?” They replied, “Heaven was created first, as the
Torah states, ‘In the beginning of G‑d’s creating the heavens and the earth’ ”
(Bereishit 1:1).

Why did he want to know the order of creation?

As a great philosopher and student of Aristotle, Alexander was understandably
interested in the Jewish view of creation. However, the intent of his question here
was much more profound. Alexander was the most powerful king of his times, and
his goal of conquering the entire world was almost realized. Heaven represents
spirituality and earth represents material pursuits. He was thus uncertain whether to
emphasize physically acquiring as much of the world as possible or spiritually
uplifting and enhancing the world already under his control.

Unable to decide on his own, he turned to our Sages for counsel. They responded
that when G‑d created the world, He created heaven first, indicating that spiritual
values are pre‑eminent.Therefore, Hashem gave the Torah in the wilderness prior to 
the arrival of the Jewsin their own land to emphasize the Torah’s superiority to land. 

The nations of theworld who refused to accept the Torah became extinct with the 
loss of their lands.

The Jews, however, exist forever, even without a land, as long as they keep the 
Torah.

On Deserted Land
Al Har Sinai - By Moshe Bogomilsky
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ובכן תן פחדך...על כל העמים ואימתך על כל מה שבראת

“And so...instill fear of You upon all that You have made, and dread of You upon all
that You have created.”

QUESTION: On Rosh Hashanah when we are concerned with ourselves, why do we
pray that the entire world should fear Hashem?

ANSWER: The Gemara (Bava Kamma 92a) says that when one prays on behalf of
his friend and he too is in need of the same thing, he is answered first. Since we, and
the entire world as well, need Hashem to instill His fear in us, in merit of our praying
for all those that He made and created, we will be the first in whom He will instill His
fear and the first to prostrate ourselves before Him with a perfect heart. for life, O 
King Who desires life, and inscribe us in the Book of Life for Your sake, O Living G‑d.”

Instill In Us All
Uvechen Ten Pachdecha - By Moshe Bogomilsky

כי זוכר כל הנשכחות אתה הוא מעולם

“For You are He Who remembers forever all forgotten things.”

QUESTION: How does this attribute of Hashem work in our favor?

ANSWER: There are many good things that a person does without making any issue 
of them. Since he has long forgotten about them, when the day of judgment arrives, 
he does not make mention of them as merit for his deserving to be blessed with a 
good year. Fortunately, Hashem does not forget. Thus, we beseech Him, since You 
do not forget anything, take into consideration all the good things we have done 
and forgotten.

On the other hand, if one forgets about his sin and does not repent, Hashem will 
remember it and hold one accountable. But if a person committed a transgression, 
and is remorseful and conducts himself, as King David said, in a way of “Vechatati 
negdi tamid” — “My sin is before me always” (Psalms 51:5) — Hashem will disregard 
this sin since He only remembers “hanishkachot” — “what has been forgotten.”

Memory for the Forgetful
Zocher Kol Hanishkachot - By Moshe Bogomilsky
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