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Aspiration

Learn the entire segment; gain background and context,
explore the primary maamar, and take steps to implement
the mind-shift in your daily life.

SEGMENT ONE

STATUS QUO
Galus Is Not Home

Don’t be satisfied with material and spiritual pleasures of Galus.

SEGMENT TWO
DEEPER WANTING

Longing for Atzmus

The giluy of Moshiach trumps any material good and
spiritual good that we can have in Galus.

SEGMENT THREE

One for All and All for One

To bring Moshiach, we must yearn—and inspire others to yearn as well.

SEGMENT FOUR
SPEAK UP!

Ambassadors of the Message

To be the Rebbe’s mouthpiece and do what the Rebbe cannot do alone.

FOR THE FULL MAAMAR
VISIT TUTALTZ.COM/SUMMER



Can these lessons really shift your perspective
from a galus to geulah orientation?

Here is one way to find out:

Take the pre-lesson questionnaire. After your journey
through this theme, take the post-lesson questionnaire.
Compare your answers to tangibly gauge your mind-shift!




SEGMENT
ONE

STATUS QUO

Galus Is Not Home
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“I'm telling you; I just have a feeling about this. Moshiach is coming
now. I feel it

Twenty-four months ago, the pandemic took over the world, and
these messages were coming in by the dozen. There was a feeling
that Moshiach was coming. Why? Because it was so horrible.

When politics started getting a bit too nasty: Geulah is coming.
When the market collapsed: “the” sign of Geulah.
9/11: “The Midrash said this very thing exactly! Here it is!”

All these statements have in common that they express a Galus per-
spective of Geulah.

This Galus perspective, which sees Geulah as the solution to physical
problems, while being one hundred percent true, is only the basic
and superficial level of Geulah.

For the last five months, we have been working on viewing our
current reality from a Geulah perspective. Together, we explored
the Rebbe’s bird’s-eye view of the reality of today and the promise

of tomorrow.

In this final segment, we will explore Geulah itself from the Geulah
perspective.

In this view, Geulah is not essentially a “cure” for the suffering and
tribulations of Galus, but rather, it is the revelation of Hashem’s
Essence within each of us, all of humanity, and all of reality. It is
a worldview of synthesis, transcendence, and Essence, heralding
the new age.

Some eight hundred years ago, the Rambam wrote the following
about the Geulah (Hilchos Melachim 12:4):
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Our chachamim and neviyim did not yearn for the era of Moshiach
so that they could dominate the entire world, or rule over the nations,
or be exalted by the nations, or eat, drink, and celebrate. Rather, they
longed to be free from all pressures and disturbances so that they
could devote themselves to the Torah and its wisdom and thereby
merit the World to Come (as explained in Hilchos Teshuvah).

With this the Rambam emphasizes that the ideal passion and yearn-
ing for yemos haMoshiach is not for its physical delights and gifts.
Instead, we should aim to be like the chachamim and neviyim and
desire the Geulah for the ruchniyus it enables: to study Torah.

The Rebbe teaches us to look deeper—for the Essence of it all:

The maamar of Veatah Tetzaveh, which we will study in this seg-
ment, discusses several major concepts. One of these ideas (that is
unpacked over many oisiyos in the maamar) is that the true etzem
is accessed when we yearn for the Geulah especially while we are
experiencing good and positive circumstances.

The revelation of the neshamah that came about as a result of the
Yidden being forced to risk and/or lose their lives for Hashem was
truly immense. However, that did not reach the Essence the way
it does when a Yid is living in a friendly democracy, in a modern
world, with plenty of blessings and opportunities both physical and
spiritual (meaning: the ability to serve Hashem without opposition),
and nevertheless, the Yid still desperately craves Moshiach!

In the following study, we will first explore aspects of several sichos
from various years, through which the Rebbe opened our eyes to
the Geulah perspective of Geulah. This will help us crystalize the
punchline of everything we have learned together on the Tut Altz
Journey—to appreciate the world we are about to walk into, and to
view it with Geulah lenses.

This awareness will cause us to scream, Ad mosai? The cry comes
from the deepest, most authentic place within us. Because the truest
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part of us realizes that it is unbearable for Hashem to remain hidden
from us. We cannot bear to allow the concealment to continue for
even a moment longer.

That scream or inner cry then propels us to action. We feel driven to
actually do something about it. We feel the desperate need to bring
the revelation of Moshiach—now! Firstly, through each of us doing
our personal avodah and whatever is in our ability to achieve.

At the same time, we realize the urgent need to share the mes-
sage, goal, and aspiration with everyone around us. We must take
everything we have learned, crystalized, and internalized and pay it
forward. The Rebbe said numerous times that we should motivate
everyone to scream: Moshiach now! Ad Mosai?—and to do so vm
nnx X, truthfully. We need to spread the message of the Geulah’s
imminence, and of the role we all play in its arrival and revelation.

The world must understand what Geulah is all about and how to
bring Geulah into our lives.

And the world needs to scream in unison: We want Moshiach now!
In short:

1. See the world, yourself, and everyone around you through the
lens of Geulah.
Live your life with a Geulah mindset.
Get others to join the bandwagon.
Live Geulah. Beg for Geulah. Bring the Geulah.



Over the years, and particularly during the last dozen or so years
of the Rebbe’s sichos, the Rebbe spoke extensively and passionately
on the concept of Geulah—not merely as a “foundation of emunah”
(one of the fundamentals of Yiddishkeit), but as a genuine desire that

consumes the Yid every moment of the day.

Now, why would anyone choose not to want Moshiach? Is it not just
common sense to beg for and desire a perfect world?

It’s not so simple.

There is a famous tale about a farmer who comes home from shul
and tells his wife that the rabbi just said that Moshiach will come
and take us all to Yerushalayim, and we no longer need to fear the
Cossacks and the pogroms. The wife panics: “But what will be with
all our cows, goats, and chickens?”

The fellow dutifully returns to the rabbi to present the question. He
arrives home with a huge smile: “The rabbi says we have nothing to
worry about. We could bring our animals and chickens with us to
Yerushalayim!”

The wife thinks about it for a second and says: “Go back to the rabbi
and tell him that Moshiach should take the Cossacks with him to

Yerushalayim and let us stay here on our farm...”

While many of us don’t identify with the specifics of this tale, the
overarching message of the story is more relatable than many of us
care to admit.

In the following sichah, delivered on the sixth night of Pesach
5748/1988 (the Rebbe delivered a sichah each night of Pesach that
year), the Rebbe discusses the perspective of someone who sees
himself as a “good American” citizen and sees no reason to ask for
more. It’s the farmer story with a modern interpretation.

SEGMENT ONE | 9
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TEXT 1

Toras Menachem—Hisvaaduyos 5748, vol. 3, pp. 100-102
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One might insist that he is an ezrach haaretz in the literal sense,
meaning, an American citizen, and therefore, when we inform him
that it is time to forget about Galus, to pack his belongings, and to
prepare to board ananei shamaya (Divine clouds) and fly to Eretz
Yisrael, he lets out a groan at this kind of news. Why does he need the
headache of relocating when he is doing just fine where he is! He is an
ezrach haaretz, a citizen of a country that allows him to live like a Jew

and even supports and assists him in living that way. . . .

When a Yid claims that since he lives in a malchus shel chesed, a
country that supports Yiddishkeit, he feels that he is genuinely an
ezrach haaretz here, we respond with the pasuk: Chukah achas yihiyeh
lachem ve'lager uwleezrach haaretz—A single law applies to you—to
your convert, and to your native-born citizen (ezrach haaretz) alike!”



This comes to include the ezrach haaretz who feels that he is a fine
American citizen, who follows American law because dina demal-
chusa dina, we must comply with the local civil laws. Our duty is to
help this ezrach haaretz reveal his true desire to leave Galus and to
come to our holy land, and to the holy city of Yerushalayim. That is
because the truth is that this Yid is a yelid Tziyoin viYerushalayim—a
natural-born citizen of Tziyon and Yerushalayim, as described in the
pasuk: Zeh yulad sham [“This one was born here”], and Ish vaish
yulad bah [“This individual and that individual were born there”].
It is only that the individual needs to reveal this truth within himself.

While the above sichah addressed an individual who feels materially
comfortable and secure in Galus, the following excerpt (of a far-
brengen held a week before Pesach in 5745/1985) discusses a more
spiritual logic for not wanting and pleading with Hashem for the
Geulah, and the fault that lies at the heart of such reasoning:

TEXT 2

Toras Menachem—Hisvaaduyos 5745, vol. 3, pp. 1646-1647
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Some Yidden insist that they have it good in Galus—rachmana
litzlan! From their perspective, they would not object to the Galus
being extended for another two thousand years. . . ! That is the most
shocking thought to entertain, and certainly the most terrible thing
to express verbally! Despite that, their statement is met without the
slightest protest or objection on the part of those who hear it!

The reason for the lack of objection is that those who need to scream
out, “Moshiach now!” are embarrassed fo do so. Not only are they
ashamed, but they are personally baffled at such an expectation. What
good will it do, they ask themselves, to shout “Moshiach now!”?

[Their argument against doing so runs as follows:] Hashem gave us the
merit of living under circumstances that permit us to study Torah and
perform mitzvos behidur. We are therefore able to engage in avodas
hatefilah in accordance with the directives of our Rebbeim, and not
only on special occasions such as Shabbos and yom tov, but even for

an ordinary weekday Minchah. Accordingly, we are able to offer the



korbanos in their spiritual form (for the tefilos were established in
place of the korbanos) in the most perfect way.

The fact that we cannot (and must not) offer an actual korban—
kemitzvos retzonecha, in proper fulfillment of Hashem’s will—is not
our fault at all, for we are not in a position to change the situation. As
per the famous statement of the Leader of our generation—or so these
individuals continue their argument—that “not of our own will were
we exiled from our land and not with our own power will we return
to Eretz Yisrael; it was our Father and King who exiled us . . . and He
will redeem us.”

As a result, they claim, as long as we find ourselves in exile—due to the
fact that this is Hashem’s will—we must perform our Divine service (‘I
was created only to serve My Creator”) in the most perfect way. This
entails serving Hashem “With all your heart, soul, and might,” which
includes “with all your wealth,” that embraces the work to bring spiri-
tual refinement to our individual segments of the material world, etc.
Not only do these people make such a claim, but they actually perform
this service in reality.

Now, what about the reality that our Divine service will only be truly
and fully complete with the coming of the Geulah? Well, they argue,
oines rachmana patrei—“One who is forced by circumstance is not
held liable!” True, they admit, “one who is forced [not to observe a
mitzvah, although not liable for neglect,] is nevertheless not considered
to have performed it” However, they counter, what point or benefit is
there in our feeling pained, anxious, and grieved over a matter that
is not our fault and not under our control? For that is precisely the
concept of screaming out, “Moshiach now!”

In fact, they argue, the very opposite is true: if we are pained and
grieved over the Geulah’s delay, it will undermine our efforts to serve
Hashem with joy and gladness!

In the scenario the Rebbe paints for us, we meet an individual who
is focused on their spiritual work and pleased with their spiritual
accomplishments. At first glance, what can be better than that? True,

SEGMENT ONE | 13
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he is not thinking about milk-making goats and egg-laying chickens,
but it’s ultimately the same argument: his life is good and productive
without the Geulah!

What could be wrong with that?

Everything.

TEXT 3

Toras Menachem—Hisvaaduyos 5745, vol. 3, pp. 1647-1648
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A Jew might find himself living a good and elevated life from a mate-
rial as well as spiritual perspective. He may study Torah, observe the
mitzvos, and be materially well-off. But how can he relax and enjoy
his state when the true and complete Geulah has still not arrived? How



is it possible for him to not be motivated to shake all the worlds with
his cries and screams of “Moshiach now!”?

Yes, during tefilah and kerias shema she’al hamitah, he needs to
cry out, “Shema Yisrael!” But at all other times, he must scream,
“Moshiach now!”

He might have all the good in the world—the good of this material
world and the good of Olam Haba. But what is all that worth com-
pared to the true and complete Geulah? All of the greatest Divine
revelations, even those available previously during the times of the
Beis Hamikdash, reach no higher than chitzoniyus atik [the external
dimensions of the higher element of keser]. So what is all that worth
compared with the revelation of penimiyus atik that will be revealed
in the Future Era!

As stated in the pasuk: “Who do I have in Heaven? And I desire no
one with You on earth!” And as per the famous statement of the Alter
Rebbe during his states of devekus: “I desire nothing at all! I do not
desire Your Gan Eden! I do not desire Your Olam Haba! I desire noth-

ing more than You alone!”

True, this episode concerns the Alter Rebbe [and not a regular individ-
ual]. And even then, it describes the Alter Rebbe specifically while he
was in a state of devekus. Nevertheless, the Tzemach Tzedek revealed
and recorded this in his Sefer Hamitzvos, and our Rebbeim directed
that it be published in printed format for the sake of reaching all future
generations—so that they should all learn of this practice and apply it
to their personal Divine service, because at least to a minimal extent,
they are expected to personally adopt this approach.

The Rebbe is pleading with us not to get lost in the sideshows. A good
Galus life is worthless in comparison to the revelations of Geulah. If
you are searching for Elokus, then don't get sidetracked by anything
less than Atzmus itself.

Our goal is the revelation of penimiyus atik—in other words,
Hashem’s Essence.

SEGMENT ONE | 15
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173 75 9%2»1 (In his renowned maamar entitled VeKibeil
18n32) 17978 HaYehudim,' delivered on Purim Katan, 5687?)
203 27 ¥1727  the Rebbe Rayatz explains
MR 0P 23]
,(17510 10 0°7793

X371 (7980) *19%7  that fzivui, the Hebrew word for “command,”
Mam xmx relates to the word tzavsa, which means “con-
nection” or “bond.”

mgn 7nx)” 3771 Thus the verse, “And you shall command the
/2877 712 nx  Children of Israel,” carries with it the implication that

W X7 7YY Moshe binds and connects the Jewish people
9% "33 nX 120m1  with the Or Ein Sof, G-d’s infinite light.*
130 7K 19X Y

1. The connection between the concepts implied by “And you shall command” and those implied by VeKibeil
HaYehudim is explained in sec. 9ff. below.

2. Published in HaTamim, installment 7, p. 35¢ {336¢} ff.; Sefer HaMaamarim 5687, p. 110fF; Sefer
HaMaamarim 5711, p. 180ff, published in English translation in Defiance and Devotion (SIE, NY, 5756/1996). See sec. 4
of that maamar with regard to the concepts under discussion.

3. Similar concepts are explained in Torah Or, Tetzaveh, p. 82a, commenting on the phrase VeAtah Tetzaveh.
See also the various sources mentioned in Sefer HaMaamarim Melukat, Vol. 3, p. 72, note 55.

4. This concept is stated in the maamar entitled VeAtah Tetzaveh, 5679 (and appearing in Sefer HiMaamarim
5679, p. 254) and in other sources.
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To explain the above:

In the maamar entitled VeKibeil HaYehudim,> the
Rebbe Rayatz prefaces the above concept with an
explanation of our Sages’ description® of Moshe
Rabbeinu as a raaya mehemna.

There are two interpretations of this term:

a) “a faithful shepherd of the Jewish people”;

i.e., he faithfully tends to the needs of the Jewish people;
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and b) “a shepherd of faith,” i.e., that he sustains
and nurtures the faith of the Jewish people, as the
maamar proceeds to explain.

The Jewish people have inherent resources of
faith,

for the Jews are inherently “believers and the
descendants of believers.””

It is, however, possible for this belief to serve merely
as an encompassing force, without being internal-
ized within a person’s conscious thought processes.

To explain: Emunah, faith, is an inherent element of a Jew’s makeup® and can

5. Sec. 4.

6. We find the Hebrew original of this term (JX1 Y17, ro’eh ne'eman) in the Pesichta to Eichah Rabbah, sec. 24. The Ara-
maic version of the term (X3°N1 K'Y, raaya mehemna), also alluding to Moshe Rabbeinu, serves as the title of one of the

component parts of the Zohar. See also Torah Or, Ki Sissa, p. 111a.

7. Shabbos 97a.
8. Sec. 5 below.



SELECTIONS FROM SEFER HAMAMARIM — VEATAH TETZAVEH 5741
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powerfully influence his life. Nevertheless, even though one may be inspired by
his emunah, his intellect, emotions, and everyday conduct may not change and,
indeed, may function in direct contradiction to his faith.

To cite an example from our Sages’ words: As explained in the maamar VeKibeil
HaYehudim,’ our Sages teach:'* “A thief calls out to G-d [to help him] before break-
ing in [to a house].” Now, the thief believes in G-d - for that reason, he prays to
Him. What is it, however, that he is asking G-d to grant him? Success in stealing!
This inconsistency is possible because faith is far removed from our ordinary
conscious thinking and has not been internalized within it. If the faith radiating
in a person were to be integrated within him, he would find it impossible to defy

G-d’s will while praying to Him.

017921 Y1 WY 711 Moshe Rabbeinu fosters and nurtures the faith of
TIINRT 12v2 PRI nX  the Jewish people,

TIMRIY X377 enabling them to internalize this potential,
PI103 700

thus empowering them to grow intellectually and emotionally as well.

97392 2302% 7 71 Similar concepts are echoed by the Zohar, which
X2°¥77 MInR Xon7  states,” “This supernal faith will be sustained and
%y 7231 01712071 10°  nurtured by you (Moshe).”
(TWH T 9Y) 7T

nX 037977 11 WY 717 This process of nurturing faith, inspired by
TURRY X371 733087 Moshe, involves internalizing it, making it part of
.NP12°102 ANIX  one’s conscious functioning.

RPI2 7Wnm The maamar entitled VeKibeil HaYehudim continues,

9. Sec. 10 below.

10. Berachos 63a, as cited in Ein Yaakov. A note in Pachad Yitzchak (s.v. X213) records that this is the reading in the Portu-
guese edition of the Talmud.

11. Zohar, Vol. 111, p. 225b.
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by emphasizing that the designation of Moshe as
“a shepherd of faith” applies not only to Moshe Rab-
beinu himself, but also to

“the extension of Moshe in every generation,”"?

In every generation, there are spiritual leaders who perform the same function as
Moshe did in his generation.
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the heads of the thousands of the Jewish people
in every generation who strengthen the faith of
the Jews (of their generation),

enabling them to internalize their faith.

All Jews possess inner resources of faith. Moshe, and the extensions of Moshe

in every generation, strengthen that faith and bring it to the people’s conscious

foreground.
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For example, Mordechai® served as “the exten-
sion of Moshe” in his generation,

as reflected in our Sages’ statement'* that Mor-
dechai in his generation was like Moshe in his
generation.

Even in the time of Haman’s decrees,

12. Tikkunei Zohar, Tikkun 69 (pp. 112b, 114a).
13. See the conclusion of the third and fifteenth chapters of the maamar entitled VeKibeil HaYehudim, 5687.

14. Esther Rabbah 6:2.
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15. The conclusion of sec. 15.

when the study of the Torah and the obser-
vance of its mitzvos involved mesirus nefesh,
self-sacrifice,

Mordechai gathered congregations of people who
studied Torah communally

to strengthen the Jews’ faith in G-d

and to motivate them to stand strong in the study
of the Torah and the observance of its mitzvos.

After the maamar explains at length that Moshe -
and the extension of Moshe in every generation
- strengthens the faith of the Jewish people,

it proceeds to explain® the verse’s choice of
wording - “oil, crushed for the luminary” -

(i.e., “for the luminary” and not “to illumine”).

It explains that in the era of exile, when everyone
is broken and pressed (i.e., “crushed”),

we are able to approach the luminary (the
essence), the essence of the soul which is bonded to
G-d’s Essence,

the source from which the light emanates.
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The above appears to provide us with an explanation
of the phrase “crushed for the luminary,”’

i.e., that through being “crushed” (broken and
pressed), one approaches the luminary, the very
essence and root of the soul.

As our Sages state,'® when an olive is crushed, it gives forth its oil. Similarly, when
the Jewish people are crushed by persecution, their essential spiritual power rises

to the surface.
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This explains why in the time of Haman’s decree,
the Jews were able to attain these peaks of
self-sacrifice.

These high levels of self-sacrifice stem from the
essence of the soul, a level which transcends
revelation;

itis “the luminary” (from which light emanates).

Thus, because the Jews were crushed (broken and
pressed)

the essence of their souls, “the luminary,” was
revealed.

The above explanation is frequently found in chassidic texts.

16. See Menachos 63b.
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? Points to Ponder

{ Why is the instinct for mesirus nefesh aroused when we

% are most oppressed? In fact, the more they oppress us,

smf- the more mesirus nefesh we have. Why is that?

If we are stable, comfortable, prosperous, and enjoy
complete rights of citizenship in Galus, why can’t we
settle for it? Moshiach will be better, and that will be
nice, but why must we be desperate for it?

® Py The Alter Rebbe was unsatisfied by anything less than
. the revelation of Atzmus, but what makes us think that
. ordinary Chasidim are capable of such yearning?



At times of suffering, it is easy to feel desperate for
Moshiach. In times of comfort, it is much harder to be
desperate for Moshiach. However, even when Galus is
comfortable begashmiyus and allows us a high level of

avodas Hashem beruchniyus, Galus is a foreign place for
a Jew. No matter how comfortable, Galus can never be called home.

The giluyim of Galus, even the giluyim experienced in the Beis
Hamikdash, are infinitesimal compared to the giluyim that we will

experience in yemos hamoshiach.

A Jew’s true desire is to feel desperate for Moshiach and we must

work to reveal this desire within ourselves.

Take five minutes each day to imagine yourself as a prince kid-
napped from the palace to live among savages. They provide us with
everything that they deem luxurious, but they won’t
let us go home and see the king. Worse, our time in
Galus has played with our minds and made us think
that the coarse pleasures fed to us in this distant

savage place are true delicacies.
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At the conclusion of the famous maamar “wy nwy ora, after the
Rebbe extensively discusses the need to focus on the real thing and
not to get distracted by anything else—however holy and beautiful it
may be—the Rebbe then brings the above quote of the Alter Rebbe,

and spells out its meaning in extremely clear terms:

TEXT 4

Sefer Hamaamarim Melukat (Toras

Menachem edition), vol. 3, p. 137
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The result of the Alter Rebbe articulating this concept— I want nothing
more than You alone!”—and even more so as a result of the Tzemach
Tzedek’ act of publicizing it, the power (and much more) has thereby
been granted to each and every Yid, and especially to those who walk
in his footsteps and in his paths [to adopt this approach]:



You may have many desires, including desires produced by your nefesh
habehamis. Nevertheless, this power enables you to achieve that none
of these desires are experienced with a complete heart. Instead, your
main [and most genuine] desire is that the goal of Atzmus, to have
a dirah for Himself down here in this world, is achieved. (This desire
is similar to, and a form of, the Alter Rebbes desire for nothing but
Hashem alone.) Even your material desires are (mainly) for the sake of

making materiality receptive to Elokus.

Through this, you also elicit plentiful material blessings for yourself as
well, as per the Alter Rebbe’s statement that “Hashem gives Yidden
gashmiyus, and they turn the gashmiyus into ruchniyus.” Accordingly,
when Hashem gives the Yidden a lot of gashmiyus, the Yidden turn it
into a lot of ruchniyus—in both quantity and quality, until the point
that they cause Hashem and the Yidden to be connected and united as
a single entity.

This is all to be accomplished with joy and gladness, in these days of
preparation for [Pesach,] zman cheruseinu, which will also bring us
the actual time of freedom—the true and complete Geulah through

Moshiach tzidkenu, bekarov mamash!

We are able and expected to train ourselves, so that our main desire
(and in the context of this lesson: our main desire for Moshiach) is
the fulfillment of the ultimate desire and intention of Atzmus—that
Hashem is revealed and at home here.

Now, this concept—that our only desire is for dirah betachtonim—
has two sides to it: 1) The human perspective—we will experience
the ultimate revelation of Hashem; and 2) Hashem’s perspective—He
is finally out of the concealment of Galus!

It is this second element of the dirah perspective that the Rebbe
encouraged us to adopt on Lag BaOmer 5738/1978. In the following
excerpt, the Rebbe urges us to develop compassion on the Shechinah
itself, so that we want the Geulah for the sake of “freeing” the
Shechinah from Galus!
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TEXT 5

Sichos Kodesh 5738, vol. 2, pp. 336-337
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. .. However, since it is a pity for this individual [to remain in his
state of exile], and at the end of the day, we need to extract him from
his exile (among his own dollars [for he is deeply attached to his own
wealth to the point that he is terrified at the prospect of the Geulah]),
we must inform him that for every second that he remains in exile, the
Shechinah does as well. Hashem Himself is found in exile alongside
him—due to the fact that he remains in exile!

This is to be taken literally. I am not here to share a nice drush or
peshetel. Nor am I attempting to convince someone of something
for the sake of reducing their anxiety. Rather, this is a fact, as taught
in Toras emes! When a Yid is in exile, the Shechinah is held back
in exile together with him; he is keeping the chelek elokah mimaal

mamash in exile.

In Tanya, the Alter Rebbe states that when someone commits a sin,
although it may be a temporary lapse, then for the duration of that
lapse, “the individual is compared to one who grabs a king by his head
and forces it downward until he buries the king’s face in . . ”

We therefore tell this Yid that we understand that, as per his expressed
desire and lifegoal, he considers the addition of another zero to his
impressive bank balance a major accomplishment. After all, he has
multiplied his wealth by ten. And the proof of this milestone’s signifi-
cance is that his professional accountant declares that it is impressive,
and his bank manager says the same, and the identical sentiment is
expressed in Dun & Bradstreet—the entity that releases advisories to
inform the public who is wealthy and who is even wealthier—which in
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turn will allow him to take out a greater loan. (By the way, that cap-
tures the grand accomplishment of his extensive wealth: it enables him
to receive a greater loan!) Nevertheless, we must explain to this Yid,
he needs to be aware that with his attitude, he is restraining Hashem

Himself in exile!

In that case, out of plain decency (not necessarily out of religiosity), he
should forgo the sweet sleep he enjoys when he falls asleep on a pillow
of dollars. It is for the sake of these dollars that he wishes to fall asleep,
so that Moshiach does not come and disturb the pleasure he derives
from owning so much money. We tell him, “Have pity for Hashem! The
Shechinah is with you wherever you are: when you visit your bank,
when you are comfortably seated behind your chauffeur, and when

you seek enjoyment in trivialities. Hashem is right there beside you!”

Once he understands that his behavior could release Hashem from
exile a moment sooner, then if he owns the slightest sense of decency,
he will forgo his sweet sleep [of which has convinced himself that it is
his true source of pleasure], and he will do everything he can to live the
life of a Jew, through Torah and mitzvos, regarding which the Torah

states, vechai bahem, “You will live through them.”

Here, the Rebbe call on us to “have pity for the Shechinah!” You might
think that you do not need Moshiach, but what about Hashem, who
is forced to accompany you wherever you go in Galus, no matter the
kind of activity you happen to engage in? Think about Him and His
needs for a moment!

The result is that whether we focus on ourselves—to avoid becoming
sidetracked by anything other than the etzem—or if we are moti-
vated by our compassion for the Shechinah, we realign ourselves to

be singularly focused on bringing Moshiach.

In Veatah Tetzaveh—the final maamar that the Rebbe distributed by
hand to the Chasidim, just two weeks before Chaf Zayin Adar—the
Rebbe urges us to pine for Moshiach, based on our development of
the etzem worldview, davka when life is good:



TEXT 6

Sefer Hamaamarim Melukat (Toras
Menachem edition), vol. 3, pp. 39-40
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The Jewish people feel crushed by the reality that they are in Galus,
even when they have plentiful gashmiyus and ruchniyus. This is
because the true desire of each Yid is for the revelation of Elokus. The

revelation of Elokus affects the essence of their existence!

For that reason, the reality that Elokus does not shine openly during
Galus as it did during the era of the Beis Hamikdash—and especially
when we recall Chazal’s statement—that “whoever does not experience
the rebuilding of the Beis Hamikdash in his lifetime is considered as
having experienced its destruction during his lifetime’—leaves us
completely shaken, in a state of kosis.

An individual might have achieved the highest spiritual status, and
to him, Elokus is revealed in a manner similar to the revelation in
the era of the Beis Hamikdash. Nevertheless, Elokus is not revealed
openly throughout the rest of the world, and that demonstrates that the
revelation of Elokus that he experiences is limited. For when Hashem’s
infinite light [or ein sof] is revealed, it radiates openly everywhere; if
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there is a single place, however remote, in which Elokus is not openly
revealed, it is because the revelation (including in the place of this
exalted individual) is only a limited form of revelation. Consequently,
the realization that he does not experience the revelation of Atzmus or

ein sof leaves him broken and crushed—Xkosis.

It’s either Geulah for everyone or it’s not the ultimate and limitless
Geulah. In other words, if I am living Geulah but someone else is
not, then neither of us are living the nm">wm n'nmxn nixa. Because
Atzmus is all encompassing, and when revealed, it reaches everyone

and everywhere without exception.

Now, we return to our earlier discussion (in the introduction):
Geulah as a solution to problems and troubles is valid and true. At
times, it can be a motivator for a deep yearning for Moshiach—as
we will see in the following sichah, in which the Rebbe explains why
Chazal informed us about the material miracles we can expect to

enjoy in the era of Geulah:

TEXT 7
Likutei Sichos, vol. 37, pp. 80-81
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Chazal issued remarkable statements regarding the future era of
Redemption, describing wonders and miracles in material matters that
will then occur. These statements were necessary because even in the
future era, not everyone will immediately reach the highest degrees of
spiritual reward, and certainly not the achievement of serving Hashem



entirely altruistically (lishmah), which is a service purely out of love.
Rather, even in that era, there will be an entire process of climbing from
one step to the next. An individual will not be born with a completely
perfected knowledge and comprehension of Hashem, and will not
automatically serve Hashem entirely out of love. There will therefore
be a need for miracles and wonders in material matters, for the sake of

encouraging further advances in Torah and mitzvos.

If, at the onset of the Geulah, people will focus on material relief,
then certainly before the Geulah, it is valid to want the Geulah for
material relief.

Nevertheless, while Geulah as a solution to material issues is valid
and true, the Rebbe called on us (as we have seen from all the above
sichos and many more) to train ourselves to adopt a Geulah perspec-
tive of Geulah.
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The above question can be explained by prefacing with another concept:
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(According to its simple meaning), the verse
“And the Jews accepted what they had already
begun” refers

to the time after the Purim miracle' and not to
the time of Haman’s decree as explained above. As
explained in sec. 4 above, in the maamar VeKibeil
HaYehudim (and in other sources in Chassidus), it is
stated that the acceptance of the Torah came through
the Jews’ self-sacrifice at the time of Haman’s decree.

It is possible, however, to apply the interpretation
of the maamar that “the Jews accepted what they
had already begun”

to mean that the Jews acceptance of what began
at the Giving of the Torah took place in the time
of Achashverosh,

even according to the simple meaning of the
verse —

that their acceptance of the Torah came after the
miracle.

In the Megillah, this verse describes the Jews” conduct after the Purim miracle,
when Mordechai and Esther instructed them to celebrate Purim and observe its

mitzvos.

1. See Rashi, Shabbos 88a, who explains that the verse “The Jews established and accepted,” which conveys a similar
concept, refers to the circumstances after the Purim miracles.
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According to this interpretation, there are two
dimensions of the acceptance of what began at
the Giving of the Torah by the Jews at the time
of Achashverosh:

a) the acceptance of the Torah and its mitzvos] at
the time of Haman’s decree as expressed by their
self-sacrifice (as stated explicitly in the maamar
VeKibeil HaYehudim); and

b) the acceptance which came after the miracle
of Purim,

for this was on a higher plane than the accep-
tance during the time of the decree (as will be
explained).

There is a general principle in the service of G-d:* “Always advance higher in holy
matters.” The fact that the second dimension - the acceptance of the Torah that
followed the Purim miracle - took place after its acceptance in the face of Haman’s
decrees - indicates that it was on a higher level.
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2. Berachos 28a; Shabbos 21b; et al.

A similar explanation can be offered for the
phrase, “crushed for the luminary;”

pointing to two different patterns that reflect how
being “crushed” in the era of exile leads a Jew to reach
“the luminary”:

As explained in the Rebbe Rayatz’s maamar, when
the Jews are “crushed,” because of the oppression
of other nations who pass decrees against the obser-
vance of the Torah and its mitzvos
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17972 70 1) (as was the case at the time the maamar VeKibeil
,(MRPI NRR  HaYehudim was delivered),

As mentioned initially, the Rebbe Rayatz delivered that maamar at the time when
the Stalinist regime tried to stamp out Jewish practice.

Doy 3m 177 °7 2y1  through their mesirus nefesh, they reached “the
y oy 'ﬂx@a? luminary,” the essence of their souls was expressed.
DFPW Why N177oRd

JIR®? nnoa 173y 7991 There is, however, another dimension of the
phrase “crushed for the luminary”:

D°R¥MI PXIV°Wo 03w that even when the Jews are living in a state of
,72077 YW 28m3  prosperity,

031 NIP»Wi2 72073 both in a material and spiritual sense,
PR N0

,N1232 DOX¥MI DJW RPX  they feel “crushed” because of the very fact that
they are living in exile.

The special quality of the Jews’ acceptance of the Torah at the time of Purim came
because they were “crushed” and, as a result, the essence of their souls was revealed.
As explained in secs. 4 and 5, the self-sacrifice necessary to confront those decrees
was an expression of the essence of the soul. The present maamar proceeds, in this
section, to explain why being “crushed” from the very fact of being in exile is also an
expression of the essence of the soul. This reflects, in fact, an even deeper dimension
of the soul’s essence than being “crushed” because of oppressive decrees, (as wull be
explained in sec. 10).

Significantly, the text of the maamar VeKibeil HaYehudim mentions that the Jews are
“crushed” because of “the time of exile”” This can be understood as alluding to the inter-
pretation that one is crushed from the very fact that they are in exile. The synopsis of
that section of the maamar VeKibeil HaYehudim however, mentions “the time of exile
and oppressive decrees,” highlighting the first dimension of being crushed.
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3. Esther 8:16.

4. See Megillah 16b.
5. Esther 8:1.

6. Megillah 14a.

{To explain this concept within the context of the
Purim narrative: After the Purim miracle,

“the Jews enjoyed light and joy, gladness and

))3

honor,

in the literal as well as in the spiritual sense.!

))5

[Moreover, “Haman’s house was given to Esther,

and thus, the Jews also possessed the positive
qualities associated with the transformation of
darkness into light.] For Haman represented the epito-
me of the forces of evil. Giving his house and resources
to Esther enabled her to use these possessions for
holiness.

Nevertheless, they were still in exile, to borrow a
phrase from our Sages:* “We are now servants of
Achashverosh.”’}

And this very fact, that the Jews are in exile, is
sufficient to bring them to a state of feeling “broken”
and “crushed”

And through this crushed state

they reach “the luminary”
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At this point, the maamar begins explaining why the feelings of being “crushed” be-
cause the Jews are still in exile enables a Jew to reach “the luminary;” the essence of
the soul, and, thereby, to establish a more comprehensive bond with G-d’s Essence

than that established by the Jews through being crushed by oppressive decrees.
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To explain:

The very fact that the Jews are in exile makes
them feel broken and crushed

(even when they are blessed with material and
spiritual prosperity)

because the true desire of every Jew, a desire that
emanates from the core of who he is,

is that there be a revelation of G-dliness.

Indeed, this desire for the revelation of G-dliness
affects the very essence of his being.

Therefore, the fact that G-dliness is not revealed
in the time of exile to the same extent as in the
time of the Beis HaMikdash -

[and this is particularly true when one contem-
plates our Sages’ statement,’

“Whoever did not merit to have the Beis HaMik-
dash built in his time should consider it as if it
was destroyed in his time”] -

Imagine being there when the Beis HaMikdash was destroyed, seeing G-d’s home
burning with your own eyes! Who could bear that? Although we do not actually

7. See the Jerusalem Talmud, Yoma 1:1 (4b), Midrash Tehillim on Tehillim 137:7.
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witness that sight, our Sages teach us that this is the reality. As long as the Beis
HaMikdash is not rebuilt, it is as if it is being destroyed before our eyes.

¥y N3 137 jolts every fiber of his being, er iz ingantzen
TSIRIPR Y X tzutreiselt; every fiber of his being is shaken; he
.°n3 uPo IR is “crushed.”

An experience of pain and discomfort affects a person to the extent that the source
of that pain is rooted in his being. There are simple physical discomforts that are
obviously external. Deeper than that are factors that cause emotional upset. Now
there are various degrees to which a person is affected and disturbed by what
happens around him. In all instances, however, there is a dimension of the person
- his essence - that remains unchanged. The fact that the very essence of a Jew is
shaken by the experience of exile and the concealment of G-dliness indicates that
the rejection of exile and the desire for redemption is rooted in the very core of
his being. These feelings define who he is.

It can be understood why such a yearning for G-dliness and inner agitation would
be felt by ordinary people: they do not experience any revelations of G-dliness.
The maamar proceeds to explain that the same inner turbulence can be felt by
those who are spiritually aware.

n"_?;\g; X3772 X3W2 031  Even when an individual is on such a lofty spiri-
»193 99¥X PRIY IN°2  tual plane that G-dliness is revealed for him - in
1537 N1372 MPPR  his personal spiritual world, G-dliness shines in a
,N?273 10712 7Y manner which resembles the revelation during

the times of the Beis HaMikdash,

To cite a well-known example: “For... Rabbi Shimon bar Yochai, it was as if the Beis
HaMikdash was not destroyed at all.”® Although Rabbi Shimon personally suffered from
the Roman occupation of Eretz Yisrael, to the extent that he was forced to hide in a cave
for thirteen years, in his inner spiritual world, he was above the destruction of the Beis
HaMikdash.

1292w n1m 0ipn 2om  Nevertheless, the fact that this revelation is not
21937 R PR 02997 expressed throughout the world at large

8. Pelach HaRimon, Shmos, p. 7, in the name of the Alter Rebbe.
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TROY 21737 03W N0 is a clear indication that even the revelation
5231 2193 X377 99¥x  granted him is limited in nature.

938 193 PRIWT For when the infinite dimension of the Or Ein
,7123°%27 70 X Sof is revealed,

,09pm 222 X371 71937 that revelation will permeate every place. Ein Sof
means “without end”” If there is a place where the rev-
elation does not reach, the light is not Ein Sof.

InX 0Ipn MWW As long as there is one place (even a remote
(NI73 739 39DX)  corner)

Qv R 1"RYU  where G-dliness is not revealed,
,MIPOR 2193

D3) "1937W *3191 X377 the revelation is limited (and that limitation affects
(X XY 0ippa2  even the place where the light shines).
5323 193 XA

Thus even the elevated souls who are personally above the experience of exile can
feel “crushed” from the fact that G-dliness is not manifest in the world at large.

X2y 3717 [This is implied by the statement in the Alter
1217 77978 Rn2  Rebbe’s maamar’ that the Tikkunei Zohar" relates
D°1IPN2 ROKRT
I0X P78 127 ok 990RY  that if even one fzaddik in a generation would
,MPW 123WN2 7190 turn to G-d in perfect teshuvah,

,PWUn X2 7173 97972 Mashiach would come in his generation.

9. Maamarei Admur HaZakein HaKetzarim, p. 403.

10. The Alter Rebbe’s maamar cited in the previous note mentions this as the source. (The exact source in the
Tikkunei Zohar is, however, a matter of question.) See the conclusion of Parshas Noach in the Zohar Chadash (23d):
“If the head of the community or one member of the community will turn to G-d in teshuvah, the entire
Diaspora will be gathered in”
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oW n2wn >3 2y °o  For perfect teshuvah draws down the revelation
99X 2193 0°2°Wnn  of the Or Ein Sof, G-d’s infinite light.
;2123 °927 730 X

Since complete teshuvah reveals the infinite G-dly core of a Jew, it draws down
G-d’s infinite light.

J[03pn 222 ®a7 77 11931 and when this light is revealed, the revelation will
permeate the totality of existence.]

28R X% PRY 777 And when a Jew — and these feelings are inherent
;70 7R 7R NIy »by to all Jews, both ordinary people and the spiritually
gifted — does not perceive the revelation of the

essence of the Or Ein Sof,

PN ,X2731 121 X371 he is broken and crushed.

72N ¥37121 777 91 [This relates to the well-known concept that nbm,
,071 XMW32  Hebrew for “sick,” is numerically equivalent to 49.
There are 50 “gates of understanding”™"!

v”n PYnY 03w Even when a person attains 49 of these gates and
900w RPX 732 WY is lacking only the 50th, he is not content or satisfied

17333 WY 3% with his achievements. Rather,]

[?2in xa1 heis “sick”2 with yearning for the complete revelation
of G-dliness.]

One might ask: How is it possible for an ordinary person to experience such a
powerful yearning?

In resolution: There is

11. R. Chaim Vital, Taamei HaMitzvos, Parshas Vayeira.

12. Taamei HaMitzvos of the AriZal, Parshas Vayeira; Likkutei Torah, Berachah, p. 97b; the series of discourses
entitled VeKachah, 5637, ch. 63 (p. 99).
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a renowned statement of the Tzemach Tzedek:"

We would hear from our teacher and master, 3,
(i.e., the Alter Rebbe): “I do not want anything. I
do not want Your Gan Eden. I do not want Your
World to Come. I want nothing else but You
alone.”

The fact that the Alter Rebbe made such a
statement

[— moreover, from the expression “We would
hear,” we can infer that he did not make this
statement only on unique occasions, but rather
would say this frequently —]

and particularly, the fact that the Tzemach Tzedek
publicized it,

endows each and every Jew with the potential
to have a similar yearning, i.e., for his fundamental
desire to be

i.e., he also has other desires - for after all, we are speaking about ordinary people
- yet his fundamental desire is

XY 193 T

that G-d’s Essence be revealed.

The Alter Rebbe’s conduct - i.e., the conduct of a leader of the Jewish people -
endows every member of the people with the possibility to emulate it, albeit in

13. Quoted in the maamar Shoresh Mitzvas HaTefillah of the Tzemach Tzedek, ch. 40 (p. 138a).
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microcosm. In particular, the fact that the Tzemach Tzedek publicized it indicates
that he did not consider it a private dimension of the Alter Rebbe’s own Divine
service, but something relevant to every individual.
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Moreover, this desire is so powerful that when such
a revelation does not shine forth

- and how much more so in the time of exile
when we are lacking even the revelation (of light)
that existed in the time of the Beis HaMikdash -

the person is “crushed.”

And he requests three times (or more) every day,

“May our eyes behold Your return to Zion in
mercy,

i.e., that there be a revelation of G-dliness, and
indeed, a revelation of G-d’s Essence.

This is meaning of the phrase “crushed for the
luminary,’

that the feelings of being “crushed” that stem
from our being in exile

bring us to “the luminary,” the essence of the soul.

For the desire of every Jew for the revelation of
G-dliness

- and the fact that this desire affects the very
essence of his being
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,ADWIT O¥Y T8 RIT - is an expression of the essence of the soul,
,AYIRY 7IRD  the soul’s “luminary.”

npYR2 ANwpnaY  The connection the soul shares with G-d is essen-
RYY NWRNI R° tial in nature, ie., it is not a bond between two
separate entities, but a single essential bond.
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? Points to Ponder

If we are meant to yearn only for elokus, why does
Hashem give us so much gashmiyus? Doesn’t that dis-
tract us from our focus on Moshiach and our yearning

WK (o giluy elokus?

° If Moshiach is solely about the giluy of elokus, why will
’ there be so many miracles to provide us with material
arn ' aan”  abundance even when Moshiach comes?

A If Moshiach is only about the giluy of elokus, why are

tzadikim—who experience giluy elokus during Galus—
.Y. desperate for Moshiach?
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Even if we are not desperate for Moshiach, we must yearn for it, for

Hashem’s sake.

/V’ W Take five minutes each day to contemplate Hashem’s
confinement in a constricting place of concealment.

Even if we feel comfortable in Galus for material and

spiritual reasons, our love for Hashem and desire to liberate Him

should drive our yearning for Geulah.

Geulah is universal—if anyone is excluded, the Geulah is not the
ultimate and limitless Ge'ulah we seek.

Feeling a desire for physical pleasure is something we should work
to overcome. On the other hand, we can’t beat ourselves up over it.
It is in our DNA and it takes time to wean ourselves from it. In fact,
in the first period of time after Moshiach comes we will still enjoy

physical pleasures.

Look for ways to utilize your physical pleasures and pastimes and
turn them into a channel for elokus. If you are
playing baseball, chat with your teammates

about Moshiach between innings. If you are
out for a barbecue, look for ways to inject @

meaningful insights that upgrade the experi-

ence and make it holy.
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At this point, one could say: Okay. I finally understand what Geulah
is. I see the signs all around me. I am living a life of Geulah within
our current reality. I'm learning about Moshiach. I view myself and
my fellow Yid in a Geulah perspective. I am all set for Geulah!

But that’s not enough. You need to do something about bringing the
Geulah, as the Rebbe instructed us in the famous “Tut altz” sichah of
Chaf Ches Nisan 5751/1991:

TEXT 8
Sefer Hasichos 5751, vol. 2, p. 474
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According to all that we have discussed regarding the emphasis on
the Geulah, specifically at the present time, we are left with the most
astounding question of all:

How it is possible that after all these things we have not brought
about the coming of our righteous Moshiach in actuality?! It is com-
pletely and utterly incomprehensible!

There is a further point of astonishment: ten Yidden (and certainly
when it is many times that amount) gather together, and they do so
on a date that is especially favorable for bringing the Geulah, and nev-
ertheless, they do not unleash an uproar of efforts to bring Moshiach
immediately! They do not consider it unthinkable that, rachmana lit-
zlan, Moshiach might not arrive this evening, and that Moshiach may
not come tomorrow either, and that our righteous Moshiach might not
arrive on the day after that as well—rachmana litzlan!

Yes, they scream: Ad mosai! But they do so only to comply with my
directive! If only they would mean it, request it, and shout it truthfully,
it is absolutely certain that Moshiach would have arrived by now!!

What more can I do to achieve that all Yidden genuinely agitate and
scream and thereby bring about Moshiachs arrival in actuality? All
that I have accomplished until now has not helped. The proof is that

SEGMENT THREE | 53



54 | ASPIRATION

we are still in Galus. More importantly, it is an internal Galus regard-

ing avodas Hashem.
The only thing I am able to do is to transfer the mission to you:

Do everything you possibly can, matters that are oros detohu but
bekelim detikun, to bring about the immediate and literal arrival of
Moshiach tzidkenu!

Yehi ratzon that there should finally be ten Yidden who will be stub-
bornly persistent in convincing Hashem, and they certainly succeed in
persuading Hashem, for it is stated, “They are a stubborn people”—in
a positive sense, and therefore— “You will forgive our sins and trans-
gressions, and take us as Your portion.” They will influence Hashem to
bring the true and complete Geulah immediately.

In order to quicken and further encourage this development, through
an act of my own, I will again distribute shlichus mitzvah to each
person to give to tzedakah, and ‘great is tzedakah, for it hastens
the Geulah.”

Yehi ratzon that one, two, or three of you will together devise a strategy,
and work out what needs to be done and how to get it done, and the
main thing: to bring about the true and complete Geulah immediately
and in actuality, bepoel mamash, teikef wmiyad mamash, and with
joy and gladness.

We need to want. We need to scream sincerely, not because the
Rebbe told us to, but because we truly want it. And above all, we
need to DO!

There is just one problem. You might very well be ready, sincere, and
active. But what about your family, friends, and the world at large?

For this, we need to go back to the original maamar of the Rebbe’s
leadership—the first Basi Legani. In that maamar, the Rebbe
informed us about the unique nature and mission of our generation.
The Rebbe explains this mission—bringing the Geulah—as well as
outlining the steps to achieve it, taking everyone along with us:
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Sefer Hamaamarim Melukat (Toras
Menachem edition), vol. 2, p. 270
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This is what is demanded from each of us:

To be aware that we are now in the seventh generation, that our entire
superiority lies in the fact that we are the seventh from the first, and
that the conduct of the first was not to seek anything for himself at
all, not even mesiras nefesh for Hashem. That was because he was
aware that his entire purpose was as described in the Torah, “He called
there in the name of Hashem, Keil Haolam [G-d of the universe].” His
mission was similar to the conduct of Avraham Avinu: when he came
to places whose inhabitants knew nothing about Elokus—they knew
nothing about Yiddishkeit, nor even the alef beis—he would put his
personal concerns aside and [perform the duty of] al tikra vayikra ela
veyakri [“Do not read it as, ‘He called, but rather, ‘He made others

call out™].
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As is known, the principle of al tikra does not uproot the plain under-
standing of a pasuk, but introduces a second message, so that both
ways of reading the pasuk apply. In this case, the Torah explicitly says
vayikra [“he called”]; however, we need to realize that if we want our
vayikra fo be effective, we must also engage in vayakri, inspiring others

to call out to Hashem.

Your duty is to not only to bring awareness of Hashem to your fel-
low Jew, but to also inspire him to actively proclaim the truth about
Hashem. True, until now, this person knew nothing at all about
Yiddishkeit. But you must see to it that he now calls out—and not
only Keil Haolam [that Hashem is the “G-d of the universe”], meaning
that Elokus and the universe are two separate entities although Elokus
controls and rules the world. Rather, he must understand and pro-
claim, as the pasuk states, Keil Olam [literally: “G-d universe”]—that
the world and Elokus are entirely one.

Knowing the truth and begging for Hashem’s revelation is not
enough. Calling out by yourself is not enough. We must share the
message and inspire others to call out as well. The whole world must
scream Elokus. More so, the only way for you to truly “get it” is by
sharing it with others.

Simply put: We must inspire the world to scream for the Geulah!
By spreading the Rebbe’s message about the imminence of Geulah
and the need to actively plead with Hashem for the Geulah, we can
bring the Geulah in actuality. This mission is depicted in the follow-
ing fascinating except the Rebbe’s farbrengen on the night of Zayin
Cheshvan 5746/1985:
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Toras Menachem—Hisvaaduyos 5746, vol. 1, pp. 536-539

RT3 7927 MTIR (D790 7922 D377 PwH3) TAR 0 3PV
N7 19901 - W MY NI DRAPY TY1,ORIWA POID] "
nYRob OWR DYV MWW DRIAN 12 11,2771 SRW 071

5" 0P I MBTR 9270 17902 [AMN0 M0, 3TN0

PRI ROR ORI 72 PRIYOR 1OWN 107 050 VIR IR
9OV 391 MITAN 2T WO AL L WP WA AYIRD DR R
1921 TPHBRN A 77V TIT AN DR 172 YA0N .. 700 7T
PR VIS 22 1IIRT,OPA 5 IR VIS 03 TNIw A 0N
11 ,RY 1R RDA N1, PI0 0 DRT LR DV DINI 0 ,jm
121 TV ADE DR WO 9M WK TR 9"V DaR 27pn v
15 W Mp IRMIwS 00, rxn »"n Mt 15 PRY RN D)

I5RANW ORTI PP IOV WP

7"15 P70 WIroa - Hran proa - M PIn rsn 10 nd
DNWRIN DOIDTIV TV HORIW MRION 52 S1pnn wiro]
5,2 5RIDW NO [R7737 WIT0 0 09T "M MNP Hw
T MO 1 YA ORI Sum noana IZYm YIRS 1 Ny
7P ROR 1991 KD 717 12 19910 ORI D057 DD WIT,RYINR
ROW DR DR 791,30 5P 0727 3 . WTRNI 12 AN ROV
PRW IR IR AN ROYW HY 1993 ,07°3 290 R DR 0
DR23 DIPTIPRNN 72795 .01 NI NAR 5 10102 2300n
DY 521 oo Awbw obHom nrad SRIw Sw oroa yob
070D ,DOWITY INTIAY AT XY JMobm Nrow awn

150 979R”

2N 515 S S,

POXF PRI TV DYHDWIW NIYOT DORWI IR0 09D
1R DIV’ - BRI PWN Y WM IIHRA TYINRAD AWIT
05 ©NPRA RYTIT RN 12T MITIR DYTY DPRY

SPIPY"219R D927 OOT 'RW 11231 R T, 1OD)

SEGMENT THREE | 57



58 | ASPIRATION

DI27W DYNWIAWIHRI DIWW 135 901,100 " PWARY - TWATI
DIPH VITD) .. RIANOD RIDR” P 21159 "D 1IDRI DR
VNI L,AIRIT PIV,TTI2 00 ,(TR2 PIRAD DIPHI IR PRI,V
927 IMIRA DI 511327, DIMIR DWI” OI2T DR IO N3

095 A9ING K20 1R DWA

T P’TI7 9270 VAT 1 - DIBIN DY HR 0727 D095 W,
,UBY TR TR D727 DR IPDYW VYD ,R7TA7 9327 Yl
DR IDR OI90W 13 10K IR MDY 179,12 Mpnn jrxH qon

D7 NNN 071D

MW A WO MR OTPA - WA PV T
55 IR

MR AWRD ANon 5apni - AnInRS nYapw 0anonn 3
AWK NI90H - aNM MYAR IR AR LD DTmon
MpNYa WY Mwyb anomnn amd WNT WwPoIw - 12non3
55911 ,19 99w Sapn At Moaw , Pwnm ,DWIR TOYY AW
V1 PR - 1OR MPNYN WY NYWN RY ORW ,IRD VW ANK 17
SOOWY P11 920" VINW PO L2 IV D "PART IR 0
ANOHA 2AMD .LLIPIOW ROH ANIDA 1IN - .1 D YA MRIINM
532 .7020 DR YW 1200 DYTY TIPR R ,IDW DR OMN PR
W5 1% 'RTD ORA, D "DPR” 722w a0 R ORIV 19N

JPOD TN NIRYY PTIIOR MPNYR JWY

1035 1Y ANYT MOM ... ANM DR YRR 7m0, 1y
MR ITHON SR 007 717 DR 790K 19”7, 000, Mn 77D
9217 TWRI ORI AN DA NN D INNN SR W
TI7” R TM9,19W, 7105 0 0”335 PR, D W MR MTIR

KinionalsYakibiaRinlathl B nRibty

TR 7200w AWK DR 7I0 2IPR OPRYS BwRY NOnnT IR
MORWI W DR YW 9777702 MR 77791 RS R0 O3 ,A0907
TV 120D WA AT PIRDY 92 70T T "R 10 XY

J0ITRS T PIY HRID 0TI - RN NINONW "NOoNw

TP



MK 7275 YA . AWITRY 19I5 I IR DYWAW 93171 727 9D
- PN 9375 Y2132 HaR ;521 Dam 9277 DR S0 Hvwh 7% -
IR, AWITRY 71 927 ORI5 TR0 MYRNNA 7377 IR wonb 1hy
N0 PYINW RI7 NI 727,190,000 DWH PP PUvn 5T

JWITR 1302 NOVIN N7 SYw - RN 092 INRMA

-152 1912 INY TV 12 TWRNWAY MW 2T IPOR (0 770N
™5N5 DRNAA,AWITRS 19815 1773 TR0 O°OIT WOMD W2 - M%7
DAW D13V M2V 12 WHNWA ANY TY OX 199K 1NN D00

TTOVTRR 7

P91 ,2M2 WHNWAD IR D9V 0 RY” DI 190K 9270 RDIT
WIPW MINT 13 O ,I"OPRY WIPHA "2 Yawa - K72
117D 712V 22 WHNWN 10 Pwnh N

9I1ID YA

,LDWIR WYY 20N DAYWY ZW DYPpW 02V ORI TWNRD
191, DWIR WY TH D pRvn MO oan 'R Son owpam
IV NIRT ORID W - (MTUPRYIPYVO” AP THT WO IROA
PO0 YW 1 53) 2”12 1PAR P2 10 727 00D 1T ,AWITR

77 210 927 MITIR VTYIPR PTVW D NW? ONIR RP?OD OO

"X MR MTIR Y5 DMPRA D727 00I9Y - T
VLY’ 1AW) AN MOW’ 'R DIV VIV IPTR MWH NRAD W)
MoWY 1P W5 Y391, ORIWD TIPS (5730 090 WD
SIRIPOMTIOINT 19INT,ARDT 11, ORIWD WY TV I pRv

DYDY LOYRYTARTY oW’ DRIPIT DRI DY PYn
R PY ,WITHATA NI 0273 1IDRIV DR 0727
MIWYS AN N2N23 PN IR POYI LTI DY DY 9O
1N AR DOV PO0ONW WRTH N 337,109 DT vy
VAT LLITTIN TR - M9 0TI W DRI ,TaYa DRIwn 1wys
MW OPOR 1IN - (OHR 200w 7IWYR 7251) 0712 IRW 535

227191, 0OR 200w WY 'RIR IR

A wise individual drew my attention to the words of the Chida (a

foremost posek; indeed, there are many halachos attributed to him,
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which are drawn from his sefer, Sheelos Uteshuvos Chaim Shaal, and
the like. He is also quoted as an original source for several concepts of
penimiyus haTorah—the sodos haTorah.) This particular quote was
from his work, Midbar Kedeimos, under the section of kivi [longing

anticipation]. Here are his words:

“It is stated in Yalkut Tehilim, remez 736, that even if the Yidden
have no merit other than their longing anticipation [for the Geulah],
they are worthy of experiencing the Geulah as a reward for their
longing. . . . With this, the great Rav [the Chida], Rabbi Yosef David
of saintly memory, explained . . . the wording of the berachah: Es
tzemach David avdecha . . . ki lishuascha kivinu kol hayom— “Cause
the descendant of David, Your servant, to flourish and increase his
power with Your salvation, for we long for Your salvation all day.” At
first, it seems strange to say ki lishuascha [“Because we long . . ”].
What sort of reason is that? If we have truly earned the Geulah, then
we will merit the Geulah without longing for it. And if not, then how
can longing for it help? However, according to our earlier statement,
it makes perfect sense: We ask Hashem, ‘Please cause the descendant
of David to flourish and be empowered by the Geulah. But if You will
say that we have no merit, then cause him to flourish nevertheless—
because we long for Your salvation, because we have that anticipation,
and the merit of our yearning is enough to earn us Your Geulah.”

The same concept is expressed in different—and remarkable—terms,
within the Radak’s commentary on Nach (which is accepted universally
among all segments of Yidden, to the extent that the early printings of
Mikraos Gedolos include Pirush HaRadak). Commenting on the final
words of Shmuel Beis, he writes:

“[The pasuk states,] ‘Hashem responded to the plea for the land, and
the plague was halted’ [Targum explains] that Hashem accepted the
prayers of the people living in the land. The Midrash teaches that all
those thousands of Yidden who fell [to the plague] in the days of Dovid,
fell only because they did not demand a Beis Hamikdash. This leaves
us with the following kal vachomer: If those Yidden, who lived before
there was ever a Beis Hamikdash in existence, and did not live subse-

quent to the destruction of a Beis Hamikdash, nevertheless fell victim



[to a plague] because they did not demand a Beis Hamikdash, then
we, who had a Beis Hamikdash in our days and who experienced its
destruction in our times, how much more are we expected to demand
a Beis Hamikdash! For that reason, our zekeinim and neviyim
established [in the text of the Amidah,] to plant [this demand] within
the mouths of the Yidden, so that they should pray three times each
day for Hashem to return His Shechinah and kingship to Tziyon and
to restore His avodah in Yerushalayim.” The Radak concludes with:
“Amen! Ken yehi ratzon, Selah!”

I mention all this for a very practical purpose:

It seems, based on the wave of inquiries and complaints in response
to [my urging everyone to] long and actively anticipate the true and
complete Geulah through Moshiach tzidkenu, that some people are
unfamiliar with these statements of the Chida and Radak.

Therefore, it would be highly appropriate for someone to publish these
statements in a newspaper. I emphasize, however, that it should not
be done in my name. Besides the fact that there are individuals who,
when they hear a statement in the name of a particular person, will
argue for the exact opposite approach (as has happened in several
past scenarios that we will not address at this point), there is another
reason: we are focused on the theme of Geulah, and it is therefore all
the more important to attribute the teachings to their original authors,
for Chazal state that “All who repeat a teaching and attribute it to its
author bring Geulah to the world.”

For that reason, we must publicize these teachings in the name of their
authors, both the Radak and the Chida, through providing a highly
precise quotation from their works, as well as providing the sources for

these statements, as a service to those Yidden who do not own copies
of these books.

There is something else that must be said—but first, a parenthetical
introduction that relates to what we have just discussed:

Among the letters I received of late was a letter from a frightened
and confused woman. What had happened? The lady wrote that she

SEGMENT THREE | 61



62 | ASPIRATION

received a letter that concluded with a demand from its author that
the recipient make ten copies of the letter and send them to ten further
individuals. If the recipient complied, the author continued, she would
receive a particular reward, etc., but if the recipient failed to comply,
I do not care to repeat what he said would befall her as a result. The
author further advised that there were already cases of people who
failed to comply and experienced specific negative results. The actual
letter content was filled with nonsense. The author failed to even sign
his name. And the woman has no idea how the sender acquired her
address. Nevertheless, she asked me whether, having received such a
dire threat, it was worth her while to send a copy to ten people, so that
she would be left with no doubt that the threat will not materialize.

Naturally, I responded by directing her to tear up the letter and to for-
get about it completely! Furthermore, I added that “So says Hashem:
You should not learn of the way of the nations, and not be frightened
by the signs of the Heaven, for the nations are frightened by them.
[Yirmiyahu 10:2].” In other words, even when discussing signs of the
heavens, the Yidden have nothing to fear. For such apprehension is
“the way of the nations . . . for the nations are frightened by them.”

Afterward, I began thinking to myself: I am not familiar with the
woman who sent me this letter, nor is she familiar with me. At most,
she has heard of me and decided to request advice. If so, for what
purpose was this entire episode brought to my attention? I eventually
understood that the purpose was to use it for kedushah [as follows]:

By way of preface, each and every thing in this world exists so that
a Yid can use it for kedushah. Regarding something that is asur, a
Yid must reject or nullify it absolutely. However, regarding a matter of
reshus [something permissible], a Yid must search for the appropriate
way to use it for kedushah, in a manner of “all of your deeds should
be for the sake of Hashem.” For it is absolutely certain that the purpose
and goal for which it was created was to support some benefit for a
matter of kedushah.

Furthermore, even if a particular entity of reshus has been used for

something undesirable until now, a Yid must search for a way to use it



for kedushah from now on, so that it can fulfill the goal and purpose
for which it was created—despite the fact that until now, it supported
matters that are the contradiction of kedushah.

For example, Chazal state that “The world was not considered fit to
use gold. Why then was it created? For use in the Beis Hamikdash.”
Despite that being its purpose, gold was used for materialistic goals
throughout the twenty-four generations that preceded the building of
the Mishkan.

We can apply this concept to the above scenario: When we notice that
there is such a concept in the world—of dispatching a letter to ten
people and asking each recipient to send a copy to a further ten people,
and on and on, in what in this country is referred to as a “chain letter,”
then we must use this concept for kedushah: to publicize something
positive among our fellow Yidden, as long as there is a concern, how-
ever distant and remote it may be, that perhaps one Yid somewhere
has not yet heard about this positive development.

In our case, this means publicizing the call for yearning, actively antic-
ipating, and demanding the coming of Moshiach tzidkenu. Let each
person send a letter with the quotes from the above teachings to ten
Yidden, and to suggest and request that each recipient send a copy to
a further ten Yidden, and on and on, in a manner of a continuously
increasing light.

It must be noted that there are some shpitz-Chabadniks who will hear
this call that I am making publicly, in this shul and beis midrash, and
as a result, they will abandon everything else and occupy themselves
exclusively with writing letters to untold tens of Yidden. I therefore
repeat and emphasize that it is enough for each person to write to
only ten Yidden. If someone [does so and] finds he has extra time
on his hands, let him use it to study Torah. What about all the other
Yidden—apart from the ten individuals to whom he sent letters? [That
is not his concern:] Someone else will write to them, or one of the recip-
ients of these letters will write to them, and the like.
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In today’s world of advanced technology, this nxmin of the Rebbe—to
spread the word—can be accomplished with far greater ease and
speed than ever before in history. We can get the message of the
Chida and the Radak—and of course, the Rebbe’s own words regard-
ing the Geulah—to every Yid in the world.

We can help the world appreciate what Geulah is all about and,
thereby, develop a desire for it. We could get the world to scream:

“We want Moshiach now!”
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It was explained in the previous section that the feelings of being “crushed” that
stem from the very fact that one is in exile express the essence of the soul. This
section explains that these feelings serve as an even more complete expression of
the soul’s essence than self-sacrifice.
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1. See sec. 4 above.

It is possible to explain that the dimension of
“the luminary” of the soul that is revealed when
a Jew feels “crushed” from the very fact that he
is in exile

reflects a higher level than the dimension of “the

luminary” of the soul that is revealed through
mesirus nefesh.

This concept can be clarified by prefacing with
a further explanation of the superiority of the Jews’
acceptance of the Torah at the time of the Purim saga
over their acceptance of the Torah at Mount Sinai.!

Among the explanations given for the fact that
the Giving of the Torah is considered merely the
beginning of the process (i.e., “what they had
already begun”),

while the acceptance of the Torah was consum-
mated in the time of Achashverosh (“And the
Jews accepted”) is the following:

The Jews accepted the Torah at Mount Sinai declar-
ing, “We will do” before “we will listen,” because,
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,P1°3D 17 0"y 102 to borrow an expression of our Sages,? G-d “hung the
mountain over their heads like a tub.”

,179n%m 11930 The Alter Rebbe interprets® our Sages’ statement in a
non-literal manner, explaining that the spiritual rev-
elations from Above were so powerful, the Jews had
no other choice but to accept the Torah. True, the Jews
willingly accepted the Torah, committing themselves
with all their hearts. Even so, their act is considered
as forced, because it was a natural and unavoidable
response to the love beamed forth from Above. Hence,
it was as if a mountain was held over their heads.

To explain: It is written:* “As water reflects a face... so too, the heart of one man
reflects that of another;” i.e., it is natural that when a person shows love to another,
that other person will respond with love. If this applies when love is shown on
the earthly plane, it certainly applies when love is shown by G-d.* After the great
revelation of Divine love for the Jewish people that preceded the Giving of the
Torah, what else could the Jews do? Of course, they responded with love for G-d.
Since this was a natural, almost inevitable response, it is considered as if they were
compelled to do so.

03 WMWK 21 In the time of Achashverosh, by contrast, the
.0n¥Y 78m 172p7  Jews accepted the Torah of their own volition.

Since there were no revelations from Above influencing their decision, the choice
to commit themselves to the Torah stemmed from their own will; it welled up
from their inner selves,

Jni2 W Itis possible to explain that a similar distinction can
be explained in regard to the faith of the Jewish people.

2. Shabbos 88a.

3. See Torah Or, Megillas Esther, p. 98d ff., and other sources. See also the conclusion of the second section of
the maamar VeKibeil HaYehudim, 5687.

4. Mishlei 27:19.
5. See Tanya, ch. 46, et al.
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X107 7Y The faith that comes about because, in the
TRYITY 7 8% spiritual realms, the soul perceives G-dliness® -
PR IR MYy

(720 7Y 71nR) (i.e., itis faith that stems from an external cause) -

1TPAY 777 %Y X317 can be compared to the willingness to accept the
(73R 1An32) ywi? Nyl Torah because of a revelation from Above.”
TI2YR?T 1937 TN

Just as the Jews were forced, as it were, to receive the Torah, it can be said that a
person is forced to believe. Because the source of his soul in the spiritual realms
sees G-dliness, even when his soul is enclothed in a body, it has no choice but to
believe.

0 WIMWOR °»°aw 711 In contrast, the Jews' acceptance in the time of
,X37,DR8Y TR n23ap3  Achashverosh came of their own volition and
initiative,
DIWRNI3 n;b;«z;; 1% "2 for, at that time, the connection with G-dliness
T¥mW NIPYR2  that stems from the essence of their souls was
,AWIT 08y revealed,

This relates to the second explanation of faith given in sec. 5: that a Jew’s faith stems
from the fact that his essence is one with G-d. According to the first explanation
of faith, he and G-dliness are two separate entities. According to the second ex-
planation, they are one, connected by

XY N°RYY NIWRNT  an essential bond that reflects the essence of their
.ONIR*¥H D8y being.

Their commitment revealed who they were, that the essence of their souls was
G-dliness. Therefore they were prepared to give up their lives.

;m1% W2 ani> nv1921  To develop these concepts in greater detail:

6. See sec. 5 above.

7. Note also the concepts explained in the series of maamarim entitled BeShaah Shehikdimu, 5672, vol. 2, p. 996.
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The maamar introduced the above concepts to clarify the distinction between
the soul’s essential desire and a desire that is motivated by an outside force. It
continues, explaining that

oxy 1932 030 Even with regard to the revelation of the soul’s
(N137) DY, WD essence, there is a (similarity) to these two
57m ooy dimensions.

It is explained in chassidic thought, that our day-to-day functioning is controlled
by our revealed powers, i.e., the ten powers of the soul which comprise our in-
tellectual and emotional makeup. These ten powers, and their compounds and
derivatives that produce the variety of the more specific powers that we express
in our conduct, are all limited in nature. For example, Chochmah (“wisdom”),
the highest of these powers, has a specific definition and scope, as does Binah
(“understanding”), and Chessed (“kindness”), and similarly all the other powers.

The essence of the soul, by contrast, refers to a simple transcendent quality stem-
ming from, and unified with, G-d’s Essence, and is thus unlimited and undefined
as His Essence is. Mesirus nefesh is an appropriate channel for the expression of
this dimension, for it represents a step beyond one’s individual personality and a
revelation of the unbounded nature of the soul. When considered in this context,

nnWIn o3y 21937 the revelation of the essence of the soul through
,UD1 N1°0n3 173y2  mesirus nefesh

Y3120 3% W2 can be considered as an external influence in
X377 01737 NINdY  relation to a person’s revealed powers,
D31 127 913

his intellect and emotions. By and large, the essence of a person’s soul is not
revealed in his everyday conscious functioning, for our ordinary lives do not
reflect the soul’s essence. Thus it can be said that the soul’s essence and its re-
vealed powers are comparable to two separate entities and one is an external
influence on the other.
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HyH3 ORI 931 We see this concept exemplified in the personal
oninaYy ,0°wiR 7wd2 examples of several individuals who displayed
N7 QW W Dipn2  mesirus nefesh continuously for many years when
m7,n3¥m 770 %y they were living in a country where oppressive
Syb3a wp) n11°om 0i?  decrees contlicted with their observance of the Torah
,0230 71921 1 qWn  and its mitzvos.

niPINY 72 I0R 1X2W21 When, however, these same individuals came to a
7732 pdy? IWDRY  country where they could observe the Torah and
,72070 7900 NIy its mitzvos amidst bounty,

92) 032721 R the mesirus nefesh which they previously dis-
w1 n17°om3 (72 played was not displayed (to the same degree) in
.07pn 077 W their present conduct.

This situation is paradoxical. Since mesirus nefesh reflects a persons inner G-dly
core — who he really is - his commitment should not be subject to change. How is
it then that it is lessened when the challenges to his faith are reduced?

This is possible

n17°0n2 1YY 11 %2 because the mesirus nefesh they expressed
7921 110 qWn WDl throughout these many years stemmed from
PRIV °D? X371 07  their being granted a revelation of the essence of
nnWIn 0%y »193 072 the soul which transcends their revealed powers.
021937 NINdH NPYNYY

This revelation spurred these individuals to perform deeds which were truly lofty.
It did not, however, elevate the people themselves.

MY AP Sy 733! N’h There was no change within their revealed
.0n¥Y 071937 NIN92  powers.

As individuals, they remained on the same spiritual level as before. In simple terms,
since these individuals did not refine themselves through study and prayer, their
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internal powers of intellect and emotion were not developed. Hence, their own
personalities and characters did not change radically.

To explain these concepts using chassidic terminology, Tanya (ch. 18, et al.) states
that even a Jew who is a kal shebekalim, “the basest of the base,” is willing to
sacrifice his life to sanctify G-d’s name. In one of his talks, the Rebbe explains
that even when the Jew who is a kal shebekalim sacrifices his soul, he remains a
kal shebekalim, i.e., who he is from his own perspective, his understanding and
emotions, has not changed.

With the following bracketed lines, the maamar resolves an implicit question:

X7 WD osyw 017 [(As explained in sec. 5), the essence of the soul
077937 NIN97 (03) 03V is (also) the essence of the soul’s revealed powers,
,R77 (7 Y0 9715)  and thus, one might think that expressing the essence
of the soul would also have an effect on these revealed
powers. Since the essence of the soul is the core of the
person’s being, expressing its potential should seem-

ingly affect the person in his entirety.

X377 Wi oxyw  Nevertheless, the essence of the soul transcends
077w 03y the scope of these powers entirely. Although it is the
essence of these powers,

W oIy W 7 °XY it has no direct effect on their functioning,
,D%Y 01937 NIND

o7 °8aY  ie, how they operate within their own framework
- who the person is, and how he thinks and feels, in

his everyday setting.]
Although the person expressed the essential G-dly core of his soul through his mesirus
nefesh, his character, intellect, and emotions did not undergo fundamental change.
Chassidic thought often gives an example of a person who was fleeing from danger
and, spurred by his essential desire to live, was able to squeeze into a small crack

in a wall and reach a safe place that offered him protection. Afterwards, when the
danger passed, no matter how hard the person tried, he was not able to squeeze out.

To explain the phenomenon: When activated by the danger he faced, the person’s
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essential desire to live influenced the very physical size of his body. That change,
however, did not affect the body itself. Therefore, when the danger passed, the
body reverted to its natural state. Similarly, with regard to the effect of mesirus
nefesh on a person’s character, when the person’s fundamental connection to G-d
is challenged, the essence of his soul is called into revelation. Nevertheless, its
expression does not have a lasting effect on his mind and heart; they remain to a
given extent the same as they were before the essence of his soul was expressed.

12 7HWIT 0¥YT 17371 In contrast, the revelation of the essence of the
TR XD 2V RITY  soul that is expressed in the feelings of being
X377 N1232 XYM XY crushed and broken from being in exile makes
190 01237 NIN5 03w even the revealed powers

(@233 nin37 9°87)  (as they function within their own framework)

DYy oy 7092 03 one with the essence.’

8. A similar concept applies regarding the process of internalizing faith In the maamar entitled VeKibeil HaYehudim,
the Rebbe Rayatz states that the contribution of “the extensions of Moshe" is to inspire mesirus nefesh, self-sacrifice. As ex-
plained above, this does not come about through imparting knowledge, but rather by bringing to the fore the connection to
G-d shared by the essence of the soul, a bond that transcends knowledge (drawing it down into knowledge). The fact
that faith affects knowledge reflects an advantage - and a higher level - than the expression of mesirus nefesh.
The advantage of drawing faith into intellect is that it affects the person'’s internal powers, changing his character. This
has a certain parallel to the feelings of being “crushed” because of the exile, since in both instances, the person’s mind
and heart are affected by the essence of the soul.

There is, however, a difference between internalizing faith and the feelings of being “crushed” because of the exile. When
faith is drawn down into knowledge, what is drawn down on a revealed level is the faith that stems from the
fact that “his mazal perceives™ (see sec. 5). (This relates to the encompassing light of the soul described as
chayah.) It is only that the potential to fuse faith — a power which transcends intellect — with the power of in-
tellect comes from drawing down the essence of the soul. For it is only the essence of the soul that can bring about a
fusion of these opposite potentials.

{Nevertheless, the revelation of the soul’s essence merely generates the potential for the faith that stems from the
encompassing light of chayah to be fused with knowledge. This fusion does not reflect the essence of the soul itself.}
According to the above, when contrasting mesirus nefesh with the internalization of the essence of the soul through one's
powers of intellect, each has an advantage the other lacks. By internalizing his faith, a person'’s internal powers are affect-
ed by his essence and thus his individual character is developed and refined. Nevertheless, in this mode, the essence itself
is not revealed. Conversely, through mesirus nefesh, the power of the essence is revealed in its transcendence. Neverthe-
less, the revelation of the essence does not have an effect on the person’s internal powers.

When the yearning for the revelation of G-dliness affects the very essence of one’s being — and therefore, one

is broken and crushed from the fact that G-dliness is not revealed in the time of exile — both advantages are
achieved. The person's yearning reveals the essential connection with G-d shared by the essence of the soul. For,

as mentioned above, the fact that the person is entirely broken shows that his essence is involved. Moreover, when the
lack of the revelation of G-dliness affects the very essence of one’s being, not only is the power of the
essence expressed as it is through the process of internalizing faith, but also} there is an overt revelation of the
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Putting it simply, if a person’s internal powers, his mind and his heart, have not
changed, he will not be broken about being in exile. On the contrary, he will see
it as an opportunity for the expression of his personal desires. Why does he feel
entirely crushed from the lack of revelation of G-dliness? Because his mind and
his heart have been aligned with the essential desire of his soul. Thus, even as they
function within the context of a person’s day-to-day reality, they motivate him to
long for the revelation of G-dliness.

Until now, the maamar has explained that feeling crushed because of exile has
an advantage over mesirus nefesh in that it relates to the soul’s conscious powers
while mesirus nefesh does not relate to those powers. Nevertheless, sec. 9 stated
that not only are the two — mesirus nefesh and feeling crushed because of exile —
both expressions of the essence of the soul, feeling crushed represents a higher
level of the essence of the soul.

To explain: The reason mesirus nefesh and the feelings of being crushed have
different expressions within our spiritual personalities is that they emanate from
different sources in the soul. Although it has been explained that they both emanate
from the essence of the soul and, on the surface, the essence of the soul is a single
transcendent entity, from an abstract perspective, a subtle distinction can be made.

DYYW 1777 032 W2 It is possible to explain that the fact that the
ninaa7 98] MHYin  essence of the soul and the framework of the
,0°1Y *3W (N237) 07 revealed powers (appear) as two separate matters

7MW 0%V 03w 0D X377 is that no two entities with different qualities and defi-
. ;i-_;:;:.; n-nm X°77  nitions can be joined in total unity. And when looking
- at the essence of the soul from the perspective of the
revealed powers, it also appears to have a specific

definition,

n2vnY X7 APW 9731 i.e., that it is on a transcendent plane above the
.Nino7 8 framework of the revealed powers.

essential bond that the soul shares with G-d’s Essence, resembling the revelation of the essence of the soul that
is expressed through mesirus nefesh}. And when these feelings of yearning are aroused, the revelation (of the
essence of the soul itself) is fused with the framework of the functioning of our revealed powers.
*See Sefer HaMaamarim 5670, p. 154, et al.
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The essence of the soul is a simple, undefined potential. This is expressed through
mesirus nefesh which demonstrates a simple, undefined commitment to G-dliness.
This level of commitment is on a level that transcends the person’s character, in-
tellect and emotion, and indeed, appears to be separate from them. Therefore, it
is possible that even though a person expressed mesirus nefesh, his character and
revealed powers of thought and feeling may remain unchanged, as explained above.

M3 WD o3y 78n 228 When, however, one considers the essence of the
,DINYYI2 NYIWR XY soul as it is rooted in G-d’s Essence,

it does not have any definition whatsoever. G-d’s Essence cannot be defined in
terms of finitude or infinity, nor can G-d’s Essence be said to be void of either of
these dimensions.

MWET ARYITT MUWRT
a0 XP5 07 AYY NInaT

Similarly, because it is rooted in His Essence, the
essence of the soul possesses both a simple, tran-
scendent dimension and a framework of limited
powers, combing them in an absolute and sin-
gular unity.’

m3% W2 7 08 O

TIRDI NINAT
NPRANRY MRV
Wo31 nIon 77 by

02 ARYID D3y X7
13Y3 DR XY
m2yRYY MWD

,NIN5T 978

ARYITT TIRDT NPT
> %y nhanny
MR NN 1Y
1232 DORYDIV

Based on this distinction, it is possible to say
that “the luminary” of the soul revealed through
mesirus nefesh

refers to that aspect of the essence of the soul
that is defined as a transcendent entity, above the
framework of our revealed powers.

And the dimension of “the luminary” of the soul,
which is revealed through the feelings of being
“crushed” because of the exile

9. See Sefer HaMaamarim Melukat, Vol. 4, p. 378.
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3 IHWIT 0YY "193 K37 is a revelation of the essence of the soul as it is
DIV YW XY rooted in G-d’s Essence. Accordingly, it can perme-

ate our revealed powers and become integrated within
them to the extent that they reflect it.

SUMMARY

These feelings of being crushed from being in exile represent an even more complete
expression of the soul’s essence than self-sacrifice. This concept can be clarified by
explaining why the Jews’ commitment at the time of Haman'’s decrees surpassed
their commitment at Sinai: At Sinai, the Jews were motivated to accept the Torah
because they were granted great revelations from Above. Thus, their acceptance
was motivated by an outside factor. At the time of Haman's decrees, by contrast,
there was no outside motivation for them to accept the Torah. Their acceptance
came from their inner selves.

Similar concepts can be explained regarding the power of mesirus nefesh that stems
from the essence of the soul. It is possible to see the essence of the soul as an outside
influence, operating independently of a person’s conscious powers. Even when the
essence of the soul is revealed, it is possible that the person’s conscious thinking
will not be changed. Indeed, we see that there were individuals who displayed me-
sirus nefesh continuously for many years when they were living in a country where
oppressive decrees conflicted with their observance of the Torah and its mitzvos.
When, however, these same individuals came to a country where they could observe
the Torah and its mitzvos amidst prosperity, the mesirus nefesh which they previously
displayed was not displayed to the same degree.

The mesirus nefesh they expressed stemmed from the revelation of the essence of
the soul which transcended their revealed powers. It did not, however, bring about
a change within their revealed powers. In contrast, the revelation of the essence of
the soul that is expressed in the feelings of being crushed from being in exile makes
even the revealed powers one with the essence.

The source for the difference between mesirus nefesh and the feelings of being
crushed because of the exile can be explained as follows: It is possible to say that
“the luminary"” of the soul revealed through mesirus nefesh refers to the essence of
the soul as it is defined as a transcendent entity, above the framework of our revealed
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powers. By contrast, the dimension of “the luminary” of the soul which is revealed
through the feelings of being “crushed” because of the exile is a revelation of the
essence of the soul as it is rooted in G-d's Essence. Accordingly, it can permeate our
revealed powers and become integrated within them to the extent that they reflect it.
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The above explanations enable us to resolve some of the questions concerning the
verses cited at the beginning of the maamar:

Oy 771 WpR% W71 A connection can be made between the above
WI7D2 IMRMI2 IRANT  concepts and those explained in the maamar enti-
mgn nnRY” 230273 tled VeKibeil HaYehudim'® in the interpretation of
IMR>1 PR 12 nX  the verse, “And you shall command the Children
/3701 1w P9x  of Israel and they shall bring you pure olive oil”

The implications of these verses in our Divine service are that

MY WY *InRYT  after Moshe Rabbeinu commands, i.e., connects,
2% *32 NX Wp*1  the Jewish people with the Or Ein Sof, bringing out
a higher level of faith,

X7 38*22 18 the Jews will bring Moshe olive oil,
Y13 T 1Y TwhY

»72 DY YR i.e., that through their Divine service, the Jews
»1%339°09 on792y  will increase the revelation of light on Moshe’s
JWH NI 7R level.

The maamar begins by explaining the verse, “And you shall command the Chil-
dren of Israel,” interpreting it to mean that Moshe brings out the essence of the
Jewish people. Afterwards, the verse continues, “They shall bring you pure olive
oil,” implying that the Jews will contribute to Moshe, i.e., they will elevate the level
of Divine service associated with Moshe.

At the outset, the maamar illustrates the interactive nature of this relationship
through the analogy of a head (in the analogue, Moshe) and the feet (the Jewish
people). The head directs the functioning of the feet. Conversely, the feet can bring
the head to places that it cannot reach on its own.

The maamar proceeds to explain Moshe’s contribution to the Jewish people: that

10. Sec. 4, quoted in sec. 2 of this maamar.
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he elevates their faith, causing their faith to reflect the essence of the soul and not
merely its revealed powers. Moshe’s endeavors are associated with the phrase in
the verse cited, “crushed for the luminary;” for they prompt the expression of the
essence of the soul, “the luminary”

More particularly, as the maamar explains, there are two expressions of Moshe’s
contribution:

a) When a Jew is “crushed,” oppressed in exile, “the luminary;” the essence of the
soul, is expressed through mesirus nefesh, self-sacrifice; and

b) when there is no oppression and a Jew enjoys prosperity and religious freedom
and yet he feels “crushed,” entirely broken because the exile continues and G-dli-
ness is not revealed in the world.

The maamar contrasts the expression of the essence of the soul through the feel-
ings of being crushed because G-dliness is not being revealed with its expression
through mesirus nefesh, explaining that:

a) when the soul feels crushed because G-dliness is not revealed, the conscious
powers of intellect and emotion become aligned and permeated with the essence
of the soul; and

b) such feelings reveal a higher level of the essence of the soul, a level that is not
limited to transcendence and can be expressed within the framework of the soul’s
limited potentials as well.

True, the feelings of being crushed because G-dliness is not revealed are called
forth by the influence of Moshe (see sec. 12). Nevertheless, the present section of
the maamar explains that the actual expression of the essence of the soul through
these feelings comes about through the Divine service of the Jewish people. For it
is only through their own Divine service that their inner powers can be permeated
by the essence of the soul. Moreover, through carrying out such Divine service,
the Jews elevate the level of Divine service associated with Moshe as implied by
the phrase, “and they shall bring you...”

0°7I8277 037 W71 To offer an explanation of this concept in terms
,0IX7 N792Y2 112 of our individual Divine service:
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Moshe’s endeavor to command, i.e., connect the
Jewish people with the Or Ein Sof, involves sustain-
ing and nurturing faith, i.e., bringing out a higher
dimension of faith,

that the faith should not only come from the
revealed powers of the soul

(in its fullest sense, this refers to the level of faith
resulting from the perception of G-dliness by the
soul in the spiritual realms),

but that our faith be an expression of the essence
of the soul.

Before completing the explanation of this concept, the Rebbe adds a tangential insight.

7 INTT iR W
T8N AOXY 2IN2Y
/2R °13 NX

N MIED TRRY” 99T
AYhY yown 7ox1Y 12
(12027 WpRR) TN
,0R%Y PRIV 232 DY

[Based on the above, it is possible to explain that
the expression “And you shall command (tetzaveh)
— which, as explained above,"" means “connect” - the

Children of Israel”

means that Moshe will establish bonds of con-
nection among the Jewish people themselves.

The concept that Moshe will connect Jews with G-d’s Essence is found in Chassi-
dus. In the verse itself, this concept is not mentioned, nor is it explicitly stated in
the maamar of the Rebbe Rayatz. The straightforward meaning of “And you shall

command, i.e., connect, the Children of Israel” can be understood to mean to

11. See sec. 2.

12. Or HaTorah, Tetzaveh, p. 1541, et al.
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connect them to each other, to establish oneness among them. Nevertheless, this
understanding relates to the interpretation given previously, because

,AWIT 0%y T¥n %2 from the standpoint of the essence of the soul,
L7707 2% 92 the entire Jewish people are a single entity.]

The commandment™ to “Love your fellowman as yourself” is difficult to com-
prehend. How is it possible to love another person as oneself? Each one of us is
motivated by a fundamental self-interest. In resolution, Tanya explains that since
the core of every Jew’s soul is the same fundamental G-dly essence, loving another
Jew is thus self-love.

In Chassidus," it is explained that souls differ in their perception of G-dliness in the
spiritual realms. As a result of these differences, the unity of the Jewish people will
not be perfect. The fact that faith is shared by all Jews equally stems from the fact that
the source of our faith is the essential bond of the essence of the soul with G-d. (This is
aloftier level of faith than that resulting from the perception of the soul in the spiritual
realms.) When the essential connection inherent to the Jews’ souls is brought to
the surface, the bonds of unity between the Jews are strengthened, because on this
level, our people are all truly one. There is nothing separating one from another.

179297 °77 Yy1  (After the revelation of the essence of the soul

UMY *I0RY) 78107 has been drawn down to them through Moshe’s

DXV "193 PR3 efforts,) the Divine service of the Jewish people
L(TWH 71 Sy nnwin and

D7PW 0°21237 NIN5 03W  their striving that even their revealed powers
(Nin237 9°87)  (i.e., the framework of their functional powers)

0o»°’N1 1> should be aligned with the essence of the soul,
,DWIT 03YY  ie., that a person’s mind and heart should reflect the
will of the essence of the soul,

13. Vayikra 19:18.
14. Ch. 32.
15. See the series of discourses entitled BeShaah Shehikdimu, 5672, Vol. 1, sec. 61.
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1990 nvya 7177 Yy increases and brings out a higher quality in the
0¥y N°122 70937 influence from the essence of the soul drawn down
nnPaNI MOWMIW nwin  to them and revealed through Moshe.

YR T %y op2

(798 nR*17)  (This increase in Moshe’s influence is alluded to by the
phrase, “and they shall bring to you.”)

Moshe generates the potential for the Jews to develop their conscious powers and
align them with their souls’ essential desire for G-dliness. However, the actual work to
achieve such alignment must be done by the Jewish people themselves, because no one
can change the inner workings of a person’s heart and mind except that person himself.

A2 1730n 71> %y °>  For in this manner, the true source of the essence of
X7V 312 "ARRT YW the soul as it is rooted in G-d’s Essence is revealed.
DINYYIA YWD

As mentioned above, the feelings of being crushed because G-dliness is not re-
vealed taps the core of the essence of the soul. By developing their internal powers
until they reflect the essence of the soul, the Jews contribute to Moshe, i.e., they
elevate and amplify the Divine service he inspires.

(Parenthetically, at this point in the maamar, the Rebbe connects the concept of
having one’s revealed powers of thought and feeling aligned with the essence of
the soul with the unity of the Jewish people.)

noIRI 77> P2yW 1Py [It can be noted that Divine service of this nature
Sx7 7 nnxg2 03 will also increase the unity of the Jewish people.

9870 7 n1RIY  The unity within the Jewish people that stems

Yz %y O Sy from the revelation of the essence of the soul is
m3 x7 o2 nopanny  like' an additional matter, something apart from
.onIR*%M Y 7031927 their ordinary selves.

16. In the Hebrew text, these words are in italics. The intent is that since the conscious powers of the soul emanate from
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For, as explained in sec. 10, the essence of the soul operates above the level of a
person’s conscious powers.

X7 971 N170R L1971 Therefore, this unity comes about through con-
DWo1 o°IvYw *1° 7y sidering one’s soul of primary importance and
200 09I Py one’s body as subordinate.”

Le., to bring out this inner unity, a person must deemphasize his ordinary concerns
and highlight the essential nature of his soul, because the oneness he shares with
another Jew stems from the essence of the soul which they both possess.

DXV "193°77 YY1 In contrast, the revelation of the essence of the
X°7W 992 7WIT  soul as it is rooted in G-d’s Essence
INEYRA MWD

8703 N1 2y affects the revealed powers as they exist within
R D’?ﬂ’?;}a nind7  their own framework and demonstrates how they
,0¥y7 0y 70 are one with G-d’s Essence.

X7 YX1>7 mr This brings about oneness among the Jewish
,00%0 03 292 people in all matters,

0°2°W1 0°1°1y2 03 even in those matters involving material concerns. ]
L9377

its essence, its essence is not a totally different entity. It is, however, “like an additional matter” because their functioning
is on a different plane than the essence of the soul.

17. See Tanya, ch. 32.
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? Points to Ponder

How can it be that certain Chasidim went on mesirus
nefesh in Russia for the slightest dikduk of Halachah, but
grew lax when they escaped the Soviet Union?

It is known that when two people face danger together,
they form an unbreakable bond. How can our achdus

Yisrael today be greater than it was in the Soviet Union?

o0 . .
e @M Why does helping a fellow Jew feel connected with elokus
\:} enhance my connection with elokus?



The unprecedented prosperity and comfort of our times is not a
distraction from Moshiach. It is a unique opportunity to yearn
for Moshiach in a way that no previous generation could. Not for
utilitarian benefit—to spare us from suffering, but because we

want Atzmus.

If you live Geulah and view yourself and the surrounding world
with a Geulah lens, but someone else does not, then you are also
not living the m»S>wm mmmri A9IR3, because no

Jew can be left behind on this incredible journey

into the era of Moshiach.

Take time every day to think of something
Moshiachdik to share with a fellow Jew. Also,
always try to introduce another Jew to Moshiach.

.0
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In a sichah the Rebbe delivered, seven weeks before Chaf Zayin Adar
1992, on the night of Gimel Shevat, the Rebbe used highly unusual
words to encourage the idea of forwarding the message. At the time,
this sichah caused quite a stir, because the Rebbe was discussing a
time in which the Rebbe’s voice cannot be heard, and our mandate
in such a time is be the Rebbe’s megaphone or mouthpiece. At the
time, no Chasid could envision that such a time would come.

TEXT 11

Toras Menachem—Hisvaaduyos 5752, vol. 2, pp. 146-147
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While the baal hahilula [the Rebbe Rayatz] was alive in this world, he
experienced physical suffering, which also affected his spiritual affairs.
These included that reality that, during his final years, he suffered from
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a condition similar to Moshe Rabbeinu’s experience of being “heavy of
mouth and heavy of tongue.” This affected his ability to verbally deliver
Chasidus, to disseminate Torah and Yiddishkeit, and to engage in
hafatzas hamaayanos chutzah.

His condition was so severe that even his doctor (who was a professor
of medicine and therefore a greater expert than an ordinary doctor)
asked him (as a manner of expressing his protest): How is it possible
that his suffering is related specifically to his ability to speak, thereby
preventing him from fulfilling his mission in this world in the manner
that he wishes! After all, the doctor argued, the baal hahilula was
the one who conducted such powerful efforts to spread Torah and
Yiddishkeit, and to direct the hafatzas hamaayanos chutzah. Hashem
should have provided him with the fullest capacities to achieve these
goals to the maximum degree. That would necessitate allowing him
to control and regulate his power of speech, because Torah and
Yiddishkeit are primarily disseminated through speech (through deliv-
ering maamarei Chasidus, issuing verbal directives, and the like). In
fact, the reality that he was the individual who invested such mighty
efforts in these areas meant that not only should his speech have
encountered less obstruction and fewer impediments than the speech
of ordinary people, but to the contrary—he should have be granted far
greater speaking abilities than regular people.

If so, his doctor protested, than why was he witnessing the precise
opposite? The Rebbe’s corporeal suffering affected his physical ability to
speak, which in turn affected in practical reality (so to speak) his abil-
ity to verbally deliver maamarei Chasidus, and the like. In the simple
sense, these matters were reduced (in quantity) from what they should
have been. It affected both his ability to express himself through speech
in the form of verbalized maamarei Chasidus as well as his ability
to express himself through his written words of Chasidus (because if
there were additional maamarim, there would be additional chazarah
[review] of those maamarim, as well as their handwritten records).

True, we cannot question the way Hashem chooses to run His world,
especially when we are discussing a Nasi Hador. It is not for us to
say that it should have been this way and not that way. Nevertheless,
Hashem established a principle by which “I do not demand from them



more than what is within their ability,” which means that we must seek
to comprehend according to the mortal intellect that is available to
each Yid—something that is “within their ability.”

This is all the more true in our case, for we are not only discussing a
question posed by (the doctors) human intellect, which is baffled at
witnessing the Nasi Hador in a [medical] state that makes him unable
to fulfill his mission in the manner that he wishes. Rather, the situation
was also inappropriate from the Torah’s perspective. After all, the Torah
records Moshe submitting this same complaint to Hashem. Moshe
argued, “I am heavy of mouth and heavy of tongue!” He protested, “I
have sealed lips!” He therefore pleaded, “Please send [instead of me,]
the one You are destined to send!” And Hashem responded to these
complaints, answering immediately, “I will be with your mouth.” Not
only that, but Hashem provided an additional solution, whereby, “Your
brother Aharon . . . will serve as a mouth for you.” Through Aharon,
Moshe’s words would be expressed in the literal sense, in actual speech.

My father-in-law the Rebbes experience was comparable to the
experience of Moshe in his own generation: As a result of the birur
being incomplete, Moshe’s speech was in Galus. [This only relates to his
speech, not himself, for] Moshe himself transcends that which can be
expressed verbally. Hashem did not heal Moshe, but instead made a
miracle whereby “I will be with your mouth,” so that “your words will
emerge properly.”

The tikun and compensation for this in the fullest sense was achieved
with the power of the baal hahilula that was provided to the souls
that are installed in the bodies—healthy souls in healthy bodies—of
our generation, the ninth generation. We have received the power to
perform the role of “Your brother Aharon will serve as a mouth for
you,” through using our physical speech (in a manner of “the voice was
heard in Paraoh’s house”), and to an enormous extent, by repeating
the baal hahilula’s words of Torah, his directives, and the like, until we
achieve that this generation is that in which [Moshe’s request,] “Please
send the one You are destined to send!” is fulfilled, immediately, right
now—for through Moshiach tzidkenu, the revelation of spiritual lights
through the vehicle of speech will reach its ultimate perfection.
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Later in the same sichah (ois 15), the Rebbe spelled out the directive
even more clearly:

TEXT 12

Toras Menachem—Hisvaaduyos 5752, vol. 2, p. 150
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I emphasize: Each of you should take upon yourself to ensure that
your study of the baal hahilula’s Torah teachings will complete and
compensate that which was lacking in the dissemination of Chasidus
due to the impediment and obstruction of the baal hahilula’s power
of speech—through verbalizing the words during your personal study,
and through verbally sharing Chasidus with others.

We are the Rebbe’s students and his Chasidim. It is our obligation
and privilege to spread the messages that the Rebbe strove to convey.
This is especially true of his messages and calls regarding Geulah and
Moshiach, a mission that the Rebbe powerfully emphasized in the
sichah of Shoftim 5751/1991:

TEXT 13
Toras Menachem—Hisvaaduyos 5751, vol. 4, pp. 201-202
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Here is the instruction for each of us now, on this Shabbos Parshas
Shoftim; a lesson that applies to our generation and has recently gained
critical importance in these final moments of Galus—for our avodah
must correspond (midah keneged midah) to the matzav of Geulah:

We must publicize—to ourselves and to whoever it is possible to
reach—the need to accept and take upon ourselves (more powerfully)
the directives and suggestions of this generations “judges” and “men-
tors,” which in a general sense refers to the rabbanim (“Who are kings?
Rabanan.”), but most specifically refers to Nasi Dorenu, who comes
as the continuity of Rabbosenu Nesenu’i who preceded him. He is
Shofet Hador (the Judge of Our Generation), he is Yoetz hador (the
Mentor of Our Generation), and he is Navi Hador (the Prophet of Our
Generation). . . .

We have a directive, as mentioned earlier, to publicize to all the peo-
ple of this generation that we have merited that Hashem has chosen
and appointed a baal bechirah (human with free choice), who is
[nevertheless] personally infinitely greater than the people of this gen-
eration, to serve as the Shofet and Yoetz and Navi of this generation,
to deliver directives and provide advice regarding the avodah of the
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Jewish people and of all the people of this generation, regarding all
matters of Torah and mitzvos, and regarding their general living and
conduct of daily life, including “in all your ways (know Him)” and
“all your deeds (should be for the sake of Hashem)”—and to deliver
the ultimate nevuah, the prophecy of lealtar leGeulah (“immediately
to the Redemption!”), and immediately, right now, that Hinei zeh
(Moshiach) bah!—“Look! Moshiach is coming!”

Let’s get the message out! It’s time.

Let us now study together the last maamar that the Rebbe gave us,
which holds so many incredible ideas, including the idea that we
have explored together: to yearn for Moshiach—for the real deal—
and to cry out for the Geulah, not (only) from pain, but even when
things are fine spiritually and physically: until each of us cries out,
“I want Atzmus! I want the revelation of Hashem Himself! I want
nothing other than You alone!”
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Moshe’s efforts to draw down influence to the
Jewish people (and thus connecting them with
the Or Ein Sof)

increases and enhances Moshe’s own spiritual
power.

[For the relationship between Moshe and the Jewish
people can be described by the analogy of the head
and the feet of a human body,

1“

as it is written,! “Here I am in the midst of
600,000 people on foot.”

Implied is that the Jewish people are the feet of
Moshe, as it were,

and that he is their head.

In human terms, on an obvious level, the head ele-
vates the functioning of the feet. Nevertheless, the feet

also contribute to the head, for

the feet can bring the head to places to which it
could never reach on its own.

Similarly in regard to the relationship between
Moshe and the Jewish people —

Of course, Moshe elevates the Jewish people, but also

1. Bamidbar 11:21.
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98707 > %y through the Jewish people (i.e., Moshe’s feet),
(TYHT 272377)

,WH2 1%y noinn  Moshe is advanced to a higher level.

22w 7 977 The above concepts allow for an extended interpreta-
tion of the above verse.

The word the verse uses for “I” is Anochi, the level of G-dliness so transcendent
that it cannot be given a name. The verse,

o3 7R nIRn WY~ “Here I am in the midst of 600,000 people on
/9272 *0ix WK oy foot”

DY °731°7 2YW can thus be interpreted to mean: Because of the
*2iX7 1737 JUn1 600,000 people on foot, the revelation of the level
[MWH W 9272 of Anochi is drawn down in Moshe’s midst. ]2

Moshe operated on a high spiritual rung. Nevertheless, Anochi, which refers to
G-d’s Essence, was beyond his reach. Only through the influence of the Jewish
people as a whole was he able to attain that rung.

;Jmi% w2 The distinction of Mordechai can be explained as
follows:

57197 ni%ynaY  The unique quality of Mordechai was that he
73 RITY RI7°797°3  served as a shepherd of faith (in an apparent
(*1933) X3»°7 X°¥17 and revealed manner) for all the Jews of his
399720 X2 92 YW generation,

R0 XO¥7 W Nna72  just as Moshe served as a shepherd of faith,

2. See the explanation of similar concepts in the maamar entitled VeKibeil HaYehudim, 5687, sec. 5.
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In every generation, there are shepherds of faith who are able to inspire the entire
people. By and large, however, the effect of their influence is not universally appar-
ent. The uniqueness of Mordechai - and of Moshe - is that his influence affected

his entire people in a revealed manner.
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Moshe’s contribution to his generation as a whole
is reflected in the fact that (all the members of the
generation)

are referred to as “a generation of knowledge.”

[Moshe served in this capacity

(as the shepherd of faith for the entire Jewish
people)

by infusing every member of his generation with
knowledge.

Mordechai served in this capacity, i.e., as a source
of influence for every member of the Jewish people,

by revealing the quality of mesirus nefesh in every
member of his generation. ]

Both Moshe and Mordechai served as models for the function of a shepherd of
faith, for they both drew down the influence of the essence of the soul and re-
vealed its effects within their generation as a whole. In Moshe’s instance, the effect
involved drawing the power of faith into intellect, while in Mordechai’s case, it
involved sparking the people to mesirus nefesh.

3. See Vayikra Rabbah 9:1, Bamidbar Rabbah 19:3, and consult the references noted there.
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This concept can be understood through the interpretation of the wording chosen by our
Sages in the Mishnah (Avos 3:1) “judgment and accounting” (with “judgment” being
stated before “accounting”). It is explained that first a person passes “judgment” (i.e.,
on a colleague) and then an “accounting” is made with him. L.e., a person makes a value
judgment regarding a colleague’s conduct without thinking that he himself possesses the
same fault - or in the case cited in the maamar - the same virtue. Afterwards, an “account-
ing” is made and the judgment he delivered is applied to him, himself.

This explanation also enables us to understand the wording of Avos 3:16, “the collectors...
exact payment from man with or without his knowledge.” On one hand, the “payment”
exacted from a person is “with his knowledge,” for the judgment is one which he himself
rendered. Conversely, however, it is “without his knowledge,” for he rendered the judgment
about a colleague without thinking that it would be applied to himself.*

To apply this concept in the context of the maamar: The statements the Rebbe
Rayatz made about Mordechai apply to the Rebbe Rayatz himself. For in his gen-
eration, he served in the same role as Mordechali, inspiring the Jews to manifest
self-sacrifice in the observance of the Torah and its mitzvos in the face of mortal
danger.

X127 XO¥I7 RITY  i.e., that (in an overt and revealed manner,) he
2373 IR 72 YW (1933)  served as the shepherd of faith for all the mem-
bers of his generation.

4. See Likkutei Sichos, vol 6, p. 283, and consult the references noted there.
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Based on the above, it is possible to understand
the statement of the maamar entitled VeKibeil
HaYehudim,®

that through the Jews’ (Divine service), they

(on792y >77 YY) 0°0°03n  increase Moshe’s level,

,YH N33
SRR Y W A1 9y causing it to serve as “a constant lamp.”e

The verse mentions “a constant lamp” after “and they shall bring to you” As ex-
plained, the phrase “and they shall bring to you” indicates that the Jews™ Divine
service can elevate the Divine service inspired by Moshe. From this, it can be inferred

that the Divine service of the Jewish people will bring about the “constant lamp?”
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On the surface, the lamp of the soul (“the lamp
of G-d is the soul of man™)* shines constantly (in
a consistent, unchanging manner)

because of the revelation of the essence of the
soul that is drawn down by Moshe (“And you
shall command”).

For in regard to the essence of the soul, there is
no possibility or concept of change.

Every created being is subject to change. As it interacts with the surrounding environ-
ment, it adapts and thus changes. This concept also applies to the revealed levels of a Jew’s
soul and its relationship with G-d. His faith will manifest itself in a manner commensorate
with the extent of G-dly revelation in the world at large and his own level of refinement.

5. Sec. 4.
6. Shmos 27:20, the verse on which this maamar is based.
7. Mishlei 20:27.

8. See the conclusion of sec. 15 of the maamar entitled VeKibeil HaYehudim.
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These concepts do not apply to the essence of the soul, for the essence of a soul is
a single, uncompounded G-dly entity, above the possibility of being changed by

outside factors.

Hence, when through the influence of Moshe, the essence of the soul is drawn
down to a Jew, he will be able to carry out his Divine service in a constant, un-

swerving manner.
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9. See Shmos 27:21, as quoted in sec. 1.
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The maamar entitled VeKibeil HaYehudim, however,
states that the potential for “a constant lamp” comes
about because of the Divine service of the Jewish people

who enhance the level of Moshe: “and they shall
bring to you.”

In resolution, it is possible to explain that regard-
ing the revelation of the essence of the soul from
Above that comes through Moshe’s influence, “And
you shall command,”

there is a difference between evening and morning.’

For the fundamental revelation of this quality
comes when G-dliness is concealed and veiled
(“evening”), i.e., when the Jews are “crushed” by the
persecution of other nations,

for this arouses and reveals the power of mesirus
nefesh.

In such an instance, it is possible that, as explained
above (sec. 10),

when those who displayed mesirus nefesh in the
face of oppressive decrees (“evening”)
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IWDRY Dipn? IRIWD  came to lands where it was possible for them to
ni¥mI 7702 pdy? observe the Torah and its mitzvos amidst pros-
,(WP2) 72073 7R perity, (i.e., morning)

n17°0m 0772 92°1 X the uplifting effects of their previous service of
.07pn 007 W WD) mesirus nefesh were not apparent.

Although the expression of the essence of the soul was evoked by the oppressive
decrees, the person did not carry out Divine service necessary to internalize its influ-
ence and have it permeate his heart and mind. Therefore, when the external pressure
was removed, the light of the essence of the soul did not continue to shine forth.
As explained above, the essence of the soul is an unchanging, transcendent quality.
When it is expressed, there is no difference in the nature of its expression. Never-
theless, as the maamar emphasizes, there is a difference as to whether the essence
of the soul will be expressed or not. When the expression of the essence of the
soul is inspired from Above, through Moses’ influence, it will be expressed in “the
evening,” when there are oppressive decrees. In contrast, during “the morning,”
i.e., in a situation of prosperity when the Jews are not challenged, there is nothing
compelling the essence to be revealed. Hence, it is natural for the Jews to function
according to their conscious powers alone.

TR0 27 122¥7 0°PnR1  In contrast, the true concept of a “constant lamp”
(MY 92 U 1PRY)  (i.e., that there is no possibility for change)

on792y °7° VY X317 comes about through the Divine service of the
X107 YW Jewish people
when they build on the influence they receive from Moshe
T D’?ﬁ'?;m nind o3y that reflects how their revealed powers have

,AWIT 0%y 0y 71 become one with the essence of the soul, “and
SRR they shall bring to you.”

Since the Jews will have aligned their hearts and minds with the essence of their
souls, the light of the essence of their souls will continue to shine in all situations,
regardless of the external circumstances.
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Based on the above, it can be explained why the
verse includes the phrase “crushed for the lumi-
nary” after the phrase “and they shall bring to

»

you.

For the phrase “crushed for the luminary”
includes not only the concept of the Jews being
crushed by oppressive decrees, but

also the concept that the Jews are broken and
“crushed” from the very fact they are in exile.

These feelings of being crushed are dependent on
the Divine service of the Jewish people, i.e., “and
they shall bring to you,”

in aligning their revealed powers with the essence
of the soul.

The luminary” of the soul which is revealed
through such service

is the essence of the soul as it is rooted in G-d’s
Essence.

Therefore “crushed for the luminary” is men-
tioned after “and they shall bring to you,”

for the revelation of the essence of the soul alluded to by the phrase, “crushed for
the luminary,” comes into consummate expression through the Divine service of
the Jews as alluded to in the phrase “and they shall bring to you.”
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The previous section focused on the concept that the phrase “and they shall bring
to you” highlights the Divine service of the Jewish people in aligning their con-
scious powers with the essence of the soul revealed by Moshe. In this section, the
maamar emphasizes that “And you shall command” - i.e., the revelation of the
essence of the soul by Moshe - and “and they shall bring to you,” the Divine service
of the Jewish people, are not two separate thrusts. Instead, the consummation of
Moshe’s influence is that he inspires the Jewish people to carry out the service of
“and they shall bring to you” And conversely, the Jews’ service of “and they shall
bring to you” is dependent on the influence of Moshe.

(Mvwo) w17 7311 The (simple) meaning of the verse “And you shall
nX 7180 7nX172 command the Children of Israel and they shall
NP> YX7W? °12  bring to you” is
NI 793 7POR

°J2 DX 7193 Wiy that Moshe will command the Jewish people
S92 YR IR PRI and thus evoke their service, which is reflected by the
phrase, “and they shall bring to you.”

Just as in the simple sense Moshe was commanded to have the Jews bring him
the oil, so too

D3 729 7317 it is understood regarding the inner, spiritual
,0°0239773 N1°1°102  counterpart of that activity.

WRn 78n WY n17 It is Moshe who connects the Jewish people to
19K2 X37 PR 12 nX  the Or Ein Sof and thus generates the potential for
75 NNy on? PWUnny  them to carry out the service of “and they shall
793 7Y% Ry Yy 03 bring to you”

Moshe’s influence - the connection of the Jews to their essential G-dly core - ele-
vates their Divine service. Instead of their Divine service reflecting man’s limited
potential, their Divine service reflects the essence of their souls.
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mWihY 2313 X377 12 9971 This concept is applicable as well with regard to
173 75 3177720 the Moshe of our generation, the Rebbe Rayatz.
1737 RO "1”‘!?3"[?_{

niva?1773v% In792yw  His service involved arousing and revealing the
922 nmR N faith that stems from the essence of the soul pos-
I8MY YR IR sessed by each and every Jew
X1 TR 0YY

1727 72 INXY 19X2  in a manner that afterwards, they will be able
,0n¥Y 152 0n7I2Y  to continue to carry out their Divine service on
their own initiative

SR M1 1°Y 7YY until they shine as “a constant lamp,”

D3 "NV 2 U XY without any change or variation even from the
01937 NIND 731 perspective of the revealed powers.

0°2971 771 °7° %Y1 And through efforts of this nature we will merit
n9R3% Wnn 21772 the true and ultimate Redemption in the very
02w AR near future.

The dawning of the Redemption will come as a result of a cause and effect rela-
tionship. Having our inner powers of intellect and emotion become one with the
essence of the soul serves as a catalyst for the world as it exists as a material entity
to become one with G-dliness.

nIpox 2193 127 1Y Then the revelation of G-dliness will permeate
.9RT 787”03 even this lowly realm.

Chassidus™ interprets the verse:"! “And the glory of G-d will be revealed and all
flesh shall see together..” as referring to a two-phased change in the makeup of
the world. Firstly, there will be a revelation of “the glory of G-d” from Above. In

10. See Likkutei Sichos, Vol. 17, p. 96ff. et al.
11 Yeshayahu 40:5.
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addition, the fundamental nature of worldly existence will change. “All flesh will
see” — the natural tendency of our eyes will be to see G-dliness. Moreover, man-
kind will perceive G-dliness not as something new and unusual, but as the simple,
ordinary fact of existence.

W3 NX2T IR 717771 And at that time we will bring the oil and kindle
IMR*1”) N33 NR?731 the menorah (“and they shall bring to you pure
91 nYYaY 93 W PR olive oil... to kindle a constant lamp”) in an actual

,N1PWa2 03 ("7nn  physical sense in the Third Beis HaMikdash,
JUURWR Upnd n°23

AnPWI NRnR] APR32 with the coming of the true and ultimate
JIp78 m°wn > Yy Redemption led by Mashiach.

Unn 2i7pa  May this take place in the near future.
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? Points to Ponder

’ Why did the Rebbe and the Frierdiker Rebbe both suffer
speech impediments?

What can we do to help?
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Publicize the teachings of the Chida and Radak regarding the power
of longing and pining for Moshiach—“The merit of our yearning

alone is enough to earn us the Geulah”
/

Serve as the Rebbe’s megaphone to spread his message and
call to all, especially his nevuah of X2 mwn nin .

-

Recognize that the post-Chof-Ches-Nisan era, and especially
the post-Gimel-Tamuz era, gives us a unique privilege to do
for the Rebbe what the Rebbe can’t do.

Don't think that you are too small to achieve what the \ '
Rebbe could not. The Rebbe gives you the kochos to N

achieve it.
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Has this lesson given you an new perspective?

After taking the pre-lesson questionnaire prior to your journey
through this theme, now take the post-lesson questionnaire.
Compare your answers to tangibly gauge your mind-shift!










We dedicate this learning booklet
in the merit of the 150 devoted
shluchim families of Ukraine.

We salute your unending, selfless
dedication to the Rebbe and to
your shlichus, until the point of
mesiras nefesh and beyond.

May we merit to be united together in
our ultimate home of Yerushalayim
Hab'nuyah, with Moshiach Tzidkeinu.
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