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LIKKUTEI SICHOS, VOLUME 31, P. 170FF.
Adapted from sichos delivered on Purim, 5722 [(1962)] and 5727 [(1967)]

Introduction

ften, contemplating the geopolitical climate in which we are found leaves us feeling be-

wildered and even somewhat frustrated. There are radical swings from one extreme to

the other, events of large-scale that seem to pop out of nowhere, and an abrupt rise and
fall of political actors who seemed to be able to control the destiny of many.

Certainly, the Jews of Shushan must have felt this way. They saw Babylon, a superpower that
ruled many countries, toppled by a newly rising kingdom. That kingdom itself underwent sever-
al changes of leadership in a few short years. At its helm stood a fickle king, who “killed his wife
because of his friend, and killed his friend because of his wife™*

And, suddenly, they were not merely interested spectators. Without any apparent cause, the
king issued a decree “to destroy, kill, and cause to perish all the Jews, both young and old, little
children and women, on one day.”* This, all-too-difficult-to-comprehend scenario was happen-
ing and they were in the middle of it.

In the present age, scientists have developed night-vision glasses. There are lenses that am-
plify available light from the visible spectrum, making things look brighter than they appear to
the naked eye. Other lenses use thermal imaging. Energy that is emitted by warm bodies, usually
invisible to man, registers on the upper portion of the infrared light spectrum and can be detect-
ed and seen as images through these lenses.

Chassidus® interprets night as a metaphor for exile. Just as during the night, there are many
things happening that are not visible to the naked eye, in the night of exile, there are workings
of Divine Providence that we cannot easily grasp. Simply put, we do not know why things are
happening and why G-d chooses this particular course of events.

We do understand, however, that events are happening on two planes simultaneously. To-
gether with what is occurring before our eyes on this physical plane, there is an interaction of
forces on the spiritual plane. It is explained® that the more incomprehensible and seemingly
confused events are on this material plane, the loftier is their source in the higher realms. We
would really like night-vision glasses that allow us to see and understand these workings of fate.

Such glasses are almost always not available. However, there is a lens — a way of looking at
the world - which empowers each of us, and our nation as a whole, to see how to act so as not
to fall into the traps of exile and how to extricate ourselves if, Heaven forbid, we have slipped
into such a snare. No, we are not speaking about prophetic vision that enables us to comprehend
how G-d’s hand works. Instead, our intent is the sensitivity to align ourselves with G-d’s will and
the unshifting focus required to stay the course of living in tune with what He expects from us.

1. Yalkut Shimoni, Esther, sec. 1044. 2. Esther 3:13. 3. The maamarim entitled Baleilah
HaHu, 5700, 5725, et al.
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The sichah that follows highlights an incident where the darkness of exile blurred our peo-
ple’s vision and prevented them from appreciating the true nature of the situation. So serious
was their error that it affected the fate of the entire nation.

Realizing that something was amiss, they knew they had to take action. Prompted by their
leaders, Mordechai and Esther, they understood that before anything could be done on this
material plane, it was necessary to change their conduct in a manner would affect the higher,
spiritual plane. This, in turn, would alter the course of history on the material plane. It was this
recognition that radically changed their fortune as a nation. And as a result, “The Jews had light
and joy, and gladness and honor™

In the sichah, the Rebbe develops the themes above in a manner that highlights not only
the historical perspective, but also how a person can apply these insights in his or her own life,
leading to redemption in a personal sphere, and affecting our people as a whole, inspiring them
to adapt a course of action that will lead to the Ultimate Redemption.

4. Esther 8:16.
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The Key to G-d's Protection

Contemplating the Cause

The tractate Megillah states:'

Rabbi Shimon bar Yochai’s students asked him,
“Why did the enemies of the Jewish people? in that
generation become liable for annihilation?

He replied, “Answer yourselves,”

They responded, “Because they took pleasure in
the feast of that wicked man.”

Rabbi Shimon retorted, “If so, those in Shushan
deserved to die, but those in the world at large did

not deserve to die”

The students said to him, “[Please,] tell us”

He said, “Because they bowed down to the idol”

On first glance, the transgression the Talmud re-
fers to when speaking of taking pleasure in the feast
consisted of eating non-kosher food. As the Midrash
states:®> “The Jews came... into danger... because they
partook of the non-Jews’ food.”

There is a well-known question:* Was partaking
of non-kosher food so severe a transgression to cause
the Jews to be, G-d forbid, subject to annihilation?’

1. Megillah 12a; see Shir HaShirim
Rabbah 7:8.

2. The Talmud often uses this term
as a euphemism when mentioning
negative factors concerning the
Jewish people.

3. Shir HaShirim Rabbabh, loc. cit.
Similar concepts are found in the
Midrash Tanchuma (Buber edition),
the conclusion of Parshas Behar,
“They were all worthy of death,
because they partook of the food of
non-Jews.” (The standard printed

text of the Midrash Tanchuma states,
“..from the food of the king.”)

4. See the commentaries to Ein Yaa-
kov, Megillah, loc. cit.; the introduc-
tion to Manos HaLevi at length; the
commentary of R. Moshe Alshich
to Esther 1:8; et al.

5. Note Yalkut Shimoni to Esther (sec.

1048) and Midrash Abba Gurion 1:5,
which quote R. Shimon bar Yochai
(the author of the statement in Shir
HaShirim Rabbah) as stating, “They
ate the food of kusim* against their
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will” The wording of the Talmud
“they took pleasure in the feast...,”
however, indicates that they partici-
pated willingly. It is only with regard
to the rationale “that they bowed
down to the idol,” that the Talmud
states that it was done only “for ap-
pearance sake” (“out of fear,” Rashi).

* This change was made due to
censorship. The proper version
is “of non-Jews” as stated in

the first printing of the Yalkut
Shimoni (Salonika, 5287) and in
the Frankfurt printing of 5447.
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The Talmud accepts Rabbi Shimon’s rebuttal of the
above rationale only because it does not explain why the
Jews throughout the world were subject to annihilation.
Seemingly, however, this rationale is accepted as suffi-
cient cause to warrant the death of the Jews who lived in
Shushan.® The question remains: Why was it considered
so grievous a sin as to warrant such extreme punishment?

The wording the Talmud uses is also worthy of
notice. The Talmud describes their sin as “taking plea-
sure in the feast of that wicked man.” The expression
implies that the sin was not so much that of eating the
food, but “taking pleasure’ in the feast”

It is also somewhat difficult to explain that the
heavenly decree would come about because the Jews ate
non-kosher food. Our Sages® interpret the statement®
that the feast was held “according to the will of each
individual person” as meaning “according to the will
of Mordechai and Haman.” Similarly, on the verse,’
“The drinking was according to law; no one was com-
pelled,” the Midrash states explicitly,’ “No one was
compelled to drink non-Jewish wine” Thus, there was
also kosher food at the feast. If the Talmud’s intent is
that despite kosher food being available, the Jews ate
forbidden foods, it should have stated this explicitly.

THE KEY TO G-D'S PROTECTION
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Why Were the Children Included in the Decree?

2. There are commentaries'' who explain the sever-
ity of partaking of the feast as follows: Achashverosh

A similar version is found in
Midrash Abba Gurion. See the
conclusion of note 3.

highlights the connection between
the two concepts.)

7. Esther Rabbah (7:18) also states

6. See several commentaries (Rav that the decree came “because

Yoshiyahu Pinto on Ein Yaakov,

loc. cit.; Manos HaLevi, loc. cit.;

see Rashi on Esther 4:1 and Sifsei
Chachamim, loc. cit.; et al.) who
explain that, even according to the
Talmud’s conclusion, they were
liable also for taking pleasure in the
feast. Because of that transgression,
retribution was also meted out

for their first sin, bowing down

to the idol. (See footnote 51 that

Israel took pleasure in the feast

of Achashverosh.”* Perhaps their
intent is (as stated explicitly in the
Midrash previously) that “they
ate, drank, became intoxicated,
and acted in depraved manner
(i.e., engaged in lewd behavior).”
The Talmud, by contrast, does not
mention such undesirable conduct,
seemingly implying that their sin
involved taking pleasure alone. See

T TwIen w2
WIMEnR Ay 1 oanwny

the Targum to Esther 4:1 which also
speaks of their transgression being
that they took pleasure in the feast
without mentioning other factors.

* Mentioning him by name in
contrast to the Talmud which
speaks of “that wicked man””

8. Megillah, loc. cit.
9. Esther 1:8
10. Esther Rabbah 2:13.

11. Rav Yoshiyahu Pinto on Ein
Yaakov, loc. cit.; See also Manos
HalLevi, loc. cit.
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held this feast in celebration of the fact that the Beis
HaMikdash had not been rebuilt. (As the Talmud re-
lates,'? according to the reckoning of Achashverosh,
the 70 years of the Babylonian exile had ended and
yet the Jews had not been redeemed as had been
foretold. He concluded, “Now they will surely not be
redeemed,” and took out the utensils of the Beis Ha-
Mikdash and used them for the feast.) Thus “anyone
who took pleasure in that feast indicated that he was
happy with the fact that the Beis HaMikdash remained
destroyed”

Nevertheless, the matter requires further clarifica-
tion:"* We are speaking about a decree of annihilation,
Heaven forbid, that included also children (who are
not responsible for their conduct). As the Megillah
states,'* Haman’s decree was directed at the entire
nation, “from the youth to the elders, children and
women.” Accordingly, it is understandable that bow-
ing down to the idol led to a decree for annihilation.
As the commentaries explain,”® “A decree of anni-
hilation is understandable as a consequence for the
worship of false deities, as was the case with regard
to the Golden Calf, concerning which it is written,'
‘T will annihilate them in a moment.”"” But how is it
possible that a decree of annihilation encompassing
even those who did not sin (the children) would be
evoked by the transgression of those taking pleasure in
the feast... and thereby showing their happiness over
the destruction of the Beis HaMikdash?'®

12. Megillah 11b. similar, but not identical wording.

13. See also footnote 33 below.
(a city whose inhabitants were
led astray and worshipped idols)
is destroyed, the women and the
children are also slain (Rambam,
Mishneh Torah, Hilchos Avodas
Kochavim 4:6; see the gloss of the
Kessef Mishneh).

14. Esther 3:13.

15. Iyun Yaakov, commenting on
Ein Yaakov, loc. cit.

16. The source of the wording our
Sages use is Bamidbar 16:21, 17:10,
regarding Korach's community.
Regarding the sin of the Golden
Calf, the Torah (Shmos 32:10) uses

18. The gloss Gaon Yaakov to Ein
Yaakov, loc. cit., states that this

17. Note that when an ir hanidachas
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- why were they liable for annihi-
lation? - is the intent of our Sages’
question, “Why should the Jews
throughout the entire world be
killed?” Clarification is, however,
necessary, for this question (“Why
were they worthy of annihilation?”)
also applies with regard to the
children in Shushan itself, as stated
in the main text.
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THE KEY TO G-D'S PROTECTION

An Interactive Relationship with G-d

3. In explanation, our Sages' describe the Jew-
ish people by way of analogy, as “one lamb among
70 wolves.” They continue, “Great is the shepherd
(the Holy One, blessed be He) who saves it and
protects it” The intent is that the Jewish people’s
existence among the nations is at times mirac-
ulous, beyond the natural order, like that of a
lamb among seventy wolves, which according to
the laws of nature would have no reason to con-
tinue to exist. It is only G-d’s kindness (“Great is
the shepherd”) that saves them and protects them
through miraculous ways that transcend nature.

Nevertheless, when are the Jews protected by
special Divine providence that prevents the seven-
ty wolves from laying a hand on them? When their
conduct befits this, i.e., when they rely on G-d to
save them and protect them. When, however, they
conduct themselves in contradiction to G-d’s pro-
tection and actin a manner that endows importance
to the “wolves” and the forces of nature associated
with them, they remove themselves, heaven forbid,
from G-d’s miraculous protection® and place them-
selves under the dominion of the natural order.

To cite a parallel: Rambam® interprets the
verse:*? “I will hide My face from them... and many
evils will beset the people and they will say: ‘Because
my G-d is not in my midst these evils have beset
me;”” to mean that when a person separates him-
self from G-d, “G-d separates Himself from him, as
it were, and then he is exposed to all evil which may
beset him.” Through his conduct, he removes G-d’s
special providence that enables him to “escape any
chance occurrence” and, as a consequence, he is
“subject to chance occurrences.”**

19. See Midrash Tanchuma, Parshas ~ become a defender.”
Toldos, sec. 5; Esther Rabbah 10:11;

see also Pesikta Rabasi, ch. 9.

22. Devarim 31:17.
20. This relates to the concept

(Berachos 29a; see the sources men-
tioned there), “An accuser cannot

23.°1K3n, translated as “beset,”
uses the root X3, which means
“discover.” Sanhedrin 97a states

21. Moreh Nevuchim, Vol. 3, ch. 51.
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that a discovery comes when one’s
attention is diverted. Similarly, the
evils appear as chance occurrences
without reason or cause.

24. This does not contradict the
concept of hashgachah protis,
“Divine providence,” as explained
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It is possible to explain that this is also the intent
of Rambam (at the beginning of his Hilchos Taan-
ios)” in his interpretation of the verse,” “If you will
proceed in indifference to Me, [I will also*]proceed
in fierce indifference to you.” Rambam interprets that
verse as meaning that G-d will bring difficulties on the
Jews so that they will repent. If the Jews do not under-
stand that the difficulties come from G-d but see them
as chance occurrences,? saying ‘What happened was
a natural phenomenon and this difficulty a random
event,”” G-d will respond fiercely, promising “I will
increase that indifference with a vengeance”

Rambam’s intent is not (only) that G-d will increase
the punishment and difficulty the person suffers, but
that G-d will conduct Himself in a manner of indif-
ference with regard to this person and will remove
His special providence, and, as a matter of course,

that person will be “subject to chance occurrences.”

On this basis, we can appreciate why “taking plea-
sure in the feast of that wicked man” led to the decree
for the annihilation of the Jewish people. The intent
is not that the decree came as punishment for that
sin. Instead, it was a natural result of their conduct.’!

After Achashverosh “exalted Haman... and elevat-
ed him... above all the officers,*? the Jews were like
“a lamb among seventy wolves.” By “taking pleasure
in the feast,” their conduct negated the miraculous
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in Likkutei Sichos, Vol. 18, p. 199ff.
(translated in Selections from Likkutei
Sichos, Bamidbar). As explained in
that source, “This mode of conduct is
also an expression of particular Di-
vine providence.... G-d has not with-
drawn His providence; it is only that
the overt and revealed expression of
His providence... is hidden”

25. Rambam, Hilchos Taanios 1:3.
26. Vayikra 26:27-28.

27. These words, though found

in the verse, are not included in
the standard printed text of the
Mishneh Torah. See the different
versions of Rambam’s text cited in
the Frankel edition.

28. The Hebrew term »j? can mean
both indifference and chance
occurrence.

29. The beginning of the halachah
in Hilchos Taanios, loc. cit.

30. See a similar interpretation
in the Kli Yakar’s commentary to
Vayikra 26:24.

31. The explanations above resolve the
question asked by the commentaries
concerning the continuation of the
Talmudic passage: After the Talmud
answers that the Jews throughout the
world were worthy of annihilation be-
cause, “They bowed down to the idol,”
the Sages ask: “Is there a possibility

of favoritism?”, i.e., if the Jews were in

truth liable for annihilation, why did
G-d perform a miracle on their behalf
and save them?

The commentaries (among them
Manos HaLevi, loc. cit.; Anaf Yosef,
loc. cit.) ask: Why is this question
asked only with regard to the ratio-
nale, “They bowed down to the idol”
and not with regard to the rationale,
“They took pleasure in the feast™?

The answer is that the liability for
annihilation for taking pleasure in
the feast is not a punishment for the
sin, but rather a natural result of the
Jews’ conduct. Accordingly, when the
Jews’ conduct changed, the decree
was nullified as a matter of course.

32. Esther 3:1.
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protection of “the great Shepherd” (Even though
the feast took place before Haman’s appointment, it
demonstrated the nature of their thoughts and feel-
ings; what they felt was important and what gave them

satisfaction.)

The fact that the Jewish p

)

from “that wicked man’s

»

eople derived pleasure

invitation to them to attend

his feast showed* that the existence of the wicked man
(Achashverosh) was important to them; they consid-
ered attending his feast such an honor that their very
participation gave them pleasure. They did not attend
the feast only because Achashverosh was king and

they were obligated to honor

his position.* Instead,

they attended because they derived satisfaction from
the invitation and the feast.”> Granting importance to
the seventy wolves - as evidenced by the pleasure they
derived from the honor that “wicked man” gave them
- had a sweeping effect on the Jews’ future. Through
these actions, they rejected the miraculous protection

of “the great Shepherd””

Lowering themselves and placing themselves
under the dominion of the “wolves” (and the forces

of nature) was an act that, as

a logical consequence,

would prevent the lamb from continuing to exist,* as

explained above.
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Not to Confuse the Source of Blessing with the Conduit

4. Additional explanation

can be gained through

the following preface: Our Sages comment,” “One
should not rely on a miracle. And the Torah teaches,

33. The above explanations enable us
to straightforwardly appreciate our
Sages’ choice of words, “They took
pleasure in the feast of that wicked
man.” The very fact that they
derived pleasure from “the feast

of that wicked man” (i.e., any type
of feast) is sufficient reason for the
decree of annihilation. (In contrast,
the commentaries cited in sec. 2
emphasize that their failing lied not
in the fact that they attended a feast
held by Achashverosh, but that they
attended this particular feast, one

that he made to celebrate the de-
struction of the Beis HaMikdash.)

34. For he ordered that all attend
(Esther Rabbah 7:18).

35. See also Manos HaLevi, loc. cit.;

Yaaros Davash, Vol. 1, Sermon 3 (7

Adar, 5504), s.v. habitu na, et al. See
also footnote 65, which emphasizes

the choice of the word nehenu.

36. This also explains why the chil-
dren also became liable for annihila-
tion. For the situation becomes com-
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parable to that described in Moreh
Nevuchim (Vol. 3, ch. 18) which
speaks of individuals whom, “it is not
hard to kill,” i.e., they are not granted
any special protection by G-d. See also
the explanations in Likkutei Sichos,
Vol. 18, p. 198 (translated in Selections
from Likkutei Sichos, Bamidbar), with
regard to Korach’s congregation.

37. See Shabbos 32a; Pesachim 64b;
Zohar, Vol. 1, p. 111b, 112b, et al.

38. Devarim 15:18. With regard to
this concept, see the maamer entitled
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“And G-d will bless you in all that you do.” Im-
plied is that although “It is the blessing of G-d
that brings wealth,”* this blessing is not endowed
to a person when he sits idle.”” Instead, he is obli-
gated to do something to earn his livelihood.

Conversely, he must know and recognize that
his work is only making a conduit.*' His efforts and
undertakings are not the reason or cause which
bring him his sustenance and livelihood. They are
only conduits for G-d’s blessing; through them,
G-d grants him his sustenance and livelihood.

In other words, G-d desires that a person’s
sustenance be enclothed in the natural order
and come through natural means. It was He
Who established the natural order, and there-
fore, ordained that man find natural means for
his livelihood. However, the person’s sustenance
itself comes solely from G-d’s blessing. Accord-
ingly, it is not logical to give importance to the
person’s activity in its own right; it is only a con-
duit through which G-d’s blessing is channeled.
A person’s fundamental efforts should be fo-
cused not so much on the conduit, but on making
himself a fit medium for G-d’s blessing.

From a deeper perspective: One could say
the reason why “It is the blessing of G-d that
brings wealth” is because a person’s sustenance
- which he earns through his endeavors with-
in the natural order - depends solely upon
G-d as He is the Master of nature. While that
is true, there is a deeper truth. Fundamental-
ly, from the very outset, the Jewish people are
not under the dominion of the natural order.*
As explained in several sources, the Jewish

UVeirachicha in Maamorei Admur Sichos, Bamidbar).
HaZakein 5565, Vol. 2 (p. 6481L.),
5568, Vol. 1, p. 165ff.; the introduc-
tion to Derech Chayim; Derech Mitz-
vosecha, mitzvas tiglachas metzora,
ch. 2ff.; Kuntreis UMayon, maamar
17t,; Likkutei Sichos, Vol. 18, p. 293fF.

(translated in Selections from Likkutei

39. Mishlei 10:22.

on Devarim, loc. cit.

40. See Sifri (and Yalkut Shimoni)

41. “Conduit” is used as a translation
for the word k’li. See the lengthy
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explanations in sources cited

in note 37; see also the maamer
entitled VeYadaata, 5657 (Sefer
HaMaamarim 5657, p. 56fL., translat-
ed as To Know G-d, SIE, 5753), et al.

42. See Likkutei Sichos, Vol. 18, p.
293ff,, loc. cit. which explains the
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people receive their vitality from G-d’s name
Havayah, the level of G-dliness that transcends
the natural order.*’ G-d oversees and controls all
of the affairs of the Jewish people with a unique
providence and with a miraculous order that is
not at all confined by the laws of nature.**

Based on the above, the reason man must per-
form actions in order to receive G-d’s blessing® is
only because G-d desired that this miraculous or-
der be conveyed through nature. For this reason,
He enclothed these miracles in natural garments,
requiring actions within the context of nature -
“everything that you do.” These actions, however,
are no more than an external garment for the
influence from above whose source is from the
name Havayah that transcends the natural order.

There are those who place emphasis on their
business without adequately realizing that “it is
G-d’s blessing that brings wealth.” To whom can
they be compared? To a person who energetical-
lylabors to sew pockets in which to place money,
but does nothing to earn the money itself.

THE KEY TO G-D'S PROTECTION
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Mistaken Priorities

5. From all the above, we can appreciate the
parallel to the situation of the Jewish people in the
time of Achashverosh. When the Jewish people are
found in exile, under the dominion of non-Jewish
nations, they must honor the ruling authorities,*

contrast between these two perspec-

natural means.
43, See also Likkutei Sichos, Vol.

generated by G-d. It is only that He
tives, desired that it be derived through

PN 2w 02312 0A T2 1 00 .0
WAMYIX 172

NLPW NN 233 DXYIT 72X 12 13
=mabn? 72D NP DY Ninkd

5709, p. 21, et al) that in the present
era, one’s livelihood is granted like
the manna. See Likkutei Sichos, Vol.
16, p. 176fF.

18, p. 200ff. (translated in Selections
from Likkutei Sichos, Bamidbar), and
the sources cited there. The contrast
between the two approaches is that,
according to the first approach, the
sustenance is generated by working
within the natural order. However,

it depends on G-d Who controls

the natural order. According to the
second approach, the sustenance is

44, See Derech Mitzvosecha, loc. cit.
(p. 107a), which states, “When a
believer is involved in commercial
activity, he should have the intent
that the influence comes from
G-d’s blessing in the same manner
as other revealed miracles like He
caused the manna to descend.” As
is well known, the Rebbe Maharash
said (as cited in Sefer HaMaamarim

45. By contrast, there are miracles
that are not enclothed in nature,
for example, in the yearly cycle of
festivals, the redemption of Pesach.
See sec. 6 below.

46. See Rashi’s commentary on
Bereishis 48:2; Shmos 5:3, 6:13, 11:8,
etal
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following the guideline, “The law of the land is law¥
And we are commanded,® “Seek out the welfare of the
city... and pray for its sake.”

Accordingly, when Achashverosh invited the Jews to
the feast, they were obligated to participate (needless to
say, their participation should have been “according to
the will of each individual person,” i.e., “according to the
will of Mordechai,”® in a permitted manner, partaking
of only kosher food, etc.). However, their participation
should have been permeated with the clear knowledge,
feeling, and recognition that the existence of the Jewish
people is not at all dependent on Achashverosh, Heav-
en forbid, even though he was the ruler of the entire
world®, but is instead entirely in the hands of G-d alone.

Moreover, a Jew must always be conscious that the
existence of our people is a miracle - at times, a mira-
cle enclothed in nature, and at times, an overt miracle,
above nature - like a lamb among 70 wolves, as ex-
plained above. And he must recognize that “Great is
the Shepherd,” who protects the Jewish people in a
miraculous manner, above the natural order.

This is the inner meaning in our Sages’ statement
that the sin of the Jewish people was that “they took
pleasure in the feast of that wicked man.” They did
not participate in the feast as an expression of hon-
or for the ruling kingdom or the like. Instead, they
considered Achashverosh important to the extent
that they erred and thought that their existence was
dependent® on the kindness of King Achashverosh,
a wicked person who was the antithesis of the fulfill-
ment of the will of the Creator of the world. This fault
of judgment led them to consider their participation
in his feast as a source of pleasure and delight.

47. Nedarim 28a, and the sources
mentioned there; Rambam, Hilchos
Gezeilah VeAveidah 5:11fF.

51. On this basis, we can appreciate
the connection between the two rea-
sons given by the Sages for the decree
for the Jews annihilation (see foot-
note 6): “they took pleasure in the
feast” and “they bowed down to the
idol” For taking pleasure in the feast
is (in an abstract way) comparable to
the worship of false divinities.

48. Yirmeyahu 29:7; Avos 3:2.

49. See the sources cited at the
conclusion of sec. 1.

50. Megillah 11a-b; the beginning
of Targum Sheni on Esther.
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We see a parallel in the explanation
given in Likkutei Torah, Vayikra,

p- 27¢, and the maamer entitled
VeYadaata, loc. cit., et al., of our
Sages’ statement (Avodah Zarah 8a)
that a Jew dwelling in the Diaspora
“serves false divinities with purity”
See also the comments of Manos
HalLevi, loc. cit.
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THE KEY TO G-D'S PROTECTION

A Miracle Unlike All Others

6. The above explanation of the nature of the
sin of the Jewish people in the time leading to Ha-
man’s decree provides us with an explanation of the
unique nature of the Jews’ deliverance on Purim
and its contrast to the miracle of Chanukah (and
how much more so, to the redemption from Egypt).
The deliverance on Chanukah involved miracles
that transcended the natural order (“You delivered
the mighty into the hands of the weak”*?). The deliv-
erance of Purim, by contrast, came about through
a miracle enclothed in the natural order; “nothing
appeared to depart from the course of nature”.*

It is possible to explain that this type of miracle is
appropriate for Purim: The reason for the decree in
those days - was that the Jewish people placed them-
selves under the dominion of the natural order, and
more particularly, under the control of Achashvero-
sh, “that wicked man,” to the extent that “they took
pleasure in the feast of that wicked man.”**

Generally, a miracle that is enclothed within na-
ture teaches us that G-d’s miraculous order is not
confined to being above nature, i.e., it need not up-
set the natural order. Instead, it can also enclothe
itself within the workings of the natural order itself.

The miracle of Purim was of a different nature;
it introduced a novel element. Although it was en-
clothed in nature, unlike other miracles enclothed
in nature, its miraculous quality was overtly evi-
dent. For that reason, we recite the blessing praising
G-d, “Who performed miracles” both on Chanu-
kah (when the miracle was not enclothed within
nature) and on Purim (when it was). For G-d’s de-
liverance of the Jewish people on Purim was not
a natural event. Instead, it was miraculous; “It is
obvious that all the causes were above nature.”*

52. The Veal HaNissim prayer recited
on Chanukah.

Vol. 17, p. 154, note 51.

54. As mentioned above, our Sages
describe him in this manner without
mentioning his name, Achashverosh.

53. Torah Or, Megilas Esther, p. 93¢
ff., p. 100a ff. See Likkutei Sichos,
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55. Torah Or, loc. cit., p. 93d, 100a.
Generally, miracles enclothed within
nature follow the pattern (Nidah 31a,
et al,), “The one to whom the mira-
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Nevertheless, it was a miracle that was enclothed in
nature, for nature itself - as it affects the Jewish peo-
ple - involves miracles that transcend nature.
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Operating on Two Planes Simultaneously

7. Based on the above, we see that there are two
extremes that are demanded of every Jew: On one
hand, one cannot rely on miracles and must act
within the context of the natural order. On the other
hand, he must realize that all the natural dimensions
of his life are only a garment and all of his concerns
are dependent on G-d’s miraculous providence.

This twofold approach was exemplified by Esther
in her efforts to annul Haman’s decree:*® On one hand,
she went to Achashverosh carrying out the mission
with which she was charged by Mordechai “to make
supplications to him and to beg for her people from
him?”*” To succeed in this mission, she would have to
find favor in his eyes. Indeed, her mission required
that he find her uniquely appealing, for:

a) she had not been called to the king for 30 days,*®

b) entering the inner royal chamber®” without being
summoned ran contrary to court procedure.” More-
over, it involved danger to her life as she told Mordechai,
“there is one law for [such a person] - to be executed”*

Nevertheless, to prepare to go to the king, she fast-
ed for “three days, day and night.”*® Now, fasting and
afflicting herself in this manner would naturally lead
to her looking less attractive.*

Seemingly, her conduct was self-contradicto-
ry: If the deliverance of the Jewish people was to
come through efforts involving the natural order,
how could she have fasted® and thus reduced the

cle occurred does not recognize the
miracle” In this, the Purim miracle
was different. On one hand, it was
enclothed in nature, appearing like a
palace intrigue. On the other hand,
its miraculous quality was overtly
evident.

section, see also Likkutei Sichos,

57. Esther 4:8.
58. Ibid.:11.

56. With regard to the ideas in this

Vol. 1, p. 214fF., and Vol. 6, p. 191ff.
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59. Ibid.:16.

60. See the commentary of Ibn Ezra
on Esther 4:16.

61. In this context, note Shulchan
Aruch, Orach Chayim, the conclu-
sion of sec. 571, which states that
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possibility of her finding favor in the king’s eyes?
And if Esther was relying on deliverance coming in
a miraculous manner from above, her efforts and
those of the Jews at large should have been directed
only to praying to G-d while fasting, for it is one of
the “paths of teshuvah.” Why then did she risk her
life to approach the king?

Based on the above, her conduct can be under-
stood. It was specifically such conduct that would
nullify and correct the sin of “taking pleasure in
the feast” The fundamental error that caused the
Jews to take pleasure in the feast of Achashverosh
was their thinking that since they found themselves
in a situation that called for endeavors within the
natural order, the laws of nature then govern all cir-
cumstance and everything depends on them.

Esther’s conduct, by contrast, demonstrated
how going to Achashverosh was merely an instru-
ment for the salvation from above, which would
come in a miraculous manner that transcends na-
ture. Therefore, it was first necessary for the Jews
to pray and fast so that they would be worthy of
such a miracle. Nevertheless, since G-d desired
that this miraculous salvation from above also be
grounded within the natural order, Mordechai
therefore commanded Esther, relaying G-d’s word,
to go to Achashverosh, notwithstanding the danger
involved.

As such, it is understandable that the nature
of the conduit and how appropriate it is need not
command such focus; it will suffice even if it does
not entirely fit all the requirements of the natural
order.®* For the primary matter is not to perfect the
medium through which G-d’s salvation comes, but
to bring about the cause for the salvation itself.

soldiers should vow to fast before
battle, but should not actually carry
out the fast until after the battle is
completed.

62. See the sources cited in note 37.
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Looking at Ourselves in the Mirror

8. The above provides a lesson for every one of
us in our Divine service: The Jewish people were
created as souls within bodies in a manner that
requires them to be involved with caring for their
physical needs. Since they were created in this
manner, it is surely G-d’s desire that they be in-
volved in such matters.

The Purim narrative teaches us that although
it is necessary to pay attention to one’s physical
needs, one€’s involvement should not be character-
ized by seeking pleasure. For this involvement is
only a “conduit,” a secondary matter, subordinate
to one’s primary mission in this world. A Jew’s
pleasure and delight should be in “the life of his
soul,” in his study of the Torah and his fulfillment
of the mitzvos. His involvement in his material
concerns should be only so that he will be healthy
and fit so that he can serve G-d.®

The yardstick to clarify whether one’s involve-
ment in his physical needs is for the sake of heaven
or not is: When “the life of his soul” is what is pri-
mary for him and “the life of his body” is secondary
- and, moreover, he is attentive to it only so that he
will be healthy and fit to serve G-d - then his ener-
gy and satisfaction will be focused on the study of
the Torah and the observance of the mitzvos. His
involvement in material things will be as if he was
compelled, or at least, without satisfaction.®
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63. See Rambam, Mishneh Torah,
Hilchos Deos ch. 3, cited by the Tur
and the Shulchan Aruch, Orach
Chayim, sec. 231. See also the
following footnote.

64. For “It is of the paths (of the
service)* of G-d for the body to be
healthy and unblemished” (Rambam,
Mishneh Torah, Hilchos Deos 4:1).

* Although the words in paren-
thesis are lacking in the standard
printed text of the Mishneh Torah,

this appears to be the proper
version of the text as explained
on several occasions (Likkutei
Sichos, Vol. 2, p. 531, et al).

65. See the conclusion of the section
in the Tur, loc. cit., which states, “In
a like manner,* before his passing,
our holy teacher (R. Yehudah Ha-
Nasi) pointed his fingers upward...
and said... T did not derive pleasure
from them’ (Kesuvos 104a). Instead,
his conduct was solely for the sake
of heaven.”

Commenting on Avodah Zarah 11a,
Tosafos questions that statement, for
our Sages state that Rabbi Yehudah
HaNasi lived in a regal manner. His
table was garnished with all the deli-
cacies of the world. Tosafos ofters the
resolution that although the delica-
cies were on his table, he personally
did not partake of them.

Shalah (Assarah Maamaros,
maamar 8, p. 56b fI. in the note) of-
fers a different resolution, explaining
that our holy teacher partook of the
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When, by contrast, he considers his material life
primary, then when it comes to his spiritual matters,
he will say,®® “What is my obligation and I will per-
form it.” His approach will be cold, paying his dues and
no more. When, by contrast, his physical needs are
involved, he will immerse himself in the matter and
involve himself with delight. He will take pleasure
from the matters that concern his animal soul.

This is the lesson that we can derive from the days
of Purim: That the deliverance experienced in those
days was dependent on the Jews’ realization that “tak-
ing pleasure in the feast of that wicked man” runs
contrary to the fundamental existence and true na-
ture of the Jewish people. This awareness caused them
to merit deliverance and redemption.

May we “join redemption to redemption” connect-
ing the redemption of Purim to the redemption of Pesach
- and to the true and complete personal experience of ex-
odus from the confines and limitations of the body. The
individual redemption we will experience will lead to the
time when, “as in the days of your exodus from the land
of Egypt, I will show the people wonders,”® in the com-
plete and ultimate Redemption, led by Mashiach; may

this take place speedily, in our days.

delicacies and yet “did not act for the
sake of satisfaction, that he would
experience physical pleasure....
Instead, his intent was that he would
have strength in his service of the
Creator. According to this, the
wording... T did not derive pleasure’
is precise, i.e., ‘I did not eat for the
sake of pleasure.”** This parallels
the concept explained above - that
the Jews’ sin was not that they
partook of Achashverosh’s feast, but
that they took pleasure in it.

* One cannot say that one’s con-
duct will parallel that of our holy
teacher entirely, for certainly his
was a unique level as reflected in
the wording chosen by the Alter
Rebbe in Tanya, ch. 8 (see the
note which follows), “unless one
did not derive pleasure from the
world like our holy teacher”

In microcosm, however, this
level is relevant to every person.
This is the reason the Alter
Rebbe mentions it in Tanya.

See Sichos Shabbos Parshas Ki
Sissa, 5728 (quoted in Likkutei
Perushim LiTanya), which ex-
plains that the Alter Rebbe refers
to Rabbi Yehudah HaNasi as “our
holy teacher,” instead of using his
personal name, for this reason

- i.e, to clarify that this is a level
which he taught and communi-
cated to others. It was not merely
a mark of his own personal spir-
itual refinement. See the lengthy
explanation in that source.

** It is possible to explain that
this is the Alter Rebbe’s intent in
Tanya, loc. cit., “Therefore, it is
necessary... to cleanse the body
and purify it from the impurity it
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received from taking pleasure in
this world... unless one did not de-
rive pleasure from this world like
our holy teacher” This supports
the interpretation of the Shalah
cited above, that even though he
partook of the delicacies, he did
not derive pleasure. For if the in-
tent was, as Tosafos explains, that
he did not partake of them (but
instead served them for the sake of
others), what would be unique in
explaining that a person who act-
ed in this manner did not require
that his soul be cleansed through
“purgatory of the grave”?

66. Cf. Sotah 22b.
67. Megilah 6b.
68. Michah 7:15.
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