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ב”ה

Translation of the Publisher’s Foreword
To the original Hebrew and Yiddish edition

By popular demand, and with the approval of the Rebbe, Melech HaMoshiach Shlita, we 
are publishing “The Announcement of Redemption” − a collection of selected excerpts from 
the talks of the Rebbe, Melech HaMoshiach Shlita (from the end of 5750 through 5752) con-
cerning the proclamation and announcement “The time of of your Redemption has arrived” 
(Yalkut Shimoni  on Yeshayahu, remez 499) and the proclamation that “Behold he (Melech 
HaMoshiach) comes.”

The purpose of this book is to present to the reader the words of the Rebbe, Melech Ha-
Moshiach Shlita, concerning the unique time in which we live, with all the expressions and 
amazing declarations that we are actually standing on the threshold of Redemption, as well 
as the practical instructions required of us to hasten in reality the immediate Redemption.

It is appropriate to quote the words of the Rebbe, Melech HaMoshiach Shlita at the public 
gathering of Shabbos Parshas Balak, 5751:

“...This means primarily thought and reflection that we are now standing at 
the very entrance of the Messianic Era, that “Behold he is coming,”... Translating 
the above into practical terms: Despite the “uproar”associated with this matter 
in recent times within this year, the year of “I shall show him wonders,” and after 
witnessing the wonders which testify that this is “The year that the King Moshi-
ach will be revealed,” we see how difficult it is to inculcate the awareness and the 
feeling that we are literally standing on the threshold of the Messianic Era, to the 
point that one begins to “thrive” on matters of Moshiach and Redemption... The 
solution to this dilemma is Torah study concerning Moshiach and Redemption.”

* * *

We have collected in this work only selections from edited talks (published in Sifrei Ha-
Sichos 5750-52), from the time when the Rebbe, Melech HaMoshiach Shlita first proclaimed 
(on Shabbos Parshas Re’eh, 5750), “The time of your Redemption has arrived.”

We have arranged them chronologically. We have also included footnotes and sources. 
(Notes whose content is particularly relevant to “The Announcement of the Redemption” 
appear in a larger typeface.)

It cannot be overemphasized that the subjects in this book are treated at greater length in 
the talks themselves. Although, we have only quoted from talks edited by the Rebbe, Melech 
HaMoshiach Shlita himself, this book does not include every “aspect of Redemption and 
Moshiach” in the (edited) talks of the Rebbe, Melech HaMoshiach from this period. Indeed, 
the talks are replete with the subject, so much so that one may apply to the talks (sichos) 
of this period the description (to paraphrase the Rambam in Laws of Kings, chapter 11) 
that “all of them are filled with this subject.” Rather we have included exclusively those sec-
tions and expressions concerning our times. Similarly, we have selected from the practical 
directives only those with a specific connection to our current period. (Thus, we did not 
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include instructions relevant to a particular time of the year, for example, learning Pirkei 
Avos during the summer, etc.)

We should mention, therefore, that many of these selections contain words and subjects 
that are a continuation of a lengthier discussion. In order to understand them properly, the 
reader needs to study the text of the entire talk.

*  *  *

We will conclude with the words of the Rebbe, Melech HaMoshiach, at the public gath-
ering of Shabbos Parshas Chayei Sarah, 5751. (This was recorded at the time by one of the 
participants, released in unedited form. See below sections 5 and 70.)

“Currently, there is a “flood” and an undesirable turmoil in the world − as ev-
idenced by the fact that the “kingdoms incite each other,” and they themselves 
don’t know what they want . . . searching for advice and advisors how to conduct 
themselves in the current situation.”

In regard to the Jewish people, however, the situation is such that the “flood” 
in the world is not a cause for turmoil and confusion. Most emphatically, the op-
posite is the case: This “flood” presents a very positive and desirable situation for 
the Jewish people, because, “all that I have done I have done only for your sake. 
For what reason are you afraid? Do not fear. The time of your Redemption has 
arrived.” Also, “Melech HaMoshiach stands (already) on the roof of the Beis Ha-
Mikdash [Holy Temple] and announces to the Jewish people, Humble ones, the 
time of your Redemption has arrived.” As is well-known, a roof does not become 
sanctified. Therefore, this [Moshiach’s standing on the roof] is analogous to being 
in a land outside of Israel, which is also not sanctified (at least not like the land of 
Israel).

And therefore the announcement comes (as proclaimed also in earlier gather-
ings) that “the time of your redemption has arrived, imminently, immediately and 
at once, actually in absolute reality...”

We pray that the Holy One, Blessed be He, will have mercy on his people Israel and will 
send a complete and speedy recovery to the Rebbe, Melech HaMoshiach Shlita, in all his holy 
limbs and veins; G-d should grant him length of days, good and pleasant years and eternal 
life; he should see great pleasure from his shluchim [emissaries], his students, his chassidim 
and all of Klal Yisroel; he should lead all of us with health, abundance and pleasure.

And as he has proclaimed to us, that “the time of your Redemption has arrived,” so may 
he announce to us swiftly in our days, that the Redemption is actually here; may he lead 
us, standing erect, to our land, where we will learn Torah from the mouth of our righteous 
Moshiach, who will teach Torah to the entire people together; may we behold the king in 
his splendor with our eyes as his kingship is revealed to all, immediately and at once, for 
Sovereignty belongs to G-d. Amen, thus may it be His will.

Vaad L’hafotzas Sichos

Rosh Chodesh Menachem Av 5753, 
Brooklyn, NY 

shraga crombie
Comments and suggestions are welcome: lyl770@gmail.com
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59 Shemos, Vaeira, Bo:  
Redemption in Three Stages 

The story of the exodus of the Jews from Egypt is told in the Torah throughout three 
parshiyos: Shemos, Va’eirah and Bo. 

The story of the Exodus of the Jews from Egypt, in essence, is the story of the Jewish 
people. Jewish history can be divided into three-time units: 

1. Before the giving of the Torah – the Divine service of the patriarchs, which was 
merely a preparatory service for the giving of the Torah. 

2. Since the giving of the Torah – the Divine service of the Jewish people through-
out history, making the world a better place infused with G-dliness, and 

3. The future coming of Moshiach – the time when the world will finally reach its 
destiny and goal when G-dliness will be revealed for all to see. 

The three Torah portions discussing the exodus are each analogous to one of these 
periods of Jewish history. Shemos tells the story of the Jewish slavery and suffering, 
Va’eirah unfolds the destiny of the Jews with the promise for Redemption and the giv-
ing of the Torah, and Bo tells of Moshe’s coming to Pharaoh, which in Kabbalistic terms 
is an absolutely limitless Divine revelation, such that will be at the future Redemption. 

In this Farbrengen, the Rebbe shows how this process is reflected in its culmination 
in the final generation of exile, where we find these three periods in the Previous Reb-
be’s lifetime.

The tenth of Sh’vat is a day with great spiri-
tual significance.

שְׁבָט הָעֲשִׂירִי בִּ

(In every month, “The tenth is holy” — an ex-
pression borrowed from the Torah’s discussion 
on tithing animals, applied here to the spiritual 
meaning of the tenth day in the month, 

כָל חֹדֶׁש,  )"הָעֲשִׂירִי יִהְיֶה קֹדֶשׁ"1, בְּ

this is all the more so regarding the tenth day 
of the eleventh month  — Sh’vat, when count-
ing Nissan as the first month of the year) which 
is the Yom Hilulah, the day of passing, of my 
sainted father-in-law, Nesi Doreinu.

עָשָׂר(  אַחַד  חֹדֶשׁ  בְּ הָעֲשִׂירִי  מָּה-וְכַמָּה  וְעַל-אַחַת-כַּ
הוּא יוֹם הַהִלּוּלָא דִכְבוֹד-קְדֻשַּׁת מוֹרִי-וְחָמִי אַדְמוֹ"ר 

נְשִׂיא דּוֹרֵנוּ:

The concept of a Yom Hilulah is explained 
by the Alter Rebbe in Tanya:

עִנְיָנוֹ שֶׁל יוֹם הַהִלּוּלָא – כְּמוֹ שֶׁכָּתַב רַבֵּינוּ הַזָקֵּן 
בְּתַנְיָא2 

נט.
חלק משיחות ש"פ וארא, כ"ח טבת, מבה"ח שבט תשנ"ב

Parashas Vaeira, Teves 28, 5752 – January 4, 1992
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----------------------------

1( בחוקותי כז, לב.

2( אגה"ק סי' ז"ך וכ"ח.

“ונזרעו  שם:  אגה"ק  ראה   )3
אורות  קדישין  תפוחין  בחקל 
גידולי   .  . מאד  עליונים 

גידולין".

4( שבהם “קאי איניש אדעתי' 
כיון  רע"ב(,  ה,  )ע"ז  דרבי'“ 
ש"נתן ה' לכם לב לדעת ועינים 
)תבוא  לשמוע”  ואזנים  לראות 

כט, ג(.

5( ראה קונטרס משיחות ש"פ 
)ס'   99 הערה  תש"נ  וארא 
-56 ע'  ח"א  תש"נ  השיחות 

.)255

On this day “all the deeds, teachings and 
Divine service that he performed throughout 
his life ... reveals itself and shines in a manifest 
way, from above downwards ... affecting salva-
tion in this world.”

יְמֵי  כָּל  עָבַד  אֲשֶׁר  וַעֲבוֹדָתוֹ  וְתוֹרָתוֹ  מַעֲשָׂיו  שֶׁ"כָּל 
ה  מַעְלָה לְמַטָּ לּוּי מִלְּ בְחִינַת גִּ ה וּמֵאִיר בִּ לֶּ יו . . מִתְגַּ חַיָּ

קֶרֶב הָאָרֶץ", . . וּפוֹעֵל יְשׁוּעוֹת בְּ

This includes, most importantly, a gift of 
strength for continued growth of the Tzaddik’s 
spiritual achievements after his histalkus, with 
greater force and greater vigor,

מִיחָה  ר, שֶׁכּוֹלֵל הַנְתִינַת-כֹּחַ עַל הֶמְשֵׁךְ הַצְּ וְעוֹד וְעִקָּ
קוּתוֹ רי הִסְתַּלְּ יֶתֶר שְׂאֵת וּבְיֶתֶר עֹז לְאַחֲֵ בְּ

coming as a result of his “planting” within his 
students and followers “all the deeds, teach-
ings and Divine service that he performed 
throughout his life.”

וַעֲבוֹדָתוֹ  וְתוֹרָתוֹ  מַעֲשָׂיו  ל  "כָּ דְּ מֵהַזְרִּיעָה  תוֹצָאָה  כְּ
אֲשֶׁר עָבַד כָּל יְמֵי חַיָּיו"3, 

This “planting” ultimately brings about the 
“sprouting” of the true and complete Redemp-
tion through our righteous Moshiach

הַגְאוּלָה הָאֲמִתִּית וְהַשְּׁלֵימָה עַל-יְדֵי  עַד לְהַצְמִיחָהּ דְּ
מָשִׁיחַ צִדְקֵנוּ 

in this generation — the last generation of ex-
ile and the first of the Redemption.

לוּת וְדוֹר הָרִאשׁוֹן  דוֹרֵנוּ זֶה )דּוֹר הָאַחֲרוֹן שֶׁל הַגָּ בְּ
אוּלָה(, שֶׁל הַגְּ

This follows the testimony of Nessie Dore-
inu, that all the appointed times have already 
passed, and now all is prepared for the festive 
meal of the future, a table set with the festive 
meal of the Livyasan, Shor HaBar and Yayin 
HaMeshumar.

ין,  צִּ הַקִּ ל  כָּ לוּ  כָּ בָר  שֶׁכְּ דּוֹרֵנוּ  נְשִׂיא  שֶׁל  עֵדוּתוֹ  כְּ
לֶעָתִיד לָבוֹא שֻׁלְחָן-עָרוּךְ עִם  עוּדָה דְּ וְהַכֹּל מוּכָן לַסְּ

ר וְיַיִן הַמְּשֻׁמָּר. לִוְיָתָן וְשׁוֹר הַבָּ עוּדָה דְּ הַסְּ

 * * *

It can be said, that the general era related 
with the Yom Hilulah on the tenth of Sh’vat,

שׁוּר עִם יוֹם הַהִלּוּלָא  מַן הַקָּ לָלוּת הַזְּ וְיֵשׁ לוֹמַר, שֶׁכְּ
שְׁבָט הָעֲשִׂירִי בִּ

meaning, the seventy years that the Previous 
Rebbe lived in this world, and the forty years 
and counting since his histalkus) are divided 
to three periods;

וְהֶמְשֵׁךְ  דֵין,  עָלְמָא  בְּ חִיּוּתוֹ  חַיִּים  בְּ שָׁנָה  )שִׁבְעִים 
נֶחְלַק  שָׁנָה4(  עִים  מֵאַרְבָּ יוֹתֵר  זֶה,  שֶׁלְּאַחֲרֵי  הַשָּׁנִים 

לְג' תְּקוּפוֹת

These three periods parallel three general 
periods throughout all the generations (name-
ly, before the giving of the Torah, the giving of 
the Torah, and the days of Moshiach) which 
are alluded to in the three parshiyos of Shmos, 
Va’eira and Bo:

רֶךְ וּבְדֻגְמַת ג' הַתְּקוּפוֹת הַכְּלָלִיּוֹת בְּמֶשֶׁךְ  שֶׁהֵם עַל-דֶּ
וִימוֹת  מַתַּן-תּוֹרָה  מַתַּן-תּוֹרָה,  )לִפְנֵי  הַדּוֹרוֹת  כָּל 
ג' הַפָּרָשִׁיּוֹת שְׁמוֹת וָאֵרָא בּאֹ: הַמָּשִׁיחַ(, שֶׁמְּרֻמָּזוֹת בְּ

1) The first period of forty years (5640-
5680, 1880-1920, was still during the tenure of 
his father, the Rebbe Rashab:

)תר"ם-תר"פ(,  שָׁנָה  עִים  אַרְבָּ רִאשׁוֹנָה,  תְּקוּפָה 
זְמַן נְשִׂיאוּתוֹ שֶׁל אָבִיו, בִּ

This period was a preparatory one for Moshiach, 
as during that period the finishing touches of 
the process of the spreading of the Wellsprings 
commenced, 

הֲפָצַת הַמַּעְיָנוֹת חוּצָה  שֶׁאָז הִתְחִיל שְׁלֵמוּת הָעִנְיָן דַּ
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particularly through the establishment of the 
Yeshiva Tomchei Temimim (administered by 
the Rebbe Rashab’s only son — the Previous 
Rebbe, and therefore considered the first period 
within his leadership), 

תְּמִימִים  תּוֹמְכֵי  יְשִׁיבַת  סְדוּת  הִתְיַּ עַל-יְדֵי  וּבִפְרָט 
נוֹ יְחִידוֹ(  נִהוּלוֹ שֶׁל בְּ )בְּ

— At this yeshiva, the study of Chassidus was incorporated into the curriculum, and therefore 
was structured and organized in a way never before seen — a tremendously important preparatory 
stage for Moshiach (see more in Chapter 38) —

 —This period resembles the Divine service 
of the Patriarchs, who prepared for and began 
the concept of the giving of the Torah.

הֲכָנָה וְהַתְחָלַת  רֶךְ וּבְדֻגְמַת עֲבוֹדַת הָאָבוֹת בַּ – עַל-דֶּ
מַתַּן-תּוֹרָה. הָעִנְיָן דְּ

2) The second period includes the thirty 
years of his own leadership during his lifetime 
in this world (5680-5710, 1920-1950):

בְּחַיִּים  נְשִׂיאוּתוֹ  שְׁנוֹת  שְׁלוֹשִׁים  ה,  שְׁנִיָּ תְּקוּפָה 
חִיּוּתוֹ בְּעָלְמָא דֵין )תר"פ-שי"ת(,

During this period, his unique innovation 
in his role as the leader of the teachings of 
Chabad Chassidus was apparent in his efforts 
in spreading of the wellsprings outward – 
“outward” in the most literal sense.

תוֹר נָשִׂיא דְּתוֹרַת  הֶם הָיָה הַחִדּוּשׁ הַמְּיֻחָד שֶׁלּוֹ בְּ שֶׁבָּ
שׁ,  עְיָנוֹת חוּצָה מַמָּ חֲסִידוּת חַבַּ"ד בַּהֲפָצַת הַמַּ

The Previous Rebbe, during his leadership (especially after he left Russia), used many innovative 
ways to disseminate Chassidus. They included, for example, publishing widely circulated pamphlets 
containing his teachings in Yiddish — the spoken Jewish language of the time; Chassidic periodi-
cals, and even efforts to teach Chassidus to women and girls. 

This culminated with the innovations in his 
concluding ten (and completing) years, when 
he spread  the wellsprings of Chassidus out-
ward even in the lower hemisphere, America, 
wherein the giving of the Torah did not occur, 
and therefore considered a spiritually desensi-
tized place.

מַר  )גְּ הָאַחֲרוֹנוֹת  שָׁנִים  עֶשֶׂר  בָּ לְהַחִידוּשׁ  וְעַד 
חֲצִי  בַּ חוּצָה  הַמַּעְיָנוֹת  הֲפָצַת  בַּ עֲבוֹדָתוֹ(  וּשְׁלֵמוּת 

דּוּר הַתַּחְתּוֹן )שֶׁבּוֹ לאֹ הָיָה מַתַּן-תּוֹרָה(  כַּ

This phrase is discussed in several places  — see Chapters 28 and 70 of this book.

These efforts resemble the innovation 
brought to Divine service through the giving of 
the Torah.

מַתַּן-תּוֹרָה. רֶךְ וּבְדֻגְמַת הַחִדּוּשׁ דְּ – עַל-דֶּ

3) The third period is the continuation 
of the Previous Rebbe’s leadership after his 
histalkus — through the Rebbe’s leadership — 
beginning from the eleventh day of the elev-
enth month of the eleventh year — the 11th of 
Sh’vat 5711 (1951) — the day the Rebbe formally 
accepted leadership of Chabad Lubavitch by de-
livering his first ma’amar.

לְאַחֲרֵי  שִׂיאוּת  הַנְּ הֶמְשֵׁךְ  שְׁלִישִׁית,  וּתְקוּפָה 
עָשָׂר  עַשְׁתֵּי  לְחֹדֶשׁ  עָשָׂר  עַשְׁתֵּי  )מִיּוֹם  קוּתוֹ  הִסְתַּלְּ

שְׁנַת עַשְׁתֵּי עָשָׂר )תשי"א(5( דִּ

The Rebbe uses here  — as always  — the term histalkus to describe the Previous Rebbe’s passing 
from the world. The word means “elevation from his physical state.” This term is used when de-
scribing a Tzaddik’s departure from the world, since in truth, a Tzaddik that passes doesn’t depart, 
rather he is elevated and can continue to impact the world, in a greater way than before since he is 
no longer inhibited by the constraints of the physical body.
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In this period, the spreading of the well-
springs outward, to all corners of the world,  
has increased  with greater strength and vigor, 

הַמַּעְיָנוֹת  הֲפָצַת  בַּ עֹז  וּבְיֶתֶר  שְׂאֵת  יֶתֶר  בְּ שנִתְוַסֵף 
כָל קַצְוֵי תֵּבֵל,  חוּצָהּ בְּ

to the point that the Divine service has been 
completed and perfected. Everything is al-
ready prepared for the festive meal of the fu-
ture – the third, and ultimate, period — the days 
of Moshiach.

בָר  כְּ מוּכָן  שֶׁהַכֹּל  הָעֲבוֹדָה,  וּׁשְלֵמוּת  לִגְמַר  וְעַד 
לְעָתִיד לָבוֹא – יְמוֹת הַמָּשִׁיחַ. עוּדָה דִּ לַסְּ
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60 A Good Sign, But Enough Signs!
On Friday, Teves 27 (January 3) Rabbi Moshe Yitzchok Hecht of New Haven, Con-

necticut, passed away. Rabbi Hecht was one of the first Shluchim of the Previous Rebbe 
and the Rebbe. At the weekly Farbrengen the day after, the Rebbe dedicated one of the 
talks to his memory and spoke of his passing as another sign for the imminent coming 
of the Redemption based upon a statement in the Talmud that, “One who passed away 
on the eve of Shabbos it is a good sign for him.”

The occurrence of “one who passed away on 
the eve of Shabbos” — the passing of R’ Moshe 
Yitzchok Hecht yesterday — serves as a “good 
sign” (if there is still any need for “signs”)

שַׁבָּת"  בְּעֶרֶב  דְּ"מֵת  שֶׁהַמְּאֹרָע   – וְעִקָּר  וְעוֹד   ...
מְהַוֶּה "סִימָן יָפֶה" )אִם עֲדַיִן יֵשׁ צֹרֶךְ בְּ"סִימָנִים"( 

that the Divine service of the emissaries (shli-
chus) to refine and purify mundane matters, 
has already been completed and perfected. 

דְּבִּרוּר  הַשְּׁלִיחוּת  עֲבוֹדַת  וְנִשְׁלְמָה  נִגְמְרָה  שֶׁכְּבָר 
וְזִכּוּךְ עִנְיָנֵי הַחוֹל 

This was done in a manner of “a wolf that 
tears”, through “the spiritual offspring of Yo-
sef ” (my sainted father-in-law, the Rebbe Nesi 
Doreinu) who are compared to fish.

בְּאֹפֶן דִּ"זְאֵב יִטְרָף" עַל-יְדֵי "זַרְעוֹ שֶׁל יוֹסֵף" )כ"ק 
מו"ח אַדְמוֹ"ר נְשִׂיא דּוֹרֵנוּ( שֶׁנִּמְשְׁלוּ לְדָגִים,

To explain: The offspring of Yosef were blessed by Yaakov “to multiply like fish in the midst of the 
land.” Fish, always being underwater, are concealed and thus protected from the “evil eye.” There-
fore, they multiply undisturbed. The Rebbe often quotes this blessing and applies it to the Chassidim 
of the Previous Rebbe whose name is Yosef and are his spiritual progeny, and as such they have this 
blessing in all their actions. With regard to Rabbi Hecht, one of the Previous Rebbe’s early shluchim, 
this theme took on further significance as hinted in his surname: “Hecht” in Yiddish is the name of 
a fish (pike):

The pike is a “fish that tears” which is nevertheless kosher. The Talmud teaches that for every 
creature on dry land there is a corresponding creature in the sea. Thus the “hecht” corresponds to 
the wolf, since both are creatures that “tear”. 

The tribe of Binyamin is compared by his father Yaakov in his parting blessings to a wolf, and 
the Rebbe points out that Binyamin tore for kedusha, holiness. That is, he “snatched” things from 
this world and elevated them to holiness. Shabbos too is compared to a wolf: The evening before 
Shabbos is, of course, a time for preparing the Shabbos meal, including fish traditionally eaten on 
Shabbos. Furthermore, our Sages teach that one should add to the time of Shabbos from the week-
day, both at its beginning and its conclusion. 

In other words, one should “tear” time away from the work week and give it to Shabbos, just as a 
wolf “tears.” This indicates the conclusion of the Divine service of the six days of work, namely, the 
purification and elevation of the things of this world so that they will be included in the holiness of 
Shabbos. 

ס.
 חלק משיחת ש"פ וארא, כ"ח טבת, מבה"ח שבט תשנ"ב

— בקשר לפטירת הרה"ח וכו' משה יצחק העכט ע"ה בערב שבת —

Parshas Vaeira, Teves 28, 5752 – January 4, 1992
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----------------------------

1( כתובות קג, ב.

ר'  וכו'  הרה"ח  פטירת   )2
בערב  העכט  ע"ה  יצחק  משה 
השיחה  בפנים  וראה  זה.  שבת 

בארוכה )המו"ל(.

3( ומ"ש “סימן יפה לו” - אין 
אלא  פרטי,  איש  בתור  רק  זה 
גם בתור חלק מכלל התלמידים 
והשלוחים דכ"ק מו"ח אדמו"ר 

נשיא דורנו.

4( תמיד בסופה. 

5( ב"ב עה, א.

Therefore, fish is prepared before Shabbos (and this corresponds to the wolf ’s — Binyomin’s — 
Divine service of “snatching”). The preparation of the fish before Shabbos and the “tearing” of time 
from the week result in the eating of the fish on Shabbos — the time of rest.

In more general terms, we stand now at the time when we should “tear off ” time from the mil-
lennia-long period of preparation in exile and proceed into the Shabbos of history —  the period of 
the Redemption.

In the Rebbe’s words:

Now, everything is prepared for the festive 
meal of the future-to-come — “a day that is en-
tirely Shabbos and tranquility, in the world to 
come”,

וְהַכֹּל מוּכָן לִסְעוּדָה, הַסְּעוּדָה דִּלְעָתִיד לָבוֹא )"לְיוֹם 
שֶׁכֻּלּוֹ שַׁבָּת וּמְנוּחָה לְחַיֵּי הָעוֹלָמִים"(,

an era during which we will experience the 
utmost complete level of the consumption of 
fish (after completion of all the preparations 
on the eve of Shabbos),

שֶׁבָּהּ תִּהְיֶה תַּכְלִית הַשְּׁלֵמוּת דַּאֲכִילַת הַדָּגִים )לְאַחֲרֵי 
שְׁלֵמוּת הַהֲכָנָה בְּעֶרֶב שַׁבָּת( –

referring of course to us eating “from the flesh 
of the Livyoson,” as well as the Shor HaBor and 
Yayin HaMeshumar 

 "מִבְּשָׂרוֹ שֶׁל לִוְיָתָן", וְכֵן שׁוֹר הַבָּר וְיַיִן הַמְּשֻׁמָּר.

May it be Hashem’s will — this being the 
primary matter — that we will no longer re-
quire any “signs” indicating our having com-
pleted our Divine service in preparation for 
the Redemption,

}וִיהִי-רָצוֹן וְהוּא הָעִקָּר שֶׁלּאֹ יִצְטָרְכוּ לְ"סִימָנִים" 
עַל גְּמַר וּשְׁלֵמוּת מַעֲשֵׂינוּ וַעֲבוֹדָתֵנוּ וְהַהֲכָנָה לִגְאֻלָּה,

for the simple reason that immediately — on 
this very Shabbos Kodesh — Moshiach will ar-
rive and “all those that lie in the dust will arise 
and sing,” including he who passed on the eve 
of this Shabbos among them — Rabbi Hecht,

כֵּיוָן שֶׁתֵּיכֶף וּמִיָּד מַמָּשׁ – בְּיוֹם הַשַּׁבָּת-קֹדֶשׁ זֶה – 
בָּא מָשִׁיחַ צִדְקֵנוּ, וְ"הָקִיצוּ וְרַנְּנוּ שׁכְֹנֵי עָפָר", וְהוּא 

)שֶׁנַּעֲשָׂה שׁוֹכֵן עָפָר בְּעֶרֶב שַׁבָּת זֶה( בְּתוֹכָם, 

with my sainted father-in-law, the Rebbe Nesi 
Doreinu (whose Yom Hilula will be on the 
Tenth of Shevat) leading them as well as us — 

הַהִלּוּלָא  )בַּעַל  דּוֹרֵנוּ  נְשִׂיא  אַדְמוֹ"ר  מו"ח  וכ"ק 
דְּהָעֲשִׂירִי בִּשְׁבָט( בְּרֹאשָׁם וּבְרֹאשֵׁנוּ

all Jewish people of our generation as souls 
in living bodies, thus meriting uninterrupted 
eternal life.

בְּגוּפִים,  נְשָׁמוֹת  זֶה,  שֶׁבְּדוֹרֵנוּ  בְּנֵי-יִשְׂרָאֵל  כָּל   –
חַיִּים נִצְחִיִּים )לְלאֹ הֶפְסֵק חַס-וְשָׁלוֹם(,
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מיוחדות  שליחויות  לבצע  רבות  פעמים 
במדינות שונות, כמו המסע בשנת ה׳תש״ז, 
הרש״ג,  עם  יחד  אנג׳לס  ללוס  נסע  כאשר 
נ"ע  (מהוריי״צ)  אדמו״ר  כ״ק  בשליחות 
לקבל את פני התלמידים הפליטים שהגיעו 
משנחאי שבסין. במסגרת המסע ביקר הרב 
והביא  באיזור  היהודיות  בקהילות  העכט 

להתעוררות רוחנית.

בשנת תש״ט יוצא הרב העכט לשליחות 
נוספת, והפעם לעודד את הקהילה היהודית 
זו,  לשליחות  קולומביה.  בירת  בבוגטה 
ביקש הרב העכט לצרף את רעייתו על מנת 
שתנפוש מעט מעול השליחות. אולם, הרבי 
נ"ע ענה בתגובה כי לא ניתן לקחת חופשה 
מעבודת השליחות, והוסיף כי מן הראוי היה 
שיצרף את אשתו למסע על מנת שתפעל גם 

היא לקירוב נשות הקהילה בבוגטה.

בקולומביה,  משליחותם  חזרה  בדרך 
מאוחרת  לילה  בשעת  העכט  הזוג  הגיעו 
ב-770,  איש  היה  לא  שעה  באותה  ל-770. 
ששהה  שליט"א  המשיח  מלך  הרבי  מלבד 
בחדרו. ר׳ משה יצחק נקש על הדלת, והרבי 
למראה  בשמחה  הגיב  הדלת  את  שפתח 
אגש  חזרתם?  כבר  ״אַ,  ואמר:  העכט  הזוג 
מנת  על  נ"ע]  [הריי״צ  לרבי  לספר  מיד 

ליחידות״.  שתתקבלו 
מספר  לאחר  ואכן, 
התבקשו  הם  דקות 
ליחידות,  להכנס 
דיווח  מסרו  במהלכו 
השליחות.  על  מפורט 
היחידות,  במהלך 
העכט  הרבנית  תיארה 
של  החיים  סגנון  את 
כאשר  בוגוטה.  נשות 
המשרתים  על  סיפרה 
שמסייעים  המקומיים 

אדמו״ר  כ״ק  חייך  הבית,  בעבודות  להן 
(מהוריי״צ) נ"ע חיוך רחב.

משה  לר׳  נ"ע  הרבי  הורה  תש״י  בשנת 
אל  יוצאת  היא  אך  לברזיל,  לנסוע  יצחק 
של  ובקיץ  ההסתלקות,  לאחר  רק  הפועל 
כחודשיים  יצחק  משה  ר׳  שהה  שנה  אותה 
מלך  הרבי  העניק  שליחות  לאותה  בברזיל. 
המשיח שליט"א פיסת בד של כ״ק אדמו״ר 
אגב,  והצלחה.  לברכה  נ"ע  (מהוריי״צ) 
להחזיר  שליט"א  הרבי  ביקש  יותר  מאוחר 

את פיסת הבד.

שליחות בניו הייבן רצופה קשיים רבים, 
ור׳ משה יצחק זוכה לקבל בקביעות ברכות 
באחד  השליחות.  עבודת  להמשך  ועידוד 
שתוארו  לקשיים  הרבי  מתייחס  המכתבים 
אשר  ספק  ״ובלי  העכט:  הרב  של  במכתבו 
כיון ששלחו כ״ק מו׳׳ח אדמו״ר לניו הייווען 
כדבריו  יהי  ולו  עמו,  המשלח  כוחות  הרי 
הוא  גם  בטח  הוי  כ״כ,  קל  מקום  זה  שאין 
להתפעל,  אין  המשלח  כוחות  שבערך  יודה 
בהשגחה  הצלחה  רואה  הוי  שבמחנו  ובפרט 
פרטית בכמה וכמה עניינים בהישיבה שאין 

כדוגמתו במקומות אחרים".

במהלך שנות שליחותו זוכה הרב העכט 
שליט"א.  מהרבי  ביותר  ומיוחד  נדיר  ליחס  סקירה

6 | ש"פ וארא ה'תשע"ד

הצדקנית מרת חיה מושקא ע"ה לבקר במוסדות של הנפטר הנ"ל]. 

לומר  הנפטר)  של  גיסו  (שהינו  הרחי"ק  למזכיר  אד"ש  כ"ק  סימן  ההתוועדות  בסיום 
העכט  שי'  אברהם  ר'  לעבר  השירה  את  עודד  מביהכ"נ  וכשיצא  גדולה,  כוס  על  "לחיים" 

כמה פעמים.

לאחרי השבת נשאל כ"ק אד"ש ע"י משפחת העכט האם להכניס לספר דברי תורה גם 
מתלמידותיו, וכ"ק אד"ש הואיל לענות: "המדובר בהתוועדות שייך גם לתלמידות כפשוט, 
והזמ"ג.  רבה  בהצלחה  ויהא  לתומ"צ".  התעוררות  "כולל  תורה]  [=בחידושי  בחידו"ת  מדובר 

כמדובר - גם מחלקה באנג'[לית]. אזכיר עה"צ". 

•

 יום שישי, כ"ו שבט: 

בש"ק זה ימלאו "שלושים" לפטירת ר' משה יצחק העכט ע"ה. כזכור, בש"פ וארא הורה 
מנחה  תפילת  לאחר  והיום  ה"שלושים",  לקראת  לזכרו  ספר  להו"ל  שליט"א  אדמו"ר  כ"ק 

עמדו משפחתו בג"ע התחתון כדי למסור את ה"ספר זכרון – תפארת משה יצחק". 

אשת   – העכט  תחי'  רבקה  הרבנית  האשה  ניגשה  התחתון,  לג"ע  אד"ש  כ"ק  כשנכנס 
הנפטר – ומסרה את הספר לכ"ק אד"ש, באומרה שזהו הספר שביקש כ"ק אד"ש שידפיסו 
לקראת ה"שלושים" ומחר הוא ה"שלושים", ושהיא מקוה שזה יהיה לנח"ר. כ"ק אד"ש נטל 
את הספר, התבונן בו והביט עליו בחוזק והשיב: "אמן, זאָל זיין בשורות טובות, און ס'זאָל 
זיין 'ומחה ה' דמעה מעל כל פנים', און מער ניט באַדאַרפן אָנקומען צו אַזוינע זאַכן; ס'זאָל 
זיין בשמחה ובטוב לבב" [= אמן. שיהיו בשו"ט, ושיתקיים "ומחה ה' דמעה מעל כל פנים", ושלא יצטרכו 

מבית חיינו

גליון יח | 7 

געוואַלד ר' משה

יותר לדברים כאלו. שיהיה בשמחה וטוב לבב] . 

כ"ק אד"ש מסר את סידורו (שנשאר בידו משעת התפילה) ואת הספר למזכיר הריל"ג 
והכניס את ידו הק' השמאלית לכיס הפנימי של הסירטוק וחיפש מטבעות, ואמר: "אַז איר 
זייט שוין דאָ, וועל איך אַייך מזכה זיין מיט נאָך אַ מצוה" [= מכיוון שהנכם כבר נמצאים כבר אזכה 
אתכם בעוד מצוה] , ונתן מטבע א' של 'ניקל' לאשה הנ"ל, ואח"כ לשני בניה הרב יוסף שי' ור' 

יהושע שי'. אח"כ שאל: "אַלע האָבן שוין באַקומען?" [= האם הכל קיבלו כבר?], והריל"ג אמר 
שיש כאן א' מהנכדים, והת' ישראל שלום הכהן שי' קפלון ניגש וכ"ק אד"ש נתן לו מטבע א'. 

אח"כ פנה שוב לרב יוסף שי' העכט ונתן לו עוד מטבע באומרו: "פאַרן ספר" [= עבור 
הספר], ועוד מטבע לאמו תחי' באומרו: "פאַרן ספר". אח"כ שאל את הרב יוסף שי' תוך כדי 

שהוא מצביע לעבר אחיו ר' יהושע שי': "ער האָט אויך גענומען אַיינטייל אין דעם ספר?" [= 
האם גם הוא נטל חלק בהדפסת הספר?], וכשענו בחיוב – נתן לו ג"כ עוד מטבע באומרו: "פאַרן 

ספר". 

הרב יוסף שי' אמר לכ"ק אד"ש – תוך שהוא מצביע על הת' שלום שי' ווילהלם – שהוא 
ג"כ עסק הרבה בהוצאת הספר, וכ"ק אד"ש נתן לו מטבע א' ואח"כ עוד א' באומרו: "פאַרן 

ספר". 

הק'  חדרו  לעבר  ללכת  התחיל  וכשכבר  מהריל"ג,  והספר  הסידור  את  לקח  אד"ש  כ"ק 
אמר: "אַ פריילעכען שבת און בשורות טובות, אַ פריילעכען יאָר" [= שבת שמחה ובשו"ט. שנה 

שמחה], ונכנס לחדרו הק'. 

עוד לפני שבת קודש (!) זכו הנ"ל לתשובה מכ"ק אדמו"ר שליט"א אודות הספר:

"נת' ות"ח ת"ח על הספר וכו' ובטוב הנונ"ג [= הנראה והנגלה] יוסיפו כו'. יש עושים (כורכים) 
חבל השני בהספר, ואולי כדאי להניח בתוך כל ספר חוט פתיל עד"ז".

Left to right: Rabbi Hecht receiving Kos Shel Bracha from the Rebbe; The Rebbe at Rabbi Hecht’s funeral on Friday, 27 Teves 5752
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61 No Histalkus In  
The 9th Generation!

The opening verse of Parshas Bo reads: “Hashem told Moshe, come to Pharaoh”. 
Wouldn’t it make more sense to say “go to Pharaoh”? 

The Zohar explains that Pharaoh resembles an extremely high and limitless measure 
of G-dly revelation hinted in the word “Pharaoh” which in Hebrew means “unleashed”. 
Hence, Moshe feared that his exposure to this great light would result in a separation 
of his soul from his body. Hashem therefore told him “come — with Me — to Pharaoh”, 
for Hashem’s essence which is above any and all limitations can ensure that even a soul 
in body can experience this revelation without expiring. 

A similar concept is expressed at the very outset of the Torah’s description of Hash-
em’s selection of Moshe as the redeemer. Moshe protested, “I am not a man of speech... 
I am slow-tongued...” 

The commentaries explain that Moshe’s speech defect was representative of the spir-
itual state of the world. Speech, representative of the sefira of Malchus, was in exile 
and Moshe was unable to awaken this potential. Therefore, he maintained, he was not 
fitting to bring about the Redemption. G-d replied to him,  “I will be with your mouth,” 
G-d’s influence generated the potential for the transcendent revelations of Tohu to be 
revealed within the finite context of our world.

As usual in these talks, the Rebbe gives these age-old concepts a current meaning in 
applying them to our time:

Our generation — the ninth from the Baal 
Shem Tov, stands out from all those preceding 
it  including the previous one (the eighth of the 
Previous Rebbe): 

י כָּל הַדּוֹרוֹת  דוֹרֵנוּ – הַדּוֹר הַתְּשִׁיעִי לְגַבֵּ הַחִדּוּשׁ דְּ
פְנֵי זֶה )דּוֹר הַשְּׁמִינִי(:  שֶׁלִּפְנֵי זֶה, עַד לַדּוֹר שֶׁלִּ

Since the Redemption had not actually 
occurred then, the idea of “come to Pharaoh” 
(enabling the “revelation of “all the lights” to 
those below) was not completely perfect, as a 
soul in a healthy body. 

אֶל  הַ"בּאֹ  פֹעַל,  בְּ אָז  אָה  בָּ לאֹ  אוּלָה  שֶׁהַגְּ יוָן  מִכֵּ
ה( לאֹ  ל נְהוֹרִין"1 לְמַטָּ "אִתְפְּרִיעוּ כָּ לּוּי דְּ פַּרְעֹה" )הַגִּ

רִיא גוּף בָּ נְשָׁמָה בְּ תַכְלִית הַשְּׁלֵמוּת כִּ הָיָה בְּ

(i.e., the soul was eventually detached from 
the body, and even when the soul was in a 
body, it was in a situation of “his speech was in 
exile” — there were impediments related to the 
ability to speak). 

גוּף  שָׁמָה בְּ שָׁמָה מִן הַגּוּף, וְגַם הַנְּ קוּת הַנְּ )הָיְתָה הִסְתַּלְּ
גָלוּת" וְכוּ'(;  בּוּר הוּא בְּ ב שֶׁ"הַדִּ מַצָּ הָיְתָה בְּ

סא.
תרגום חלק משיחות יום ד' פ' בא, ג' שבט וש"פ בא, ו' שבט תשנ"ב

Week of Parshas Bo, Shevat 3-6, 5752 – January 8-11, 1992
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----------------------------

1( זח”א רי, א.

טז,  בהקדמתו  של”ה  ראה   )2
סע"א. מס' שבועות שלו קצא, 
יא,  שה"ש  לקו"ת  וראה  א. 
לו,  א.  יד,  בראשית  אוה"ת  ד. 
מג"א  מו.  ע'  במדבר  סע"ב. 
)בהוצאת תש"נ - ע' קמט(. נ"ך 
ע' ריז. ועוד. וראה לקו"ש ח"ל 

ע' 10 ואילך.

3( זח"ג כח, רע"א.

4( שמות ד, יג.

5( ראה רמב"ם הל' תשובה פ"ט 
ואילך.  א  יז,  צו  לקו"ת  ה"ב. 

ובכ"מ.

6( ישעי' נא, ד. ויק"ר פי"ג, ג.

7( ישעי' ס, יט.

8( סנהדרין צז, ב.

— The Rebbe is referring here to the fact that in the times of the Previous Rebbe, despite there 
being a great awakening regarding the expectancy of Moshiach, the spiritual energy of Moshiach 
wasn’t drawn down completely resulting in his eventual histalkus (passing from the world - sepa-
ration of the soul from the body) as well as — during his lifetime — suffering physical ailments, 
especially effecting his most used tool of communication of Torah — his power of speech. This is a 
direct parallel to Moshe Rabbeinu as explained in the introduction. —

This is not the case with our generation 
– the last generation of exile and the first of 
Redemption – when imminently and immedi-
ately “the luminaries, the sun and moon, will 
be hung,” 

לוּת  לַגָּ הָאַחֲרוֹן  הַדּוֹר   – זֶה  דוֹרֵנוּ  בְּ ן  מַה-שֶׁאֵין-כֵּ
כֶף וּמִיָדּ "נִתְלוּ  וְהַדּוֹר הָרִאשׁוֹן לַגְּאוּלָה – נַעֲשָׂה תֵּ

אוֹרוֹת", הַמְּ

— In the year this talks was said, Yud Shevat, the anniversary of the histalkus of the Previous 
Rebbe was on a Wednesday, the day Hashem “hung the luminaries” in the sky. The word the To-
rah uses for this is נתלו, which when spelled with a ט instead of a ת means “removed.” 

This fact, says the Rebbe, alludes to both the “eight generation” when on this day the “lumi-
nary,” the Rebbe, was removed, but at the same time it also began the “ninth generation” (in fact 
the gematria of the letter ט) and on that very same Wednesday, the “luminaries were hung,” 

so that not only is nothing lacking in the 
great luminaries (—the sun and the moon, 
which respectively represent the revelation of 
the Written Torah and the Oral Torah), 

מְּאוֹרוֹת  בַּ חַס-וְשָׁלוֹם  חָסֵר  שֶׁלּאֹ  לְבַד  בִּ זוֹ  שֶׁלּאֹ 
עַל-פֶּה2,  כְתָב וְתוֹרָה שֶׁבְּ גִילוּי תּוֹרָה שֶׁבִּ דוֹלִים דְּ הַגְּ

but on the contrary: our generation will re-
alize an additional greater perfection in this 
revelation, [resulting in there no longer being 
“speech impediments” in the transmission of 
the Oral and Written Torah, since this level 
will be transcended.]

זֶה שְׁלֵמוּת נַעֲלֵית יוֹתֵר ]לאֹ  ה – נוֹסֶפֶת בְּ א אַדְרַבָּ אֶלָּ
לָשׁוֹן  וּכְבַד  עַל-פֶּה  שֶׁבְּ מֵאוָֹריְתָא  פֶּה  "כְבַד  דִּ אֹפֶן  בְּ

מֵאוֹרַיְתָא שֶׁבכִּתְבָ"3, לִהְיוֹתוֹ לְמַעְלָה מִזֶּה[,

This will express itself in the fact that even 
souls within bodies will be able to internal-
ize “the revelation of all the lights” that were 
“hung” now,

פְנִימִיּוּת  בִּ לִים  מְקַבְּ גוּפִים  בְּ שֶׁכִּנְשָׁמוֹת  בְּאִֹפֶן 
ל נְהוֹרִין" שֶׁ"נִתְלוּ" עַתָּה, , "אִתְפְּרִיעוּ כָּ

by virtue of the imminent arrival of Moshi-
ach Tzidkeinu (who Moshe requested at the 
very start be sent, with the words “Send now the 
one You will eventually send”), who will teach 
Torah to the entire nation, including the “new 
Torah that will come forth from Me.”

יַד  ד, "שְׁלַח נָא בְּ א מִיָּ עַל-יְדֵי-זֶה שֶׁמָּשִׁיחַ צִדְקֵנוּ בָּ
לּו5ֹ, עַד "תּוֹרָה  ל הָעָם כֻּ ד תּוֹרָה אֶת כָּ תִּשְׁלַח"4 וִילַמֵּ

חֲדָשָׁה מֵאִתִּי תֵּצֵא"6

Even The Russians Are Ready!
...We see in reality (as discussed many 

times recently) how the nations of the world 
in many, many countries are assisting Jewish 
people in their Divine service 

מָּה-פְּעָמִים לָאַחֲרוֹנָה(  ר כַּ מְּדֻבָּ פֹעַל )כַּ . . . רוֹאִים בְּ
עִים לִבְנֵי- כַמָּה-וְכַמָּה מְדִינוֹת מְסַיְּ שֶׁאֻמּוֹת הָעוֹלָם בְּ

עֲבוֹדָתָם  יִשְׂרָאֵל בַּ
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(to an even greater degree than it was during 
the exodus from Egypt!)

יצִיאַת מִצְרַיִם(,  פִי שֶׁהָיָה בִּ רֶךְ וְיוֹתֵר מִכְּ )עַל-דֶּ

Even Russia — that very country which was 
closed and locked for many years, barring 
Jews from emigrating elsewhere while pre-
venting their proper observance of the Torah 
and mitzvos, recently changed from one ex-
treme to the other:

רת רִבּוּי  מְּדִינָה הַהִיא שֶׁהָיְתָה סְגוָּרה וּמְסֻגֶֶּ ם בַּ עַד שֶׁגַּ
ה וְלאֹ אִפְשְׁרוּ  הוּדִים לָצֵאת מִמֶּנָּ שָׁנִים, וְלאֹ נָתְנוּ לַיְּ
הֲרֵי   – וְכוּ'  שְׁלֵמוּת  בִּ תּוֹרָה-וּמִצְווֹת  ם  לְקַיֵּ לָהֶם 

צֶה, צֶה אֶל הַקָּ תָה מִן הַקָּ לָאַחֲרוֹנָה נִשְׁתַּנְּ

Now, not only are Jews permitted to act as they 
please and even to emigrate, but even more — 
the country assists them in this!

לְהִתְנַהֵג  הוּדִים  לַיְּ שֶׁמְּאַפְשְׁרִים  לְבַד  בִּ זוֹ  לאֹ  וְכָעֵת 
עוֹד  א  אֶלָּ מִשָׁם,  לָצֵאת  לָהֶם  וּמְאַפְשְׁרִים  רְצוֹנָם,  כִּ

כָךְ. עִים לָהֶם בְּ יוֹתֵר – מְסַיְּ

Things have changed to such an extent that 
we can see today that, not only are we Jews 
standing ready for the Redemption, 

נֵי- שֶׁבְּ לְזֶה  שֶׁנּוֹסָף  פֹעַל,  בְּ יּוֹם  כַּ שֶׁרוֹאִים  עַד 
אוּלָה,  כֶם" לַגְּ לְּ יִשְׂרָאֵל עוֹמְדִים "הָכֵן כֻּ

but the nations of the world also stand ready 
for Jews already leave exile and go to the Land 
of Israel in the true and complete Redemption!

נֵי-  שֶׁבְּ כֶם"  לְּ כֻּ "הָכֵן  עוֹמְדִים  הָעוֹלָם  אֻמּוֹת  ם  גַּ
יִשְׂרָאֵל  לְאֶרֶץ  וְיֵלְכוּ  לוּת  מֵהַגָּ בָר  כְּ יֵצְאוּ  יִשְׂרָאֵל 

אוּלָה הָאֲמִתִּית וְהַשְּׁלֵמָה, גְּ בַּ

And so, souls in bodies with no interrup-
tion at all, 

לָל,  לִי שׁוּם הֶפְסֵק כְּ גוּפִים בְּ וּנְשָׁמוֹת בְּ

— The Rebbe is saying hear that although eternal life as souls in bodies will take place at the 
Redemption, still there can be a situation where this eternal life is interrupted by the persons death 
and the person will arise only during resurrection. The coming of Moshiach immediately will lead 
us into eternal life with no interruption at all —

we all come immediately to the full realiza-
tion of the spiritual revelation of “Come to Pha-
raoh” at the true and complete Redemption

פַּרְעֹה"  אֶל  "בּאֹ  דְּ הַשְּׁלֵמוּת  לְתַכְלִית  ד  מִיָּ אִים  בָּ
אוּלָה הָאֲמִתִּית וְהַשְּׁלֵמָה,  גְּ בַּ

— the complete revelation at which level 
“all the lights are exposed,” as scripture says, 
“The L-rd will be for you an eternal light.”

לְךָ  "וְהָיָה  נְהוֹרִין",  ל  כָּ "אִתְפְּרִיעוּ  דְּ לּוּי  הַגִּ שְׁלֵמוּת 
הוי' לְאוֹר עוֹלָם"7.

* * *

...It has been mentioned many times that 
“all the kitzin have passed” already and every-
thing necessary for Moshiach to come has been 
concluded and that therefore, the Redemption 
should have come long ago,

ין"8  צִּ הַקִּ ל  כָּ לוּ  "כָּ בָר  שֶׁכְּ מָּה-פְּעָמִים,  כַּ ר  בַּ דֻּ  .  .  .
מוּ הַכֹּל, וְהַגְּאוּלָה הָיְתָה צְרִיכָה לָבוֹא כְּבָר  וּכְבָר סִיְּ

מִזְּמַן, 

but for totally incomprehensible reasons, it 
has not yet come!

לאֹ  עֲדַיִן  וּכְלָל  לָל  כְּ מוּבָנִים  שֶׁאֵינָם  טְעָמִים  נֵי  וּמִפְּ
אָה. בָּ

It therefore follows that at least now the Re-
demption must come immediately and literal-
ly...

אוּלָה  הַגְּ צְרִיכָה  עֵת,  כָּ ל-פָּנִים  שֶׁעַל-כָּ מוּבָן,  מִזֶּה 
ד מַמָּשׁ.  לָבוֹא תֵּכֶף וּמִיָּ

To employ a colloquial expression: it is 
now  “high time” for the true and complete 
Redemption!

)"הֶעכְסטֶע  נַעֲלֶה  הֲכִי  מַן  הַזְּ זֶהוּ  הָעוֹלָם:  וּבִלְשׁוֹן 
אוּלָה הָאֲמִתִּית וְהַשְּׁלֵמָה! צַיְיט"( לַגְּ

The Rebbe explains what this means, also by playing on the words “high time”:
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…In terms of the spiritual (including the 
“highest” levels of spirituality) there already 
exists perfection, including also the most 
(spirituality) complete state of Redemption.

בָר  כְּ יֵשׁ  נַעֲלוֹת"(  "הֲכִי  רָגוֹת  לַדְּ )עַד  רוּחָנִיּוּת  בְּ
גְאוּלָה )רוּחָנִית(,  שְׁלֵמוּת הָעִנְיָנִים עַד לִשְׁלֵמוּת דִּ

Thus, the spiritual eyes of the Jew can al-
ready see it;

אֶת  כְּבָר  רוֹאִים  יְהוּדִי  שֶׁל  הָרוּחָנִיּוּת  הָעֵינַיִם 
הַגְּאוּלָה; 

Now, we must open our physical eyes that they 
too should see the Redemption in a manner 
clearly visible to eyes of flesh of this time...

שֶׁגַּם  הַגַּשְׁמִיּוֹת,  הָעֵינַיִם  אֶת  לִפְתּחַֹ  רַק  צָרִיךְ  כָּעֵת 
שָׂר  גָלוּי לְעֵינֵי בָּ פִי שֶׁהִיא בְּ אוּלָה כְּ הֵם יִרְאוּ אֶת הַגְּ

מַן הַזֶּה. זְּ בַּ

The Rebbe returns to the topic of the impediment to the Previous Rebbe’s speech to draw from 
it practical lessons:

As regards practical action: everyone 
should resolve that his study of the Previous 
Rebbe’s teachings should complete and com-
pensate for that which was lacking in the dis-
semination and spreading of Chasidus due to 
his speech impediment,

עַצְמוֹ  עַל  ל  יְקַבֵּ אֶחָד  שֶׁכָּל   .  . לְפֹעַל  וּבְנוֹגֵעַ 
וִימַלֵּא  יַשְׁלִים  תוֹרָתוֹ שֶׁל בַּעַל הַהִלּוּלָא  בְּ שֶׁהַלִּמּוּד 
גְלַל  שְּׁטוּת וַהֲפָצַת הַמַּעְיָנוֹת בִּ גַּם מַה שֶׁנֶּחְסַר בְּהִתְפַּ

בַעַל הַהִלּוּלָא, בּוּר דְּ כֹחַ הַדִּ הַמְּנִיעָה וְעִכּוּב בְּ

both through one’s own learning verbally 
as well as by spreading of the wellsprings  of 
Chassidus outwards to others.

הֲפָצַת  בַּ וְהֵן  בְּדִבּוּר  הַפְּרָטִי  לִמּוּדוֹ  יְדֵי  עַל-  הֵן 
הַמַּעְיָנוֹת חוּצָהּ לַאֲחֵרִים.
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62 Have The Tambourines Ready!
“Shabbos Shira” is named so because this Shabbos we read the “Song at the Sea” 

in the parsha and the “Song of Devora” in the haftorah. The Rebbe focuses here on 
a unique aspect of how the Jewish women sang that song and its implication for our 
unique time.

It is explained in the writings of the Arizal 
that the souls of the generation of the future 
Redemption are a reincarnation of the souls of 
the generation that went out of Egypt.

הָעֲתִידָה  אוּלָה  הַגְּ הָאַרִיזַ"ל1 שֶׁדּוֹר  כִתְבֵי  בְּ מְבאָֹר 
צָא מִמִּצְרַיִם,  לְגּוּל שֶׁל הַדּוֹר שֶׁיָּ הוּא גִּ

Accordingly, the righteous women of our 
generation — in whose merit we will be re-
deemed — are the same righteous women in 
whose merit we left Egypt.

שֶׁבִּזְכוּתָן  דוֹרֵנוּ  שֶׁבְּ דְקָנִיּוֹת  הַצִּ שִׁים  הַנָּ וְעַל-פִּי-זֶה, 
יָצְאוּ  שֶׁבִּזְכוּתָן  הַצִּדְקָנִיוּתֹ  הַנָּשִׁים  הֵן  הֵן  נִגְאָלִים, 

צְרַיִם. מִמִּ

The Rebbe illustrates this concept by citing an example of the faith of the Jewish women at the 
time of the exodus from Egypt, drawing a parallel to our times:

…There is a unique and essential lesson to 
be taken in regards to song, as exemplified by 
the “Song of Miriam” and the “Song of Devo-
ra:”

לְעִנְיַן  נוֹגֵעַ  בְּ רִית  וְעִקָּ מְיֻחֶדֶת  וְהוֹרָאָה   .  .  .
בוֹרָה: שִׁירַת מִרְיָם וְשִׁירַת דְּ שׁ בְּ הַשִּׁירָה – כַּמֻּדְגָּ

 — Concerning the “Song of Miriam” we read in the Torah (Beshalach, 15: 20) that “Miriam, the 
prophetess, Aaron’s sister, took a timbrel in her hand, and all the women came out after her with 
timbrels and with dances.”  Where did the Jewish woment have those instrument to dance with?

Rashi explains, “The righteous women of that 
generation were so certain that the Holy One, 
blessed be He, would perform miracles for 
them, that they took timbrels out of Egypt,” 

רִים "מֻבְטָחוֹת הָיו צִדְקָנִיוֹת  יצִיאַת מִצְַ שֵׁם שֶׁבִּ כְּ
ים  נִסִּ לָהֶם  עוֹשֶׂה  רוּךְ-הוּא  דוֹשׁ-בָּ שֶׁהַקָּ שֶׁבַּדוֹר 

וְהוֹצִיאוּ תֻּפִּים מִמִּצְרַיִם2""

so too in this Redemption from the final ex-
ile, the righteous women of Israel must be con-
fident — and they surely are confident — that 
the true and complete Redemption is coming!

ׂראֵל  ׁשֵי יִשְָ לוּת זֶה הָאַחֲרוֹן, שֶׁנְּ הַגְאוּלָה מִגָּ ם בְּ ךְ גַּ כָּ
אי מֻבְטָחוֹת  דְקָנִיּוֹת צְרִיכוֹת לִהְיוֹת מֻבְטָחוֹת וּבְוַדַּ הַצִּ
הָאֲמִתִּית  אוּלָה  הַגְּ אָה  בָּ מַמָּשׁ  ד  וּמִיָּ שֶׁתֵּכֶף  הֵן 

וְהַשְּׁלֵמָה,

So strong is their conviction that they im-
mediately begin (now, in the last moments of 
exile) to sing and dance with tambourines for 
the coming of the true and complete Redemp-
tion!

הָאַחֲרוֹנִים(  לוּת  הַגָּ רִגְעֵי  )בְּ כֶף  תֵּ שֶׁמַּתְחִילוֹת  וְעַד 
אוּלָה  הַגְּ בּוֹא  עַל  וּבִמְּחוֹלוֹת,  וּבְתֻפִּים  הַשִּׁירָה  בְּ

ית וְהַשְּׁלֵמָה! הָאֲמִתִּ

In more detail: רטִיּוּת יֹותֵר:  וּבִפְָ

סב.
 חלק משיחות ש"פ בא, ו' שבט, וש"פ בשלח, שבת שירה, י"ג שבט תשנ"ב

Parshas Beshalach (Shabbos Shirah), Shevat 6-13, 5752 – January 11-18 1992
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1( שער הגלגולים הקדמה כ. 
לקוטי תורה וספר הליקוטים 

שמות ג, ד.

2( פרש”י שמות טו, כ.

שהש”ר  רפכ”ו.  שמו”ר   )3
פ”ב, יא.

ובשהש”ר  ח  ב,  שה”ש   )4
עה”פ.

Along with the prayer, entreaty and sup-
plication that Hashem actually bring the Re-
demption immediately, 

דוֹשׁ- מֵהַקָּ דִּריׁשָה  וְהְַ קּׁשָה  הַבַָּ הַתְּפִלָה,  עִם  יחַד  בְַּ
ד מַמָּשׁ, אוּלָה תֵּכֶף וּמִיָּ בִיא אֶת הַגְּ רוּךְ-הוּא שֶׁיָּ בָּ

— prayers naturally said with a feeling of 
pain and bitterness (as the name of Miriam 
— who led those dances — indicates: “She was 
named Miriam for the bitterness”),

שֶׁהִיא מִתּוֹךְ רֶגֶשֶׁ שֶׁל צעַר וּמְרִירוּת )"מִרְיָם עַל שֵׁם 
רוּר"3( הַמֵּ

— In Hebrew, bitter is מר which is the root of the name מרים —

prayers over the long duration of the exile, 
expressed with the cry from the depths of the 
heart, “Ad Mosai?! Ad Mosai?! Ad Mosai?! — 
until when will we remain in exile?!” —

בּהַצְעָקָה  טּוּי  בִּ לִידֵי  אָה  שֶׁבָּ לוּת,  הַגָּ אֲרִיכוּת  עַל 
רֶב וְלֵב עָמֹק "עַד מָתַי, עַד מָתַי, עַד מָתַי"!... מִקֶּ

the righteous women are also imbued (pri-
marily so) with a feeling of joy; joy so great 
that it is expressed in song,

וְשִׂמְחָה  הַשִּׂמְחָה,  רֶגֶשׁ  בְּ ר(  וּבְעִקָּ ם  )גַּ הֵן  חֲדוּרוֹת 
הַשִּׁירָה, דוֹלָה בְּיוֹתֵר שֶׁבָּאָה לִידֵי בִּטּוּי בְּ גְּ

because of the great bitachon (trust) that 
“Behold! He (the king Moshiach) is coming!” 
and that he has already come!

א"4,  דֶל הַבִּטָּחוֹן ש"הִנֵּה זֶה )הַמֶּלֶךְ הַמָּשִׁיחַ( בָּ מִצַּד גֹּ
א! וּכְבָר בָּ

Acting on this sicha, Nshei Chabad organized a giant event 
of dancing with music and tambourines. During the dancing, 
it was suggested to Mrs. Chavie Cohen, one of the event’s 
organizers, that she give this special tambourine inscribed 
with the words of Yechi to the Rebbe.

The next day, Sunday morning, Yud-Beis Adar a group of 
women got on the line for the Sunday Dollars and when their 
turn came, Mrs. Cohen said to the Rebbe: “This is for the Reb-
be shlita. With this tambourine the women danced last 
night with a simcha that breaks all boundaries, with a bi-
tachon [trust] in the revelation of kevod kedushas Admor 
shlita Melech HaMoshiach immediately mamash with the 
complete Geulah.”

The Rebbe Melech HaMoshiach answered with a radiant 
smile, and great satisfaction was apparent on his face. The 
Rebbe responded, “Probably you will leave this with 
me?” The Rebbe gave her one dollar and added another dol-

lar and said, “This is for the tziltzelei teruah (resonant 
cymbals), as it is referred to in Tehillim. It should be 
in a good, auspicious time, and this is for the entire 
group.”

Did You Know? “Thanks for the Tziltzlei Teruah”
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63 Forty-Two: The Finish Line
The 10th of Shevat in the year 5752 (1992) marked forty-two years since the Rebbe 

took leadership of Chabad Chassidus and the Jewish world. At this farbrengen, in usual 
fashion, the Rebbe expounded on the significance of the number 42.

The number 42 brings to mind the 42 journeys the Jewish people took since they left 
Egypt until the arrived in the Promised Land (see Bamidbar 33). These forty-two years 
spent in the desert resemble, in Kabbalah and Chassidus, forty-two levels a person must 
climb to complete the exodus from his spiritual exile and reach the “Land of Israel” that 
exists in the recesses of his soul.  Since our generation – the generation of Redemption 
– is a reincarnation of the generation of the Exodus (see previous chapter), the events of 
our time parallel those of the Exodus, including the stages of the journey:

In our generation, the tenth day of the elev-
enth month, Shevat, is the Yom Hilulah of my 
sainted father-in-law, the leader of our gener-
ation.

דוֹרֵנוּ זֶה הוּא  חֹדֶשׁ הָאֲחַד עָשָׂר בְּ יוֹם הָעֲשִׂירִי בַּ
בוֹד-קְדֻשַּׁת מוֹרִי-וְחָמִי אַדְמוֹ"ר  כְּ הַהִלּוּלָא שֶׁל  יוֹם 

נְשִׂיא דּוֹרֵנוּ,

— A Tzaddik’s day of passing is called a Hilulah, a wedding feast, an occasion that calls for great 
joy, for through its influence, it is possible to reach a greater level of service of G-d, through joy. This 
is because,

on this day, “all the deeds, teachings and Di-
vine service that he performed throughout his 
lifetime” become elevated to a higher level.

ל מַעֲשָׂיו וְתוֹרָתוֹ וַעֲבוֹדָתוֹ  "כָּ ה דְּ שֶׁבּוֹ נַעֲשֵׂית הָעֲלִיָּ
יו"1 לְדַרְגָּא נַעֲלֵית יוֹתֵר,  ל יְמֵי חַיָּ אֲשֶׁר עָבַד כָּ

These elevations come to reach an elevation on 
a level incomparable to the previous level.

וְעַד לְעִלּוּי שֶׁבְּאֵין-עֲרֹךְ

The main level of this perfection is achieved 
on the eleventh day of the eleventh month of 
this year – the forty-second year since the Pre-
vious Rebbe’s histalkus (5710-5752, 1950-1992), 
which consequently marks forty-two years since 
the Rebbe began his leadership.

רִית בָּזֶה נַעֲשֵׂית בָּעֲשִׂירִי וְהָאֲחַד  . . וְהַשְּׁלֵמוּת הָעִקָּ
עִים  שׁ אֲחַד עָשָׂר בְּשָׁנָה זוֹ — שְׁנַת הָאַרְבָּ עָשָׂר בְּחדֶֹ

וּשְׁתַּיִם )תש"י-תשנ"ב(,

This milestone year, is connected with the Di-
vine Name of “Mem-Beis,” through which all 
aspects of elevation occur.

עִנְיְנֵי  ל  כָּ נַעֲשִׂים  יָדוֹ  שֶׁעַל  מ"ב  שׁוּרָה עִם שֵׁם  שֶׁקְּ
הָעֲלִיּוֹת –

To explain: There are several Divine Names, each indicating a different aspect or manifestation 
of G-dliness. Many of these names also have alpha-numeric representations. The name “Mem-Beis” 
means the name with the gimatriyah (numerical equivalence) of 42. (See Kiddushin 71a)  

This name of Hashem, as the Rebbe said, is connected to all spiritual elevations as it numerical 
value suggests (see box). This name is hinted in the 42 words of the Anna BeKoach prayer that 
was authored by the Tanna (Mishnaic sage) Rebbi Nechunyah ben haKannah.

סג.
חלקים משיחות יום ה' פ' בשלח, י"א שבט וש"פ בשלח, י"ג שבט, שבת שירה תשנ"ב

Parshas Beshalach (Shabbos Shirah), Shevat 11-13, 5752 – January 16-18, 1992
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1( תניא אגה"ק סז"ך וביאורה.

2( דברים א, ג.

3( ספרי ר"פ ואתחנן. ועוד.

4( סנהדרין צז, ב.

Therefore, Anna BeKoach is recited at the beginning of those phases of prayer that reflect a tran-
sition to a mode of ascent. For example, it is recited before the Morning and Afternoon Prayers 
because prayers is the ladder up to spiritual ascent. Similarly,  it is recited in the Kabolas Shabbos 
prayer because Shabbos, which represents the ascent on Shabbos of the spiritual vitality enclothed 
in the lower worlds during the six weekdays. It is included also in the Kerias Shema recited before 
retiring, for at night, the soul ascends to its source in the spiritual realms.

Reaching the forty-second Yom Hilulah this 
year, signifies that all the elevations accom-
plished by the forty-two anniversaries of the 
Yom Hilulah have been completed,

מ"ב יְמֵי הַהִלּוּלָא, ל הָעֲלִיּוֹת דְּ בָר נִשְׁלְמוּ כָּּ שֶׁכְּ

as well as all the elevations brought about 
through our actions and Divine service of the 
past forty-two years that came as a result.

מ"ב  בְּ וַעֲבוֹדָתֵינוּ  מַעֲשֵׂינוּ  שֶׁעַל-יְדֵי  הָעֲלִיּוֹת  וְכָל 
הַשָּׁנִים

— This coming as an addition to the perfection 
reached already two years prior to this date, on 
the fortieth year.

עִים שָׁנָה"2( אַרְבָּ "וַיְהִי בְּ הוֹסָפָה עַל השְׁלֵמוּת דְּ )בְּ

— As explained at length in Chapter 19, forty years is a time period after one can come to a full 
appreciation and understanding of what he was taught by his teacher, thus forty years after the Pre-
vious Rebbe’s passing, the spiritual accomplishments of that time come to be fully appreciated. —

These forty-two years resemble the for-
ty-two “journeys” in the “wilderness of the na-
tions” of our generation (the last of exile and 
the first of Redemption). 

דּוֹר  ר הָעַמִּים שֶׁבְּ מִדְבַּ בְּ עוֹת  שֶׁהֵם בְּדֻגְמַת מ"ב הַמַּסָּ
שֶׁל  הָרִאשׁוֹן  וְדוֹר  לוּת  הַגָּ שֶׁל  הָאַחֲרוֹן  )דּוֹר  זֶה 

אוּלָה(, הַגְּ

Reaching this level means that imminently and 
immediately we will finally enter the “good 
and spacious land” in the true and complete 
Redemption.

נִיסָה לְאֶרֶץ טוֹבָה וּרְחָבָה  ד מַמָּשׁ נַעֲשֵׂית הַכְּ וְתֵכֶף וּמִיָּ
אוּלָה הָאֲמִתִּית וְהַשְּׁלֵמָה. גְּ בַּ

Forty-two isn’t just a random number. In Likkutei Torah on 
Parshas Massei (89a), the Alter Rebbe explains it thus:

“The purpose of the mitzvah of counting the 
omer — as explained elsewhere — is to draw down 
from above, upon us in this physical world, an infu-
sion of the spiritual life-force and holiness of the 
higher realms. Since this involves transmission 
downward of influence from the sefiros, it nec-
essarily means that the sefiros are entities unto 
themselves. 

“On that level, it is appropriate, indeed neces-
sary, that the separate sefirah of Malchus be in-
cluded in the process, for Malchus is what does the 

transmitting, the conversion of spiritual influence 
to us from potential to actual.

“Malchus, like the other sefiros, is a composite of 
all seven, so that the counting of the omer – by in-
cluding Malchus, involves a bestowal upon us of the 
spirituality of 49 separate levels (7X7=49). 

“By contrast, what was accomplished through 
the encampments of the desert was not transmis-
sion from above down, but elevation from below up, 
to the sublime level of bina at which Malchus is not 
a separate factor, leaving 42 levels in all (6X7=42).”

(Adapted by Rabbi Yitzchok Wagshul, LikkuteiTorah.com)

Delving Deeper: What Does the Number 42 Mean?
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The Second Kind of Song
“Shabbos Shirah” is named so, because this Shabbos we read the “Song at the Sea.” 

The Jewish people have sang special songs of praise to Hashem nine times throughout 
history, the tenth song is soon to come at the ultimate Redemption, but this song is 
different than all the others.

Song, in Kabbalistic and Chassidic teachings, is synonymous with elevation. Hence 
the great emphasis on song in prayer in Chassidic circles. At this farbrengen, the Rebbe 
elevates prayer and song to a higher level yet, as we find ourselves in the forty-second 
year of the Rebbe’s leadership, which resembles the Jewish people reaching the for-
ty-second encampment — the final encampment before crossing over to the Promised 
Land. The Rebbe moves on to glean practical lessons from this special time we’re in:

...There is an additional and essential lesson 
from all this, regarding incorporating shirah, 
song  into the Divine service of prayer, which 
is also described as rinah which means song.

עִנְיַן הַׁשִּירָה  רִית בְּ ן עִקָּ . . . וְהוֹרָאָה נוֹסֶפֶת וְגַם-כֵּ
ה3  רִנָּ לָשׁוֹן  בְּ ם  גַּ קְרֵאת  ה )שֶׁנִּ הַתְּפִלָּ נוֹגֵעַ לַעֲבוֹדַת  בְּ

אֹפֶן שֶׁל שִׁירָה  )שִׁירָה( בְּ

The Midrash (Sifri on the beginning of Parshas Vaeschanan) lists ten expressions found through-
out the scriptures that describe tefilla, prayer. One of them is “rinah  — song” which goes to further 
show the relationship between the two acts of prayer and song.

This connection is exemplified by what is 
well known, that the Alter Rebbe used to pray 
out loud and with singing, as evident also from 
the fact that one of his niggunim (melodies) is 
a tune that he was heard singing during prayer.

)כַּיָּדוּעַ שֶׁרַבֵּינוּ הַזָּקֵן הָיָה מִתְפַּלֵּל בְּקוֹל וְשִׁירָה( 

But there are two categories of song, the latter being the mode of service now required from us:

Besides for the type of song which is con-
nected with elevation from below to above,

ה  ה מִלְּמַטָּ שׁוּרָה עִם הָעֲלִיָּ - שֶׁנּוֹסָף עַל הַשִּׁירָה הַקְּ
לְמַעְלָה, 

now, after all the elevations have been com-
pleted, the function of song needs to be attach-
ment and inclusion in the Supernal.

הָעֲלִיּוֹת(  ל  כָּ מַר  גְּ )לְאַחֲרֵי  עַכְשָׁיו  לִהְיוֹת  צָרִיךְ 
הָעֶלְיוֹן,  לְלוּת בְּ בֵקוּת וְהַהִתְכַּ ד הַדְּ הַשִּׁירָה שֶׁמִּצַּ

I.e., every longing has an objective and a goal. Longing is the effort to reach that “object”, but 
once that goal is reached, the longing ceases and is replaced by a delight of inclusion within the 
“object” of the longing. Song, as a medium of elevation, includes both stages: the longing and the 
final achievement and inclusion.

This mode of song serves as a preparation 
and beginning of the “Shir Chadash  —  the 
new song” of the future to come.

לְעָתִיד לָבוֹא. הֲכָנָה וְהַתְחָלָה לַ"שִּׁיר חָדָשׁ" דִּ כַּ

To explain: There are nine “songs” of praise to Hashem for various miraculous events (such as 
the splitting of the Red Sea in this Parsha) and the victory in the war with Sisra (read in this week’s 
Haftarah) recorded in the Tanach. 

Our sages teach that there will be a tenth song at the Redemption. The first nine songs are titled 
“Shirah” – song in the feminine, while the song of the future redemption is titled “Shir” – in the 
masculine.
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The explanation for this in Kabbalah and Chassidus, as mentioned in the text, is that song in 
general is an expression of the lower longing for the higher, it is thus called “Shirah” in the feminine 
which represents the recipient who is beneath the giver, thus feeling yearning and longing. 

The song of the Redemption is in the masculine, for at the Redemption the advantage of the 
recipient over the giver will be revealed as written in Yirmiyahu’s prophecy of Redemption (31:21) 
“G-d has created something new in the world – that the woman will court the man”. Thus, this song 
does not represent longing of the lower for the higher, rather it represents cleaving and inclusion in 
the supernal.

The Rebbe now offers a practical application of this concept:

This applies particularly to the prayer for 
the true and complete Redemption,

הָאֲמִתִּית  אוּלָה  הַגְּ עַל  לְהַתְּפִלָה  נוֹגֵעַ  בְּ וּבִמְיֻחָד 
וְהַׁשְּלֵימָה

— specifically after the declaration of my 
sainted father-in-law, the Rebbe Nessi Dore-
inu, that “all the appointed times have passed”, 
and all aspects of Divine service have been 
completed —

וְנִשְׁלְמוּ  הַקִּצִּין"4,  כָּל  "כָּלוּ  שֶׁכְּבָר  לְאַחֲרֵי  )וּבִפְרָט 
בוֹד-קְדֻשַּׁת מוֹרִי-וְחָמִי  דִבְרֵי כְּ כָּל עִנְיְנֵי הָעֲבוֹדָה, כְּ

אַדְמוֹ"ר נְשִׂיא דּוֹרֵנוּ(

Namely, that in addition to the feelings of 
desire, longing and yearning for the Redemp-
tion (which we practiced until now during 
prayer),

עְגּוּעִים  וְהַגַּ וְהַתְּׁשוּקָה  הַכֹּסֶף  רֶגֶׁש  עַל  שֶׁנּוֹסָף   -
לְהַגְאוּלָה )עַד עַתָּה(,

there now must also and mainly be a feel-
ing of joy, borne out of the realization that the 
Redemption is actually coming this actual mo-
ment!

ר רֶגֶשׁ הַשִּׂמְחָה מִזֶּה  ם וּבְעִקָּ צָרִיךְ-לִהְיוֹת עַכְשָׁיו וגַּ
רֶגַע זֶה מַמָּשׁ. פֹעַל מַמָּשׁ בְּ אָה בְּ אוּלָה בָּ שֶׁהַגְּ

 — This aligns with what the Rebbe explained earlier, about being in the forty-second year, re-
sembling the forty-second encampment of the Jewish people in the desert. All other encampments 
were followed by another encampment, the forty-second, however, is followed by entering the land. 
So too, the avoda now is not to get a step closer to the Redemption, but to cross over into the Re-
demption.
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64 Ten and Eleven
In Parshas Yisro we read the first of two narratives of the giving of the Torah, the 

second being in Parshas Vaeschanan. At this farbrengen, the Rebbe discussed how these 
two narratives can be seen as two stages in a single process. The narrative in Parshas 
Yisro reflects the potential for the revelation of essential G-dliness. And the narrative in 
Parshas Vaeschanan reveals how this essential G-dliness becomes internalized within 
Moshe, within the Jewish people, and within the world at large. 

In this manner, the revelation at Mount Sinai, becomes relevant to our divine service 
at all times and in all places, especially in this generation which is one that finalizes this 
generations-long process:

...The lesson from this to us now, especially 
in this time period when we stand in near prox-
imity to the true and complete Redemption as 
discussed many times:

וּבִפְרָט  עַתָּה,  מִזֶּה  הַלִּמּוּד  יוּבַן  הַנַ”ל  }עַל-פִּי 
–{ בִּזְמַנֵּנוּ זֶה, בְּעָמְדֵּנוּ סָמוּךְ מִיָּד לִפְנֵי הַגְּאֻלָּה 

הָאֲמִתִּית וְהַשְּׁלֵמָה, כַּמְּדֻבָּר כַּמָּה-פְּעָמִים:

The teaching of Chazal that “just as there,   
— when the Torah was first given — it was re-
ceived with awe and trembling, so too here we 
should study it with awe and trembling” teaches 
us

}מִ”מָה לְהַלָּן כו’ אַף כָּאן כו’” לְמֵדִים, 

that in every generation —in every time and in 
every place

שֶׁבְּכָל דּוֹר וְדוֹר וּבְכָל זְמַן וּמָקוֹם

the Jewish people have the ability to bring 
about the Divine revelation that happened at the 
giving of the Torah, exactly in the same degree it 
was when the Torah was first given.

הָעִנְיָן  אֶת  לִפְעלֹ  בְּנֵי-יִשְׂרָאֵל  שֶׁל  בְּכֹחָם  יֵשׁ 
הָאֵלֶּה  הַדְּבָרִים  כָּל  אֵת  אֱלקִֹים  דִּ”וַיְדַבֵּר 
בַּפַּעַם  בְּמַתַּן-תּוֹרָה  שֶׁהָיָ’  כְּפִי  בְּדִיּוּק  לֵאמֹר”, 

הָרִאשׁוֹנָה.

This power, we receive from connecting the 
first narrative of the Aseres Hadibros (dictated 
by Hashem directly)

דְּהַדִבְּרוֹת  מֵהַחִבּוּר  מְקַבְּלִים  לְכָךְ  הַכֹּחַ  וְאֶת 
הָרִאשׁוֹנוֹת )שֶׁהָיוּ עַל-יְדֵי אֱלקִֹים(

and the second narrative (which is Moshe’s rep-
etition of them) as discussed at length earlier.

משֶֹׁה(,  עַל-יְדֵי  )שֶׁהָיוּ  הָאַחֲרוֹנוֹת  וְהַדִבְּרוֹת 
כַּמְּדֻבָּר לְעֵיל בַּאֲרֻכָּה.

... Similarly, in every generation there is the 
“Moshe of the generation” who transmits  the 
word of Hashem — the Torah — to the people, 
thus facilitating this “reenactment” of Mattan To-
rah by the Jewish people,

וְדוֹר – הֲמשֶֹׁה  בְּכָל דּוֹר  יֶשְׁנוֹ  ...וְעַל-דֶּרֶךְ-זֶה 
שֶׁבַּדּוֹר, שֶׁמּוֹסֵר אֶת דְּבַר הַשֵּׁם )תּוֹרָה(.

סד.
תרגום חלקים משיחות ש"פ יתרו, כ"ף שבט תשנ"ב

Parshas Mishpatim, Shevat 27, 5752 – February 1, 1992
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in effect causing this revelation of Mattan Torah 
to repeat itself, and in an even greater manner 
(in accordance with the principle of “we must 
increase in holiness”)

וּמִזֶּה מוּבָן, שֶׁבְּכָל דּוֹר וְדוֹר חוֹזֵר שׁוּב – וְעוֹד 
בְּאֹפֶן נַעֲלֶה יוֹתֵר )לְפִי הַכְּלָל דְּ”מַעַלִין בְּקֹדֶשׁ”(

How much more so is this true in our  gen-
eration, where we see openly how the Moshe of 
our time   — my saintly father-in-law the Rebbe, 
Nesi Doreinu  — is connected to the revelation 
and fusion of the “ten” with the “eleven.”

עַל אַחַת כַּמָּה וְכַמָּה בְּדוֹרֵנוּ – שֶׁרוֹאיִם בְּגָלוּי 
נְשִׂיא  אַדְמוֹ”ר  מו”ח  כ”ק  שֶׁבְּדוֹרֵנוּ,  שֶׁמּשֶֹׁה 
וְאַחַד  דְּעֶשֶׂר  וְהַחִבּוּר  הַגִּלּוּי  דּוֹרֵנוּ, קָשׁוּר עִם 

עָשָׂר, 

— “Eleven” refers to the first “Divine” narrative of the Aseres Hadibros which include 
a dimension that surpasses the Ten Commandments (numbering 11 in total), while “ten” 
refers to Moshe’s “human” narrative and repetition.

Most symbolically, the Previous Rebbe’s yahrzeit falls on the tenth day of the eleventh 
month (Shevat), i.e., the transcendent quality associated with eleven is drawn down into the 
limited framework of ten. And this is the ultimate goal of the giving of the Torah, that G-d’s 
essence be drawn down by the Jews in their Torah study every day.

But there is yet another, higher aspect:

The Rebbe is ultimately associated to the 
“eleventh of the eleventh”  — the idea of the tran-
scendence of the “eleventh” aspect achieving even 
greater perfection, which comes only after the ten 
and the eleven have fused. 

עַד לְאַחַד עָשָׂר שֶׁבְּאַחַד עָשָׂר )כַּנִּזְכָּר-לְעֵיל( – 

— In the following chapter the Rebbe elaborates on this, and explains that this is associated 
to what the Rebbe calls “the second phase in the leadership of the Previous Rebbe” which began 
on the Eleventh of Shevat — the first full day of the Rebbe’s leadership of the Dor Hashvi’i, and 
especially in the coming year, 5711, when the Rebbe formally accepted the leadership. 

This, then, alludes to even more of the con-
nection that ought to be made between the “here 
too” and the “just like there” when the Torah 
was given in the generation of Moshe Rabbeinu.

הֲרֵי-זֶה מוֹרֶה עוֹד יוֹתֵר, עַל הַקֶּשֶׁר דְּ”אַף כָּאן” 
לְ”מָה לְהַלָּן” בְּדוֹרוֹ שֶׁל משֶֹׁה רַבֵּנוּ.

All this gains added emphasis now, since our 
generation is the last of exile and the first of Re-
demption,

וּבְהַדְגָּשָׁה יְתֵרָה – מִכֵּיוָן שֶׁדּוֹרֵנוּ הוּא הַדּוֹר 
הָאַחֲרוֹן לַגָּלוּת וְהַדּוֹר הָרִאשׁוֹן לִגְאֻלָּה, 

especially lately, when — as discussed many 
times — we have completed everything neces-
sary to bring the Redemption, requiring only 
that it come in actuality:

רַבּוֹת  פְּעָמִים  כַּמְּדֻבָּר  הָאַחֲרוֹן,  בַּזְּמַן  וּבִפְרָט 
לִהְיוֹת  רַק  צְרִיכָה  וְכָעֵת  הַכֹּל  כְּבָר  שֶׁסִּיְּמוּ 

הַגְּאֻלָּה בְּפֹעַל – 

Within the context of this sicha, the Rebbe goes on to define the Redemption as

the revelation of the attribute of “ten” — the 
“Tenth Song,” etc. 

הָעֲשִׂירִית  )שִׁירָה  עֲשִׂירִי  דִּבְחִינַת  הַגִּלּוּי 
וְכוּ'(,

— 10, a “rounded” and complete number, is strongly related to the Redemption which is the 
time the world will reach perfection. This is apparent in the fact that many “tenth” concepts will 
be granted to us at the Redemption such as the “Tenth Song” and others (see previous chapter) 

and its fusion with the revelation of the tran-
scendent attribute of “eleven” — alluded to by, 
“You are one but not in the numerical sense,”

יַחַד עִם הַגִּלּוּי דִּבְחִינַת אַחַד עָשָׂר, "אַנְתּ הוּא 
חַד", 
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— a term from the Zohar (in the passage “Pasach Eliyahu” said at the Friday Minchah prayer) 
describing the transcendent nature of the Divine, placing the “one” above all the numbers which 
go by series of tens. Chassidic texts refer to this aspect as the “eleventh” attribute. —

The fusion of “ten” and “eleven” constructs the 
revelation of Hashem’s very essence in this low-
ly world, 

גִּלּוּי עַצְמוּתוֹ יִתְבָּרֵךְ לְמַטָּה, 

which will take place at the true and complete 
Redemption, brought about through Moshiach 
Tzidkeinu 

מָשִׁיחַ  עַל-יְדֵי  וְהַשְּׁלֵמָה  הָאֲמִתִּית  בַּגְּאֻלָּה 
צִדְקֵנוּ,  

who is connected to Moshe Rabbeinu, in line of 
what our sages teach that “Moshe, the first re-
deemer is the final redeemer.”

הוּא  רִאשׁוֹן  "גּוֹאֵל   – רַבֵּנוּ  משֶֹׁה  עִם  הַקָּשׁוּר 
גּוֹאֵל אַחֲרוֹן".

— This detail is relevant, because Mattan Torah — a similar type of Divine revelation — 
occurred through Moshe (as explained in the previous installment of this chapter).

Miyad: Bridging Past and Future
The Rebbe goes on to show this connection between Moshe and Moshiach as they come to-

gether in a phrase that is most identified with the coming of Moshiach — “now - miyad:”

This idea is particularly expressed in the ac-
ronym discussed many times as a possible in-
terpretation of what the word “miyad” abbre-
viates: 

וּבִפְרָט עַל-פִּי הַמְּדֻבָּר כַּמָּה-פְּעָמִים הָרָאשֵׁי-
ד" –  דֶרֶךְ אֶפְשָׁר שֶׁל "מִיָּ תֵּבוֹת בְּ

Moshe, Yisrael (the Baal Shem Tov), and Dovid, 
the king Moshiach.

א  מַלְכָּ דָוִד  עַל-שֵׁם-טוֹב(,  )הַבַּ יִשְׂרָאֵל  משֶֹׁה, 
מְשִׁיחָא,

This acronym means that the first genera-
tion — that of the giving of the Torah (Moshe’s 
generation) — connects to the final generation 
(that of the Redemption which comes through 
Dovid, the king Moshiach) 

מַתַּן-תּוֹרָה )דּוֹר משֶֹׁה(  הַיְנוּ שֶׁהַדּוֹר הָרִאשׁוֹן דְּ
הַגְאוּלָה עַל-יְדֵי  מִתְקַשֵּׁר עִם הַדּוֹר הָאַחֲרוֹן )דְּ

א מְשִׁיחָא(,  וִד מַלְכָּ דָּ

by means of the “middle” generation’s revelation 
of Chassidus through the Baal Shem Tov and 
his successors, our Rebbeim and leaders,

עַל-שֵׁם-טוֹב  הַבַּ דְּ הַחֲסִידוּת  לּוּי  גִּ עַל-יְדֵי 
אֵי מְקוֹמוֹ, וְרַבּוֹתֵינוּ נְשִׂיאֵינוּ מְמַלְּ

since it is through “when your wellsprings will 
overflow outwards” that “the master—the king 
Moshiach—will come,” 

א  פוּצוּ מַעֲיָנוֹתֶיךָ חוּצָה "אָתֵי מַר" דָּ אֲשֶׁר לִכְשֶׁיָּ
א מְשִׁיחָא1 מַלְכָּ

 — this quote comes from a letter the Baal Shem Tov wrote to his brother-in-law, Rabbi Ger-
shon of Kitov, describing an aliyas neshama (ascending of the soul) he had to the chamber of 
Moshiach in Gan Eden on Rosh HaShanah of 5607 (1746).  Here, the Rebbe cites this to show 
how the Chassidus of the Baal Shem Tov is the connecting link between the first generation 
which received the Torah and the final generation of Moshiach, as the coming of Moshiach de-
pends on the dissemination of Chassidus.

One might say, that in accordance with the 
meaning of the word miyad — immediately, 
the three letters of which the word is made up 
do not allude to three distinct periods,

ד", צָרִיךְ  הֶתְאֵם לְתֹכֶן תֵּבַת "מִיָּ וְיֵשׁ לוֹמַר, שֶׁבְּ
ים  זְמַנִּ ג'  עִם  לאֹ  קְשׁוּרִים  הָאוֹתִיּוֹת  שֶׁג'  לוֹמַר 

שׁוֹנִים
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One might say, that in accordance with the 
meaning of the word miyad — immediately, 
the three letters of which the word is made up 
do not allude to three distinct periods,

ד", צָרִיךְ  הֶתְאֵם לְתֹכֶן תֵּבַת "מִיָּ וְיֵשׁ לוֹמַר, שֶׁבְּ
ים  זְמַנִּ ג'  עִם  לאֹ  קְשׁוּרִים  הָאוֹתִיּוֹת  שֶׁג'  לוֹמַר 

שׁוֹנִים

i.e., Moshe in his time, Yisrael the Baal Shem 
Tov in his generation and Dovid the King 
Moshiach in his generation,

דוֹרוֹ,  בְּ עַל-שֵׁם-טוֹב  הַבַּ יִשְׂרָאֵל  דוֹרוֹ,  בְּ )משֶֹׁה 
דוֹרוֹ(, א מְשִׁיחָא בְּ וְדָוִד מַלְכָּ

rather, all come closely together, and (as the 
word miyad implies) exist simultaneously in ev-
ery generation and at all times.

ד"(  )"מִיָּ מַמָּשׁ  סְמִיכוּת  בִּ יַחַד  ם  לָּ כֻּ אִים  בָּ א  אֶלָּ
כָל דּוֹר וְדוֹר וּבְכָל זְמַן וּזְמַן. בְּ

Simply put, at all times Jews observe the Torah given in the “first” generation, with the pur-
pose of becoming the “final” generation. They do this primarily by infusing the Torah and mitz-
vos with the energy and light of Chassidus — the “middle” generation. 

[This concept is expressed in the fact that the leader of the generation is  who embodies 
all three leader-figures described: (1) Each generation has a Moshe figure, who is (2) also the 
Moshiach of the generation (as the Midrash states “Moshe is the first redeemer and the final 
redeemer”), by means of (3),  leading the Jewish people in the spirit of the Baal Shem Tov’s 
teachings.]

This is alluded to by the word “miyad” also 
abbreviating “Moshe, Yehoshua, and Doram 
[=their generation].” 

רָאשֵׁי-תֵּבוֹת  ם  גַּ הוּא  ד"  שֶׁ"מִיָּ זֶה  בְּ ם  גַּ מְרֻמָּז  כַּ
"משֶֹׁה, יְהוֹשֻׁעַ, דוֹרָם", 

All three: Moshe; his successor Yehoshua; and 
their people co-existed together in the same 
generation. 

דוֹר אֶחָד. שֶׁשְּׁלָשְׁתָּם הָיוּ בְּ

This idea can be said of our generation too, 
that in this same generation we merit to have all 
three “generations” alluded to in miyad revealed: 

אוֹתוֹ  שֶׁבְּ זֶה –  לְדוֹרֵנוּ  נוֹגֵעַ  בְּ יֵשׁ לוֹמַר  וְכֵן 
שְׁלָשְׁתָּם – לּוּי דִּ הַדּוֹר יֶשְׁנוֹ הַגִּ

The statement “Moshe, Yehoshua, Doram” seems to sug-
gest not only that Yehoshua lived — for some time — in the 
same generation as Moshe, but more so, that Yehoshua and 
Moshe’s generations were one and the same.

A possible explanation of this may be as follows: In Para-
shas Vayelech (31:29), Moshe tells the Jewish people that “I 
know that after my death you will surely become corrupted, 
and deviate from the way I had commanded you.”

Rashi points out that actually only after Yehoshua’s pass-
ing did this happen, as it says “And the people served the L-rd 
all the days of Yehoshua.” 

Rashi therefore concludes that from here we see that a 
person’s disciple is as dear to him as his own body, for as long 
as Yehoshua was alive, it was as though he himself was alive. 
Thus, when Moshe said “after my death,” he was in fact refer-
ring to the period after Yehoshua’s passing!

The Rebbe (Parashas Vayelech 5726) discusses this Rashi 
and asks a strong question: how is it that because to Moshe 
it appeared as though he was alive, Toras Emes (the Torah 
of truth) will speak of Moshe’s passing when it really means 
Yehoshua’s passing!?

After a lengthy discussion, the Rebbe arrives at an amazing 
conclusion: Since Toras Emes declares that “a person’s 
disciple is as dear to him as his own body,” that indeed is 
the case, the result being that as long as the disciple is alive, 
so is the master! To Moshe, this reality was so strong that it 
even appeared to him as such; not that G-d forbid, Moshe 
imagined something untrue, rather that the truth of the Torah 
was visible to him, so much so that he foresaw his own passing 
only after Yehoshua’s!

Delving Deeper:  “Moshe, Yehoshua, Doram”
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1( אגה"ק הידועה דהבעש"ט - 
כש"ט בתחלתו. ובכ"מ.

שמו  שמנחם  להעיר   )2
)סנהדרין צח, ב(.

3( ראה שמו"ר פ"ב, ד. שם, ו. 
פ'  הפסוקים  ש'  א.  רנג,  זח"א 

ויחי. תו"א משפטים עה, ב.

mem abbreviates Moshiach,  ,)2ַמ' )רָאשֵׁי-תֵּבוֹת מָשִׁיח 

[In footnote 96 to the word “Moshiach,” the Rebbe 
adds that “It should be noted that “Menachem is his 
name.”]

נַחֵם שְׁמוֹ )סנהדרין צח, ב(.[ ]לְהָעִיר שֶׁמְּ

yud abbreviates the first letter of both names of 
my sainted father-in-law, the Previous Rebbe — 
Yosef Yitzchak,

כְבוֹד-קְדֻשַּׁת  דִּ שְׁמוֹתָיו  ב'  דְּ )רָאשֵׁי-תֵּבוֹת  י' 
מוֹרִי-וְחָמִי אַדְמוֹ"ר( 

and dalet abbreviates Doram — their genera-
tion.

וְד' )דּוֹרָם(;

By combining the mem which alludes to the 
Moshe of our generation (my saintly father-in-
law, the Rebbe Nesi Doreinu),

מוֹרִי- בוֹד-קְדֻשַּׁת  )כְּ דוֹרֵנוּ  שֶׁבְּ משֶֹׁה  עִם  יַחַד 
וְחָמִי אַדְמוֹ"ר נְשִׂיא דּוֹרֵנוּ(, 

with the aspect of yud — which alludes to 
(1) the gimatriya of ten (a number he is strong-
ly connected to, as evident by his hilula being on 
the tenth of Shevat), and (2) also including his 
revelation of Chassidus — the “wellsprings” of 
Yisrael the Baal Shem Tov),

לּוּי  הַגִּ ם  גַּ שְׁבָט(, כּוֹלֵל  בִּ חִינַת עֶשֶׂר )עֲשִׂירִי  בְּ
עַל-שֵׁם-טוֹב( עַל  תוֹרַת הַחֲסִידוּת )מַעְיָנוֹת הַבַּ דְּ

יָדוֹ,

we also gain the revelation of the aspect of 
eleven, which alludes to Moshiach — “the first 
Redeemer is the final Redeemer,” adding the 
dalet of “Dovid, the King Moshiach,” which all 
together spell miyad. 

"גּוֹאֵל  עָשָׂר,  אֲחַד  בְחִינַת  דִּ לּוּי  הַגִּ ם  גַּ יֶשְׁנוֹ 
א מְשִׁיחָא. וִד מַלְכָּ רִאשׁוֹן הוּא גּוֹאֵל אַחֲרוֹן"3, דָּ

Moshe’s Torah & Moshiach’s Torah
The Rebbe ties this understanding of miyad into the general theme of the farbrengen — the 

two narratives of the Aseres Hadibros and the third level that transcends them:

These three “generations” correspond to the 
three concepts explained earlier:

}וְיֵשׁ לוֹמַר שֶׁשְּׁלשֶֹׁת אֵלּוּ הֵם עַל-דֶּרֶךְ וּבְדֻגְמַת 
ג’ הָעִנְיָנִים הֲנַ”ל

1. The yud of miyad corresponds to the first 
narrative of the Aseres Hadibros  — said by 
Hashem Himself,

הַקָּדוֹשׁ-בָּרוּךְ- )עַל-יְדֵי  הָרִאשׁוֹנוֹת  דְּדִבְּרוֹת 
הוּא.  

analogous to the revelation of the hidden, in-
ner realm of Torah — Chassidus, that began 
with Yisrael, the Baal Shem Tov — also alluded 
to by the yud;

הַתּוֹרָה,  וּפְּנִימִיּוּת  סָתִים  גִּלּוּי  עַל-יְדֵי  וְדֻגְמָתוֹ 
מַתְחִיל עַל-יְדֵי יִשְׂרָאֵל הַבַּעַל-שֵׁם-טוֹב(,

2. The mem of miyad corresponds to the sec-
ond narrative of the Aseres Hadibros which 
were transmitted through Moshe;

דִּבְרוֹת הָאַחֲרוֹנוֹת )עַל-יְדֵי משֶֹׁה(, 

3. And the dalet of miyad corresponds to 
the two narratives (the “ten” and the “eleven”) 
coming together as one, which will happen in 
a completed way through a third phase in the 
revelation of the Torah — the revelation of the 
“New Torah” of Moshiach which “will come 
forth from Me.”

וְהַחִבּוּר בֵּינֵיהֶם – דְּעֶשֶׂר וְאַחַד עָשָׂר, כְּפִי שֶׁיִּהְיֶ’ 
מֵאִתִּי  חֲדָשָׁה  דְּ”תּוֹרָה  הַגִּלּוּי  עַל-יְדֵי  בִּשְׁלֵמוּת 

תֵּצֵא” 
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“From Me” indicates that it comes directly from 
the Essence of Hashem Himself, surpass-
ing even the revelation of the Torah as it came 
through Moshe who served as a “memutza ha-
mechaber — a connecting intermediary” be-
tween us and Hashem

מְמֻצָּע  מִמּשֶֹׁה  )שֶׁלְּמַעְלָה  וּמַהוּת  מֵעַצְמוּת   ...
הַמְּחַבֵּר(,

to take place at the true and complete Redemp-
tion through Moshiach Tzidkeinu, alluded to 
by the dalet in miyad — Dovid.

מָשִׁיחַ  עַל-יְדֵי  וְהַשְּׁלֵמָה  הָאֲמִתִּית  בַּגְּאֻלָּה 
צִדְקֵנוּ.{

Regarding the two understandings of the phrase “miyad,” 
the Rebbe cites in footnote 95 a curious fact that goes to sup-
port “reading into” one word these two understandings:

“We find that the Rambam (a halachic authority 
as well as a guide for the perplexed in matters of faith), 
signed his name in varying ways: at times using sep-
arate letters and at times with the letters intercon-
nected one to the other.”

During the Sunday Dollars some weeks later, on 26 Adar I, 
the Rebbe discussed this subject again with more elaboration:

“You probably know that the Rambam would 
sign in three ways and this was done with precision. 
[There was a signature in which] each letter was 
written separately; then there was [a signature in 
which] each letter was connected to the other; and 
then there was one which in which it was all mixed 
together.

[As mentioned,] this was done precisely and this 
helps us appreciate how precise the Rambam was 
in writing his legal code, that even in his signatures 
the Rambam invested such precision. So much so, 
that from [the type of signature] you can tell what 
this particular letter dealt with — whether a mat-
ter of halacha or a matter of reshus [of “mundane” 
nature].”

***

This table of the Rambam’s three signatures comes from 
the Rabbi Yosef Y. Keller’s commentary on the Rambam’s 
Hilchos Beis Habechira, to which he added this table upon the 
Rebbe’s request. 

Signature #1 is from a public appeal regarding Pidyon 
Sh’vuyim; 

#2 is from a private letter; 

#3 is from the Rambam’s confirmation that a manuscript 
of his book of Mada and Ahava (known today as the Oxford 
manuscript) was copied from his original.

Delving Deeper:  The Ramabm’s Signatures
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65 A New Phase of Leadership
The twenty-second of Shevat is the yahrzeit of the previous Rebbe’s daughter and the 

Rebbe’s wife, Rebbetzin Chaya Mushka OBM in 5748-1988. In this talk, delivered on 
the fourth anniversary of her passing, the Rebbe reveals that this day was a landmark 
in his and his father-in-law’s leadership which is divided to three stages comprising 
and culminating the Divine service of the Jewish people all through history until the 
Redemption, which consists of (a) preparing the world to receive the Divine revelation 
of the Redemption; (b) drawing down that revelation; and (c) connecting both, thus 
bringing the Redemption from potential into actuality.

Our generation is the last generation of 
exile and the first of the Redemption. 

אוּנְזֶער דּוֹר אִיז דֶער לֶעצְטֶער דּוֹר פוּן גָּלוּת אוּן 
דֶער עֶרְשְׂטֶער דּוֹר פוּן דֶער גְּאֻלָּה 

As my sainted father-in-law the Rebbe, whose 
hilulah we commemorated on the tenth of 
Shevat, announced and notified many times: 

הָאט  הַהִלּוּלָא  בַּעַל  דֶער  אַדְמוֹ"ר  וִוי כ"ק מו"ח   -
מַכְרִיז וּמוֹדִיעַ גֶעוֶוען כַּמָּה-פְּעָמִים,  

that all requirements have already been met 
and all that is still necessary is to actually 
greet our Moshiach Tzidkeinu. 

אַז מְ'הָאט שׁוֹין אַלץ פַארְעֶנְדִיקְט אוּן אִיצְטֶער דַארְף 
מֶען נָאר מְקַבֵּל זַיין מָשִׁיחַ צִדְקֵנוּ בְּפֹעַל מַמָּשׁ -

Obviously then, if in the meantime a 
histalkus (passing) took place

בְּמֵילָא אִיז פַארְשׁטַאנְדִיק, אַז אוֹיבּ בֵּינְתַיִם אִיז גֶעוֶוען 
אַן עִנְיָן שֶׁל הִסְתַּלְּקוּת, 

as was the case on the twenty-second of She-
vat four years ago (in the year 5748 -1988),  

וִוי דָּאס אִיז גֶעוֶוען בְּכ"ב שְׁבָט בְּאַרְבַּע שָׁנִים לִפְנֵי זֶה 
)שְׁנַת ה'תשמ"ח(,

— the passing of the Previous Rebbe’s daughter and Rebbe’s wife, Rebbetzin Chaya Mushkah —

its purpose is only to bring about the only 
elevation that still remains – the elevation 
of the true and immediate Redemption.

אִיז דָּאס אַךְ וְרַק בִּכְדֵי צוּ בְּרֶענְגֶּען דִי אֵיינְצִיקֶע עַלִּיָ' 
גְּאֻלָּה  דֶער  פוּן  עַלִּיָ'  דִי   - גֶּעבְּלִיבְּן  נָאךְ  אִיז  וָואס 

הָאֲמִתִּית וְהַשְּׁלֵמָה.

* * *

How do we see the passing of the Rebbetzin as a part of the Redemption process?

...The amazing innovation and advan-
tage of this generation — the last of exile 
and first of Redemption — has been dis-
cussed frequently.

... מְ'הָאט גֶּערֶעדְט מֶערֶערֶע מָאל דֶעם גֶעוַואלדִיקְן 
וְעִלּוּי פוּן דֶעם דּוֹר - דֶער לֶעצְטֶער דּוֹר פוּן  חִדּוּשׁ 

גָּלוּת אוּן דֶער עֶרְשְׂטֶער דּוֹר פוּן גְּאֻלָּה -

It is that it represents the finale and end-
ing of the Divine work and service of the 
Jewish people of all previous generations, 
by completing the final “refinements” of the 
Divine sparks that were in the world in exile.

פוּן  וְסִיּוּם  גְּמָר  דֶעם  פָאר  זִיךְ  מִיט  שְׁטֶעלְט  עֶר  אַז 
הַדּוֹרוֹת  כָּל  בְּמֶשֶׁךְ  אִידְן  פוּן  וַעֲבוֹדָתֵנוּ"1  "מַעֲשֵׂינוּ 
אִין  בֵּרוּרִים  לֶעצְטֶע  דִי  פַארְעֶנדִיקְן  צוּ  זֶה,  שֶׁלִּפְנֵי 

גָּלוּת,

סה.
חלקים משיחות ש"פ יתרו, כ"ף שבט, וליל ויום ב' פ' משפטים, כ"ב שבט תשנ"ב

Shevat 20-22, 5752 – January 25, 1992
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1( תניא רפל"ז.

2( שיחת שמח"ת תרפ"ט.

ע'  ח"א  תש"נ  סה"ש  ראה   )3
255 הערה 99.

4( ברכות כח, א. וש"נ.

בסופו  תרו  רמז  רות  יל"ש   )5
)ממדרש זוטא רות(.

To use the expression coined for this by 
my father-in-law the Rebbe: “To polish the 
buttons” as soldiers do with their uniforms 
before taking part in a victory march.

וּבְלָשׁוֹן כ"ק מו"ח אַדְמוֹ"ר2 - "צוּפּוּצְן דִי קְנֶעפֶּלֶעךְ";

Our Divine service consists of bringing 
the Redemption into reality, for this gener-
ation and for all generations preceding it! 

אוּנְזֶער עֲבוֹדָה בַּאשְׁטֵייט אִין בְּרֶענְגֶּען דִי גְּאֻלָּה בְּפֹעַל 
פַאר דֶעם דּוֹר אוּן פַאר אַלֶע דּוֹרוֹת שֶׁלִּפְנֵי זֶה! 

Simply put, this generation concludes the 
work and Divine service of all preceding 
generations of Jews.

דָּאס הֵייסְט, אַז אִין דֶעם דּוֹר אִיז מֶען מְסַיֵּם מַעֲשֵׂינוּ 
וַעֲבוֹדָתֵנוּ פוּן אִידְן בְּמֶשֶׁךְ כָּל הַדּוֹרוֹת.

…The generation of Nesi Doreinu itself  
comprises of several stages and periods. In 
general, there are three stages represented 
by three significant dates:

... אִין דֶעם דּוֹר פוּן נְשִׂיא דּוֹרֵנוּ גּוּפָא זַיינֶען פַארַאן 
עֶטלֶעכֶע שְׁלַבִּים וּתְקוּפוֹת, וּבִכְלָלוּת - דְרַיי שְׁלַבִּים:

(1) The tenth day of the  eleventh month 
(i.e., the 10th of Shevat, 5710 -1950), the 
day upon which concluded the period of my 
sainted father-in-law’s the Rebbe’s Divine 
service during his lifetime in this world. 

ת"ש  שְׁבָט  )יוֹ"ד  עָשָׂר  אַחַד  לְחֹדֶשׁ  עֲשִׂירִי  יוֹם  )א( 
מו"ח  כ"ק  עֲבוֹדַת  פוּן  הַתְּקוּפָה  סִיּוּם  דֶער   - יוּ"ד( 

אַדְמוֹ"ר נְשִׂיא דּוֹרֵנוּ בְּחַיִּים חַיּוּתוֹ בְּעָלְמָא דֵּין.

— the day of the Previous Rebbe’s passing.

(2) The day after – the eleventh day of the 
eleventh month (which was the first com-
plete day after his histalkus),

)ב( דֶער יוֹם לְמָחֳרָתוֹ - יוֹם אַחַד עָשָׂר לְחֹדֶשׁ אַחַד עָשָׂר 
)דֶער עֶרְשְׂטֶער גַאנְצֶער טָאג לְאַחֲרֵי הַהִסְתַּלְּקוּת(, 

— The day after the Previous Rebbe’s passing represents the day of the Rebbe’ accent to leader-
ship. Why so? 

Traditionally, we consider the very same day of a Rebbe’s passing the day of his successors accent 
to leadership based on the Medrash’s explanation (Bereish Rabbah 58:1) of the verse “The sun rises 
and the sun goes down” (Koheles 1:5) that “When Hashem causes the sun of a righteous person 
to set, he causes the sun of his fellow to shine forth [immediately].” The Medrash lists many such 
instances: “The day that Rabbi Akiva passed away, Rebbi Yehuda HaNasi was born, etc.”

However, in this context (defining “phases” in the Rebbeim’s leadership), what’s emphasized is 
the new Rebbe’s “modus operandi” and therefore “the first complete day after the histalkus” of his 
predecessor is when the new Rebbe’s “phase” of leadership begins.

The explanation for this is found in an earlier sicha referenced to in a footnote here (Sefer 
HaSichos, 5750, Vol. 1, p. 255, footnote 99), where the Rebbe explains that the day of a Tzaddik’s 
histalkus still “belongs” to that Tzaddik’s avoda, as it is a day during which he was still physically 
present in this world. Therefore, only on the day after Yud Shevat 5710 did (primarily) begin the 
avoda of the “Ninth Generation.” 

This concept of a the day of the histalkus being an “overlapping” period of two Rebbeim, thereby 
somewhat “belonging” to the previous phase actually is extended to the entire first year after the 
histalkus (when the soul of a Tzaddik is still somewhat “bound” to this world). Therefore, 

the “ninth Generation” particularly com-
menced on that day in the year after, the elev-
enth year (5711 -1951),

וּבִמְיֻחָד בִּשְׁנַת עַשְׁתֵּי עָשָׂר )תשי"א(3 -
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upon which began a progression of the pro-
cess of Redemption by an innovation of a 
new period 

וֶוען עֶס הָאט זִיךְ אָנְגֶעהוֹיבְּן דֶער הֶמְשֵׁךְ וְחִדּוּשׁ פוּן 
אַ נַייעֶר תְּקוּפָה 

— the day when “the luminaries were hung” 
of the seventh generation of Chabad Chassi-
dus from the Alter Rebbe (or the ninth gen-
eration from the Baal Shem Tov);

אַלְטְן  פוּן  הַשְּׁבִיעִי  דּוֹר  דֶעם  פוּן  הַמְּאוֹרוֹת"  וְ"נִתְלוּ 
רֶבִּי'ן )אָדֶער דּוֹר הַתְּשִׁיעִי פוּן בַּעַל-שֵׁם-טוֹב(.

— The Rebbe seems to be referring here to his “formal” acceptance of the leadership of Chabad 
Chassidus which took place during a farbrengen on the night after the tenth of Shevat, marking 
the first Yom Hilulah of the Previous Rebbe. This happened when the Rebbe fulfilled the request of 
Chassidim to offer a Ma’amar Chassidus (a Chassidic discourse) — something only a Rebbe does 
according to Chassidic tradition — after a year-long refusal to fully accept upon himself the role 
of a Rebbe. 

This acceptance which marked the Rebbe’s full accent to leadership took place on the eleventh 
day of the month, since in Jewish law is the night after a day is generally considered the next day. 
Thus, the second phase began on the eleventh day of the eleventh month on the eleventh year.

(3) The third period began after the pass-
ing of the daughter of  my sainted father-in-
law the Rebbe on the twenty-second of the 
eleventh month (22 Shevat 5748 - 1988). 

)ג( דִי תְּקוּפָה נָאךְ דֶער הִסְתַּלְּקוּת פוּן בִּתּוֹ שֶׁל כ"ק 
מו"ח אַדְמוֹ"ר בְּיוֹם כ"ב לְחֹדֶשׁ אַחַד עָשָׂר )כ"ב שְׁבָט 

תשמ"ח(.

What do these three "periods" represent?

“These three periods express—in general terms—three stages in completing the Service of 
making Hashem a dwelling place in the lowest realms (“dira Lo Yisbarech batachtonim”), the 
avoda of drawing down the “Eleven” (=the level of G-dliness that transcends the world) into 
the “Ten” (=the natural order of the world - see previous chapter). This must come in orderly 
stages, because in order that it be within the framework of the world, the avoda has to be level 
by level, from below to above)”:

(1) …The tenth day of the eleventh 
month represents completing the Divine 
service of purifying the last “remnants” of 
exile — “polishing the buttons.”

... יוֹם הָעֲשִׂירִי בְּחֹדֶשׁ הָאַחַד עָשָׂר גֵייט אוֹיף דֶעם 
סִיּוּם וּגְמַר הָעֲבוֹדָה פוּן מְבַרֵר זַיין דִי לֶעצְטֶע "שִׁירַיִם" 

פוּן גָּלוּת, "צוּפּוּצְן דִי קְנֶעפֶּלֶעךְ".

— this is equivalent to the first stage of the dira b’tachtonim: working with the world (“Ten”) to 
make it ready and receptive to be able to handle a transcendent Divine revelation (“Eleven”). Here, 
the emphasis is on the world, on the “Ten.” The Previous Rebbe’s message of Redemption consist-
ed of the idea that we are very close to finishing this millennium-long process and only have the 
“buttons” left to “polish.” 

On the tenth day of the eleventh month, the Previous Rebbe’s mission of preparing the “Ten” to 
receive the “Eleven” was completed, resulting in his histalkus and thus ushering in the next stage 
of the dira b’tachtonim process, when the focus shifts to the drawing the intended “Dweller” of the 
abode — “Lo Yisbarech.” Understandably, this stage is revolves around the theme of “Eleven:”

(2) …The day afterwards, the eleventh 
day of the eleventh month, signifies that in 
addition to and following the Divine ser-
vice of the tenth day of the eleventh month,

... דֶער יוֹם לְמָחֳרָתוֹ - יוֹם אַחַד עָשָׂר לְחֹדֶשׁ אַחַד 
עָשָׂר - בַּאדַייט אַז נוֹסָף אוּן נָאךְ דֶער עֲבוֹדָה פוּן יוֹם 

עֲשִׂירִי בְּחֹדֶשׁ אַחַד עָשָׂר, 
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we have achieved and been elevated to the 
revelation of the eleventh (day) as well, in 
accordance with the principle, “only rise in 
holiness”

דֶעם  )לֵוִיט  נִתְעַלָּה  ווערט  מֶען  מֶען אוּן  דֶערְגְרֵייכְט 
)יוֹם(  גִּלּוּי  דֶעם  בְּקֹדֶשׁ"4( אוֹיךְ צוּ  "מַעֲלִין  כְּלָל פוּן 

פוּן אַחַד עָשָׂר.

 — i.e., we mustn’t suffice with the previous mode of avoda after it has been completed.

This avoda is the second stage of dira b’tachtonim: to usher in the Divine revelation into the world 
and in the process the world “loses” its individual identity and becomes fused within the transcen-
dent G-dliness — the “Ten” becomes part of the “Eleven” and there ceases to be a distinct “Ten”.

[It seems that the avoda of “Ten” within this context is to prepare the world to be consumed by 
G-dliness, as an unrefined world cannot achieve this form of losing its “self ” and becoming over-
come by the “Eleven”.]

An expression of this concept is when a person experiences a Divine revelation (such as what 
happened at the giving of the Torah) which he can only achieve once his personality is refined, but 
in order to receive it, he must paradoxically give up his distinct personality (just as then “for every 
commandment they heard, their souls expired” which can also be understood as method of accept-
ing something transcendent by leaving the “self ” behind.

This, however, isn’t the ultimate meaning of dira b’tachtonim, for it leaves out the “lowliness” 
which also must become part of the Redemption of the world. Here is where the theme and number 
of “Twenty Two” comes into the picture:

(3) …One comes afterward to yet a high-
er level; a level attained after the Divine 
service of all the “refinements” has already 
been completed and the “buttons have been 
polished” etc.,

אַ  נָאךְ  צוּ  דֶערְנָאךְ  מֶען  גּוּפָא קוּמְט  דֶעם  אִין   ...
סִיּוּם  דֶעם  נָאךְ  שׁוֹין  מְ'הַאלְט  אַז   - דַּרְגָּא  הֶעכֶערֶע 
אוֹיךְ  שׁוֹין  מְ'הָאט  אוּן  בֵּרוּרִים,  אַלֶע  פוּן  הָעֲבוֹדָה 

"צוּגֶעפּוּצְט דִי קְנֶעפּ" וְכוּ', 

and the only requirement is to stand ready 
to receive our Moshiach Tzidkeinu. 

מָשִׁיחַ  זַיין  מְקַבֵּל  גְרֵייט צוּ  נָאר שׁטֵיין  מְ'דַארְף  אוּן 
צִדְקֵנוּ 

This level represents a second perfected 
“Eleven” — (which unlike the first “Eleven” 
is completely incomparable to “Ten”).

בְּעֵרֶךְ  שֶׁלּאֹ  )אִינְגַאנְצְן  עָשָׂר  אַחַד  פוּן  שְׁלֵמוּת  דִי   -
צוּ עֶשֶׂר( 

To explain:  the third, and ultimate, stage of dira b’tachtonim is when the dira (the dwelling) and 
the Dayar (the dweller) fuse and become one singe entity. When this is achieved, the world can 
embrace its “self ” and its identity and utilize it for its G-dly purpose, since it experiences such a tre-
mendous level of bittul wherein its self-identity ceases to pose a problem for the Divine revelation.

... This level is alluded to in the twenty sec-
ond of Shevat – eleven doubled, the “Eleven” 
that transcends the first “Elven.” 

. . כַּמְּרֻמָּז אִין כ"ב שְׁבָט . . אַחַד עָשָׂר בְּכִפְלַיִם.

This is the stage we are in during our present time since the histalkus of the Previous Rebbe’s 
daughter  and Rebbe’s wife, Rebbetzin Chaya Mushka on th twenty-second of Shevat:

…After the 22nd of Shevat (the day of 
passing of the Rebbe’s daughter), the last 
stage in preparing the world (as a dwelling 
place for Hashem here below) for the Re-
demption has been accomplished.

... נָאךְ כ"ב שְׁבָט )יוֹם הִסְתַּלְּקוּת פוּן בִּתּוֹ( הָאט זִיךְ 
אוֹיפְגֶעטָאן דֶער שְׁלַב הָאַחֲרוֹן אִין צוּגְרֵייטְן דִי וֶועלְט 

)אַלְס אַ דִּירָה לוֹ יִתְבָּרֵךְ בַּתַּחְתּוֹנִים( צוּ דֶער גְּאֻלָּה 
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A Message to the Shluchos
Parts of his talk were given in conjunction with the international convention of the Shluchos that 

took place the week of the Rebbetzin’s fourth yarzeit. The Rebbe goes on to speak on how Jewish 
women are especially tasked with this mission:

The perfection of this matter comes 
through the efforts and in the merit of the 
Jewish women and daughters.

. . שְׁלֵמוּת עִנְיָן זֶה קוּמְט עַל-יְדֵי וּבִשְׂכַר נְשֵׁי וּבְנוֹת 
יִשְׂרָאֵל.

The above-discussed concepts provide 
the lesson for Jewish women and girls in 
general, 

וּבְנוֹת  נְשֵׁי  פַאר  לִמּוּד  דֶעם  מֶען  הָאט  דֶעַרפוּן   ...
יִשְׂרָאֵל בִּכְלָל, 

and in particular for the shluchos of my 
sainted father-in-law the Rebbe Nesi Dore-
inu, may they live and be well, who have 
gathered here from all corners of the 
world for the “International Convention of 
Shluchos”

כ"ק  פוּן  תִּחְיֶינָה  שְׁלוּחוֹת  דִי  פַאר   - וּבִמְיֻחָד 
דָּא  זִיךְ  הָאבְּן  וֶועלְכֶע  דּוֹרֵנו-  נְשִׂיא  אַדְמוֹ"ר  מו"ח 
"כִּנּוּס  דֶעם  אִין  תֵּבֵל  קַצְוֵי  מִכָּל  צוּזַאמֶענגֶעקְלִיבְּן 

הַשְּׁלוּחוֹת הָעוֹלָמִי"  

at this time, at the final moments prior to 
the Redemption:

. . בִּזְמַנֵּנוּ זֶה,ּ דִי לֶעצְטֶע רְגָעִים פַאר דֶער גְּאֻלָּה -

The lesson is that we must raise our own 
awareness and that of all the Jewish wom-
en  and girls concerning the great merit of 
theirs 

צוּ מֵעוֹרֵר זַיין זִיךְ אוּן אַלֶע נְשֵׁי וּבְנוֹת יִשְׂרָאֵל וֶועגְן 
דֶעם גֹּדֶל הַזְּכוּת פוּן נְשֵׁי וּבְנוֹת יִשְׂרָאֵל 

in actually bringing about the true and 
complete Redemption — which comes “in 
the merit of the righteous women there are 
in the generation” — literally and immedi-
ately!

וּמִיָּד  תֵּכֶף  וְהַשְּׁלֵמָה  הָאֲמִתִּית  גְּאֻלָּה  דִי  בְּרֶענְגֶּען  צוּ 
שֶׁיֵּשׁ  צִדְקָנִיּוֹת  נָשִׁים  "בִּשְׂכַר  קוּמְט  וֶועלְכֶע  מַמָּשׁ, 

בַּדּוֹר"5, כַּנָּ"ל.
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22 Shevat 5752 in 770:
Top left: A session of the International 
Conference of Shluchos.

Top right: The Rebbe carrying a Torah 
dedicated to the Rebbetzin’s memory as 
he leads the prayers.

Middle: The Rebbe distributes a pam-
phlet with teachings on the importance 
of the Jewish woman along with a five 
dollar note for tzedakah.  

Bottom: The Rebbe delivers a talk after 
the evening services



סו.
חלקים משיחות ש"פ משפטים, ז"ך שבט, מבה"ח אדר א' תשנ"ב

Parshas Mishpatim, Shevat 27, 5752 – February 1, 1992

66 Charting a “New World Order”
Wars and bloodshed be-

tween nations over territorial 
and monetary disputes were an 
integral part of life all through 
history. During and follow-
ing World War I, the recogni-
tion that much more can be 
achieved through peaceful ne-
gotiation and cooperation than 
with war and bloodshed began 
to sink into public opinion. 
Thus was born “The League of 

Nations,” which (during and after World War II) reappeared as the “United Nations” 
based in New York City.

These efforts reached a peak at the beginning of 1992:

The fall of communism and the resulting end of the Cold War in mid-1989, re-
moved, to a large extent, the threat of a nuclear war, G-d forbid,  from the world. The 
interest of the leading superpowers – Russia and the US – in owning nuclear weapons 
of mass destruction dwindled down. 

This was the background that led to the UN Security Council summit on Friday, 
January 31, 1992, and on the following day, in which the leaders of these two super-
powers, President George Bush of the US, and President Boris Yeltsin of Russia met 
to pass resolutions on minimizing their nuclear programs and redirecting these funds 
towards charitable and educational programs. President Bush announced these plans at 
the State of the Union address before Congress on Wednesday of that week and received 
congressional approval for it.

This positive movement was parallel to an increase in the dissemination of Judaism 
and Chassidus by the Chabad Rebbeim throughout the generations. Thus, the Rebbe 
concluded at the Farbrengen that Shabbos that these efforts towards world peace are a 
foretaste and a beginning of the world peace we will enjoy at the imminent Redemption.

Everything that happens in the world is by 
individual Divine providence, and therefore 
contains a lesson and directive in man’s ser-
vice of his Maker.

}יָדוּעַ שֶׁכָּל הַמְּאֹרָעוֹת שֶׁבָּעוֹלָם הֵם בְּהַשְׁגָּחָה 
בַּעֲבוֹדַת  וְהוֹרָאָה  לִמּוּד  בָּהֶם  וְיֵשׁ  פְּרָטִית, 

הָאָדָם לְקוֹנוֹ, 

How much more so is this principle true re-
garding events of a general and essential na-
ture concerning large and prominent coun-
tries,

לִמְאֹרָעוֹת  בְּנוֹגֵעַ  וְעַל-אַחַת-כַּמָּה-וְכַמָּה 
כְּלָלִיִּים וְעִקָּרִיִּים הַקְּשׁוּרִים עִם מְדִינוֹת גְּדוֹלוֹת 

וַחֲשׁוּבוֹת 
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which are home to the majority of world Jewry 
and Jewish institutions, and therefore have in-
fluence and leadership of the entire world.

)שֶׁבָּהֶם נִמְצָא רוֹב מִנְיָן וְרוֹב בִּנְיָן דִּבְנֵי-יִשְׂרָאֵל 
כָּל  וּמַנְהִיגוּת  הַשְׁפָּעָה  בַּעֲלֵי  הַגָּלוּת(  בִּזְמַן 

הָעוֹלָם כֻּלּוֹ,

In a footnote to the original sicha, the Rebbe quotes the Mitteler Rebbe who explains, based 
on midrashic sources, that “any nation that the Jewish people arrive to in their exiles becomes 
exalted ... above all other nations, because the nation of Israel is under them.”

Regarding events involving such nations, the 
lesson to be learned from them, relate to gen-
eral and essential aspects of man’s service of 
his Maker.

הוּא  אֵלּוּ  מִמְּאֹרָעוֹת  וְהַהוֹרָאָה  הַלִּמּוּד  שֶׁגַּם 
בְּעִנְיַן כְּלָלִי וְעִקָּרִי בַּעֲבוֹדַת הָאָדָם לְקוֹנוֹ.{

Now in regard to current events: ה: יָמִים אֵלֶּ נוֹגֵעַ לְהַמְּאוֹרָעוֹת דְּ וְעַל-דֶּרֶךְ-זֶה בְּ

First of all, we must look into what took 
place on the eve of this Shabbos, when heads-
of-state of large and prominent countries in 
the world gathered and convened at the UN, 
led by the presidents of the two largest super-
powers, Russia and the USA,

ת  שַׁבָּ עֶרֶב  בְּ שֶׁאֵרַע  הַמְּאֹרָע   – לְרֹאשׁ  לְכֹל 
ו רָאשֵׁי מְדִינוֹת  סוּ יַחְדָּ נְּ פוּ וְהִתְכַּ זֶה, שֶׁבּוֹ הִתְאַסְּ
עוֹלָם, וּבְראשָֹׁם נְשִׂיאֵי שְׁתֵּי  דוֹלוֹת וַחֲשׁוּבוֹת בָּ גְּ

דוֹלוֹת, הַמַּעֲצָמוֹת הַגְּ

and announced resolutions to bring forth a 
new era in the relationships between the coun-
tries of the world.

יַחֲסֵי  בְּ חֲדָשָׁה  תְּקוּפָה  עַל  וְהִכְרִיזוּ  וְהֶחְלִיטוּ 
מְדִינוֹת הָעוֹלָם –

— Namely,  the nullification of the status of 
war between the world’s nations, which is to 
be expressed in a reduction and elimination of 
weapons,

הָעוֹלָם,  מְדִינוֹת  ין  בֵּ מִלְחָמוֹת  שֶׁל  ב  מַצָּ טּוּל  בִּ
שֶׁיִתְּבַּטֵּא גַּם בְּצִמְצוּם וּבִטּוּל כְּלֵי נֶשֶׁק,

ultimately reaching lasting peace and unity, 
cooperation, and mutual assistance between 
the world’s nations, benefiting all of mankind.

וְעֶזְרָה  ה  פְּעֻלָּ שִׁתּוּף  וְאַחְדוּת,  לְשָׁלוֹם  וְעַד 
הָאֱנוֹשׁוּת  לְטוֹבַת  הָעוֹלָם  מְדִינוֹת  ין  בֵּ הֲדָדִית 

הּ. לָּ כֻּ

Secondly, prior to this event, the President 
of this country addressed the entire nation 
— by Divine providence on Wednesday eve, 
when the preparations for Shabbos begin — 

פְּרָטִית( נְאוּמו  חָה  הַשְׁגָּ )בְּ לִמְאֹרָע זֶה  וְקָדַם 
לְיוֹם  אוֹר  )בְּ הּ  לָּ כֻּ לָאֻמָּה  זוֹ  מְדִינָה  נְשִׂיא  שֶׁל 
ת  שַׁבָּ עֶרֶב  הַתְחָלַת  תָּא1",  שַׁבַּ "קַמֵי  הָרְבִיעִי, 

זֶה(, 

— The significance of this date will be further explained —

notifying and announcing his plans to cut and 
eliminate weapons spending,

צִמְצוּם  בְּ פְּעוּלוֹתָיו  עַל  וְהִכְרִיז  הוֹדִיעַ  שֶׁבּוֹ 
לֵי נֶשֶׁק, וּבִטּוּל כְּ

diverting the funds thereby saved to expand 
economic programs that provide for the citi-
zenry of the country.

תְנוּ לִרְכִישַׁת כְּלִי נֶשֶׁק(  א יִנָּ וְנִצּוּל הַכְּסָפִים )שֶׁלֹּ
נֵי הַמְּדִינָה  עִנְיָנֵי הַכַּלְכָּלָה שֶׁל בְּ כְּדֵי לְהוֹסִיף בְּ

— a decleration ratified by Congress, where-
in the laws of the country are established and 
which have the force of law according to Torah 
(“the law of the government is law”)

הַנִּבְחָרִים",  ית  "בֵּ עַל-יְדֵי  שֶׁאוּשְׁרָה  הַכְרָזָה   –
ף עַל- דִינָה שֶׁיֵּשׁ לָהֶם תּקֶֹ י הַמְּ שֶׁבּוֹ נִקְבָּעִים חֻקֵּ

ינָא"2(. מַלְכוּתָא דִּ ינָא דְּ י תּוֹרָה )"דִּ פִּ

One has to consider the lesson from this 
event in general, as well as from the details of 
the event — where and when it happened.

מִמְּאָֹרע  וְהַהוָֹראָה  הַלִימוּד  בְּ לְהִתְבּוֹנֵן  וְיֵשׁ 
מְקוֹמוֹ   – הַמְאוֹרָע  דְּ הָעִנְיָנִים  רטֵי  פְָ בִּ וְגַם  זֶה, 

וּזְמַנּוֹ, 

1( פסחים קו, סע"א.

2( גיטין יו"ד, ב. וש"נ.
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3( תניא רפל"ז.

ספ"ק  במשנה   — חז"ל  ל'   )4
דברכות.

5( ישעי' ב, ד. מיכה ד, ג.

This includes also the event’s connection to 
the contents of the time in the Torah — i.e., to 
the Parsha of the week, as will be further ex-
plained. 

פָרָשַׁת  כּוֹלֵל שַׁיָּכוּתוּ לְתּוֹכְנוֹ שֶׁל הַזְּמַן בַּתּוֹרָה, בְּ
דִלְקַמָּן. הַשָּׁבוּעַ, כְּ

Moshiach: the International Judge
The lesson from this event, being one of 

global magnitude, is regarding a general and 
fundamental aspect of the Divine service of 
the Jewish people throughout history,

בְּעִנְיָן  הוּא  זֶה  מִמְּאֹרָע  וְהַהוֹרָאָה  הַלִּמּוּד 
כְּלָלִי וְעִקָּרִי בַּעֲבוֹדָתָם שֶׁל בְּנֵי-יִשְׂרָאֵל 

(described by the Alter Rebbe in Tanya as “our 
work and Divine service throughout the 
lengthy exile”) — namely, the task of bringing 
about the days of Moshiach.

)"מַעֲשֵׂינוּ וֲעַבוֹדָתֵינוּ כָּל זְמַן מֶשֶׁךְ הַגָּלוּת"3( – 
"לְהָבִיא לִימוֹת הַמָּשִׁיחַ"4:

Now, one of the prophetic promises to take 
place during the true and complete Redemp-
tion which will be carried out through our 
righteous Moshiach, that relates to the con-
duct of the nations of the world at that time to 
come is the following:

וְהַשְׁלֵימָה  הָאֲמִתִּית  דְּהַגְאוּלָה  מֵהַיִעוּדִים 
עַל-יְדֵי מָשִׁיחַ צִדְקֵנוּ בְּשַׁיָּכוּת לְהַנְהָגַת אֻמּוֹת 

הָעוֹלָם –

“They shall beat their swords into plowshares 
and spears into pruning hooks; nation shall 
not lift up sword against nation, neither shall 
they learn war any more.” (Yeshaya 2:4)

וַחֲנִיתוֹתֵיהֶם  לְאִתִּים  חַרְבוֹתָם  "וְכִתְּתוּ   
לְמַזְמֵרוֹת לאֹ יִשָּׂא גּוֹי אֶל גּוֹי חֶרֶב וְלאֹ יִלְמְדוּ 

עוֹד מִלְחָמָה"5.

We should add that this particular prophe-
cy is unique in the fact that it will come about 
through the work of Moshiach himself, unlike 
other prophetic miraculous predictions which 
will be orchestrated directly by Hashem,

פְּעוּלָתוֹ  עַל-יְדֵי  יִהְיֶה  זֶה  שֶׁעִנְיָן  וּלְהוֹסִיף, 
שֶׁל מֶלֶךְ הַמָּשִׁיחַ עַצְמוֹ

As stated at the beginning of the same 
verse, “He will judge among the nations and 
reprove many peoples.” 

בֵּין  "וְשָׁפַט  הַפָּסוּק5  בְּהַתְחָלַת  כְּמוֹ-שֶׁכָּתוּב   –
הַגּוֹיִם וְהוֹכִיחַ לְעַמִּים רַבִּים"

The Radak notes in his commentary that “the 
judge means the King Moshiach ... for he will 
be the master over all the nations. Therefore, 
he will have the authority to reprove them,” and 
in any conflict between nations, “he will say to 
the party in whom is the wrongfulness, ‘let the 
crooked be made straight.’

)"הַשּׁוֹפֵט הוּא מֶלֶךְ הַמָּשִׁיחַ . . שֶׁיְּהֵא אָדוֹן כָּל 
הָעַמִּים, וְהוּא יוֹכִיחַ לָהֶם וְיאֹמַר לְמִי שֶׁיִּמָצֵא 

בּוֹ הָעָוֶל יַשֵׁר הַמְּעֻוָּת 

“Because of this, there will be no war between 
one nation and another, since using his author-
ity as supreme judge, he will make peace be-
tween them.”

. . וּמִפְּנֵי זֶה לאֹ תִּהְיֶה מִלְחָמָה בֵּין עַם לְעַם כִּי 
הוּא יַשְׁלִים בֵּינֵיהֶם, 

This will lead to the following detail of the prophecy:
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6( פי' הרד"ק עה"פ.

7( ישעי' שם, ב-ג. מיכה שם, 
א-ב.

8( איוב כח, ה.

ובשהש"ר  ח  ב,  שה"ש   )9
עה"פ.

10( לשון הרגיל – ע"פ משלי 
ע'  חי"ג  לקו"ש  וראה  א.  כא, 

285 הערה 1 ובשוה"ג.

וראה  א.  כט,  מגילה   )11
מקדש  בענין  קונטרס  בארוכה 
ע'  תשנ"ב  )סה"ש  כו'  זה  מעט 

.)465

Since war will be no more, “they will not need 
weapons of war, and they will beat them to 
make of them utensils for working the land”. 

אוֹתָם  וְכִתְּתוּ  מִלְחָמָה,  לִכְלֵי  יִצְטָרְכוּ  וְלאֹ 
לַעֲשׂוֹת מֵהֶם כְּלִי לַעֲבוֹדַת הָאֲדָמָה"6(,

This condition of global peace will be possible, 
since “at the end of days, the mount of the 
House of the L-rd will be established at the top 
of all mountains, exalted beyond all hilltops.

ה'  בֵּית  הַר  יִהְיֶה  נָכוֹן  הַיָּמִים  "בְּאַחֲרִית  שֶׁכֵּן, 
בְּרֹאשׁ הֶהָרִים וְנִשָּׁא מִגְּבָעוֹת

... All the nations will flow to it. Many peoples 
will go and say ‘let us go up to the mount ain of 
Hashem, to the House of the G-d of Yaakov, so 
he will teach us his ways and we will go in his 
paths,’ because Torah will go forth from Zion 
and the word of G-d from Jerusalem.”

רַבִּים  עַמִּים  וְהָלְכוּ  כָּל-הַגּוֹיִם  אֵלָיו  וְנָהֲרוּ 
אֱלקֵֹי  בֵּית  אֶל  ה'  הַר  אֶל  וְנַעֲלֶה  לְכוּ  וְאָמְרוּ 
יַעֲקֹב וְיֹרֵנוּ מִדְּרָכָיו וְנֵלְכָה בְּאֹרְחֹתָיו כִּי מִצִּיּוֹן 

יִם"7, תֵּצֵא תוֹרָה וּדְבַר ה' מִירוּשָׁלִָ

Who is “he” who “will teach us of his ways?”

Here too explains the Radak, “the teacher is 
the King Moshiach, of whom it was said previ-
ously, that ‘he will judge among the nations.’”

נֶאֱמַר  וְעָלָיו  הַמָּשִׁיחַ,  מֶלֶךְ  הוּא  "וְהַמּוֹרֶה 
וְשָׁפַט"6.

These very days, heads of state are resolving 
and announcing reduction and elimination of 
weapons, 

וּמַכְרִיזִים  מַחְלִיטִים  אֵלּוּ  שֶׁבְּיָמִים  וְכֵיוָן 
וּבִטּוּל  צִמְצוּם  עַל-דְּבַר  בָּעוֹלָם  מְדִינוֹת  רָאשֵׁי 

כְּלֵי נֶשֶׁק

and redirecting the funds previously used for 
them towards an expansion of programs need-
ed to provide sustenance for the country and 
the world at large.

כַּלְכָּלַת  לְקִיּוּם  הַדְּרוּשִׁים  בְּהָעִנְיָנִים  וְהַהוֹסָפָה 
הַמְּדִינָה וְהָעוֹלָם כֻּלּוֹ

This is a fulfillment — albeit in modern-day 
terms — of the intent of the prophetic promise 
of “shall beat their swords into plowshares,” 

– תֹּכֶן הַיִּעוּד "וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים", 

which in essence can be defined as breaking 
weapons of war to make them into tools for 
working the land. 

כֵּלִים  מֵהֶם  לַעֲשׂוֹת  הַמִּלְחָמָה  כְּלֵי  שְׁבִירַת 
לַעֲבוֹדַת הָאֲדָמָה,

Now, “working the land” is not limited to ag-
riculture alone, but to all forms of growing the 
economy. This is alluded to in the verse “an 
earth from which comes forth bread,”

"אֶרֶץ מִמֶּנָּה יֵצֵא לֶחֶם"8 –

 — agriculture alone doesn’t produce ready-to-eat bread. “Bread” in this verse, therefore, is 
to be understood as general livelihood, and by extension, working the land to get bread, reefers 
to growing the economy overall.

World leaders making such decisions, is a 
clear sign of the  beginning  of  the  fulfill-
ment of this prophetic promise at the true and 
complete Redemption through our righteous 
Moshiach.

הֲרֵי-זֶה סִימָן בָּרוּר עַל הַתְחָלַת קִיּוּמוֹ שֶׁל יִעוּד 
זֶה בַּגְאוּלָה הָאֲמִתִּית וְהַשְׁלֵימָה עַל-יְדֵי מָשִׁיחַ 

צִדְקֵנוּ.

To explain further: :לְיֶתֶר בֵּאוּר 

Since we find ourselves in “high time” for 
the coming of our righteous Moshiach, 

כֵּיוָן שֶׁנִּמְצָאִים בִּ"זְמַן הַשִּׂיא" )"דִי הֶעכְסְטֶע 
צַייט"( שֶׁל בִּיאַת מָשִׁיחַ צִדְקֵנוּ, 
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12( אגה"ק דהבעש"ט – כש"ט 
בתחלתו. ובכ"מ.

אדמו"ר  אג"ק  ראה   )13
ואילך.  תצב  ע'  ח"ב  מהוריי"צ 

וש"נ.

at a time when we can already say “Behold, he 
comes” — “he,” being the King Moshiach, as 
the Midrash comments,

"הִנֵּה זֶה )מֶלֶךְ הַמָּשִׁיחַ( בָּא"9,

 — in other words: not only a time worthy for Moshiach’s arrival, but a time when we can al-
ready observe his arrival. This can be seen in the Midrash quoted here (Shir HaShirim Rabbah 
2:8) which records a conversation that ensues between Moshiach and the Jewish people when 
he announces that they are to be redeemed this month and they question that. From here we see 
that there is a stage of Moshiach’s arrival, still before the actual Redemption, when —

we already see a semblance and a beginning of 
the impact the king Moshiach will have on the 
nations,

רוֹאִים כְּבָר )מֵעֵין וְ(הַתְחָלַת פְּעוּלָתוֹ שֶׁל מֶלֶךְ 
הַמָּשִׁיחַ עַל הָעַמִּים, 

alluded to in the verses “He will judge among 
the nations and reprove many peoples ... and 
they shall beat their swords into plowshares...” 

"וְשָׁפַט בֵּין הַגּוֹיִם וְהוֹכִיחַ לְעַמִּים רַבִּים וְכִתְּתוּ 
חַרְבוֹתָם לְאִתִּים וְגוֹ'" –

Where do we see this?

This is coming into fruition by Hashem in-
spiring the rulers of the world’s nations — as 
“the heart of kings and ministers is in the hand 
of Hashem” and such global developments are 
openly directed by Hashem.

בְּלֵב  נוֹתֵן  שֶׁהַקָּדוֹשׁ-בָּרוּךְ-הוּא  עַל-יְדֵי-זֶה 
וְשָׁרִים  מְלָכִים  )"לֵב  דְּאוּמּוֹת-הָעוֹלָם  הַמְּלָכִים 

בְּיַד ה'"10( 

— “Although every individual’s heart is in his possession and he has freedom of choice, this 
is not the case with the heart of a king, since the welfare of the public depends on his choices, 
and if he chooses badly, many will be hurt. Therefore, his “general heart” (his choices vis-a-vis 
the people he leads) remains in the hands of G-d, and he is — in these affairs — deprived of free 
choice” (The Malbim on Mishlei 21:1) —

to issue and announce joint resolutions about 
the world entering a state of world peace in 
which “they shall beat their swords into plow-
shares.”

לְהַחְלִיט וּלְהַכְרִיז יַחְדָּו עַל-דְּבַר הַמַּעֲמָד וּמַצָּב 
דִּ"וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים".

The resolution and announcement oc-
curred specifically at this time, because of its 
special connection with the true and complete 
Redemption through our righteous Moshiach. 

וְזֶהוּ הַטַּעַם שֶׁהַחְלָטָה וְהַכְרָזָה זוֹ הָיְתָה בַּזְּמַן 
זֶה דַּוְקָא – בִּגְלַל שַׁיָּכוּתוֹ הַמְּיֻחֶדֶת לְהַגְּאוּלָה 
צִדְקֵנוּ  מָשִׁיחַ  עַל-יְדֵי  וְהַשְׁלֵימָה  הָאֲמִתִּית 

בְּפֹעַל מַמָּשׁ.

The Place of the Summit: New York
The connection of this event to the begin-

ning of the impact of Moshiach on the world, is 
also apparent in the details of the event;

וְיֵשׁ לְהוֹסִיף, שֶׁשַּׁיָּכוּתו שֶׁל הַמְּאֹרָע לְהַתְחָלַת 
פְּעוּלָתוֹ שֶׁל מָשִׁיחַ צִדְקֵנוּ מוּדְגֶּשֶׁת גַּם בִּפְרָטֵי 

הַמְּאֹרָע

That is, the location and time where the heads 
of state made the resolution and announce-
ment concerning entering a state of “they shall 
beat their swords into plowshares:”

– הַמָּקוֹם וְהַזְּמַן שֶׁבָּהֶם הָיְתָה הַחְלָטַת וְהַכְרָזַת 
דִּ"וְכִתְּתוּ  וּמַצָּב  הַמַּעֲמָד  עַל  הַמְּדִינוֹת  רָאשֵׁי 

חַרְבוֹתָם לְאִתִּים":

The Rebbe analyzes the details of the event, showing their connection to the Moshiach She-
bador  — the Moshiach of the generation:
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)הל'  הָרַמְבַּ"ם  כִּפְסַק-דִּין   )14
משֶֹׁה  שֶׁ"צִּוָּה  ה"י(  פ"ח  מלכים 
אֶת  לָכוֹף  הַגְּבוּרָה  מִפִּי  רַבֵּינוּ 
מִצְווֹת  לְקַבֵּל  הָעוֹלָם  בָּאֵי  כָּל 

שֶׁנִּצְטַווּ בְּנֵי נֹחַ".

רמב"ם  וראה  ט.  ג,  צפני'   )15
שם ספי"א.

The place where this event occurred, the 
United Nations, is an institution designated for 
representatives of the world’s nations to delib-
erate among themselves and resolve differences 
in a courteous and peaceful manner.

הַמָּקוֹם שֶׁבּוֹ אֵרַע מְאֹרָע זֶה )מָקוֹם מְיֻחָד שֶׁבּוֹ 
שֶׁבָּעוֹלָם  הַמְּדִינוֹת  בָּאֵי-כֹּחַ  בִּקְבִיעוּת  מְיֻצָּגִים 
כְּדֵי לְהִתְדַבֵּר בֵּינֵיהֶם בְּדַרְכֵי נֹעַם וְדַרְכֵי שָׁלוֹם( 

It is located in New York city, the same 
country and city of the Rebbe’s home and shul 
— Beis Rabbeinu Sheb’Bavel, also known as 
Beis Chayeinu

– הוּא בִּמְדִינָה זוֹ וּבְעִיר זוֹ, הַמְּדִינָה וְהָעִיר 
"בֵּית  שֶׁבְּבָבֶל"11,  רַבֵּינוּ  "בֵּית  נִמְצָא  שֶׁבָּהּ 

חַיֵּינוּ",

— the shul and study hall of my sainted fa-
ther-in-law, the Rebbe Nesi Doreinu; a center 
of Torah, prayer, and acts of loving-kindness, 

תְּפִלָּה  תּוֹרָה  בֵּית  הַמִּדְרָשׁ,  וּבֵית  הַכְּנֶסֶת  בֵּית 
מוֹרִי-וְחָמִי  דִּכְבוֹד-קְדֻשַׁת  וּגְמִילוּת-חֲסָדִים, 

אַדְמוֹ"ר נְשִׂיא דוֹרֵנוּ,

The Rebbe refers here to “770” — the Chabad Lubavitch world headquarters, with two 
names. Beis Chayeinu means (lit.) “the house of our life,” and is a title used by Chassidim for 
generations to describe the Rebbe’s home as the source of spiritual and physical energy that 
flows to the world through Tzaddikim. 

The second name, Beis Rabbeinu sheb’Bavel, (lit. “The house of our master in Babylon) is 
a Talmudic term describing the central dwelling of Shechina  — the Divine presence  — in exile 
after the destruction of the Beis HaMikdash. It is at the shul and Beis Midrash of the Nasi Hador 
of the time — chapter 70 of this book is dedicated entirely to this topic.

In this generation, this place has an added advantage of being not only a center of Torah and 
kindness, but that

the Rebbe chose this place and established here 
the headquarters from which “Torah will go 
forth,” and be transmitted to the whole world.

שֶׁמִּמֶּנּוּ  הַמֶּרְכָּזִי  לְהַמָקוֹם  וּקְבָעוֹ  בּוֹ  שֶׁבָּחַר 
"תֵּצֵא תּוֹרָה",

This refers to the outreach programs the Previ-
ous Rebbe established to further the dissemi-
nation of Torah and Chassidus outward to all 
corners of the world,

 הֲפָצַת הַתּוֹרָה וְהַמַּעְיָנוֹת חוּצָה בְּכָל קַצְוֵי תֵּבֵל 

that will continue until the coming of Moshi-
ach (which will arrive “when your wellsprings 
extend outward”) — the time when the pro-
phetic promise of  “they shall beat their swords 
into plowshares” will be fulfilled.

מַעְיְנוֹתֶיךָ  )כְּשֶׁיָפֻצוּ  צִדְקֵנוּ  מָשִׁיחַ  בִּיאַת  עַד 
"וְכִתְּתוּ  הַיִּעוּד  קִיּוּם  גַּם  יִהְיֶה  שֶׁאָז  חוּצָה12(, 

חַרְבוֹתָם לְאִתִּים".

To explain: וְהָעִנְיָן בָּזֶה:

When the leader of our generation relocat-
ed to “the lower hemisphere” — a term refer-
ring to the “new” world, including the USA — 
and established his residence in this country 
and city, the spiritual purification and refine-
ment of the lower hemisphere has begun in 
full force.

בְּבוֹא נְשִׂיא דוֹרֵנוּ לַחֲצִי כַּדּוּר הַתַּחְתּוֹן, וְקָבַע 
בְּתקֶֹף  הִתְחִיל  זוֹ,  וּבְעִיר  זוֹ  בִּמְדִינָה  מְקוֹמוֹ 

וְנַעֲשָׂה הַבֵּרוּר וְהַזִּכּוּךְ דְּחַצִי כַּדּוּר הַתַּחְתּוֹן,

And these efforts have been successful, there-
by extending also therein a greater degree of 
the Divine revelation that took place at the 
giving of the Torah, (a revelation which had 
previously been only in the upper hemisphere). 

)שֶׁהָיָה  דְמַתַּן-תּוֹרָה  לּוּי  הַגִּ נִמְשַׁךְ  בּוֹ  ם  שֶׁגַּ
דּוּר הָעֶלְיוֹן13( חֲצִי כַּ בַּ
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[This idea is discussed at-length in several places in this book  — see Chapters 28 and 70.]

More so: this place actually became the 
primary source from which the activities of 
disseminating Torah and the “wellsprings” of 
Chassidus to the farthest reaches of the world, 
literally, are spearheaded!

הַמָּקוֹר  שֶׁנַּעֲשָׂה   – אַדְּרַבָּה   – מִזֶּה  וִיתֵירָה 
דְהַפָצַת  הַפְּעֻלָּה  עִקָּר  וְנִתְפַּשֵּׁט  נִמְשַׁךְ  שֶׁמִּמֶּנּוּ 
הַתּוֹרָה וְהַמַּעְיָנוֹת חוּצָה בְּכָל קַצְוֵי תֵּבֵל מַמָּשׁ,

This was accomplished through the shlu-
chim, the emissaries, the Rebbe sent through-
out the world (also to the upper hemisphere...) 
reaching the farthest corner imaginable,

 עַל-יְדֵי הַשְׁלוּחִים שֶׁשָּׁלַח בְּרַחֲבֵי הָעוֹלָם )גַּם 
נִדַּחַת  הֲכִי  לְפִנָּה  עַד  הָעֶלְיוֹן(,  כַּדּוּר  לְחֵצִי 

שֶׁבָּעוֹלָם,

with the mission to disseminate Torah and Yid-
dishkeit to all Jews, especially to those living 
among non-Jews, speaking their language, 
and outwardly behaving like them.

כְּדֵי לְהָפִיץ תּוֹרָה וְיַהֲדוּת בֵּין כָּל בְּנֵי-יִשְׂרָאֵל 
)כּוֹלֵל וּבִמְיֻחָד אֵלּוּ שֶׁדָּרִים בֵּין אֻמּוֹת הָעוֹלָם 
בְּחִיצוֹנִיּוּת  וּמִתְנַהֲגִים  בִּלְשׁוֹנָם  וּמְדַבְּרִים 

כְּמוֹתָם(,

But the Rebbe’s sphere of influence extends beyond Jews alone:

The shlichus includes  — as a central part — 
also spreading goodness, justice and integrity 
among the gentiles as well, 

 וְעוֹד וְגַם-זֶה עִקָּר, הֲפָצַת כָּל עִנְיְנֵי טוֹב וְצֶדֶק 
וְיֹשֶׁר גַּם בֵּין אוּמּוֹת-הָעוֹלָם 

through encouraging them to observe the No-
ahide laws.

עַל-יְדֵי קִיּוּם מִצְווֹת בְּנֵי נֹח14ַ, 

The Rebbe here is making reference to his campaign launched in 5743 (1983) to raise aware-
ness about the Noahide laws and to call on all non-Jews to observe them.  It is noteworthy to 
mention, that while shlichus in general is something that the Previous Rebbe began, calling 
gentiles to observe the Noahide laws was something the Rebbe himself originated. Still, the 
Rebbe attributes it — as he oftentimes does — to his predecessor.

While it was always an obligation upon the Jew-
ish people to bring the gentiles to observe the 
Noahide laws, it has come to be greatly empha-
sized in recent years, as we come closer to the 
time of Moshiach’s arrival, 

כְּכָל  הָאַחֲרוֹנוֹת,  בַּשָּׁנִים  בְּיוֹתֵר  כַּמֻדְגָּשׁ 
שֶׁהוֹלְכִים וּמִתְקָרְבִים יוֹתֵר לְהַזְמַן דְּבִיאַת מָשִׁיחַ 

צִדְקֵנוּ, 

when the transformation of the gentile world 
will be realized in completion, in the spirit of the 
prophecy “For then I will convert the peoples 
to a pure language that all of them call in the 
name of the L-rd, to worship Him of one ac-
cord.”

שֶׁ"אָז אֶהְפֹּךְ אֶל עַמִּים שָׂפָה בְרוּרָה לִקְרֹא כֻלָּם 
בְּשֵׁם ה' לְעָבְדוֹ שְׁכֶם אֶחָד"15.

 Why Did the Soviet Union Collapse?
All events that occur in the world, result from spiritual causes. The Rebbe goes on to show 

how all these activities of spreading Torah, goodness and justice, finally “paid off ” in recent 
times:

This spiritual work recently has reached its 
climax — starting in 1990 (“the year of mir-
acles”) and continuing in 1991 and 1992 (the 
year of “I will show you wonders” and the year 
of “wonders in everything”) —

נִסִּים,  מִשְּׁנַת  )הֵחֵל  הָאַחֲרוֹנָה  וּבַתְּקוּפָה 
וְ"נִפְלָאוֹת  אַרְאֶנּוּ"  "נִפְלָאוֹת  בִּשְׁנַת  וְהֶמְשֵׁכָה 

בַּכֹּל''( הִגִּיעָה פְּעֻלָּה זוֹ לְשִׂיא —

— The Hebrew letters marking the years mentioned are acrostics of these (Hebrew) phrases —
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הנ"ל  קוּנְטְרֵס  רְאֵה   )17
שנְשִׂיא  ס"ה   )11 )שֶׁבְּהֶעָרָה 
שֶׁבַּדּוֹר.  הַמָּשִׁיחַ  הוּא  הַדּוֹר 
וּבְהַדְגָּשָׁה יְתֵירָה בִּכְבוֹד-קְדוּשַּׁת 
מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂיא דוֹרֵנוּ 
— כַּמְּרוּמָז בְב' שְׁמוֹתָיו: "יוֹסֵף" 
– עַל-שֵׁם שֶׁ"יּוֹסִיף אַדנָֹ-י שֵׁנִית 
יָדוֹ גוֹ' וְאָסַף נִדְּחֵי יִשְׂרָאֵל גוֹ'" 
וְ"יִצְחָק"  יא-יב(,  יא,  )ישעי' 
שְׂחוֹק  יִמָּלֵא  שֶׁ"אָז  עַל-שֵׁם   –
וראה  ב.  קכו,  )תהלים  פִּינוּ" 

ברכות לא, א(.

resulting in the collapse of the USSR, that same 
country which previously made it its mission 
to negate Judaism and declared war on the dis-
semination of Torah and Yiddishkeit, 

הַהִיא  הַמְּדִינָה  שֶׁל  גְּבוּלוֹתֶיהָ  בִּפְרִיצַת 
מִלְחָמָה  וְהִכְרִיזָה  דִגְלָה  עַל  חָרְתָה  שֶׁבְּשַׁעְתָּהּ 

בְּהֲפָצַת הַתּוֹרָה וְהַיַּהֲדוּת

even battling the mere notion of faith in the 
Creator and Leader of the world!

וְעַד לְמִלְחָמָה בָּאֱמוּנָה בְּבוֹרֵא עוֹלָם וּמַנְהִיגוֹ

Their war included the arrest of my saint-
ed father-in-law, the Rebbe Nesi Doreinu, and 
subsequently, his leaving that country.

מוֹרִי-וְחָמִי  דִּכְבוֹד-קְדוּשַּׁת  הַמַּאֲסָר  גַּם  )כּוֹלֵל 
וּכְתוֹצָאָה  וּלְאַחֲרֵי-זֶה  דוֹרֵנוּ,  נְשִׂיא  אַדְמוֹ"ר 

מִזֶּה יְצִיאָתוֹ מִגְּבוּלוֹת הַמְּדִינָה הַהִיא(,

Despite this persecution, the activities of 
the shluchim of Nesi Doreinu still continued 
even there, spreading Torah and Yiddishkeit 
in secret with literal  self-sacrifice. 

הַפְּעִילוּת  שָׁם  גַּם  נִמְשְׁכָה  וְאַף-עַל-פִּי-כֵן, 
דִּשְׁלוּחֵי נְשִׂיא דוֹרֵנוּ בְּהֲפָצַת הַתּוֹרָה וְהַיַּהֲדוּת 

בְּחֲשָׁאִי וּבִמְסִירוּת-נֶפֶשׁ מַמָּשׁ,

This continued until just recently, when this 
persecution by the government was nullified, 
making it possible to continue spreading To-
rah and Judaism with greater strength and 
vigor, now openly and publicly, 

גְּזֵירַת  שֶׁנִּתְבַּטְּלָה  הָאַחֲרוֹנָה  לַתְּקוּפָה  עַד 
דְהַפָצַת  הַפְּעִילוּת  הֶמְשֵׁךְ  וְנִתְאַּפְשֵׁר  הַמַּלְכוּת 
הַתּוֹרָה וְהַיַּהֲדוּת בְּיֶתֶר שְׂאֵת וּבְיֶתֶר עֹז, בְּגָלוּי 

וּבְפִרְסוּם,

culminating in the collapse of the previous re-
gime, and establishing a new one that called 
for justice, integrity and peace, based on belief 
in the Creator and Leader of the world. 

וְעַד לִנְפִילָתוֹ שֶׁל הַמִּשְׁטָר הַקּוֹדֵם, וַהֲקָמָתוֹ שֶׁל 
וּלְשָׁלוֹם,  וִלְיֹשֶׁר  לְצֶדֶק  שֶׁהִכְרִיז  חָדָשׁ  מִשְׁטָר 

עַל יְסוֹד הָאֱמוּנָה בְּבוֹרֵא הָעוֹלָם וּמַנְהִיגוֹ.

All this was the background for the summit 
this Friday between the new leader of Russia 
and the leader of this country  — the President 
of the United States,

זֶה  שַׁבָּת  בָּעֶרֶב  הִתְקַיְּמָה  לְזֶה  וּבְהֶמְשֵׁךְ 
הַפְּגִישָׁה בֵּין מַנְהִיגָה הֶחָדָשׁ שֶׁל הַמְּדִינָה הַהִיא 

לְמַנְהִיגָה שֶׁל מְדִינָה זוֹ, 

attended by several other leaders of powerful 
countries.

מְדִינוֹת  מַנְהִיגֵי  כַּמָּה  עוֹד  שֶׁל  בְּהִשְׁתַּתְּפוּתָם 
גְּדוֹלוֹת בָּעוֹלָם,

At this summit, a resolution was drafted and 
announced in the spirit of the messianic 
promise of “they shall beat their swords into 
plowshares.”

שֶׁתָּכְנָה  וְהַהַכְרָזָה  הַהַחְלָטָה  נִתְקַּבְּלָה  שֶׁבָּהּ 
"וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים".

The fact that this summit took place in New 
York City, the city of my saintly father-in-law, 
the Rebbe Nesi Doreinu

הַחְלָטָה  פְּגִישָׁה  שֶׁל  שֶׁבְּקִיּוּמָהּ  לוֹמַר,  וְיֵשׁ 
כְּבוֹד- דוֹרֵנוּ  נְשִׂיא  שֶׁל  בְּהָעִיר  זוֹ  וְהַכְרָזָה 

קְדֻשַׁת מוֹרִי-וְחָמִי אַדְמוֹ"ר

— to which the world leaders flocked, includ-
ing the President of the United States, who 
needed, in fact, to leave the country’s capital to 
come to this city to attend the summit —

גַּם  כּוֹלֵל  הַמְּדִינוֹת,  מַנְהִיגֵי  נִתְקַבְּצוּ  )שֶׁבָּהּ 
הַבִּירָה  מֵעִיר  לָבוֹא  שֶׁהֻצְרַךְ  זוֹ,  מְדִינָה  מַנְהִיג 

לְעִיר זו16ֹ(,

alludes to all this happening as a result of the 
efforts of spreading Torah, Judaism, kindness 
and justice throughout the world

מְרֻמָּז, שֶׁכָּל זֶה בָּא כְּתוֹצָאָה מֵהַפְּעֻלּוֹת דְהַפָצַת 
הַתּוֹרָה וְהַיַּהֲדוּת, צֶדֶק וְיֹשֶׁר, בְּכָל הָעוֹלָם, 

conducted — in the past and in the present — 
by the leader of our generation, who by exten-
sion is the Moshiach of the generation.

מָשִׁיחַ  דוֹרֵנוּ,  נְשִׂיא  עַל-יְדֵי  וְנַעֲשִׂים  שֶׁנַּעֲשׂוּ 
שֶׁבַּדוֹר17,



41 • בשורת הגאולה

Featured Footnote: The Hidden History of the UN
In this unique footnote, the Rebbe “explores” the history of the UN showing how every step 

in its development corresponds to developments in the work and activities of the Nasi Hador 
- the Moshiach of the generation:

18. Note, that the United Nations with the goal 
of international unity and peace” was established 
in the “lower hemisphere”  (America) soon after the 
arrival of Nesi Doreinu to these shores, in the lower 
hemisphere:

הָעַמִּים  חֶבֶר  שֶׁאִרְגּוּן  וּלְהָעִיר,   )18
הָעַמִּים  בֵּין  וְשָׁלוֹם  אַחְדוּת  לְמַטְּרַת 
לְאַחֲרֵי  הַתַּחְתּוֹן  כַּדּוּר  בַּחֲצִי  הוּקַם 
וּבִסְמִיכוּת לְבוֹאוֹ שֶׁל נְשִׂיא דוֹרֵנוּ לַחֲצִי 

כַּדּוּר הַתַּחְתּוֹן 

The Rebbe doesn’t leave it at that, but goes into “minute” seeming historical details:

This began with the resolution mid-WWII, with 
the 1942 “Declaration By United Nations,” around 
the year 5702

בְּאֶמְצַע  שֶׁנִּתְקַּבְּלָה  מֵהַהַחְלָטָה  )הֵחֵל 
הַמִּלְחָמָה, בִּשְׁנַת תש"ב לְעֵרֶךְ,

— Representatives of 26 countries fighting the Axis powers, affirmed their support 
by signing the “Declaration by United Nations.” This important document pledged the 
signatory governments to the maximum war effort and bound them against making a 
separate peace at its end —

and the organization’s principal establishment at 
the end of the war, circa 5705,

בִּשְׁנַת  הַמִּלְחָמָה,  שֶׁל  בְּסִיּוּמָהּ  וּבְעִקָּר 
תש"ה לְעֵרֶךְ(, 

— This refers to the 1945 “San Fransisco Conference” at which representatives of fifty 
nations signed a charter establishing the UN as an organization —

Featured Footnote: Why did the President come from 
Washington DC to NYC?

A general theme in this sicha is that while things seem to have logical reasons behind 
them, still, — just like the mitzvos of the category of Mishpatim (logical laws) — this logic too 
comes from Hashem (“from Sinai”). Here is a footnote where the Rebbe points to seemingly 
logical events and actions, revealing the true motif behind them:

16. The simple, logical, reason why the President 
needed to leave the country’s capital to come to the 
UN headquarters in New York for this summit 

16( וְאַף שֶׁהַטַּעַם הַפָּשׁוּט לְזֶה הוּא

is because the United Nations, a designated center 
for permanent delegations of the nations of the 
world to be represented in, 

מְיֻצָּגִים  שֶׁבּוֹ  הַמְּיֻחָד  שֶׁהַמָּקוֹם  לְפִי 
בִּקְבִיעוּת בָּאֵי-כֹּחַ הַמְּדִינוֹת שֶׁבְּעוֹלָם

was designed from the outset to be in a location 
which isn’t a capital city of a particular country, to 
ensure its independence from any government.

עִיר  שֶׁאֵינוֹ  בְּמָקוֹם  מִלְּכַתְּחִלָּה  נִקְבַּע 
הַבִּירָה שֶׁל מְדִינָה מְסֻיֶּמֶת,

But the true reason why it was established in this 
city, is because it’s the capital city of who the Talmud 
calls “the real kings — the sages”; namely, it being 
the city of residence of my sainted father-in-law, the 
Rebbe Nesi Doreinu — see further in fn 18.

מָקוֹם  לִקְבִיעוּת  הָאֲמִתִּי  הַטַּעַם  הֲרֵי, 
עִיר  לִהֱיוֹתָה  הוּא,  דַּוְקָא,  זוֹ  בְּעִיר  זֶה 
גיטין  )ראה  רַבָּנָן"  "מַלְכֵי  שֶׁל  הַבִּירָה 
סב, סע"א. ועוד(, כְּבוֹד-קְדוּשַּׁת מוֹרִי-

וְחָמִי אַדְמוֹ"ר נְשִׂיא דוֹרֵנוּ )וּרְאֵה לְקַמָּן 
הֶעָרָה 18(.
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when its headquarters was set up in the city of Nesi 
Doreinu, culminating in constructing a designated 
building (circa 5711, 1951 — the year the Rebbe for-
mally began his leadership) 

נְשִׂיא  שֶׁל  בְּעִירוֹ  מוֹשָׁבָה  מְקוֹם  וְנִקְבַּע 
דוֹרֵנוּ, וְעַד לִבְנִיַּת הַבִּנְיָן הַמְּיֻחָד )בִּשְׁנַת 

תשי"א לְעֵרֶךְ(

All this further emphasizes the following: ׁשֶׁבְּזֶה מֻדְגָּש —

that the unity and peace among the world’s nations, 
come as a result of the activities of Nesi Doreinu in 
spiritually refining the world

הִיא  הָעַמִּים  בֵּין  וְהַשָּׁלוֹם  שֶׁהָאַחְדוּת 
דוֹרֵנוּ  נְשִׂיא  שֶׁל  מִפְּעוּלָתוֹ  כְּתוֹצָאָה 

בְּבֵרוּר הָעוֹלָם

by means of disseminating Torah, Judaism, kind-
ness and justice throughout the entire world:

וְצֶדֶק  וְהַיַּהֲדוּת  הֲפָצַת הַתּוֹרָה  )עַל-יְדֵי 
וְיֹשֶׁר בְּכָל הָעוֹלָם(,

As the level of the world’s spiritual refinement 
through the Nasi Hador increases,

עַל-יְדֵי  הָעוֹלָם  בְּבֵרוּר  שֶׁנִּתְוַסֵּף  וּכְכָל 
נְשִׂיא הַדּוֹר

so does the solidification of an organization whose 
goal is to achieve unity and peace in the world,

נִתְוַסֵּף גַּם בְּקִיּוּמוֹ וּבִיסוּסוֹ שֶׁל הָאִרְגּוּן 
שֶׁמַּטְרָתוֹ לִפְעלֹ אַחְדוּת וְשָׁלוֹם בָּעוֹלָם,

ultimately reaching a complete refinement of the 
world, when the prophetic promise of “they shall 
beat their swords into plowshares” will be fulfilled

 וְעַד לִגְמַר ושְׁלֵמוּת בֵּרוּר הָעוֹלָם בְּקִיּוּם 
הַיִּעוּד "וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים"

— this prophecy being the foundation of this or-
ganization, so-much-so that this very verse is in-
scribed on the wall of its headquarters!

]וְעַד  זֶה.  אִרְגּוּן  שֶׁל  הַיְּסוֹד  שֶׁהוּא   
שֶׁפָּסוּק זֶה מִתְנוֹסֵס עַל גַּבֵּי כֹּתֶל הַבִּנְיָן.[

What Happened in 1942 and 1945?
In footnote 18 (which was pub-

lished in issue 1211) the Rebbe 
mentioned briefly the history of the 
United Nations, listing several mile-
stones in its establishment: 5702, 
5705, and 5711.

As for the corresponding spir-
itually-significant events of these 
years which caused them, the Reb-
be mentions only the fact that it be-
gan close to the Frierdiker Rebbe’s 
arrival to these shores. The building 
of the UN’s headquarters in 5711, 
though not mentioned explicitly, 
corresponds to the Rebbe’s official 
kabbolas han’sius. But what are the special spiritually significant things that happened in the 
years 5702 and 5705?

A possible explanation is given based on the Rebbe’s Shalsheles Hayachas:

 “5702 (1942): Appointed by his father-in-law as chairman of the Executive Committees 
of Machne Israel, Merkos L’inyonei Chinuch and Kehot Publication Scociety.” In 5705 (1945), 
a new division in Merkos L’inyonei Chinuch was estabished called Shaloh — Shiurei Limud 
Hadas.

In the Rebbe’s words: “As the level of the world’s spiritual refinement through the 
Nasi Hador increases, so does the solidification of an organization whose goal is 
to achieve unity and peace in the world.”

Top: Signing the 1942 “Declara-
tion by United Nations.”  

Middle: the San Fransisco Con-
frence and the UN Charter.

Bottom: The newly built UN HQ 
along the East River in 1951

The inscription on the “Isaiah Wall” near UN headquarters
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וש"פ  שבט  י"א  שיחות   )19
בשלח )סה"ש תשנ"ב ע' 308(.

 — Here, the Rebbe references a special pamphlet published a few months prior (portions of 
it appear in chapter 70 of this book), in which he spoke of the unique role of the Nasi HaDor 
— a Jewish leader who in every generation stands in the place of Moshe, leading and caring for 
every Jew in the generation — as also being the “Moshiach of the generation” — a saintly man 
born in every generation worthy of being the redeemer of Israel if the time is right (see chapter 
48 of this book at length).

In this talk, the Rebbe links between the activities of the Rebbe as the Nasi HaDor and the 
activities of Moshiach, namely brokering peace between the world’s nations. 

In the Rebbe’s words:

It came to be, that by recently achieving a 
perfection in all the said aspects of the Divine 
service led by the Rebbe,

בְּכָל-הַנִּזְכָּר- הָעֲבוֹדָה  שְׁלֵמוּת  שֶׁעַל-יְדֵי  וְעַד 
לְעֵיל בְּיָמֵינוּ אֵלֶּה

the world at-large has become prepared and 
ready for the initiation of Moshiach’s activities 
as the world’s peace-keeper, 

לְהַתְחָלַת  וּמֻכְשָׁר  רָאוּי  כֻּלּוֹ  הָעוֹלָם  נַעֲשֶׂה 
הַפְּעֻלָּה דְּמֶלֶךְ הַמָּשִׁיחַ, 

described by the prophet as “He will judge 
among the nations and reprove many peoples 
... and they shall beat their swords into plow-
shares.”

"וְשָׁפַט בֵּין הַגּוֹיִם וְהוֹכִיחַ לְעַמִּים רַבִּים וְכִתְּתוּ 
חַרְבוֹתָם לְאִתִּים"18.

The Time of the Summit: End of Shevat
Within the latest era itself — a period of 

great messianic developments — the time in 
which this particular event occurred

)בַּתְּקוּפָה  זֶה  מְאֹרָע  אֵרַע  שֶׁבּוֹ  הַזְּמַן  וְגַם 
הָאַחֲרוֹנָה עַצְמָהּ(

is a time very much suited for the Redemption 
... because of its connection to Nesi Doreinu  — 
the leader of our generation, the Rebbe:

מִצַּד   .  . לְהַגְּאוּלָה  בְּשַׁיָּכוּת  מְסֻגָּל  זְמַן  הוּא 
הַקֶּשֶׁר וְהַשַּׁיָּכוּת דִּזְמַן זֶה לִנְשִׂיא דוֹרֵנוּ

The summit occurred on the last Friday of 
the month of Shevat, the eleventh month

שְׁבָט,  בְּחֹדֶשׁ  הָאַחֲרוֹן  שַׁבָּת  עֶרֶב  לִהֱיוֹתוֹ   –
חֹדֶשׁ הָאַחַד עָשָׂר, 

— There are two alternate forms of counting the Jewish months: starting from Tishrei or 
from Nissan, each carrying special significance. Shevat is the eleventh in the Nissan count; the 
number eleven carries special significance vis-a-vis the work of the Chabad Rebbeim in prepar-
ing the world for the Redemption (as explained in the previous chapter at length) —

on the tenth of which occurs the hilula (the 
day of passing of a Tzaddik, in accordance with 
Chassidic tradition, carries great spiritual po-
tential, as it marks the completion and perfec-
tion of his Divine service in this world) of my 
sainted father-in-law, the  Rebbe Nesi Doreinu.

)גְּמַר  הַהִילוּלָא  יוֹם  הוּא  שֶׁבּוֹ  שֶׁהָעֲשִׂירִי 
וּשְׁלֵמוּת הָעֲבוֹדָה( שֶׁל כְּבוֹד-קְדֻשַׁת מוֹרִי-וְחָמִי 

אַדְמוֹ"ר נְשִׂיא דוֹרֵנוּ,

In addition, the eleventh of this month pro-
duced a tremendous expansion and innova-
tion of his leadership,

וְחִדּוּשׁ  הֶמְשֵׁךְ  נַעֲשָׂה  שֶׁבּוֹ  עָשָׂר  וּבְאַחַד 
הנְשִׂיאוּת שֶׁלּוֹ בְּיֶתֶר שְׂאֵת וּבְיֶתֶר עֹז

— the Rebbe is here referring to the start of his own leadership as successor of the Previous 
Rebbe, which began the day after his passing on the eleventh of Shevat. This too is explained in 
the previous chapter in this book —
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ultimately culminating in completing all of 
the Divine task of our generation — the last of 
exile which in-turn is the first of Redemption 
— through out forty-two years.

זֶה  דוֹרֵנוּ  שֶׁל  הָעֲבוֹדָה  כָּל  וּגְמַר  לְסִיּוּם  עַד   
דּוֹר  שֶׁהוּא-הוּא  הַגָּלוּת  שֶׁל  הָאַחֲרוֹן  )דּוֹר 

הָרִאשׁוֹן שֶׁל הַגְאוּלָה( בְּמֶשֶׁךְ מ"ב שָׁנִים

These forty-two years correspond to the for-
ty-two stages of travel in the “desert of the na-
tions,” i.e., exile, 

 דְּיֵשׁ-לוֹמַר שֶׁהֵם כְּנֶגֶד מ"ב הַמַּסָּעוֹת שֶׁבְּמִדְבַּר 
הָעַמִּים, 

which means that after having completed them, 
we already stand prepared to enter the land in 
the true and final Redemption

לָאָרֶץ  לְהַכְּנִיסָה  וְעוֹמְדִים  מוּכָנִים  כְּבָר  שֶׁאָז 
בַּגְאוּלָה הָאֲמִתִּית וְהַשְׁלֵימָה וְהַשְׁלֵימָה

(as discussed in length at a previous farbren-
gen — chapter 63).

)כִּמְדֻבָּר בְּאַרוּכָה בַּהִתְוַעֲדוּת שֶׁלִּפְנֵי-זֶה19(

All this goes to show that also the time (as 
well as the place) of the announcement regard-
ing entering a state of “they shall beat their 
swords into plowshares” 

הָיְתָה  שֶׁבּוֹ  הַמָּקוֹם(  עַל  )נוֹסָף  בְּהַזְמַן  שֶׁגַּם   –
הַהַכְרָזָה עַל-דְּבַר "וְכִתְּתוּ חַרְבוֹתָם לְאִתִּים" 

emphasizes its connection with the effect of 
the leader of our generation, my sainted fa-
ther-in-law the Rebbe, who is the Moshiach of 
the generation.

דוֹרֵנוּ  נְשִׂיא  שֶׁל  לִפְעוּלָתוֹ  הַשַּׁיָּכוּת  מוּדְגֶּשֶׁת 
הַמָּשִׁיחַ  אַדְמוֹ"ר,  מוֹרִי-וְחָמִי  כְּבוֹד-קְדֻשַׁת 

שֶׁבַּדּוֹר, 

Namely, that it is through him that the pro-
phetic promise of “they will beat their swords 
into plowshares” is being fulfilled.

שֶׁעַל יָדוֹ נַעֲשֶׂה קִיּוּם הַיִּעוּד "וְכִתְּתוּ חַרְבוֹתָם 
לְאִתִּים וְגוֹ'".

2. Sinaic Logic
To summerize: On the Friday of Parashas Mishpatim 5752 (1992), world 

leaders met at the UN headquarters in New York City to discuss a disarmament 
treaty, which brought to mind Yeshayahu’s prophetic promise of world peace at 
the Redemption that will be orchestrated by Moshiach himself. The Rebbe ex-
plained how the spiritual work of the Rebbeim (in their capacity as “Moshiach of 
the generation”) was the true cause behind this major development, as it made the 
world’s spiritual climate ready for a Redemption which is now unfolding.

By Divine providence, this concept is alluded to in that very week’s parsha — 
Mishpatim (“statutes”): The parasha, the first to come after Mattan Torah  — the 
giving of the Torah, begins with the words “And these are the ordinances that you 
shall set before them.” It primarily consists of logical civil and inter-personal stat-
utes of the kind which every society would have set up on its own.

Significantly however, the Torah reading begins with the word “and,” which 
Rashi explains to signify that “just as what has been previously stated [namely 
the Ten Commandments,] are from [G-d at] Sinai, these too are from Sinai.” This 
means that while these laws are indeed logical, they still have a Divine origin and 
must be observed as such and not only because human intellect dictates so.

At this farbrengen, the Rebbe uncovers a deeper dimension of the idea of the 
Divine origin of logical laws, and deduces that not only must we observe these as 
Divine laws despite their logical nature, but we must recognize that their very log-
ical nature is Divinely sourced as well  — “from Sinai!” A striking example of this 
can be seen in the world’s progression from warfare towards peace:
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This applies to the above-discussed event — 
the resolution issued by gentile world-leaders 
concerning entering the state of “beating their 
swords into plowshares” — which took place 
on the eve of Shabbos Parashas Mishpatim:

הַנִּזְכָּר- לַמְּאֹרָע  בְּנוֹגֵעַ  גַּם  מוּבָן  }...וּמִזֶּה 
לְעֵיל – הַחְלָטַת וְהַכְרָזַת מַנְהִיגֵי אֻמּוֹת-הָעוֹלָם 
חַרְבוֹתָם  דְ”וְכִתְּתוּ  וּמַצָּב  הַמַּעֲמָד  עַל-דְּבַר 

לְאִתִּים” – בְּעֶרֶב שַׁבָּת פָּרָשַׁת מִשְׁפָּטִים:

The concept of disarmament is one under-
stood and compelled also by human logic

הַמּוּבָן  הוּא-עִנְיָן  לְאִתִּים”  חַרְבוֹתָם  “וְכִתְּתוּ 
וּמְחֻיָּב גַּם בְּשֵׂכֶל הָאָדָם

(what would fall under the category of “Mishpa-
tim” — the category of Torah-laws that have a 
logical basis as well),

 )“מִשְׁפָּטִים”(,

since human logic itself calls for the world 
to exist according to principles of justice and 
honesty,

הָעוֹלָם  שֶׁל  קִיּוּמוֹ  מְחַיֵּב  אֱנוֹשִׁי  שֵׂכֶל  שֶׁהֲרֵי, 
עַל-פִּי צֶדֶק וְיֹשֶׁר,

averting the need to use war, which causes de-
struction and ruin, Heaven forfend.

עַל-יְדֵי שְׁלִילַת מִלְחָמָה שֶׁמְּבִיאָה הֶרֶס וְחֻרְבָּן, 
רַחֲמָנָא לִצְּלָן,

Furthermore, from a logical perspective 
weaponry should be destroyed — “they shall 
beat their swords” — and transformed into 
“plowshares,” i.e., instruments useful for the 
world’s inhabitation and economy. 

)“וְכִתְּתוּ  הַמִּלְחָמָה  כְּלֵי  לִשְׁבִירַת  שֶׁיָּבִיא  וְעַד 
חַרְבוֹתָם”( וַהֲפִיכָתָם לְכֵלִים שֶׁמְּבִיאִים תּוֹעֶלֶת 

לְיִשּׁוּבוֹ שֶׁל עוֹלָם )“אִתִּים”(.

Nevertheless, illogically, throughout all pre-
vious generations, many wars between nations 
were conducted which caused destruction in 
the world,

וְאַף-עַל-פִּי-כֵן, בְּמֶשֶׁךְ כָּל הַדּוֹרוֹת הִתְנַהֲלוּ 
הֶרֶס  שֶׁגָּרְמוּ  הָעוֹלָם  אֻמּוֹת  בֵּין  מִלְחָמוֹת  רִבּוּי 

וְחֻרְבָּן בָּעוֹלָם

contrary to what human logic mandates!  – בְּנִגּוּד לְהַמִּתְחַיֵּב בַּשֵּׂכֶל הָאֱנוֹשִׁי!

But recently, this unfortunate trend has changed, and nations have begun to act in a logical 
way to resolve their conflicts of interest. 

Why now?

We must say that the true reason for 
the new-found aspiration to end the era of 
warfare in the world,

הָאֲמִתִּית  שֶׁהַסִּבָּה  וְעַל-כָּרְחֲךָ-צָרִיךְ-לוֹמַר, 
לְכָךְ שֶׁבַּתְּקוּפָה הָאַחֲרוֹנָה נִכֶּרֶת הַשְּׁאִיפָה לִגְמַר 

וּלְסִיּוּם תְּקוּפַת הַמִּלְחָמוֹת בָּעוֹלָם, 

and begin a new era in which the world will 
be governed according to principles of justice, 
honesty, peace and unity,

וְהַתְחָלַת תְּקוּפָה חֲדָשָׁה שֶׁל קִיּוּם הָעוֹלָם עַל-
פִּי צֶדֶק וְיֹשֶׁר, שָׁלוֹם וְאַחְדוּת, 

— as was emphasized in yesterdays resolution 
announced by the world leaders —

כַּמֻּדְגָּשׁ בְּיוֹתֵר בְּהַחְלָטַת וְהַכְרָזַת מַנְהִיגֵי אֻמּוֹת-
הָעוֹלָם בְּעֶרֶב שַׁבָּת זֶה, 

comes not only because logic requires it 
(“Mishpatim”) — for this logic existed 
previously in all generations —

הִיא )לאֹ רַק מִצַּד חִיּוּב הַשֵּׂכֶל )“מִשְׁפָּטִים”(, 
הַדּוֹרוֹת  בְּכָל  גַּם  הָיָה  הַשֵּׂכֶל  חִיּוּב  שֶׁהֲרֵי 

שֶׁלִּפְנֵי-זֶה, 

but mainly because we’re approaching the era 
about which the Torah (“Sinai”) declares to 
be one of disarmament, dominated by world-
peace!

לְהַזְמַן  שֶׁמִּתְקָרְבִים  מִפְּנֵי  וּבְעִקָּר(  גַּם,  אֶלָּא 
“וְכִתְּתוּ  )“מִסִּינַי”(  הַתּוֹרָה  הִכְרִיזָה  שֶׁאוֹדוֹתָיו 

חַרְבוֹתָם לְאִתִּים”.
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To explain: this shift of attitude towards disarmament and international peace illustrates 
clearly how logic too is a Divine creation. The logical reasons for peaceful relationships and co-
operation always existed, and yet, never has the world abided by them until now. Now, that the 
Divinely destined time for this has finally come, Hashem has shifted the minds of world leaders 
to accept this logic and conduct their political business in accordance. 

The Rebbe goes on to further show how these decisions came as a result of specific Halachic 
decisions of rabbis (something the Rebbe greatly encouraged) stating that the time of the Re-
demption has arrived:

3. Rabbis: The Real Movers & Shakers
According to the above, it stands to say that 

the resolution and announcement of the world 
leaders on the eve of Shabbos Parshas Mish-
patim

וְהַכְרָזַת  שֶׁהַחְלָטַת  לוֹמַר,  יֵשׁ  וְעַל-פִּי-זֶה{ 
פָּרָשַׁת  שַׁבָּת  בְּעֶרֶב  אֻמּוֹת-הָעוֹלָם  מַנְהִיגֵי 

מִשְׁפָּטִים 

concerning the start of a state of world peace in 
the spirit of “they shall beat their swords into 
plowshares”

חַרְבוֹתָם  דִּ"וְכִתְּתוּ  וּמַצָּב  הַמַּעֲמָד  עַל-דְּבַר 
לְאִתִּים", 

is a result of the resolution and announcement 
of “the kings, the Rabbis” that “Behold he (the 
king Moshiach) comes.”

הִיא, כְּתוֹצָאָה מֵהַחְלָטַת וְהַכְרָזַת "מַלְכֵי רַבָּנָן" 
שֶׁ"הִנֵּה זֶה )מֶלֶךְ הַמָּשִׁיחַ( בָּא", 

This expression “the kings, the rabbis” which the Rebbe uses many times, comes from the 
Gemara in Gittin 62a: 

“Rav Huna and Rav Chisda were once sitting when the Sage Geneiva passed by alongside 
them ... Geneiva approached them and said to them: “Peace be upon you, kings, peace be upon 
you, kings.” They said to him: “From where do you know that the Sages are called kings?” He 
said to them: “As it is written with regard to the Torah in Mishlei (8:15): “Through me (the 
Torah), kings (the sages) rule.”

As background to the Rebbe’s mention in this chapter 
of Besuras HaGeulah of the imminence of Moshiach’s ar-
rival being a matter ruled by rabbis, we bring this histor-
ical overview of the special concept which is very dear to 
the Rebbe, as the following article will show.

1. The First Time 

As far as we know, the first time the Rebbe requested 
rabbis to rule that Hashem should bring the Geulah was on 
the Motzei Yom Kippur 5761 (1960) at the post Yom Kippur 
seudah conducted in the Frierdiker Rebbe's apartment. At 
the seudah, the Rebbe remarked: "It was written in the news-
papers that important rabbis from Eretz Yisrael came here. It 
would be proper that the say (or “agree” in another version 
of the exchange) that Moshiach arrive!” One of the rabbonim 
present replied: “We need to agree? Who are we to agree? The 
Rebbe should agree!". The Rebbe's face turned serious and he 
said no more. 

At the seudah on the first night of Sukkos just a few 
days later, the Rebbe was asked as to what the bochurim 
coming from Eretz Yisrael should do as regards to whether 
they should observe one day of Yom Tov or two. The Rebbe’s 
shocking response was “[You're asking about] Yom Tov Sheini 
shel Galuyos? You could have completely avoided that!”

2. “The Chief Rabbis Should Rule”

During a Yechidus 
with the Chief Rabbis 
of Eretz Yisrael, Rabbi 
Mordechai Eliyahu 
and Rabbi Avraham 
Elkana haKohen Sha-
pira which took place 
on 27 Adar Sheini 5746 
(1986 - see photo), the Rebbe requested that all rabbis should 
gather and issue a ruling that Moshiach Tzidkeinu should 

Background:  The Power of Halachic Rulings on Moshiach’s Arrival 
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come immediately!… The Rebbe said that “the chief rabbis should 
begin, led by the Kohen and the [second] chief rabbi after him, 
and all the people after them.” When the Rebbe met the chief rab-
bis another time (in 5849/1989 - pictured above), the Rebbe again 
raised the issue.

3. Impediments

The story didn't end there. Two months later, a Yom Iyun and 
conference for Chabad rabbis was held in Yerushalayim, and the 
chief rabbis were invited to participate at the event. The depu-
ty-secretary of the Beis Din of Chabad Rabbonim, Rabbi Mencham 
Mendel Gluckowsky sought to use this opportunity to issue such 
a Psak Din. Rabbi Shapira was present, but Rabbi Eliyahu tarried.

Rabbi Gluckowsky tried to stall for time and wait for both rab-
bis to be present but Rabbi Eliyahu’s driver fell asleep at first, then 
lost his way, even though it was a route he took almost daily. The 
bottom line was that an hour after Rabbi Shapira came, he left and 
two minutes later, in walked Rabbi Eliyhau...

Despite this, after Rabbi Eliyahu sat down, Rabbi Gluckowsky 
presented to him the text of the Psak Din, saying that since the 
Rebbe asked the rabbis to sign such a ruling, it was worthwhile 
to do so at this event. Rabbi Eliyahu read the text, added some 
details and then signed it and read it aloud to the rabbis. In his 
remarks, Rabbi Eliyahu emphasized that this ruling was signed in 
Yerushalayim, the Holy City. The Halachic ruling was immediately 
faxed to the Rebbe, and that same night Rabbi Yeruslavsky, secre-
tary of the Beis Din, received a phone call from the Rebbe’s mazki-
rus, instructing the Rebbe to see to it the more rabbis join the psak 
and ad their signatures. Then came another phone call from the 
secretariat with further instructions regarding the Psak Din.

4. The Crown Heights Beis Din Joins

On Shabbos Parshas Vayigash 5747 (1987), the Rebbe spoke 
about demanding the Geulah. That very night, 30 Rabbonim of 
Anash, led by the recently elected Crown Heights Beis Din, gath-

ered and issued a similar rul-
ing, stating that Moshiach 
must arrive immediately. The 
next morning, before the 
Rebbe left his holy room to 
Selichos and Krias HaTorah, 
the Rabbinm entered “Gan 
Eden HaTachton” and led by 
Rabbi Yehuda Kalman 
Marlow handed the Rebbe 
a the Psak Din (see facsimile). The Rebbe read it for a while with a 
serious expression on his face, and then responded: “May Hashem 
fulfill the desires of your heart for good in all the things written 
here, and in the language of the Rambam: ‘Amen, may this be His 
will'. And let it be speedily and literally. Particularly since we are 
thirty days before Yud Shevat. May we hear good news, and may 
these days be turned into joy and gladness and Yamim Tovim.”

5. The Rebbe Seeks more Rulings

In the following years, the Rebbe continued to seek such 
rulings from additional rabbis. When the late Rabbi Menashe 
Klein, Av Beis Din of Ungwar, came to be menachem avel the Reb-
be after on the Rebbetzin’s passing on 22 Shevat 5748 (1988), and 
asked “that the Rebbe work for Moshiach to come,” saying: "Now 
we only need the Rebbe to lead everyone towards Moshiach Tzid-
keinu. The Rebbe said to him: "Pasken like this in 'Shone Halachos 
[=Rabbi Kelin’s monumental book of Halachic responsa] and pub-
licize it also in print as a hora’aah l’rabbim.”

6. B'Chezkas Moshiach

After the Rebbe’s passionate call to “do all that you can to bring 
Moshiach” another type of Psak Din was issued that included that 
the Rebbe is considered “b’chezkas Moshiach.” The Rebbe related 
to this Psak Din too, attributing to it the shift in the approach of 
world leaders to seek amicabel, peaceful solutions over war to set-
tle disputes as seen inside.

(L): The Psak Din that the Rebbe is “b’chezkas Moshiach” from ii Sivan 5751 (1991);  (C): The Psak din from the Crown Heights Beis 
dion, joined by many othe rabbis; (R): Rabbi Mordechai Eliyahu’s Psak Din



48 • בשורת הגאולה

20( רמב"ם הל' מלכים ספי"א.

לאֹ  דְּאִינְהוּ  "דְּאַף-עַל-גַּב   )21
חָזוּ מַזְלַיְיהוּ חָזוּ" )מגילה ג, א(.

A king has the power to decree and whatever he decrees happens. The sages, by the power 
of Hashem’s Torah, have dominion over the world’s physical reality, are the “kings” of the world 
and the world must align itself by their Torah-based decision. The fact that the world is now 
entering a state of messianic peace, is a result of such halachic rulings, some of which the Rebbe 
goes on to mention:

Starting from the p’sak din (the Halach-
ic legal ruling) of my saintly father-in-law, 
the Rebbe Nesi Doreinu, that we have already 
completed our Divine work and service re-
quired over the course of the exile to bring the 
Redemption, 

הֵחֵל מֵהַפְּסַק-דִּין שֶׁל כְּבוֹד-קְדוּשַּׁת מוֹרִי-וְחָמִי 
מַעֲשֵׂינוּ  נִשְׁלְמוּ  שֶׁמִּכְּבָר  דוֹרֵנוּ  נְשִׂיא  אַדְמוֹ"ר 

וֲעַבוֹדָתֵינוּ דְּמֶשֶׁךְ זְמַן הַגָּלוּת

and we are already prepared to greet our righ-
teous Moshiach.

 וּמוּכָנִים כְּבָר לְקַבָּלַת פְּנֵי מָשִׁיחַ צִדְקֵנוּ,

There was also the p’sak din of Jewish rabbis 
and halachic authorities that the time of Re-
demption has arrived,

וּמוֹרֵי-הוֹרָאָה  הָרַבָּנִים  שֶׁל  הַפְּסַק-דִּין  וְכֵן 
בְּיִשְׂרָאֵל שֶׁהִגִּיעַ זְמַן הַגְאוּלָה,

— a decision that also included the fact that the readiness of the world for the Redemption 
is expressed by the fact that we have seen the fulfillment of the Rambam’s words, that

“a king from the house of David will arise” and 
if he succeeds in doing certain actions described 
in the Halachah, then “he is presumed (b’chez-
kas) to be Moshiach,” 

שֶׁהוּא  בְּחֶזְקַת  וְכוּ'  דָוִד  מִבֵּית  מֶלֶךְ  "יַעֲמֹד 
מָשִׁיחַ" 

ultimately reaching the time when of “he is 
certainly Moshiach (b’vadai).”

 וְעַד לְהַמַעֲמָד וּמַצָּב דְּ"הַרֵי זֶה מָשִׁיחַ בְּוַדַּאי"20

These are legal decrees “from Sinai,” i.e., 
based on Torah, which extended into and pen-
etrated the parameters of the world as well, 

– פְּסַק-דִּין "מִסִּינַי", שֶׁנִּמְשַׁךְ וְחָדַר גַּם  בְּגְדְרֵי 
הָעוֹלָם,

to such an extent that world leaders are resolv-
ing and announcing on their own accord

עַד כְּדֵי כָּךְ שֶׁמַנְהִיגֵי אוּמּוֹת-הָעוֹלָם21 מַחְלִיטִים 
וּמַכְרִיזִים מִדַּעְתָּם

— having it confirmed “in their own courts” 
which are recognized by the Torah and have its 
force in accordance with the rule that “the law 
of the government is the law” regarding mat-
ters that don’t interfere with the Torah’s laws —

)וּ"בְעֶרְכָּאוֹת שֶׁלָּהֶם", שֶׁיֵּשׁ בָּהֶם הַתּקֶֹף דְּ"דִינָא 
דְּמַלְכוּתָא דִּינָא"( 

to begin a state of “they shall beat their swords 
into plowshares.”

חַרְבוֹתָם  דִּ"וְכִתְּתוּ  וּמַצָּב  הַמַּעֲמָד  עַל-דְּבַר 
לְאִתִּים".

The Rebbe here is referencing the idea of “their own courts,” in line with what he explained 
earlier regarding the origin of human logic being G-dly as well:

To explain: The parsha begins with the words “And these are the ordinances that you shall 
set before them.” Rashi explains that “Before them means ‘before them’ - Jewish judges, and not 
before gentile authorities. Even when one knows that in a particular instance the secular law 
will parallel Jewish law, one may not judge the case before their authorities.”
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4. The Bewildering Question
Seeing all this happening, strengthens an already disturbing question:

…According to all that was said above, the 
wonder and amazement becomes much stron-
ger, combined with great pain and bewilder-
ment,

יוֹתֵר  מְתַחְזֶקֶת  לְעֵיל  הָאָמוּר  עַל-פִּי   .  .  .
הַצַּעַר  גֹּדֶל  עִם  בְּיַחַד  וְהַתְּמִיהָה,  הַפְּלִיאָה 

וְהַבֶּהָלָה

pain so great that one should not go into 
lengthy discussion of this matter on Shabbos, 
as on Shabbos it is forbidden to engage in pain-
ful activity which negates the joyous spirit of 
Shabbos:

 )וְעַד שֶׁמִּצַּד גֹּדֶל הַצַּעַר אֵין לְהַאֲרִיךְ בְּזֶה בְּיוֹם 
הַשַּׁבָּת(

How is it possible that the Jewish people still 
find themselves in exile?!... Ad Masai?! Until 
when?!...

– הֲיִתָּכֵן שֶׁבְּנֵי-יִשְׂרָאֵל נִמְצָאִים עֲדַיִן בַּגָּלוּת?!... 
עַד מָתַי?!...

How is it possible that after the fulfillment 
of all the signs that the true and complete 
Redemption is coming imminently in literal 
form

בּוֹא  עַל  הַסִּימָנִים  כָּל  שֶׁלְּאַחֲרֵי  הֲיִתָּכֵן 
הַגְאוּלָה הָאֲמִתִּית וְהַשְׁלֵימָה תֵּכֶף וּמִיָּד מַמָּשׁ, 

including the event of this Friday, when even 
the nations of the world announced that the 
time has arrived to “beat their swords into 
plowshares,”

שֶׁאֲפִלּוּ אוּמּוֹת- זֶה  שַׁבָּת  דְּעֶרֶב  לְהַמְּאֹרָע  עַד 
דִּ"וְכִתְּתוּ  הַזְּמַן  שֶׁהִגִּיעַ  מַכְרִיזִים  הָעוֹלָם 

חַרְבוֹתָם לְאִתִּים" 

and yet, on this Shabbos we still find ourselves 
outside the land of Israel, 

בְּחוּץ  זֶה  הַשַּׁבָּת-קֹדֶשׁ  בְּיוֹם  אָנוּ  נִמְצָאִים   –
לָאָרֶץ,  

instead of being in the Holy Land and in the 
holy city of Jerusalem, in the Beis HaMikdash 
together with all Jews from all corners of the 
world,

בִּמְקוֹם לְהִמָּצֵא, יַחַד עִם כָּל בְּנֵי-יִשְׂרָאֵל מִכָּל 
עִיר  בִּירוּשָׁלַיִם  הַקְּדוֹשָׁה,  בְּאַרְצֵנוּ  תֵּבֵל,  קַצְוֵי 

הַקֹּדֶשׁ וּבְבֵית הַמִּקְדָּשׁ,

sitting around a “table set and prepared  for a 
person to eat,” upon which are set the Livyasan, 
the Shor Habor and the Yayin Hameshumar!

לִפְנֵי  לֶאֱכֹל  וּמוּכָן  הָעָרוּךְ  לְ"שֻׁלְחָן  מְסֻּבִּים 
הַבָּר  וְשׁוֹר  הַלִּוְיָתָן  עֲרוּכִים  שֶׁעָלָיו  הָאָדָם"22, 

וְיַיִן הַמְּשֻׁמָּר!

The term the Rebbe uses here — a “table set and prepared for a person to eat,” is one that 
comes from this week’s parsha (hence it being marked in quotation marks), where Chazal ex-
plain the Torah’s expression “And these are the ordinances that you shall set before them” as an 
instruction that the Torah be presented in a clear manner, like “a table set and prepared for a 
person to eat.” 

[Incidentally, this also the source of the name of the Jewish legal code the Shulchan Aruch 
(lit. “the set table”), as it does just that: arrange all the necessary laws needed for Jewish living 
in an organized and ready-to-use manner.]

The main thing is, that we are yet to have 
received the notification, instruction, and   gift 
of power to “make me a Sanctuary and I will 
dwell among them” 

וְעוֹד וְעִקָּר – שֶׁעֲדַיִן לאֹ נִתְקַּבְּלָה הַהוֹדָעָה 
וְהַצִּוּוּי וּנְתִינַת-כֹּחַ דִּ"וְעָשׂוּ לִי מִקְדָּשׁ וְשָׁכַנְתִּי 

בְּתוֹכָם" 
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(As per the verse from the Torah reading we 
will read at Minchah today), as it relates to the 
construction of the third Beis HaMikdash!

 )כְּפִי שֶׁקּוֹרְאִים בַּתּוֹרָה בְּמִנְחָה( בְּנוֹגֵעַ לְבִנְיַן 
בֵּית-הַמִּקְדָּשׁ הַשְּׁלִישִׁי.

— The term ”נתינת כח — a gift of power” is often appended to by the Rebbe when he 
speaks of a directive of the Torah. The meaning is simply that an instruction coming from 
Hashem includes in it the empowerment to get it done, as Hashem only demands of us what 
we can accomplish.

This underscores the great need and urgen-
cy to greatly increase those activities which 
draw closer, hasten, and bring in actual reality 
the Redemption, imminently and immediate-
ly.

וּמִזֶּה מוּבָן גֹּדֶל הַצֹּרֶךְ וְהַהֶכְרֵחַ לְהוֹסִיף בְּיֶתֶר 
וּמְזָרְזִים  שֶׁמְּקָרְבִים  בְּהָעִנְיָנִים  עֹז  וּבְיֶתֶר  שֶׁאֵת 
וּמִיָּד  תֵּכֶף  הַגְאוּלָה  אֶת  מַמָּשׁ  בְּפֹעַל  וּמְבִיאִים 

מַמָּשׁ.

What are those activities?

First and foremost, in the matter empha-
sized in this week’s Torah portion — Parshas 
Mishpatim:

בְּפָרָשַׁת  הַמֻּדְגָּשׁ  בְּהָעִנְיָן   – לְרֹאשׁ  וּלְכָל 
מִשְׁפָּטִים:

Namely, observing “Mishpatim - justice” in 
all the detailed laws regarding peaceful inter-
personal behavior discussed in it.

"מִשְׁפָּטִים" – פְּרָטֵי הַדִּינִים בֵּין אָדָם לַחֲבֵרוֹ 
מִתּוֹךְ שָׁלוֹם23

In a footnote, the Rebbe quotes the Midrash (Shemos Rabbah 30:1) which explains the con-
nection of justice to peace, saying that “through the laws of the Torah that Hashem has given 
the Jewish people, they quarrel with one another thus bringing them to seek justice, after which 
they make peace.” The Rebbe brings the commentary of the RaDaL, who explains that this per-
haps means that the judges reach a compromise, which leaves both parties the ability to resolve 
their differences yet restoring peace.

(And obviously ensuring that the opposite, 
interpersonal conflicts, doesn’t happen, thus 
nullifying the cause of the final exile, which 
came because of sin’as chinam, baseless hatred).

הַגָּלוּת  סִבַּת  בִּטּוּל  הַפָכוֹ,  שְׁלִילַת  )וּפְשִׁיטָא 
הָאַחֲרוֹן24(,

Observing these laws brings the Redemp-
tion, as Chazal have said of the virtue of justice 
(mishpat in Hebrew), that with it Zion will be 
rebuilt, as is written “Zion will be redeemed 
with justice.”

כְּמַאֲמַר-חֲזַ"ל25  הַגְאוּלָה,  בָּאָה  שֶׁעַל-יְדֵי-זֶה 
שֶׁנֶּאֱמַר26  נִבְנֵית,  צִיּוֹן  שֶׁבּוֹ  הַמִּשְׁפָּט  בְּמַעֲלַת 

מִשְׁפָּט תִּפָּדֶה" "צִיּוֹן בְּ

This also applies to tzedaka (as the same verse 
continues, “and its captives through tzedaka”) 
and gemilus chassadim — acts of kindness,

וּגְמִילוּת  צְדָקָה"26(  בִּ )"וְשָׁבֶיהָ  צְדָקָה  וְכֵן 
חֲסָדִים27, 

Featured Footnote: Tzedaka Now Got Easier
27. This call to increase in tzedakah includes 

influencing non-Jews as well to be involved in 
charitable acts, especially that after the heads-of-
state have made resolutions to save in military 
spending,

עֻלָּה עַל אוּמּוֹת-הָעוֹלָם לַעֲסקֹ  27( כּוֹלֵל גַּם הַפְּ
הַמְּדִינוֹת  מַנְהִיגֵי  הַחְלָטַת  לְאַחֲרֵי  וּבִפְרָט  בִּצְדָקָה, 

סְפִּיוֹת לְצָרְכֵי נֶשֶׁק, הוֹצָאוֹת הַכַּ בַר חִסָּכוֹן בַּ עַל-דְּ

it has become easier to accomplish that they add 
in charitable causes, benefiting both gentiles and 
Jews.

פְעֻלּוֹת שֶׁל צְדָקָה,  אֲזַי נָקֵל יוֹתֵר לִפְעלֹ שֶׁיּוֹסִיפוּ בִּ
נוֹגֵעַ לִבְנֵי-יִשְׂרָאֵל. נוֹגֵעַ לְאוּמּוֹת-הָעוֹלָם, וְהֵן בְּ הֵן בְּ

22( פרש"י ריש פרשתנו.

23( ראה שמו"ר ריש פרשתנו 
מִשְׁפָּט  לִידֵי  "בָּאִין  א(:  )פ"ל, 
וּבְחִדּוּשֵׁי  שָׁלוֹם".  עוֹשִׂין  וְהֵם 
רְצוֹנוֹ- "אֶפְשָׁר  שָׂם:  הָרַדַ"ל 
וּכְמוֹ- פְּשָׁרָה,  עַל-יְדֵי  לוֹמַר 

אֵיזֶהוּ  ב(  )ו,  בְּסַנְהֶדְרִין  שֶׁכָּתוּב 
מִשְׁפָּט שְׁלוֹם זֶה הַבִּצּוּעַ".

24( ראה יומא ט, ב.

25( שמו"ר שם, טו.

26( ישעי' א, כז.
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28( כב, כד.

29( סוכה מט, ב.

30( ח, א ואילך.

31( יו"ד, א.

32( ישעי' נו, א.

which includes offering free loans to fellow Jews. 
This is also a theme explained in this parasha, 
in the verse “If you will lend money to any of 
my people that is poor,”

בְּפָרָשָׁתֵנו28ּ "אִם כֶּסֶף תַּלְוֶה אֶת עַמִּי  כַּמְפֹרָשׁ 
אֶת הֶעָנִי", 

gemilus chassadim in fact being greater  than 
tzedaka, as the Gemara says that “acts of lov-
ing kindness are greater than charity.”

"גְּדוֹלָה גְּמִילוּת חֲסָדִים יוֹתֵר מִן הַצְדָּקָה"29,

One reason being that “Charity is given to the poor, while acts of kindness are performed 
both for the poor and for the rich.” Additionally, helping someone with a loan keeps him from 
going under in the first place so he can retain his dignity, whereas tzedaka is given after some-
one has fallen and naturally, is far less dignified. (See Rashi on Vayikra 25:35)

5. Bava Basra: A Moshiach-filled Tractate
The Rebbe goes on to dedicate a substantial portion of the talk to the Talmudic tractate Bava 

Basra which contains sections of the Oral Law explaining the themes discussed in the Written 
Law in Parshas Mishpatim: 

The connection between tzedaka and Moshi-
ach is further explained in the sugya (the rele-
vant section) of tractate Bava Basra — which 
contains the explanation of Parashas Mishpa-
tim in the Oral Torah — listing various details 
of the mitzvah of tzedaka,

וְכַמְּבאָֹר גַּם בְּהַסּוּגְיָא בְּבָבָא בַּתְרָא30 )"פֵּירוּשָׁהּ" 
שֶׁל פָּרָשַׁת מִשְׁפָּטִים בַּתּוֹרָה-שֶׁבְּעַל-פֶּה( פְּרָטֵי 

הָעִנְיָנִים דְּמִצְוַת צְדָקָה, 

among the fundamental teachings there is the 
statement  “Great is tzedaka for it brings close 
the Redemption,” 

אֶת  שֶׁמְּקָרֶבֶת  צְדָקָה  "גְּדוֹלָה31  וּמֵהָעִקָּר, 
הַגְאוּלָה, 

Inside, the Rebbe mentions the “sugya in Bava Basra” in con-
nection to tzedaka and Moshiach. In the full sicha, the Rebbe dis-
cussed much more about this mesechta, the reason being that – 
as mentioned inside – it contains the Torah Sheb’al Peh of what’s 
discussed in Parashas Mishpatim. 

To be sure, all three Bava’s explain passages from the parasha 
and — as the Rebbe quoted from the Zohar at the Farbrengen — 
are hinted in the parasha, but Bava Basra has a special connection 
to Moshiach and to the idea that even Mishpatim — logical mitz-
vos — are “from Sinai,” which can be seen in the recent events.

***

It is noteworthy to mention an incident that happened around 
those days at the Yeshiva in 770. 

A group of bochurim learning at the central Yeshiva in 770 that 
year, were very much inspired by months of the Rebbe speaking 
about Moshiach in such a vividly imminent way, that they came 
along to the hanhala (the yeshiva’s administration), requesting 

that instead of learning Bava Basra as the year’s masechta, they 
should be learning Zevachim – a tractate that discusses the laws 
of sacrifices in the Beis HaMikdash soon to be built.

The hanhala refused to change the curriculum, and the bo-
churim naturally felt flustered. 

Around that time, the Rebbe said this sicha and showed these 
bochurim that one needs not look far to find Moshiach; it’s ev-
erywhere in the Torah.  It can be easily found even in parts which 
at first glance seem to be dealing with the nitty-gritty details of 
galus-life, like business and partnerships. These laws too contain 
much of what there is to be studied about Moshiach. 

To paraphrase the Rambam’s words about why there’s no need 
to point out where Moshiach is mentioned in the books of the 
Nevi’im because “all the books are filled with these ideas,” we can 
say that “all the tractates of the Gemara are filed with this idea”…

(As heard from Rabbi Avrohom Mann, then a bochur 
learning in 770)

Behind the Scenes: The Rebbe Answered the Bochurim at the Farbrengen...
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33( ראה אלשיך עה"פ. של"ה 
סט, א. ועוד.

34( כה, ב-ג.

35( ראה לקו"ש חכ"א ע' 153, 
ובהנסמן שם.

לִבָּם  נִדְבַת  כְּפִי  לִיתֵּן   )36
גְּמִילוּת-חֲסָדִים,  לְהַקֶּרֶן  הַטָּהוֹר 
שֶׁבְּמוֹצָאֵי שַׁבָּת קֹדֶשׁ זֶה נֶעֱרֶכֶת 
הַקֶּרֶן  לְטוֹבַת  מַלְכָּה  מְלַוֶּה 

)הַמּוֹ"ל(.

שו"ע  ב.  ח,  תענית  ראה   )37
או"ח סו"ס תקעא.

במקומו.  האריז"ל  סידור   )38
ועוד.

39( ראה לעיל אות נט.

the source being the scriptural verse, “Thus 
says the L-rd, keep judgment and do tzeda-
ka, for my salvation is near to come and my 
righteousness to be revealed” — implying that 
“my salvation is near to come” through “keeping 
judgment and doing tzedaka.” 

שֶׁנֶּאֱמַר32 כּהֹ אָמַר ה' שִׁמְרוּ מִשְׁפָּט וַעֲשׂוּ צְדָקָה 
כִּי קְרוֹבָה יְשׁוּעָתִי לָבוֹא וְצִדְקָתִי לְהִגָּלוֹת".

To say the above using the terminology of 
the beginning of tractate Bava Basra:

}וּבִלְשׁוֹן הַתְחָלַת מַסֶּכֶת בָּבָא בַּתְרָא: 

The tractate’s first Mishna teaches that “Partners who wished to make a partition in a jointly 
owned courtyard, build the wall for the partition in the middle.” The Mishna goes on to discuss 
the materials to be used: “In a place where it is customary to build such a wall with non-chiseled 
stone (gevil), or chiseled stone (gazis) ... they build the wall with that material.” 

The Rebbe highlights parts of this Mishna, connecting them to the idea that peaceful just 
behavior brings Moshiach:

“Partners who wished” alludes to the re-
quirement that inter-personal conduct should 
be in a manner of “two partners,” each desir-
ing for the benefit of the other partner. 

שֶׁבֵּין  וְהַיַּחַס  שֶׁהַהַנְהָגָה   – שֶׁרָצוּ"  "הַשֻּׁתָּפִין 
שֶׁכָּל  שֻׁתָּפִין  ב'  שֶׁל  בְּאֹפֶן  הִיא  לַחֲבֵרוֹ  אָדָם 

אֶחָד רוֹצָה בְּטוֹבָתוֹ שֶׁל הַשֻּׁתָּף הַשֵּׁנִי

(This is required especially now, when even 
non-Jewish world leaders have announced 
their resolution concerning unity and mutual 
cooperation.)

וְהַכְרָזַת  מֵהַחְלָטַת  וְקַל-וָחֹמֶר  )בִּמְכָל-שֶׁכֵּן 
הָאַחְדוּת  עַל-דְּבַר  אֻמּוֹת-הָעוֹלָם  מַנְהִיגֵי 

וְהַשֻּׁתָּפוּת הַהֲדָדִית בֵּינֵיהֶם(, 

This leads to another statement on the Mish-
na, “they build the wall of gazis — chiseled 
stone,” which, we may say, alludes to causing 
the building of the Beis HaMikdash, as hint-
ed in the Gemara’s further explanation of this 
Mishna.

וְעַל-יְדֵי-זֶה "בּוֹנִין אֶת הַכֹּתֶל .. גָּזִית" – דְּיֵשׁ 
כְּהֶמְשֵׁךְ  בֵּית-הַמִּקְדָּשׁ,  בִּנְיַן  עַל  שֶׁרוֹמֵז  לוֹמַר, 

הַסּוּגְיָא

This is hinted in the Gemara’s further ex-
planation of this Mishna, commenting that the 
word “gazis” means planed stones, 

כְּהֶמְשֵׁךְ הַסּוּגְיָא "גָּזִית אַבְנֵי דְּמִשָּׁפְיָא, 

citing a verse describing the stones used for the 
construction of the first Beis HaMikdash:  “All 
these were of costly stones, according to the 
measures of gazis — chiseled stones.”

דִּכְתִיב כָּל אֵלֶּה אֲבָנִים יְקָרֹת כְּמִדּתֹ גָּזִית", 

The Talmudic discussion then continues to dis-
cuss the advantage of the second Beis HaMik-
dash in both structure (which was much larger) 
and in years (it stood for 420 years, ten more 
than the first)

וּבְהֶמְשֵׁךְ לָזֶה מְדֻבָּר אוֹדוֹת מַעֲלַת בֵּית הַמִּקְדָּשׁ 
הַשֵּׁנִי "בְּבִנְיַן .. בַּשָּׁנִים", 

citing what is written “The glory of this lat-
ter house shall be greater than that of the for-
mer.”

הָאַחֲרוֹן  הַזֶּה  הַבַּיִת  כְּבוֹד  יִהְיֶ'  גָּדוֹל  "דִּכְתִיב 
מִן הָרִאשׁוֹן"

 This verse comes from a prophecy to Chaggai (2:9), given at the start of the Second Beis 
HaMikdash period. The prophet tells those people who saw the first temple in its full glory and 
were dismayed by the second’s lack of grandeur, that ultimately “the glory of this latter house 
shall be greater than that of the former,” if only the Jewish people will uphold the Torah and 
keep peace between each other (see commentaries of the Ibn Ezra and Malbim on this verse). 
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This prophecy was indeed fulfilled in part later with Herod’s renovation of the Beis HaMik-
dash (of which Chazal say that “he who hasn’t seen the building of Hurdus, hasn’t seen a beau-
tiful building in his life”), and it ultimately stood for ten years more. However,

the Zohar explains that this verse speaks 
also — primarily in fact — of the third Beis 
HaMikdash, based on the usage of the word 
”.the last,” rather than “the second - ןורחאה“

בֵּית- עַל  )וּבְעִקָּר(  גַּם  קָאֵי  זֶה  שֶׁפָּסוּק   –  
הַמִּקְדָּשׁ הַשְּׁלִישִׁי, כַּמְּבאָֹר בַּזֹהַר.{

 The Zohar explains that the “greatness” of “the latter house” will be achieved because “the 
earlier one was built by man, and this one by the Holy One blessed be He.”  This prophecy could 
have happened already at the time of the Second Beis Hamikdash, indeed making it “the last” 
and eternal one, but for various reasons the Jewish people were unworthy of the Redemption 
coming then which leaves the complete fulfillment of the prophecy to happen speedily at the 
building of the third Beis HaMikdash, as the Zohar says. 

6. A Melave Malka With Moshiach Himself
The Rebbe went on to speak about the annual Melave Malka to benefit the 

Shomrei Shabbos Free-Loan Society which took place each year on the Motzaei 
Shabbos of Parashas Mishpatim.  Over the years, it became a tradition that the 
annual Melave Malka was announced at the Rebbe’s Farbrengen by its chairman. 
Prior to the announcement, the Rebbe spoke shortly about the Melave Malka, 
asking that people contribute to this free-loan fund, adding that

The main thing is that the decision alone to 
do so, should suffice to bring about the reward 
for it,

זֶה36  עַל  שֶׁהַהַחְלָטָה  הָעִקָּר,{  וְהוּא  }וְעוֹד 
תָּבִיא תֵּכֶף אֶת הַשָּׂכָר37, 

the ultimate reward being bringing about the 
Redemption immediately and literally.

ד מַמָּשׁ, תָּבִיא הַגְאוּלָה, תֵּכֶף וּמִיָּ

“Teikef umiyad mamash” is a frequently-used phrase of 
the Rebbe to describe how fast we hope for him to come. In Tal-
mudic and Halachic literature, we find an interesting discussion 
as to the definition of these terms.

Miyad: The Beraisa (Taanis 19b) teaches that “if they have 
no water to drink, they sound the alarm (i.e. conduct special 
prayers) over them miyad — immediately.” The Gemara asks: 
What is the meaning of ‘immediately’? and answers that “It is 
Monday, Thursday, and Monday” of the week in which the Beis 
Din became aware of the crisis, but not necessarily on the very 
day that it became evident.

The Rebbe cites this Gemara (see Likkutei Pirushim on Ig-
geres HaTeshuvah p. 141) to explain why the Alter Rebbe in Ig-
geres HaTeshuvah Chapter 11, adds that Hashem is “gracious 
and merciful and abundantly forgiving teikef umiyad  when 
one entreats Him for forgiveness and atonement.”  If it were only 
miyad, the forgiveness can be delayed by several days — to the 

next Monday or Thursday perhaps...

Teikef: Teikef means “in close proximity”. But how close is 
close? 

“There are three tekifos — three things that should imme-
diately follow each other: Immediately following placing hands 
on the head of a sacrifice, is its slaughter; immediately following 
the blessing of redemption recited after Shema, is the Amida 
prayer; and immediately following the washing of the hands, is 
the blessing” (Brachos 42a). Tosafos in Sotah (39a) proves that 
the proximity between the washing and the blessing should be 
no longer that the time it takes to walk twenty-two amos — 
somewhere between 12 and 15 seconds.

Mamash: Even the minimal amount of time of teikef is too 
long for Moshiach to come; the Rebbe adds mamash, which 
we perhaps can understand to mean as a form of teikef which 
is in such close proximity to this moment that there virtually is 
not even a second in between!

Recuring Themes: “Teikef umiyad mamash” — Not even 15 Seconds
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And then, the Melave Malka — a custom-
ary meal conducted after Shabbos connected to 
Moshiach, as alluded to by the Arizal calling it 
“the feast of David, the King Moshiach” —

דְדָוִד  "סְעוּדָתָא  מַלְכָּה,  הַמַּלְוֶה  תֵּעָרֵךְ  שֶׁאָז 
מַלְכָּא מְשִׁיחָא"38, 

will be attended by Nesi Doreinu, our righ-
teous Moshiach himself, taking the lead, 

צִדְקֵנוּ  מָשִׁיחַ  דוֹרֵנוּ  נְשִׂיא  שֶׁל  בְּהִשְׁתַּתְּפוּתוֹ 
בְרֹאשֵׁנוּ, 

at the feast taking place in our Holy Land, in 
Jerusalem the holy city, and in the third Beis 
HaMikdash.

בְּאַרְצֵנוּ הַקְּדוֹשָׁה, בִּירוּשָׁלַיִם עִיר הַקֹּדֶשׁ וּבְבֵית 
הַמִּקְדָּשׁ הַשְּׁלִישִׁי.

May it be His Hashem’s will — this being 
the main thing — that the true and complete 
Redemption through our righteous Moshiach 
should come in actual reality, teikef umiyad 
mamash — imminently and immediately,

שֶׁהַגְאוּלָה   – הָעִקָּר  וְהוּא  רָצוֹן  וִיהִי   .  .  .
הָאֲמִתִּית וְהַשְׁלֵימָה עַל-יְדֵי מָשִׁיחַ צִדְקֵנוּ תָּבוֹא 

בְּפֹעַל מַמָּשׁ תֵּכֶף וּמִיָּד מַמָּשׁ 

Teikef umiyad mamash is a frequently-used phrase of the Rebbe to describe how urgently 
we need Moshiach and how fast we hope for him to come.  The first two words (teikef umiyad) 
describe levels of immediacy. Mamash, a derivative of the Hebrew word mishush — touching, 
means the we want the Redemption literally and tangibly, so much so that we can actually 
“touch” it with our physical fingers and not grasp it only as a conceptual idea.

Here, the Rebbe reveals a deeper dimension of the phrases miyad and mamash:

May this all happen to us in actuality, and 
immediately so, with all the explanations of 
“miyad,” 

}כֵּן תִּהְיֶה לָנוּ בְּפֹעַל מַמָּשׁ, וְתֵּיכֶף וּמִיָּד מַמָּשׁ{ 
עִם כָּל הַפֵּרוּשִׁים שֶׁבְּ"מִיָּד" 

[also including the way the word miyad contains 
an acronym that encompasses — in a general 
way — all the generations of the Jewish people, 

]כּוֹלֵל גַּם הַרָאשֵׁי-תֵּבוֹת דִּכְלָלוּת הַדּוֹרוֹת 

starting with משה —Moshe Rabbeinu, continu-
ing with ישראל — Yisroel (the name of the Baal 
Shem Tov, founder of Chassidus) and ending 
with דוד — Dovid, referring here to the King 
Moshiach, the first letter of each of these three 
names making up the word מיד)].

)מַלְכָּא  דָוִד  )הַבַּעַל-שֵׁם-טוֹב(  יִשְׂרָאֵל  משֶֹׁה 
מְשִׁיחָא([

In a footnote, the Rebbe adds an additional acronym of miyad, one of particular interest to 
us:

148) Approaching it in even greater speci-
ficity, another interpretation of miyad emerges 
— one that applies to our generation:

148( וּבִפְרָטִיּוּת יוֹתֵר בְּנוֹגֵעַ לְדוֹרֵנוּ זֶה 

The acronym of miyad alludes to the three 
periods of leadership connected to my sainted 
father-in-law, the Rebbe and leader of our gen-
eration, as was explained at an earlier farbren-
gen — see chapters 58 and 64 of this book.

הַתְּקוּפוֹת  ג'  נִרְמָזִים  דְּ"מִיָּד"  שֶׁבַּרָאשֵׁי-תֵּבוֹת   –
נְשִׂיא  אַדְמוֹ"ר  מוֹרִי-וְחָמִי  לִכְבוֹד-קְדֻשַׁת  הַשַּׁיָּכוֹת 

דוֹרֵנוּ,

The acronym starts from the period clos-
est to us, that of Moshiach (“Menachem is his 
name”) alluded to by the letter mem,  

 וְעַל סֵדֶר הַקִּרְבָה אֵלֵינוּ – מָשִׁיחַ )מְנַחֵם שְׁמוֹ(, 
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then the previous period, which is alluded to 
by the letter yud which is the first letter of both 
of the Previous Rebbe’s names Yosef Yitzchak,

יוֹסֵף יִצְחָק, 

 and the first period of the Previous Rebbe’s 
leadership, in the lifetime of his father the Reb-
be Rashab, whose second name Dovber starts 
with a letter dalet, forming again the word מיד.

אַדְמוֹ"ר  כְּבוֹד-קְדֻשַׁת  שֶׁל  הַשֵּׁנִי  )שְׁמוֹ  דוֹבֶּער 
נִשְׁמָתוֹ-עֵדֶן([,

In the text of the sicha, the Rebbe returns to the next word in this phrase — mamash:

Moshiach should come mamash — literally, 
with all the explanations of “mamash,” 

וְכָל הַפֵּרוּשִׁים שֶׁבְּ"מַמָּשׁ", 

above all, the literal meaning of “mamash” 
— that the Redemption should come imme-
diately and in actual reality — mamash, ma-
mash, mamash!

מַמָּשׁ  מַמָּשׁ  כִּפְשׁוּטוֹ,  מַמָּשׁ  מִיָּד  לְרֹאשׁ  וּלְכָל 
מַמָּשׁ.
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