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A Maamar by Rabbi Yoseph Yitzchak Schneerson in Baltimore, 5690/1930
(Translated by Rabbi Noach Shavrick)
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With the help of Heaven, 24 Teves, Yahrzeit (Hilulah) of our Rebbi (the Alter rebbe,
the Baal HaTanya, Rabbi Schneur Zalman). Baltimore
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“May Hashem our Lord be with us, as He was with our fathers; do not leave us, do not
forsake us.”
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Behold, every Jew equally makes this request, whether they are poor or rich in the

knowledge of Torah.
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For this 1s the difference between Torah and prayer.
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By Torah, even though with regard to the actual obligation of studying the Torah

every Jew is equal, and it is a Halachic ruling that everyone is obligated in the study
of Torah, and it is the custom within all Jewish communities to establish public classes
of Torah study in Halacha and Agadah, so each person may understand and know.
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Nevertheless, within this there are different levels, Masters of secrets of the Torah,
Masters of Torah, etc.
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But by prayer, there are not different levels at all, and upon every group of ten Jews

dwells the Shechinah, and it is called a public prayer.
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It is necessary to understand the content of this request, “May Hashem our Lord be

with us, as He was with our fathers, for from where will be found this power and



ability in an individual person to request that May Hashem our Lord be with us, as He
was with our fathers,
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since the Forefathers were the Chariot,
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that even when they were below, enclothed in a physical body, they were a Chariot

for G-dliness,
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as the teaching of our Rebbi, whose soul is in Eden, that every one of their limbs was

holy and separate from the dealings of this world, and they were only a Chariot for the
Supernal Will, all of their days.
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For example, Avraham, our father, peace be upon him, when he was below, he was a

Chariot for the level of Chesed of Atzilus.
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And it is brought in Pardes in the name of the Sefer HaBahir, “The attribute of Chesed

said before Hakadosh Baruch Hu, ‘Master of the Universe, since the day Avraham
was on the land, I have not needed to do my job, rather Avraham stood and served in
my place.””
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While he was below, he replaced the attribute of Chesed of Atzilus.

D772XI ,MPPERI RIT NIPOXRT TOMT ,NIPOXRT TOMM 73777193 7123 TIW 737 737 NHRI)
279 YWY ,NIYP¥RT JOAN NI WYY YYD, 7132 w19 ,AunY 7771 219w 1OV 103

.95 T0m 20
In truth, this is actually a higher level than Chesed of Atzilus, since Chesed of Atzilus

is in Atzilus, while Avraham was below enclothed in a body and he acted and did the
actions of Chesed of Atzilus, and he emanated much goodness and kindness to all,

,JWHI 1572 1173722 2571 1°1 219w 1YY 11°2R 077aART 0°2°7% NINIX 99502 IXRI2DI
as explained in the book Orchos Tzadikkim, that Avraham, our father, peace be upon

him, was generous with his money, his body, and soul.
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The issue of generosity is to set aside oneself for another,
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and the generosity of Avraham, our father, peace be upon him, was not only with his

money to give food and drink, and not only with his body, to put out the effort for
another, he was generous with his soul, that even though he was a wondrous

intellectual in comprehending G-dliness, he set himself aside to teach others,
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for this is the greatness of public Torah study, even before simple people, which is

bestowing kindness with one’s soul,

.5¥1D2 W1 N7°0MA 77777 INTIAVT,02IY 772N INIPYR D0IDW ,NIPYRY 73391 1O
and he was a Chariot for G-dliness, as he publicized His G-dliness to the world, and

his service was with actual self-sacrifice.
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If so, how is it possible that each Jew could request from Hakadosh Baruch Hu that

“May Hashem our Lord be with us as He was with our fathers?
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And what does he mean, “Do not leave us, do not forsake us’?
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Furthermore, we need to understand in general the issue of the merit of the forefathers

for the Jewish people, and the merit of the forefathers for each Jew in particular.
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Behold, to understand this, let us first introduce what is written, “Why should the

Nations say, ‘Where is their G-d? And our G-d in Heaven, all that He desired, He
did.””
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We need to understand what is the meaning of the response, “And our G-d in Heaven,”
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since this was a statement of the Nations of the world, as it is written, “G-d is exalted
over all of the Nations, upon the heavens is His Glory.”
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And we the Jews, who recognize the truth, we respond, “He who dwells in heaven,

and lowers Himself to see in heaven and on earth.
vy n YDT'I GUR '73 971199 ,0°W2a 1]’?‘7& D 1AIWNIT TN TD oaN9

If so, what is the response that “Our G-d is in heaven,” and what is the meaning of
“All that G-d desires He does™?
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However, the matter is as follows: that the Nations, whose entire knowledge is based

on human, intellectual philosophy, and the Nation is the Evil Inclination (Y etzer Hara)
within every Jew, they ask, “Where is their G-d that they draw down through the
performance of practical Mitzvos?
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Behold, in the service of Hashem, there are two manners of Avodah (service). This

means that in the fulfillment of Torah and Mitzvos there are two manners.
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The first is where the fulfillment of Mitzvos is preceded by the Avodah of the mind
and heart,
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and the second is only with the acceptance of the yoke of heaven.
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Upon this is their question, saying, that through the fulfillment of practical Mitzvos

through an Avodah of the mind and heart, they would admit that thereby the person
becomes refined and comes closer to G-dliness and thereby draws down G-dliness,
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but just by only fulfilling the practical Mitzvos, they ask, “How is possible that the

person would become refined through this and draws down G-dliness to the world?”
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And it is well known, that during the time of the Exile, the main Avodah is through
the performance of the practical Mitzvos in an actual way with a general acceptance
of the yoke, and specifically in a particular way,
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for the Avodah of the mind is a very difficult Avodah, and it comes by way of

awesome effort, with an effort of the soul and an effort of the body.
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For even to understand an intellectual idea, it only comes by way of effort, for by

oneself , intellectual ideas do not come, except by way of tremendous effort that the

idea be grasped by the soul.
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This is like the planting of a seed, where it is necessary for it to be grasped (by the

soil), and only then there can be a good sprouting,
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and certainly with regards to G-dly intellectual ideas, where the effort in it is even

greater than the effort for comprehending a (simple) idea that is grasped by the human
mind,
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and especially since the mind conceals G-dliness.
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And the true vessel for G-dliness is faith, as the teaching, “No thought can grasp Him
at all,
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but He can be grasped with the will of the heart.”
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Thought is the mind, and no thought can grasp Him at all, since the intellect cannot

grasp G-dliness,
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but He is grasped with the will of the heart, which is faith.
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However, this faith comes with a comprehension of G-dliness, as is explained

elsewhere,
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and because of the fact that it comes into comprehension, it is grasped internally.

IR2 NIPORA MR IWRIT,ITIANIIRT 22X "POR 17X V2R 77 230D 7Y 775w w117 E?
IR LITIRT TR 1273 RIAW 7T NIPA2 RITO9RT DR 779777 DPPOR 7PN 7AW 90 INR

,RI1
This is like the explanation of the Shelah (Rabbi Yeshaya Horowitz) on the verse,

“This is my G-d and I will adorn Him, the G-d of my father, and I will exalt Him,” that
when the faith in G-dliness comes afterwards in comprehension through G-dly
investigation that “This is my G-d”, for “My G-d” is at the level of “This”, which
represents revelation, then I will adorn Him, (Anveyhu), I and Him, (Ani Vahu).
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However, when it remains in faith alone, then He is the G-d of my father, which comes

to us as an inheritance from our fathers, then “I will exalt him,” since G-dliness is

exalted and lifted up over him.
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Therefore, in order for it to be in comprehension of G-dliness, it is by way of Avodah

and tremendous effort.
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Andbehold, moreover, in the understanding of the comprehension, this is not the main

thing or the goal. It is only in order to produce the “conclusion” (B’chain), which is
desired from that intellectual idea and understanding.
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This is like in the revealed Torah, although the main essence of studying Torah is a

Mitzvah, the Mitzvah of knowing the Torah, and it is a Mitzvah which applies in all

places and all times,
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nevertheless, our Rabbis of blessed memory (Bava Kama page 17a) say that the study
of Torah is great, since the study brings one to action. We see that the goal is practical
action,
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and therefore, it is the practice throughout the Jewish communities to study the Torah

in public, in order to know the action which must be performed, the laws of waking in
the morning, morning blessings, Tefillin, Shabbos, what is forbidden or permissible

in food and drink, keeping family purity, etc.
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In truth, a large portion of those who are not careful about wearing Tefillin, is because

they do not know how great the issue is of putting on Tefillin or keeping Shabbos, and
to elaborate and explain that most of the illnesses of sick children or mental illness

come because of a lack of family purity.
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Therefore, most study needs to be in the practical laws in an actual way, for the whole

issue of learning is for the sake of action.
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Likewise, with regard to the inner Torah, that the main goal is the production of

emotions, in love and fear, which is specifically through the intellectual component

of Daas,
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and specifically when the G-dliness is precious in his eyes, and his G-dly soul is

precious, then the contemplation is felt within him, and he is aroused in love and fear

in the manner of the contemplation, whether it is an issue that arouses love or fear.
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Just as in regard to physical things, the production of emotions is by way of a

contemplation, where one understands and comprehends that that thing is good for
him, then he is aroused with love and an attraction to that thing, or when one
contemplates that that thing is frightening, he becomes afraid and moves away.
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Nevertheless, we see that this is not the same for all people.
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There are those who understand that that thing is good for them and they are aroused

in love and attraction, and similarly with the frightening thing by moving away,
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while there are people that even when they contemplate how good the thing is or they

fear it, nevertheless, they are not emotionally moved that much.
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This depends on how much one values one’s soul.
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One who is precious in his own eyes, whatever they understand, it is emotionally felt

by them, and therefore they are emotionally moved in love or fear.
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However, when one’s soul is not precious in one’s eyes, even though they understand

that this thing is good for them, nevertheless, it is not emotionally felt by them to be
emotionally moved by it.
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An example of this can be understood in Avodah, that even when one contemplates

and understands well the object of the comprehension, nevertheless, they are not
moved yet in an arousal of emotions of love and fear, until the matter is deeply felt by

them.
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From comprehension alone, there is not produced love and fear.
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It is only through a feeling, where the matter is deeply felt within him, then he will be

aroused in whichever emotion matches the object of comprehension, whether in love
or fear.
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This feeling, 1.e. where he feels the G-dly light, it is only when G-dliness is precious

to him and he greatly values his G-dly soul, only then will he feels the G-dly
comprehension, which will produce the emotions of love and fear.
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This is why the birth of the emotions is by way of the intellectual component of Daas,

which is an attachment (of the mind to the object of comprehension).
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This is what we plainly see, that when a person is attached to something, then they

have a desire and passion for that thing. The attachment causes the desire and passion.
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Therefore, when one attaches themselves to G-dliness, automatically it produces

within them a desire and passion for G-dliness, and then they can deeply feel the G-
dly matter which they understand in their mind and comprehension, and be moved in

love and fear. This 1s Daas, which is attachment.
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But it is very difficult to achieve this, and it requires great and awesome effort, and

not everyone can achieve this, especially in the time of the Exile, where mind and

hearts have been diminished,
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for in the time of the Temple, the main Avodah was with the mind and the heart, for it
1s written, “Three times a year they will be seen,” and “just as they come to be seen,
so too will they come to see,” that they clearly see G-dliness, they stand packed
together and (yet) bow down with plenty of room, and so too was the plenty of
emanation to the Jews for their physical needs.
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However, in the time of Exile, the emanation comes down in a restricted way, and the

minds and hearts have been diminished,
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therefore, Exile is called sleep, since at the time of sleep, the mind is withdrawn, and

the understanding is only with ones imagination, (dreaming of)something and its
complete opposite (at the same time).
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So too with Avodabh, that there are those who study Torah and know the best manner

of fulfilling the Mitzvos, nevertheless, they do not fulfill in action according to their
knowledge.
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Similarly, there are those who work at the Avodah of prayer, which is the refinement

of the emotions, and after prayer, when they come to deal with things of this world,
they forget whatever they agreed upon and decided in their prayer, and they behave
according to habit, which is like one who dreams a dream of something and its
complete opposite (at the same time).
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But there is a superiority to the level during the time of Exile, for it is self-sacrifice to
fulfill the practical Mitzvos in an actual way. Upon this is their question, “Where is
their G-d2”
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And behold, the cause of the matter that the philosophers with their human intellects,

although they admit that by way of Avodah of mind and heart it makes the person who
fulfills the Mitzvos closer to G-dliness, and G-dliness is close to them,
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nevertheless, they argue against the closeness to G-dliness through plain fulfillment

of practical Mitzvos.
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The matter is, that the Nations of the world say, “G-d is exalted over the Nations, upon

the heavens 1s His glory.” This means that they say that He pays attention to (and
controls) the heavens,
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but (He does not) pay attention to (or control) the land, which is lowly, and (it would

be) a descent for Him to pay attention to the lowest effects, so “G-d has left the land
in the hands of the stars and constellations.”
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The root of their error is that they think that the world came into being by way of cause

and effect, and by a downward linkage of cause and effect it is possible to say that
there is a distinction of values, i.e. something is small or large, higher or lower (levels),
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like one who has a great mind, they cannot lower themselves to things of trivial value.
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Therefore, since they think that the world came into being in a manner of cause and

effect, therefore, they say that the heavens are worthy in value for Him to pay attention

to them,

12



NP 3T A9DW 7 90 PIRA OV mawn? Pax
but to pay attention to the earth would be a lowering and a descent for Him.
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But in truth, it is not so,
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for the general coming into being of the worlds is by way of creation ex nihilo
(something from nothing),
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since in the manner of a downward linkage of cause and effect it would not have been

possible to bring the worlds into existence,
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they would have only been (created) at a spiritual level,
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but for there to be the existence of this literal world, this is in the manner of creation
of something from nothing,
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where the creative process is at the level of not having a comparative value, i.e. a
creation like such, where the created object has no comparative value to the Creator.
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Therefore, even the heavens have no value at all compared to Him, and for Him to pay

attention to the heavens, it would also be a lowering of himself,

, 1777 QW 91772 RNOKXT,D°72W2 °2WI°7 2IN2W 17399
as it 1s written, “The One who dwells in heaven.” (HaYoshvi) And it is brought in the

Zohar, “Yoshaiv Yud” (the Yud sits),
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that the drawing down of the letter Yud in heaven is the level of “sitting down”, which

is a “lowering”.
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And just as he pays attention to the heavens, which even they agree to, likewise, he

pays attention to the land, since both are equal.
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And this is what is written, “He who is high to sit; He who is low to see in heaven and

on earth,”
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that since He is high to sit, which means that He is separate from the heavens and from

the earth, that both do not have a value compared to him at all,
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therefore, He is low to see in heaven and on earth equally.
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This is the reason for their error, in that they argue against the closeness to G-dliness

through practical Mitzvos, yet they admit to the closeness by way of Avodah of the

mind and heart,
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since they say that His glory is in the heavens, that they admit that he pays attention

to the heavens, since it is still spiritual, and they say that the heavens have a
comparative value for Him to pay attention to them.
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And therefore, they also admit to the closeness by way of Avodah of the mind and

heart, which 1s a spiritual Avodah, and it is close to G-dliness.
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But on the closeness through practical Mitzvos, they argue, according to their false

opinion, that Hashem left the earth to (not)pay attention to the lowest effects, physical
creations, which is a descent and lowering by Him.
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Likewise, they argue against this (idea) that through practical Mitzvos one can be

close with G-dliness.
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But in truth, they are blind from seeing, that just as the earth is a lowering for him,
likewise, the heavens are also a lowering for Him, since they do not have a

comparative value to Him at all,
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as it is written, “And the Holy One in heaven and on the earth,” that He is Holy and

separate from both of them equally.
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And just as he pays attention to the heavens, so too he also pays attention to the land.
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And therefore, just as through Avodah of the mind and heart one comes close to G-

dliness, likewise, it is literally through the practical Torah and Mitzvos
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that one becomes close to G-dliness, through practical Mitzvos with literal physical

action, exactly as it is through the medium of the higher Avodah of the mind and heart.
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This is the meaning of the response, “And our G-d is in heaven, all that He desires, he
does.”
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This refers to the two types of Avodabh, the spiritual and the physical.
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“And our G-d 1s in heaven,” this is the spiritual Avodah of the mind and heart.
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“And all that He desires, He does,” this is the Avodah of the fulfillment of the practical

Mitzvos.
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And it is well known, that the root (and source) of action comes from the desire and

will of G-d.
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This is the response to what they say, “Where is your G-d through the practical

Mitzvos?”
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We respond, “And our G-d is in heaven; all that G-d desires, he does,”
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that a closeness to G-d is accomplished, either by a spiritual Avodah of mind and heart

or with practical Mitzvos; they are both exactly equal.
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This is the content of the request that we, all Jews, request, “May G-d our Lord be with

us, just as He was with our fathers,”
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since the fulfillment of practical Mitzvos requires an acceptance of the yoke of

heaven, through which the performance of the Mitzvos are in a state of energy and
feeling,
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but the feeling is not from a particular intention, but just that one is a servant of the

king who does His will, which they were commanded to do.
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This energy and feeling must be in the action of the Mitzvah.
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Behold, in truth, everyone has the level of the acceptance of the yoke of heaven in a
hidden way,
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and this can be understood from the opposite,
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for we see that even a simple, regular man, who seemingly has no energy or feeling at

all in the performance of Mitzvos, like when he puts on Tefillin and does not pay

attention to it at all, and his mind is distracted, etc.,
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nevertheless, if someone would say to him, “Do not put on Tefillin,” G-d forbid, he
would get very moved in his soul and he would say, “How is it possible for one to not
put on Tefillin, G-d forbid, this is absolutely impossible!”’
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Consequently, if from a lack of doing (a Mitzvah) we see in him great movement and

emotions,
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from this it is understood that even in the performance (of a Mitzvah), he has some

energy and feeling, but it is very hidden.
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Upon this we request, “May G-d our Lord be with us” in the fulfillment of practical

Mitzvos at the level of the acceptance of the yoke of heaven in a hidden way,
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even though it is very hidden, without revealed energy and feelings,
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nevertheless, may there be closeness to G-dliness just as in the fulfillment of the

Mitzvos of the fathers (and even higher) who were at the absolute unity and

attachment with their souls.
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And this is the merit of the fathers for the children and grandchildren until the end of

generations, for the action of the fathers is a sign for the children,
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and just as it is with the fathers of the world, that by Avraham, our father, peace be

upon him, fulfilling all of the Torah even before it was given, in an active manner of
self sacrifice,
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he opened the pipeline of self sacrifice, and it comes to us as an inheritance to sacrifice

our souls for the sanctification of His Name.
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And likewise with the fulfillment of all of the practical Mitzvos and good character
traits, it 1s all in the merit (Zechus) of the fathers, what the fathers have refined
(Zachus), through their Avodah and effort,
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and so too with every individual Jew, that the merit of their fathers helps them,
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that although the children and grandchildren are not at the level of their fathers and

grandfathers, nevertheless, the merit of their fathers helps them.
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And this is the meaning of “Do not leave us, do not forsake us.”
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That although our Avodah in Torah and prayer and fulfillment of the Mitzvos is not

with an inner energy, (and) it does not have a comparative value at all to the Avodah

of our fathers,
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behold, through the Avodah and the fulfillment of the practical Mitzvos with self
sacrifice and an attachment to our fathers, behold, “Do not leave us, do not forsake

us,
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for their merit stands for us and for all of the Jews,
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to remove all of the negativity and opposition to Torah and Avodah,
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and for there to be an abundant emanation with a visible and revealed goodness.
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